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ISISHWANKATHELO 
 
Olu phando lungesimiyotiki, oko ukutsho, ufundo-nzulu ngeempawu nemiqondiso. Le 
ngcingane yesimiyotiki ithi ixhaswe yingcingane yesemantiki, yesintaksi, neyepragmatiki kolu 
phando. Ezi ngcingane ziyahambisana kuba zonke zinento enye ezifana ngayo, ukushukuxa 
intsingiselo yeempawu nemiqondiso ngokwahlukana kwayo. Isimiyotiki ithi isetyenziswe 
ukuhlalutya ezi ncwadi zintathu zilandelayo zaba babhali: ekaJordan (1940) ethi Ingqumbo 
Yeminyanya, Ukuqhawuka kwembeleko nguD.M Jongilanga (1982) noUkuba ndandazile 
nguW.K Tamsanqa (1976).  
 
Uphando luthe lwahlulwa ngezihloko ezithandathu; isihloko sokuqala sinika ingcaciso 
yophando luphela; isihloko sesibini singena nzulu sicacise ingcingane esetyenzisiweyo 
yesimiyotiki kunye nezo ziyixhasayo; kwisihloko sesithathu kushukuxwa isimiyotiki 
nenkcubeko; kwisihloko sesine kushukuxwa isimiyotiki nemo yokumila; kwisihloko sesihlanu 
kushukuxwa isimiyotiki nepragmatiki; kwisihloko sesithandathu kushwankathelwa okanye 
kuququnjelwe yonke into - into ethe yaqhubeka kolu phando kunikwa neengcebiso eluntwini. 
 
Uphando luphela luzivelele iinkalo ezininzi zesimiyotiki kwaye lwaphendula nemibuzo 
yophando, lwafezekisa iinjongo zophando, lwafaka nomceli-mngeni kwabanye abaphandi 
abasaza kuphanda ngesimiyotiki. Kolu phando inkcubeko ibonakele kakhulu ukuba yinxenye 
yesimiyotiki kuba ibonisa imiqondiso neempawu ezinika intsingiselo. 
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ISAHLUKO 1 
INTSHAYELELO YOPHANDO JIKELELE 
 
1.1 INTSHAYELELO 
 
Kwesi sahluko umphandi-ngxoxo luza kuthi lukhankanye ngokucacileyo iinjongo zokwenza 
olu phando, iingxaki ezikhoyo kunye nemibuzo ekhokhelele kolu phando. Ekuhlaleni 
naselizweni jikelele kufumaneka iimpawu nemiqondiso equlethe iintsingiselo ezahlukeneyo. 
Ngenxa yeso sizathu umphandi ugqibe ekubeni aphande iimpawu nemiqondiso efumaneka 
kwiinoveli zesiXhosa ezichongiweyo. Ingcingane ethe yahambiselana nale ngcinga yomphandi 
yingcingane yesimiyotiki. Isimiyotiki lufundo nzulu ngeempawu nemiqondiso.  
 
Esi sahluko siza kuzoba umfanekiso ngqondweni wokuba ingaba olu phando luqulathe ntoni 
kwaye luza kuma njani. Luza kukwenza oko ngokuthi lunike inkcazo enzulu ngobomi 
bababhali beencwadi zeenoveli ezi zezi: Ingqumbo yeminyanya, nguA.C. Jordan (1940), 
Ukuqhawuka kwembeleko nguD.M Jongilanga (1982) kunye nekaW.K Tamsanqa (1976) ethi, 
Ukuba ndandazile. Konke oku kuza kuthi kufumaneke kwesi sahluko kunye noshwankathelo 
lwazo ngezantsi. 
 
Ezindleleni, kwizindlu zangasese naseziklinikhi zikhona iimpawu ezichongiweyo ukuze 
zibonwe ngabantu kwaye bafumane, bawazi nomyalelo ogqithiswa zezi mpawu. Udidi 
lweempawu aluphelelanga kwezi sizibona ngaphandle ezindleleni zikhona nezo zithi 
zisetyenziswe ziingcali zigqithisa imiyalezo kuncwadi olufana neenoveli, imibongo, iingoma 
ezibhaliweyo kunye neentsomi. Umphandi-ngxoxo uthe wakhetha iinoveli ukuze azihlalutye 
ngengcingane yesimiyotiki. Uphando luza kuphicotha iincwadi ezichongiweyo zeenoveli 
lusebenzisa ingcingane yesimiyotiki kunye nezinye iingcingane ezincedisayo; 
ezinjengepragmatiki, isemantiki, isintaksi kunye nemo yesakhiwo, ze luxoxe nzulu 
ngesimiyotiki ngokusingisele kwiinoveli ezichongiweyo zophando.  
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Ekuhlaleni kukho amagama athi aye asetyenziswe nesiye simane siweva esetyenziswa kodwa 
singayazi intsusa nemvelaphi yawo nokokuba aqulethe phawu luni. Olu phando luza kuthi 
lujongisise loo magama phantsi kwezihloko ezahlukeneyo.  
 
Esi sahluko siza kuchaza ngokuqulathwe kolu phando sinabe nangeenjongo zophando, ubume 
bophando, amanyathelo athatyathiweyo ukuphumeza olu phando, kunye nesigama 
esingancedisa ekuphuhliseni intsingiselo yeengcingane eziza kusetyenziswa kolu phando. 
Uphando luza kuyenza le nto ngokunika, ingxoxo lwandule ukuchaza ukuba yintoni ingcingane 
yesimiyotiki kunye nemvelaphi yayo. Ingxoxo iza kuchaza ukuba yasungulwa ngoobani 
isimiyotiki, kwaye emveni kokuba ithe yakho yachaswa ngoobani kwaye yadunyiswa zeziphi 
iingcali. 
 
Phambi kokuba uphando lujonge ingcingane yesimiyotiki kwinoveli ezichongiweyo 
zesiXhosa. Le ngxoxo iza kucacisa ingcingane yesimiyotiki noncwadi. Uphando luza kujonga 
ngqo isimiyotiki efunyanwa kwiinoveli zesiXhosa ezikhethiweyo; Ingqumbo Yeminyanya 
ebhalwe nguA.C Jordan (1940), Ukuqhawuka kwembeleko ebhalwe nguD.M Jongilanga (1982) 
noUkuba ndandazile obhalwe nguW.K Tamsanqa (1976). Isimiyotiki imalunga neempawu 
nemiqondiso efumanekayo ebomini jikelele. Uphando luza kuthabatha ingcingane 
yesimiyotiki luyifake kuncwadi lwesiXhosa ukuxoxa imibuzo ethe yaphakanyiswa luphando 
olu. Uphando luza kucubungula intetho yababhali nendlela abasebenzise ngayo iimpawu 
nemiqondiso ukusinika iintsingiselo ezithile kwiincwadi zabo. Uphando luza kujonga 
nabalinganiswa kwezi ncwadi zichongiweyo lunike ingqwalasela kwizenzo ekuthiwa bazenzile 
ukuba zibonisa mpawu zini, namiqondiso mini na.  
 
1.1. ISIZATHU SOKUSUNGULA OLU PHANDO 
 
Isizathu sokusungulwa kolu phando kukuba umphandi-ngxoxo ubone ukunqaba kuphando 
lwesimiyotiki olunxulunyaniswa nohlobo lwenoveli njengoko luxhaphake kwincwadi 
zemibongo. Esinye isizathu sokusungula olu phando kukuphuhlisa ukubaluleka kweempawu 
kubomi obuphilwa ngabantu ngokuthi kuxoxwe ngengcingane yesimiyotiki, unxulumano 
lwayo kwimigaqo yolwimi nonxibelelwano. Uphando luqulunqwe ukuze luveze okanye luxoxe 
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ngemiqondiso eluhlobo lophawu ethi isetyenziswe ngababhali kwiincwadi zabo ukunika 
intsingiselo.  
 
Umphandi-ngxoxo ukholelwa ukuba uphando luza kuveza amacebo kunye neendlela 
zesimiyotiki kwiincwadi zeenoveli zesiXhosa ezikhethiweyo, ezizezi: Ingqumbo Yeminyanya 
ngokubhalwe nguA.C Jordan (1940), Ukuqhawuka kwembeleko ngokubhalwe nguD.M 
Jongilanga (1982) noUkuba ndandazile ngokubhalwe nguW.K Tamsanqa (1976). Umqulunqi-
phando uthe wenza uphando wafumanisa ukuba iimpawu nemiqondiso kudala yaba yinxalenye 
yobomi bethu ukususela mandulo. Loo nto imqhubele ekubeni aphande ukuba ingaba ezi 
mpawu sele zingene kangakanani na zaye ziyaqapheleka kusini na. Injongo ke zophando 
kukucubungula luveze imiqondiso neempawu eziboniswe ngababhali xa beqondile okanye 
naxa bengaqondanga ekwenzeni oko. Iimpawu zingene kakhulu kwimpilo yethu bantu ade 
ubani angabinako ukuziqaphela, kungeso sizathu olu phando luza kuziveza ngobunjalo bazo. 
 
1.2. IMIBUZO YOPHANDO 
Uphando luza kuphendula le mibuzo ilandelayo apho kuza kuthi ekupheleni kophando 
kufuneke icaciswe ngaphakathi kwezihloko ezahlukeneyo zophando. Le mibuzo ihamba ngolu 
hlobo: 
1.2.1. UMBUZO ONGUNDOQO 
Ingaba ababhali bayidulise njani intsingiselo yeempawu nemiqondiso kwiinoveli 
ezichongiweyo zesiXhosa? 
1.2.2. IMIBUZO EYAYAMILEYO 
 Zeziphi iimpawu nemiqondiso efumaneka ngakwicala lenkcubeko xa kuphononongwa 
iinoveli ezichongiweyo? 
 Ingaba zithini iimpawu nemiqondiso esetyenziswa ngababhali beenoveli 
ezichongiweyo ukudlulisa iimiyalezo ethile? 
 Ingaba ivela njani isimiyotiki kulwimi olusetyenziswe kwiinoveli ezichogiweyo? 
 Ingaba zivela njani iimpawu nemiqondiso kulwimi ngokwemo yesakhiwo 
nepragmatiki?  
 Ingaba yintoni isimiyotiki xa ijongwa ngokuhlangene noluncwadi? 
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Yonke le mibuzo kufuneke ibe iphendulekile xa kuphela uphando jikelele.  
 
1.3. IINJONGO ZOPHANDO 
 
Iinjongo zophando kukuphanda intsingiselo yeempawu nemiqondiso kwiinoveli 
ezichongiweyo zesiXhosa.  Ezona njongo kukuveza eyona ntsingiselo yeempawu nemiqondiso 
kwaye uphando luzicacise nzulu lusebenzisa ingcingane yesimiyotiki. Uphando luza 
kugxininisa kwisimiyotiki yenkcubeko kunye nesimiyotiki yemo yesakhiwo ngenjongo 
yokubonisa okanye ukuveza iimpawu zesimiyotiki ezakhiwe kukuma kolwimi kwezi ncwadi 
zichongiweyo zeenoveli: Ingqumbo Yeminyanya ebhalwe nguA.C Jordan(1940), Ukuqhawuka 
kwembeleko ebhalwe nguD.M Jongilanga (1982) noUkuba ndandazile nguW.K Tamsanqa 
(1976). 
 
Ezinye iinjongo zophando zezi:  
 Ukuxoxa okanye kuhlalutywe isimiyotiki yolwimi kwisakhiwo. 
 Ukuphonononga isimiyotiki kwicala lenkcubeko 
 Ukuveza intsingiselo yeempawu nemiqondiso eyakheke kulwimi; imo yesakhiwo 
nepragmatiki.  
 Ukucacisa imiqondiso esetyenziswe ngababhali ukudlulisa imiyalezo ethile. 
 Ukunika inkcazelo banzi ngesimiyotiki ngokuhlangene noluncwadi.  
 
1.4. INGXAKI YOPHANDO 
 
Ingxaki efunyaniswe lolu phando yinto yokuba asiyiyo yonke into ethethwayo okanye 
ebhaliweyo enentsingiselo ephuhlileyo evakalayo nakubani, kungoko kubalulekile ukuba 
kufundwe nzulu ngezinto eziqulathe intsingiselo ezifana neempawu nemiqondiso. Enye 
ingxaki efunyaniswe luphando kukuba abantu benza izinto bengayiqondi intsusa yazo okanye 
ukuba zimele ntoni na. Umntu ungafika egalela umhlaba engcwabeni engazi ukuba eso senzo 
sithetha ntoni, okanye umntu umbone enxibe iintsimbi entanyeni kodwa abe engazi ukuba 
kutheni kufuneka ezinxibile nje, kwaye oko kuthetha ntoni ngokwenkcubeko yalo ndawo. 
Emhlabeni yonke into iluphawu olumele okuthile. Umntu uqobo lwakhe uluphawu. Iingxaki 
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kukuba, zikhona iimpawu nemiqondiso phantse ndawo zonke kodwa abanye abantu 
abaziqapheli ngenxa yokungabi nalwazi luphangaleleyo ngazo. Nababhali bayazisebenzisa 
iimpawu nemiqondiso kwiincwadi zabo ukunika umingimingi lokuza kuqhubeka ezincwadini 
zabo. Intsingiselo ingaqulathwa ziimpawu ezizotywe ngamazwi okanye ezizotywe 
njengemiqondiso yokuza kukwehla kwakunye nangemifanekiso-ngqondweni esinayo. Ezi 
zinto ziqhubela ukuba olu phando maluphonononge ngokunzulu ngesimiyotiki kwiincwadi 
zenoveli ezikhethiweyo zesiXhosa. Okuthe kwaqatshelwa ngumphandi-ngxoxo kukuba 
kulwimi lwesiXhosa zininzi iimpawu ezithi ziboniswe kuncwadi kodwa zimbalwa ezithe 
zahlalutywa okanye kwaxoxwa ngazo ngabaphandi abadlulileyo okanye abangaphambili.  
 
1.5. INDLELA OLUZA KUQHUTYWA NGAYO OLU PHANDO 
 
Umphandi-ngxoxo uthe akubona ukuba uphando luza kuhlala ekuhlalutyeni iincwadi zenoveli, 
wakhetha indlela aza kuqhuba ngayo uphando ebizwa ngokuba yi‘Qualitative Approach’ 
uhlelo lohlobo. Le ndlela inceda kakhulu ekutolikeni nasekuhlalutyeni iincwadi, 
ekuphenduleni imibuzo kuba iqokelela ubungqina. Uthi uUwe (2009: 472) xa echaza olu hlobo 
lokuphanda 
[Qualitative research] is interested in analysing the subjective 
meaning or the social production of issues, events, or practices 
by collecting non-standardized data and analyzing texts and 
images rather than numbers and statistics. 
Nalapha olu phando lujolise ekuhlalutyeni iincwadi zenoveli lusebenzisa iingcingane 
yesimiyotiki, nezinye iingcingane ezikhaphayo. Olu hlobo lokuphanda luza kunceda 
ekulandeni imvelaphi yeempawu nemiqondiso ngokufunda iincwadi zababhali abahlukeneyo 
kwaye uphando luzihlalutye. Umphandi-ngxoxo ukhethe olu hlobo lokuphanda kuba uphando 
lwakhe alunanto ifunisa amanani. Njengoko isicatshulwa esingentla sichaza ukuba olu hlobo 
lokuphanda lumalunga nokuhlalutya amagama, idatha kunye nemifanekiso. Olu hlobo 
lokuphanda luza kuthi luncede ukuba umphandi akwazi ukuchaza gabalala ngeziphumo 
azifumeneyo kuphando. Ingcali uCreswell (2009:4) ucacisa uphando lequalitative enjenje: 
[It is] means for exploring and understanding the meaning 
individuals or groups ascribe to a social or human problem 
6 
 
Ngokwesi sicatshulwa singentla uphando lequalitative yindlela yokujonga nokuqonda 
intsingiselo yomntu ngamnye okanye yamaqela ayibonayo kwiingxaki zabantu okanye 
ezasekuhlaleni. Kukhona umahluko ke phakathi kwendlela yokuphanda yequalitative kunye 
nendlela yokuphanda yequantitative. Indlela yokuphanda yequalitative ijonge ukujongisisa lo 
mba ngokuthe ngqo, ukuvavanya izimvo kwaye iqonde umhlaba ngokugqibeleleyo ukuze 
ikwazi ukulawula ngokwendlela yokuqikelela. Indlela yokuphanda i-qualitative isinceda 
ukuba siqonde umhlaba esihlala kuwo kwaye nokuba kutheni izinto ziyile meko ziyiyo. Ingcali 
uApalsan (2011:13) ithetha yenjenje ngokuqhubeka kuphando lequalitative: 
In qualitative research the researchers believe in multiple 
realities, which need to be considered when trying to fully 
understand phenomenon, situation or experience. 
Ngokwesi sicatshulwa singentla abaphandi bophando abasebenzisa iqualitative baye 
bakholelwe kwiinyani ezininzi ezo kuye kudingeke ukuba zinanzwe xa umphandi-ngxoxo eza 
ukuqonda ngokupheleleyo iimeko, izimvo nokwenzekayo. 
 
Olu phando lujonga nemiba edibene neempawu kunye nemiqondiso efumaneka kuncwadi. 
Zithi ke ezi mpawu ziqapheleke kwinkcubeko, ekuhlaleni nasekumileni kolwimi. Le ndlela iza 
kunceda ekuphuhliseni intsingiselo yezi ncwadi zichongiweyo: Ingqumbo Yeminyanya 
ngokubhalwe nguA.C Jordan (1940), Ukuqhawuka kwembeleko ngokubhalwe nguD.M 
Jongilanga (1982) noUkuba ndandazile ngokubhalwe nguW.K Tamsanqa (1976). Umphandi-
ngxoxo uye waqhuba ekufundeni iinoveli ezintathu ehlanganisa nezinye iincwadi ezinika 
ulwazi olunzulu ngengcingane yesimiyotiki. Umphandi-ngxoxo uza kusebenzisa isimiyotiki 
ukuhlalutya, ukufunda, nokucacisa iimpawu eziqulathwe kwezi ncwadi zenoveli zesiXhosa 
zichongiweyo ezikhankanywe ngentla. Umqulunqi phando uza kuqokelela iinkcukacha 
nolwazi kwiincwadi, amaphepha ophando, ijenali kunye nakwiinoveli.  
 
1.6. ULWAKHIWO LOPHANDO 
 
Ulwakhiwo lophando lufana nqwa nolwakhiwo lwendlu. Ubani akanako ukuba athenge Isanti 
nezitena engayazi ukuba indlu yakhe iza kuma kanjani. Ulwakhiwo luyachaza ukuba uphando 
luza kuma kanjani lumiswa yintoni. UYin (1989:29) xa esazisa ngesakhiwo sophando uthi:  
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[Research desing] deals with a logical problem and not a 
logistical problem 
Oku kungentla kuthetha ukuba indlela yokwenza uphando lonke mayifane. Umzekelo ukuba 
umntu ukhetha ukuhlalutya umxholo ahlalutye wona kuphela, ukuba ucinga ukwenza 
uphononongo lokujongisisa into ethile enze njalo. Apha uphando luza kuthi luhlalutye 
umxholo weencwadi zenoveli ezize zilandelayo: Ingqumbo Yeminyanya ebhalwe nguA.C 
Jordan (1940), Ukuqhawuka kwembeleko ebhalwe nguD.M Jongilanga (1982) kunye noUkuba 
ndandazile obhalwe nguW.K Tamsanqa (1976). 
 
1.7. UQOKELELO LOLWAZI   
 
Imigaqo yesimiyotiki iza kusetyenziswa njengesona sixhobo sokuhlalutya ezi noveli 
zichongiweyo nesele zikhankanyiwe ngasentla. Yonke ingxoxo eza kuthi ibekho kolu phando 
iza kuxhaswa ziincwadi ezamkelekileyo kumgangatho wemfundo ephakamileyo (iyunivesithi). 
Iingcingane zeenzululwazi ezifana nepragmatiki, isintaksi, nesemantiki ziza kusetyenziswa, 
nazo zixhasa ingcingane yesimiyotiki kwaye zixhasa izimvo ezivezwa luphando jikelele. Ithala 
leencwadi liza kundwendwelwa kakhulu ngumphandi ukufuna iincwadi eziza kunceda 
ekuqulunqeni uphando. I-intanethi iza kundwendwelwa nayo ukukhangela iinkcukacha 
ezongezayo. Iithesis ezadlulayo zabaphandi abakhe baphanda ngaphambili ngesimiyotiki nazo 
ziza kufundwa ngeenjongo zokunyusa umgangatho wolwazi nokuphucula uphando 
ngesimiyotiki ukuya kwinqanaba elingentla.  
 
1.8. IMISEBENZI YABAPHANDI ABAKHE BANDWENDWELA LE 
NGCINGANE  
 
Kubalulekile ukuba umphandi aqale ayokundwendwela uphando olwakhe lwenziwa ngabanye 
abaphandi malunga naloo ngcingane aphanda ngayo, ngaphambi kokuba aqalise olwakhe 
uphando. Kuyanceda oko kuba abaphandi baye baveze imibuzo ethile nezinto abangathanda 
ukuba kungaphandwa kuzo nzulu kunakuqala. Aba baphandi balandelayo uPiko, uMzizi, 
uKanjana, kunye noElam bakhe baphanda ngaphambili besebenzisa ingcingane yesimiyotiki 
le iza kusetyenziswa kolu phando.  
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1.8.1. UMzizi 
 
UMzizi (2008:26) uyachaza ukuba nangona isimiyotiki kwakungekaphandwa kakhulu ngayo 
kwicala loncwadi kodwa, ingcingane yesimiyotiki iyanceda ukuveza intsingiselo efihlakeleyo 
eboniswa ngeempawu nemiqondiso kuphela, yiyo le nto ethe wayikhetha ekuhalutyeni 
umsebenzi kaS.E.K. Mqhayi. UMzizi (2008:104) Uyachaza ukuba iimpawu nemiqondiso 
zimncede kakhulu umbhali uSEK Mqhayi ekunikeni intsingiselo enzulu kodwa efihlakeleyo 
ezingangqali ngqo izinto ngobunjalo bazo. UMzizi (2008) uyachaza kuphando lwakhe ukuba 
iintsingiselo ezithe ngqo kwimibongo kaS.E.K. Mqhayi iboniswa ngokusetyenziswa 
kweempawu nemiqondiso, izinto ezo eziyintsika yengcingane yesimiyotiki. 
 
 
1.8.2. UPiko 
 
UPiko (2007: 26) kumsebenzi wakhe uyachaza ukuba isimiyotiki isebenza ngobhalo kunye 
noguqulelo lweempawu. UPiko (2007) ufumanise ukuba unxibelelwano, ukuthatha umsebenzi 
wobugcisa uwusebenzise kolunye uhlobo lobugcisa kunye nokwayamanisa ubomi bakho 
kumsebenzi wobugcisa kubalulekile ebomini jikelele nasekuhlaleni.  UPiko (2007:26) unika 
ingcaciso ethi isimiyotiki ithetha ufundo lweempawu, iimpawu kusetyenziswa izenzo eziquka 
nokusetyenziswa kwamagama. Uyaqhubeka athi igama “simiyotiki” liqale lasetyenziswa 
ngumbhali uJohn Locke kodwa liye lasetyenziswa kakhulu ngenxa kaCharles Pierce (1842–
1910) emveni koko lasetyenziswa nguCharles Morris ngonyaka we1938. UMorris wohlula 
isimiyotiki yangamagatya amathathu; ipragmatiki, isintaksi kunye nesemantiki. UPiko (1992) 
uchaze aba baphandi babini balandelayo kuphando lwakhe abakhe bathi ukuphanda 
besebenzisa ingcingane yesimiyotiki ngaphambili, uKanjana noElam.  
 
1.8.3. Kanjana 
 
Umphandi uKanjana (1995:1) uthi kulwimi lwesiXhosa ingcingane yesimiyotiki kwinkcubeko 
ayikajongisiswa kakhulu. UKanjana (1995:1) wayisebenzisa isimiyotiki ekujongeni iiimpawu. 
Uthi kukho ubudlelwane obusondele kakhulu phakathi kweempawu kunye neenkolelo zabantu. 
Uthi uKanjana (1995:4) isimiyotiki yeyona ndawo apho kuboniswa kakhulu iimpawu. Uthi 
uphawu ngalunye lumele ukubonisa inkcubeko yabantu. UKanjana usebenzise isimiyotiki 
9 
 
elandela kwimigaqo yeempawu. UKanjana (1995:4) ucaphula kuMorris (1946:2) obhekisa 
kwiimpawu zesimiyotiki “njengomgaqo omisiweyo weempawu” oko kuthetha ukuba uphando 
lujonga ubuchwepheshe athi umbhali abubonise njengomsebenzi wobugcisa obonisa enye into 
kwilizwe lokwenyani.  
 
1.8.4. Elam  
 
UElam (1980:6-20) uyachaza ukuba kwimbali isimiyotiki ibisetyenziswa kuzo zonke iintlobo 
zeqonga kuba iqonga limalunga neempawu.  Umphandi uElam (1980) udibanisa isimiyotiki 
malunga neqonga kunye nedrama. Uthi uElam (1980) xa ecacisa olu hlobo lomsebenzi 
ongenabunyani owenzelwa iqonga wakhiwa ngokwengxoxo zabantu abathile. Umphandi 
uElam (1980) uyachaza ukuba abalinganiswa eqongeni bayathanda ukwenza iimpawu 
ngezandla, imibhalo, iinyawo, ngobuso, iintshukumo namazwi ukudlulisa umyalezo lowo 
oqulathwe libali lomdlalo.  Aba baphandi banike umphandi uluvo lokuba ajongisise isimiyotiki 
kwinkcubeko kunye nokumila.  
 
1.9. OKUKHUTHAZE UPHANDO 
 
Umqulunqi-phando uye waqaphela ukuba nangona isimiyotiki igcwele nje kwamanye 
amacandelo afana nezokwakha, umculo, ukuthunga, imifanekiso bhanyabhanya njalo njalo, 
kodwa azixhaphakanga iingxoxo malunga neempawu nemiqondiso efumaneka kwiinoveli 
zesiXhosa. Le miqondiso ngeempawu yinto esoloko ikhona ebomini njengoko iinoveli zibalisa 
ngobomi kufanele ibekho le miqondiso, qha idinga ukuba athi ubani akuyiqaphela ayicazulule 
abonisa nabanye ababengayiqapheli. Umqulunqi-phando uye wakhuthazeka ukuba akwenze 
oko ngokubonisa loo miqondiso neempawu ezithi zisetyenziswe ngababhali kunye nezivezwa 
zizenzo zabalinganiswa abakwezinoveli zikhethiweyo. Umqulunqi-phando uye wahlala 
phantsi wafunda iinoveli zesiXhosa eqwalasela oko kufumanekayo. Uthe ke ekufundeni 
kwakhe wachonga ezo zibonisa isimiyotiki ngendlela ezahlukeneyo. Umphandi uthe 
waqaphela iimpawu ezenziwa ngamagama nakwimiqondiso eyahlukeneyo equlathe 
intsingiselo kwintlalo yakwaXhosa. 
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1.10. AMAGQABANTSHINTSHI NGOBOM BABABHALI  
 
1.10.1. IMBALI NGOBOM BUKA-W. K. TAMSANQA  
 
UWitness Kholekile Tamsanqa wazalwa ngomhla wama20 ngoFebhuwari ngowe-1928 
ezalelwa eDutywa. Washiywa ngumama wakhe esemncinci waze utata wakhe uDickson 
watshata inkosikazi yesibini neyathi yamphatha kakubi ngethuba utata wakhe wayeseKapa 
ngenxa yempangelo. Umbhali uTamsanqa wakhulela kwilali yaseZazulwana ngaseGcuwa 
nalapho wayiqala khona imfundo yakhe eneminyaka elishumi ngowe1938 efunda phantsi 
kwesandla sikaMnumzana uS.L.Ndwandwa owayeyinqununu kwisikolo samabanga aphantsi 
eZazulwana. Wazimanya ngeqhina lomtshato noGcinashe Nginda nosele esaziwa ngelomzi 
elinguNolusapho Tamsanqa. Balizwa ngabantwana abahlanu kunye nabazukulwana abali12. 
Emva kwethuba uphindele ekhaya kwindawo eyayisakwaziwa ngokuba yiTranskei kwixesha 
lengcinezelo. Ufike apho wazibandakanya nezoshishino kunye nezopolitiko. Uye walandulela 
eli ngomnyaka we1998. Kungenxa yothando lukatata wakhe neqhayiya elamenza ukuba 
asithande isikolo. Wasishiya isikolo saseZazulwana emva kokuphumelela ibanga lesithandathu 
nelamthabatha iminyaka emithathu ukuligqiba. Ukungaphumeleli kwakhe kwakubangelwa 
zezi zinto zilandelayo: Kunyaka wakhe wokuqala ibanga lesithandathu wadibana nabahlobo 
bakhe basishiya isikolo ngenjongo zokuya kufuna umsebenzi. Kunyaka wesibini wahlutshwa 
kukuqala ngoMeyi ekwadlala umtshinizo ngenxa yokungafuni isikolo. Yayingunyaka 
wesithathu ngonyaka we1947 apho utata wakhe wacenga utitshala ukuba amamkele 
esikolweni. Ukusukela ngoko waye wazimisela esikolweni ngenxa yoncedo lwenqununu yakhe 
uMnumzana Ndwandwa nabanye ootitshala abanjengo-S. L. Lavisa noS. Mafuya. 
Waliphumelela emagqabini ibanga lesithandathu. Wathunyelwa kwiziko lemfundo 
iBlythswood eyokufunda ibanga lakhe lesixhenxe nalapho wabalasela kwizifundo 
zenzululwazi nezentlalo ehlohlwa nguMnu. Sifuba. Wayiphumelela imfundo yakhe 
ephakamileyo eBlythswood wayokuqala izifundo zobutitshala kwelo ziko mfundo ngonyaka 
we1952. Ukhe wazipha ikhefu waphinda waqhuba ngezifundo zebanga leshumi eTygerkloof 
nalapho wabanelishwa ngenxa yokuba kwakusetyenziswa isiBhulu endaweni yesiNgesi. 
Ukunqaba kwemali ukuze aqhube ngezifundo zakhe kwamnyanzela ukuba ayokuphangela 
kwimigodi yegolide eRhawutini ngowe1953 erhola umvuzo omncinane kakhulu ukuba 
angahlawula izifundo zakhe. Wawushiya loo msebenzi wokuba ngunobhalana wemigodi waya 
kutsho eBoksburg naseBenoni nalapho wayesenza kwalo msebenzi mnye. Kulapho eBenoni 
apho athe wadibana khona nothando, ngentombi yakwaNginda, uFlora umaShweme isiduko 
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baza batshata. Ethubeni waye wonyulwa njengoSodolophu waseDaveyton, inkosikazi yakhe 
yathi yaqeqeshelwa inkqubo yobongikazi.   
(http://www.nlsa.ac.za/downloads/CFB/Reprint%20of%20Classics%20Project/2012_Reprint
s_Classics.pdf) (25-Meyi-2014) 
 
 
INXAXHEBA YAKHE KUNCWADI 
 
UWitness Kholekile Tamsanqa ngelo thuba waye enemfumba yamava. Amava akhe amaninzi 
awayenawo waba nakho ukuwachazele abantu ngamaxesha empathombi eyayibangelwa 
ngumama omncinci wakhe owayemkhohlakalele. Inzame zikayise zokumkhuthaza ngesikolo 
zazibonakala kuye, esitsho futhi kwabo wayedibana nabo. Utata wakhe uDickson wayedla 
ngokumthengela amaphepha-ndaba esiXhosa angala: Umthunywa ne-Imvo zabaNtsundu 
ukuba awafunde. 
 
Ezinye zezinto uTamsanqa abhala ngazo zisukela kumava abuhlungu anawo kobakhe ubomi. 
Wazibonela ngawakhe amehlo umakazi wakhe ebotshelelwa ngentambo ngenxa yokuba 
wayengafuni ukutshata nomntu ambonelweyo. Loo nto yayimbi kuba waphantse wafa. 
Eyesibini into yehla ngowe1957 ngelo xesha wayesafunda eBlythswood, indoda yaseDutywa 
yabulala inkosikazi yayo nabantwana abathathu isithi ayingobayo. Kuyabonakala ukuba 
zezinye zezinto ezamenza into yokuba abe nemixholo ayivezayo kwincwadi yakhe uBuzani 
kuBawo awaqala ngaye ukubhala. Waqala ukubhala ngela xesha wayesafunda ibanga 
lesixhenxe, ebhala amabali amafutshane, kuUmhlobo wabantwana neBona. Wazama 
ukuzazisa kwimibongo njengembongi eculayo noKitchner Bantam kodwa watsho phantsi. Ibali 
lakhe lokuqala, Inzala kaMlungisi lahlelwa nguNgqula owaligqithisela kuMthobi Ndandani. 
Ngezo mini yathi yamkeleka yathunyelwa kwindlu yoshicilelo iLovedale. Ngelishwa, 
umbhalo-ngqangi wakhatywa ngabathunywa ababekhokhela olo sungulo, wayithatha wayisa 
kwiYunivesithi yopapasho iOxford University Press nalapho yathi yapapashwa 
ngokukhawuleza ngaphandle kwamagingxigingxi. Kwenzeka into yokuba isihloko sale ncwadi 
nesanikezwa kuqala ngumbhali ngokuba athi, Umvuzo wesono yaze yatshintshwa 
nguNdandani esithi ingu-Inzala kaMlungisi ngenxa yento yokuba uT. Dlova wayesele 
epapashile incwadi esihloko sinjalo ngowe1953. Ilinge lakhe lesibini laba nempumelelo enkulu 
kwincwadi zemidlalo yesiXhosa ezakhe zabhalwa, ezinjengoBuzani kuBawo neyapapashwa 
ngowe1958 yiOxford University Press. Le ncwadi yathatha ixesha ukuba ikubone ukukhanya 
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ukusukela ngemini awayithumela kwiziko losasazo laseMzantsi Afrika (SABC) ukuze ibe 
ngumdlalo kanomathotholo, kodwa bayijika beyithumela kuye ngenxa yokunqongophala 
kwezandi okanye ezinye iingxaki zemixholo nezazingangeni lula ngelo xesha. Waphinda 
wacenga iOxford University Press ngalo mbhalo-ngqangi neyathi yayithakazelela into 
yokumpapashela yaligcina nelo gama kude kube namhlanje. Waqhuba ngokusebenzisa 
abapapashi abanye kungekuba wayenqatyelwe ngabapapashi kodwa ngenxa yento yokuba 
abapapashi bakwaOxford babengenayo into enininzi eyingxaki ngopolitiko namasiko. 
Ngowe1967 washicilela iincwadi ezimbini, eyokuqala iyingqokelela yezincoko, Imitha 
yelanga, nenoveli ethi, Ukuba ndandazile. Le noveli yazuza ibhaso lokuqala kukhuphiswano 
lemfundo yeBantu kwiRiphablikhi yaseMzantsi Afrika ilandelwa yekaNkosikazi Mdledle ethi, 
Hay’ lo mlomo. 
 
Yagqitha iminyaka, ngowe1979 wabhala enye inoveli ethi, Ithemba liyaphilisa wayinika 
iLovedale Press neyathi yayitshintsha isimo sayo. Le ncwadi yakhe yagxekwa ngabapapashi 
abafana neVia Afrika noEducum ngenxa yobuninzi bayo ingekuko ukuba ayilunganga, qha 
kuba yona yayinomthamo omkhulu. Bamcebisa ukuba makayinciphise waze wakwenza oko 
ngokuyahlula kubini. Inoveli ethi Nyana Wam Nyana Wam! esisiqendu sesibini sika Ithemba 
liyaphilisa yapapashwa ngabakwaLongman.  
 
1.10.2. IMBALI NGOBOM BUKA-A.C JORDAN 
 
 Ezinye iinkcukacha umphandi-nxoxo azifumene kwiqweqwe le ncwadi kaA.C. Jordan (1980) 
ethi The wrath of ancestors ithi ngobomi bakhe:  ngokupheleleyo uArchibald Campbell Jordan 
uzalelwe kwisithili sakuTsolo, kumhlaba wamaMpondomise kwilali yaseMbokothwana 
ngomhla wamashumi amathathu kwinyanga yeDwarha ngomnyaka we1906. Uzalwa 
ngumfundisi webandla lamaTshetshi aseNgilane. Ungumntwana wesithandathu kubantwana 
abalithoba kwaye uzalwa ngabazali abafundileyo. Amabanga akhe aphantsi emfundweni 
uwenze kwalapha eMbokothwana, waza emva koko wagqithela eSt. Cuthberts School kuTsolo. 
Apho athe ngenxa yobukrelekrele wavuzwa ngenkxaso-mali eyayisaziwa njengeAndrew Smith 
Busary.  
 
Ugqithele eLovedale apho athe wafumana khona iJunior Certificate. OkaJordan waqeqeshelwa 
ubutitshala eSt John’s College eMthatha nalapho waphinda wazuza enye inkxaso-mali 
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yokungena kwaNokholeji (University College of Fort Hare). Waphumelela iBA ngonyaka 
we1934, wabuya ngowe1942 waphumelela i-MA kwi-African Languages, waza ngowe1957 
waphumelela iPhD kwi-African Studies eUniversity Of Cape Town. UNjingalwazi Jabavu 
waye wamazisa kumculo weklasikhi. Wabhala umbongo kwimagazini yabafundi 
bakwaNokholeji kunye nephepha laseAfrika, “Umthetheleli waBantu”. Waye ewuthanda 
umdlalo, ingakumbi iqakamba, umdlalo lowo wayewudlala njengomfanana omncinci 
eMbokothwana. 
Waqala ukufundisa kwiBantu High School eKroonstad kumantla eFree State nalapho wahlala 
iminyaka elishumi. Ukhe wayokufikelela kwiYunivesithi yaseCalifornia eLos Angeles 
isithuba seminyaka emibini nalapho wayeyokuphanda ngophuhliso kwi-African Languages 
and Literatures. UJordan wasebenza njengomhlohli kwiYunivesithi yaseKapa kwade 
kwangowe1961, emveni koko wemka wabangumhlali waseUnited States. UJordan zange 
anikwe sazisi sokuphuma elizweni lakhe ngurhulumente waseMzantsi Afrika. Wahamba 
ngaphandle kwesazisi sokuphuma elizweni lakhe. Wafundisa kwiYunivesithi yaseCalifornia, 
Los Angeles (1962), kunye nase University of Wisconsin (1963–68). Ngexesha 
awayengumfundisi-ntsapho eKroonstad wabonakalisa umdla ekubhaleni nalapho washicilela 
imibongo kwiphephandaba Imvo Zabantsundu waza ngonyaka we1958 washicilela kwi-
Ikhwezi Lomso. Lo mibongo yayibhalwe ngesiXhosa, yaza eminye yaguqulelwa esiNgesini 
kwanguye okaJordan. Ngonyaka we1940, ushicilele incwadi ethi Ingqumbo yeminyanya, 
ncwadi leyo eyabangela ukuba okaJordan aziwe njengomnye wababhali abatshatsheleyo kweli 
le Afrika liphela. Le ncwadi iguqulelwe kulwimi lwesiLungu-The Wrath of the Ancestors 
kunye nolwesiBhulu-Die toorn van die Voorvaders, Kanti le ncwadi ibuye yaguqulelwa 
nakulwimi lesiDatshi: De Wraak van het Voorgeslacht, ngonyaka ka1999. Le ncwadi ibonwa 
ngabaninzi njengo-Romeo and Juliet wamaXhosa kodwa abanye bayidumise ngokuthanda 
amasiko nezithethe atyebileyo aqulathwe yile ncwadi. Yincwadi ethe yanomahluko ngenxa 
yesilo sakwaJola ekuthethwa ngaso kule ncwadi. UJordan usweleke sele ebhale enye inoveli 
namabali amafutshane athe apapashwa ngonyaka we1975,  kwincwadi enesihloko esithi Kwezo 
mpindo zeTsitsa. Walishiya eli limagad’ ahlabayo ngomhla wamashumi amabini, 
kweyeThupha ngowe 1968. 
 
UJordan wabhala uluhlu lwamaphepha elinye elalibizwa: an African Literature, eyathi yavela 
kumaxa amaninzi kwiAfrica South emveni kwexesha apapashwa ngohlobo lwencwadi.  
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(http://www.nlsa.ac.za/downloads/CFB/Reprint%20of%20Classics%20Project/2012_Reprint
s_Classics.pdf) (25-Meyi-2013) 
 
1.10.3. IMBALI NGOBOM BUKA-D. M. JONGILANGA 
 
UNkosi Doyle Mpuhle Jongilanga Ah! Vulindlela! Wazalwa ngomhla wama-28 kuJulayi 
ngonyaka we1925 eKwelerha kwisithili saseMonti. Wasweleka ngomhla wesi2 kuJuni 
wonyaka wama2002. Imfundo yakhe yamabanga aphantsi wayifumana eKwelerha waze 
eyamabanga aphezulu wayifumana kwisikolo samabanga aphakamileyo iWelsh eMonti. 
Wafunda kwakhona kwiKholeji yaseLovedale ekude kufuphi neFort Hare eDikeni. Wafumana 
isidanga seB.A. kwiYunivesithi yaseMzantsi Afrika. UNkosi Jongilanga ube nekamva 
eliqaqambileyo njengomfundisi-ntsapho, inqununu, umhloli wezikolo, ilungu lolawulo kunye 
noSekela Mongameli kwiphandle laseCiskei. 
 
Ngonyaka we1975, wabekwa njengenkosi yemiDushane emva kokusweleka kukayisemkhulu 
uNkosi Ponyoti Jongilanga. Ngonyaka we1994 wayephakathi kwamalungu okuqala Endlu 
yeeNkokheli zeMveli (House of Traditional Leaders), nelungu labaseki beContralesa apho 
wayesebenza njengelungu lequmrhu ekwanguye nondyebo. UNkosi Doyle Mpuhle Jongilanga 
wayenobutsha-ntliziyo ngemfundo nemicimbi yezithethe. Incwadi yakhe yokuqala 
yapapashwa ngonyaka we1960. Kwakhona, wabhala kunye nabanye ababhali ababalulekiyo 
besiXhosa ababandakanya uMnu. H. Nabe, uNjingalwazi H.W. Pahl noMnu. D.M. Ntusi 
iincwadi zesikhokelo ezinje ngoLondolozani lsiXhosa. Waye wazimanya ngeqhina lomtshato 
nentombi enguNobhotwe. Wasweleka ngoJulayi wama2002 eneminyaka engama77, 
wangcwatywa ngomhla we13 kuJulayi wama2002 kwisithili saseNcera kufutshane naseMonti. 
UDoyle Mpuhle Jongilanga ngumbhali, ititshala, umphathiswa wezemfundo waseCiskei 
kwakunye nenkosi yaseMiDushane yaselwandle ophume izandla nothe wabalasela ngezi 
ncwadi zilandelayo: Apha naphaya, Ukuqhawuka kwembeleko, Ubusuku obungenanyanga, 
Ndiyekeni, Indlala inamanyala kunye noSazi isiXhosa: ibanga 1, ekwayiyo nenkosi 
ehloniphekileyo kwisizwe samaXhosa. Lo mbhali wathi waphumelela ukhuphiswano 
lwamabali amafutshane ngonyaka we1971 olwaluqulunqwe lisebe lezemfundo noqeqesho. 
Washiya emhlabeni inkosikazi yakhe nabantwana abathathu; uMbuyiselo, uNomaXhosa, 
kunye noMdushane. 
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(http://www.nlsa.ac.za/downloads/CFB/Reprint%20of%20Classics%20Project/2012_Reprint
s_Classics.pdf) (25-Meyi-2014) 
 
 
1.11. USHWANKATHELO- ZINCWADI 
 
Apha ngezantsi uphando luza kunika ushwankathelo lweencwadi zenoveli ezithe 
zachongwa ngumphandi ukuze zihlalutywe kolu phando. Phambi kokuba uphando lunike 
ezi zishwankathelo, luza kuthi lunike ingcaciso ngenoveli njengohlobo loncwadi, olu luza 
kuthi lusetyenziswe kolu phando. 
 
1.11.1. INOVELI  
 
Kolu phando kukhethwe iinoveli eziza kuthi zihlalutywe kusetyenziswa ingcingane 
yesimiyotiki. Uthi  uSatyo (1994: 70) xa echaza inoveli; ummo wayo ibalisa ibali. Kodwa 
kukho izinto ezisisiseko ekuyilweni kwayo njengomsebenzi wobugcisa. Ithi inoveli yehluke 
kwezinye ngezi zinto zilandelayo: isakhiwo sebali, ukubunjwa kwabalinganiswa, kumxholo 
webali kunye nolwimi nesimbo sokubhala. 
 
Inoveli yincwadi enamaphepha amaninzi ebalisa ngobomi babalinganiswa,  iba nomxholo 
ophambili kunye nemixholwana esemacaleni. Kwinoveli kuye kubekho umlinganiswa 
oyintloko kunye nabalinganiswa abatyhulu. Isahluko senoveli asiye sidandalazise okuqulathwe 
encwadini kodwa ubani uthi awufumane umxholo ngokufunda incwadi leyo. Inoveli iyakwazi 
ukuthatha umlinganiswa oyintloko ukususela esizalweni sakhe ibalisa, de ifike ebudaleni 
okanye ide ifikelele ekupheleni kobomi bomlinganiswa lowo, mhlawumbi esutywa kukufa. 
Inoveli kufuneka ihambelane neenkqubo ezisekiweyo zasekuhlaleni zelo xesha. Imeko yentlalo 
kwinoveli iyanyanzeleka ukuba ihambelane nomxholo kwanesimbo sokubhala. UObiechina 
(1980:262) yena wongeza le nkcazo ingentla esithi: 
Different stage of cultural and social change are presented in 
the novels, from the early content between classical traditional 
literature and morden culture to the present time of considerable 
adjustment and synthesis.  
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Esi sicatshulwa singentla sicacisa ukuba ixesha kwakunye nendlela izinto ezenzeka ngayo 
kwinoveli zibalulekile ukuba uzibonise xa ubhala. Ezi zinto zinceda ukwakha umfanekiso 
ngqondweni wentlalo, ixesha, notshintsho kumfundi kwaye zibonakalisa ukutshintsha 
nokwahluka kwendlela ekwakusenziwa ngayo izinto kudala nezenziwa ngayo kule mihla. 
 
Inoveli ayifani nentsomi, ngolo hlobo ibali layo liyasondela kwinyani nangona lingeyonyani 
epheleleyo, libalisa ngabantu abanamagama, iindawo kwaye iba nexesha lesehlo sebali elo. 
Inoveli ngamanye amaxesha ithetha ngamasiko nesimo sentlalo esiyinyani, ngelo xesha kodwa 
yona intsomi akukho bani ongazama ukuchaza yehla kwesiphi isithuba. Ezinye iinoveli ziye 
zibe bubomi bokwenyani kodwa umbhali atshintshe amagama abalinganiswa ebaleka 
ukohlwaywa yingalo yomthetho. Inoveli iveza izinto ezilindelekileyo ebantwini njengeenkosi, 
amagqirha, amaphakathi, abendi, amadoda akwaXhosa njalo, njalo. Yiyo le nto kubhalo 
oluninzi xa kufunwa ukujongwa isimo sesizwe sabo bantu sijongwa kwiinoveli. Ezi noveli 
zintathu zikhethelwe olu phando ziza kuthi zihlalutywe koyanywe kwingcingane engundoqo 
yolu phando isimiyotiki. Uphando luza kusebenzisa iinoveli ekuza kuthi kujongwe kuzo 
ingcingane yesimiyotiki kungoko uphando luqala ngokunika inkcazo yenoveli ukuyazisa 
nokudlula. Apha ngezantsi uphando luza kuthi lungene ngqo kweyona ngcingane kuthethwa 
ngayo kuphando lonke ukunika imvelaphi ngayo. 
 
1.11.2. INGQUMBO YEMINYANYA NGUA.C JORDAN 
 
Le ncwadi imalunga nobukhosi bamaMpondomise apho unkosi uZanemvula waye engafumani 
bantwana, umntwana ongunyana wade wamfumana ebudaleni, naye emfumana ebunzimeni. 
Ekukhuleni kwakhe lo mntwana watyiwa yinja, waza wabasoloko enempilo enkenenkene. 
Lathi igqirha uthakathwa nguyisemncinci uDingindawo, kuba efuna ubukhosi. Unkosi 
uZanemvula wacela amaphakathi akhe amabini awathembileyo, uNgxabane angomnye wawo, 
ukuba ahambe ayokumfihla umntwana kulonina eMthatha, apho wathathwa nguGcinizibele 
nenkosikazi yakhe, iMpondomise elalisele limi kumhalaba waseSheshegu, phesheya 
kweNciba. Wahlala apho ke uZwelinzima wakhulela khona wakhula efunda wade waya 
kwaNokholeji. KwaNokholeji wadibana nentombi awathi wayithanda uThembeka wancuma 
nayo. UZwelinzima waba naye nomhlobo osenyongweni okuthiwa nguMphuthumi. 
Ekuhambeni kwexesha kwavakala ukuba unyana wenkosi usaphila kukhona abantu 
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abamphuthumayo ukuze ayokuthabatha ubukhosi bukayise. Wayiva ke loo nto uDingindawo 
wenza amayelenqe ukuba abulawe endleleni engekafiki kumhlaba wamaMpondomise. Awa 
phantsi amalinge akhe wade wazokufika uZwelinzima. UMphuthumi wadlala indima enkulu 
ekuphuthumeni uZwelinzima nangona zaziqale ngokumothusa iindaba zokuba umhlobo wakhe 
yinkosi. UZwelinzima wabuthatha ubukhosi bukayise waze wanyanzeliswa ukuba makathathe 
umfazi oyintombi yegazi. Akazange ayenze loo nto ke uZwelinzima watshata noThembeka 
kuba waye emthanda. UThembeka waye engawazi amasiko amaMpondomise waze 
wawatyeshela. Wabulala isilo somzi uMajola (inyoka, eyaziwa njengenkwakhwa 
ngamaXhosa) waze waphambana. Phambi koku, uqale ngokwenza izinto ezichasiweyo 
ngamaMpondomise nangazithandiyo. Ngokunyanzelwa ngamaMpondomise, wade wamthatha 
ke umfazi wesibini uZwelinzima. Ngempambano, uThembeka wazeyelisela emlanjeni 
nomntwana wakhe uZululiyazongoma. UZwelinzima walandela naye wazibulala 
kwangokuzeyelisela, kuba waye engakwazi ukumelana nobunzima nentlungu. Yaba sisililo 
esikhulu kwisizwe samaMpondomise. Zonke ezo zehlo kwakukholeleka ukuba kungenxa 
yengqumbo yeminyanya. Kule ncwadi ke abalinganiswa abaninzi bathe bawalandela amagama 
abo; uZanemvula wayeliqaba kodwa wayeyithanda into entle, elumkile waye eyithanda 
inkqubela phambili. UDingindawo yena walilandela igama lakhe, ngokuthi ehleli nje ufuna 
isihlalo wada wemka waya eLusuthu naseNatala esafuna indawo. UZwelinzima uphile 
ebunzimeni, eselula kufunwa ukuba makafe wabalekiswa wakhula engamazi uyise 
uZanemvula. Wathi nangoku eyinkosi wanobunzima ebomini wada wazibulala. UMphuthumi 
nguye oyena mntu owaya kuphuthuma inkosi yamaMpondomise uZwelinzima kuba yaba 
nguye umntu omazisayo ngobukhosi awayenabo uZwelinzima. UGcinizibele naye lo 
mlinganiswa walilandela igama lakhe ebalini ngokuthi amthabathe ngobubele uZwelinzima xa 
ebalekiselwa kuye kude kucace ukuba wayefuna abeyindlalifa yendlu yakhe. UNomvuyo yena 
wayehleli onwabile ebalini lade laba kanti liyaphela. UThembeka yena wayethandwa kwaye 
ethenjiwe kakhulu nguMphuthumi kwakunye noZwelinzima. UMthunzini yena ebengumntu 
onengqondo ehleli emthunzini wokwenene kuba wayengacingi ukuba into iya kuze imjikele 
esoloko ecinga izinto ziza kusoloko zihamba ngendlela yakhe. 
 
 
1.11.3. UKUQHAWUKA KWEMBELEKO NGU-D.M JONGILANGA 
 
Le ncwadi imalunga nentombi enguZoleka eyaye yatshatiswa ngenkani nguyise nomfana 
engamthandiyo onguZolile unyana kaXatasi. UZenzile Funca noXatasi ngabahlobo abakhulu 
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ukususela eKapa apho babesebenza khona kunye kwaye behlala kunye, ngoku bayendiselana 
ngenjongo zokuqinisa obu buhlobo babo. Unina kaZoleka ke nguNolasti lowo ongumfazi 
wesithethe ongenalizwi emzini wakhe othobela ilizwi lendoda yakhe kuphela. Bobabini abazali 
bakaZoleka abafundanga kodwa bayayibona impucuko. UZoleka yena akuzange kubhekiswe 
nto kuye ngokwendiswa kwakhe. Wafika evela esikolweni eNxukhwebe sele kulotyolwe 
kwagqitywa kulungiselelwa umtshato. Le nto yamphazamisa ngamandla uZoleka 
engqondweni. UZoleka lo waye enomfana ancuma naye esinaleni obizwa ngokuba nguZet. 
Kwanyanzeleka ke ukuba uZoleka ade atshate kuba waye engenayo indlela yokubuyisa ikhazi 
kunye nezinye iindleko esele zenziwe ukulungiselela umtshato. Uyise kaZoleka uZenzile waye 
eyibona imfundo njengento yokulibazisa ixesha ngeli thuba engekafumani soka. Uthe akufika 
emzin uZoleka wenza imikhuba ukubonakalisa ukuba akafuni ukwenda. Akazange agxothwe, 
ke ngoko wabona ukuba makaqhweshe abaleke aye eQonce ayokufuna umsebenzi 
wasemakhitshini. Wawufumana, kodwa kwathi kusenjalo wabhaqwa nguyise wambuyisela 
emva kowabo ngenkani. Wafika wambetha kanobom wabhaleka umzimba kakubi. Waye 
wahlala iintsukwana ezimbalwa ze wakhatshwa wabuyiselwa emzini wakhe ngummelwane 
uNdondiphela. Bafika bamkelwa kakuhle kwaze ngosuku olu landelayo wabuyela emva 
uNdondiphela. Wahlala ke uZoleka, uNowethu elasemzini engathethi namntu. Ngabusuku 
buthile wapheka akaziphakela ze waya endlwini alala kuyo nomyeni wakhe. Waye ecinga 
ukuzibulala de kwafika uZolile walala. Akazange alale uZoleka ecinga.  Ebusuku wavuka 
wathabatha izembe waxabela uZolile wambulala. Wasitsho isikhalokazi kweza abantu, 
yayingumbono ombi kakhulu. Nto leyo yadluliselwa kwabasemthethweni wabanjwa ngobo 
busuku uZoleka. Kwabonakala ukuba akaphilanga ze waqaliswa esibhedlele. Waphuma ke 
esibhedlele waya entolongweni apho waba libanjwa kumana kuvavanywa ityala lakhe eliphele 
lilinda inkundla yejaji. Emva kwesigwebo usiwe kumzi oyiGompo Institute olikhaya 
labantwana Emveni kwethuba wavunyelwa wayokusebenza emakhitshini. Waphinda wakwazi 
ukuqhakamshelana nesithandwa sakhe uZet. Intombi awaye encuma nayo ke uZet yaba 
nomona yamtyisa ityhefu. Wabhala incwadana uZoleka echaza ukuba akambulalanga uZet 
waze wazibulala. UZodwa lo wayencuma noZet waze wamdlisa watshutshiswa sisiporho 
sikaZet emaphupheni waze waphaphazela wabaleka wangena esitratweni wagilwa yimoto naye 
wanabela uqaqaqa. 
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1.11.4. UKUBA NDANDAZILE NGU-W.K TAMSANQA 
 
Le ncwadi imalunga nokungquzulana kwempucuko yamagqobhoka nenkcubeko yakwaXhosa 
yamandulo. Umbhali usebenzisa uNobandla owaye efundile esilwa isithembu nenkosi 
uLindikhaya owaye enyanzelwe ngesithembu. UNobandla waye engavumi ukuba uLindikhaya 
atshate uNomazizi. Nangona inkosi uLindikhaya waye eligqobhoka ekholelwa kukuba nomfazi 
omnye waphinda wathi xa ezibonele intombi wafuna ukusebenzisa isithethe negunya analo 
ukuyitshata. Akazange afune ukutshata le ntombi aza kuyikhethelwa ngokwesithethe 
samanyange nobuzwe bakhe kuba engumntu onenkani kwaye esebenzisa isikolo ukulwa izinto 
ezininzi. UNomazizi waphela ethandana naye kanti inkosi iyafunelwa umfazi. Ukuqala 
kwencwadi sibona uMzangwe etyelela umQwambi ngale nyewe. Le ndibano imiselwe ukuba 
kuxoxwe ngenkosi uLindikhaya onengxaki yokungafumani bantwana komfazi wakhe. Emva 
kokuba kuhanjwe amagqirha kufikelelwe kwisigqibo sokuba inkosi mayithathe isithembu. Eso 
sigqibo sithathiweyo ibe sisiqalo samagingxingingxi kumtshato kaLindikhaya noNobandla. 
Ekuhambeni kwebali xa kusondele isiphelo kubonakala kusweleka uMaHlathi umama 
kaNomazizi, kugula uLindikhaya, notata kaNomazizi, kugula uNomakhosazana ongudade 
boLindikhaya kunye noNomazizi ngenxa yokuchithwa komtshato nguNobandla. Apha 
ngezantsi uphando luza kuthi lunike iingcaciso zamagama abalulekileyo athe asetyenziswa 
kolu phando. 
 
1.12. INGCACISO MAGAMA 
 
1.12.1. UPHAWU NENTSINGISELO YOPHAWU  
 
Xa kuboniswa kuba ukhona lowo usebenzisa uphawu lokunxibelelana ebhekisela komnye. Oko 
kuthi kukhuphe  umyalezo kubizwa ngokuba luphawu ze oko kuboniswayo ekufuneka kube 
nentsingiselo ibeyintsingiselo yophawu. Ngokombhali uSeale: (2012: 594) uthi xa esinika 
ingcaciso ngezi zinto zombini:  
Signifier and signified: defined by Saussure (1974) as two 
components of a sign. The signifier is the sound or the image of 
a particular word, and signified is the concept people attach to 
the signifier. Members of the same linguistic group will tend to 
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‘agree’ to use particular relationship between signifier and 
signified.  
Ngokwale ngcaciso ingentla inika umahluko phakathi komboniswa phawu nombonisi phawu 
xa ubani esebenzisa uphawu nangayiphi na indlela. 
 
1.12.2. UPHAWU 
 
Uphawu yiyo nantoni na ethi ibe sendaweni yento ebonisayo ukuveza intsingiselo ethile 
engaphaya kophawu okanye equlathwe luphawu. Uphawu ngokwababhali uBailey nabanye 
(1978: 20) lucaciswa kanje: 
A sign is that which shows itself to the sense and which outside 
of itself, shows something more to the spirit. To speak is to give 
a sign with the aid of articulated sound.  
Ngokweli binzana lingentla uphawu luye lubonakalise okunzulu, lunokuviwa emoyeni womntu 
kwaye luqulatha luzise intsingiselo enzulu.  
 
1.12.3. ISIMIYOTIKI YONYANGO  
 
Eli candelo lesimiyotiki likhe labonakala kakhulu de yalilo elibizwa ngesimiyotiki ikakhulu. 
Uthi umbhali uEco (1976:10):  
Until a short time ago this was the only type of research which 
might be termed ‘semiotics’ or ‘semiology’ (so that even today 
there is still some misunderstanding). In any case it belongs to 
general semiotics, and in two sense. As a study of the connection 
between certain signs or symptoms and the illness that they 
indicate, this a study and a classification of indices in Peirces 
sense (Ostwald, 1964). As a study of the way in which the patient 
verbalizes his own internal symptoms, this extends on its most 
complex level to psychoanalysis, which, apart from being a 
general theory of neuroses therapy, is a systematic codeification 
of the meaning of certain symbols furnished by the patient.  
21 
 
Ngokwalo mhlathi ungentla imiqondiso ethi ibonwe kwisigulane ifundwe ngoogqirha olo 
hlobo luwa phezu kohlobo lwesimiyotiki. Ugqirha uthi ukuze achane kakuhle isigulo somntu 
achazelwe iimpawu okanye naye abone iimpawu. Apha kwezonyango, isimiyotiki iba luncedo 
kakhulu ekunyangeni. Ke ngoko, kwamandulo isimiyotiki yayibonakala kakuhle 
kwezonyango. 
 
1.12.4. UQOKELELO-KHOWUDI 
 
Oku yingqokelela yokuninzi okuthi kubonakaliswe, izinto ezifana neempawu, imifanekiso, 
imiqondiso, ingqokelela yemibuzo njalo njalo. Yonke ke le ngqokelela yezinto iye ibizwe 
ngokuba yoqokelelo-khowudi. USeale (2012:558) usicacisela athi ngekhowudingi: 
The procedures whereby observations, segments of text, 
visual images or responses to a questionnaire or 
interview are collected into groups which are like one 
another and a symbol is assigned as a name for the 
group.  
Ingcaciso engentla iyasivezela okokuba Uqokelelo-khowudi lwenziwa yingqokelela yezinto 
ezithi xa zidibene ziphinde zinikwe igama elinye nokuba kungohlobo lenani. Elo gama ke eliza 
kuba yindlela entsha yokubiza le ngqokela yezinto egciniweyo.  
 
1.12.5. ISIBONISI-PHAWU 
 
Isibonisi-phawu iba luphawu oluthi xa umtu elubona akhawuleze enze intshukumo engqinelana 
nolo phawu. Umzekelo kwirobothi xa ubona utolo oluluhlaza lukhomba ukuba imoto 
mazijikele ekunene, eso sisibonisi-phawu. Uthi uSebeok (1994:22) xa ecacisa oku:  
The signal is a sign which mechanically (naturally) or 
conventionally (artificially) triggers some reaction on the part 
of a receiver. 
Ngokwesi sicatshulwa singentla isibonisi luphawu yinto eyenziwayo okubonisa uphawu 
oluthile. Lo nto eyenziwayo ke ithi yenzelwe ukuba omnye akwazi ukuphendula okanye 
aqonde ukuba kwehla okuthile kwela cala mna mandenze okuthile. Umzekelo xa umntu 
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ebonisa uphawu lokuba indlela ivaliwe. Lo nto ayenzayo ukubonisa ukuba indlela ivaliwe 
ibizwa ngokuba sisibonisi luphawu.  
 
1.12.6. INGCINGANE 
 
Ingcingane yingqokelela yezimvo ezithe zacingwa zaye zasetyenziswa ukuphuhlisa uluvo 
oluthile. USeale (2012: 600) uthi esixelela ngengcingane:  
Theory: Assumption, sets of concepts or explanations that guide 
our understanding of knowledge or phenomena. Although 
empiriticist may value objective facts more than theory, it is 
generally agreed nowadays that theory can help inform a 
particular approach to researching a problem.   
Ngokoluvo olungentla ingcingane zithi zibeninzi zaye zohlukahlukane ngokwezehlo, indlela, 
ixesha nangokwabantu abavela nazo. Ingcingane iyanceda ukunika indlela ekuza kuthi 
kuvelelwe ngayo uphando xa kuphandwa ingxaki.  
 
1.12.7. UNXIBELELWANO  
 
Unxibelelwano kulapho athi ubani adlulise umyalezo onentsingiselo emntwini, ebantwini, 
kwiqela elithile, esebenzisa ulwimi okanye iimpawu kunye nemiqondiso. Bathi ababhali 
uGibson, uIvancevich noDonnelly, (1994:573) xa becacisa unxibelelwano: 
The transmission of information and understanding through the 
use of common symbol. The common symbol maybe verbal or 
non-verbal 
Ngokweli binzana lingentla unxibelelwano lubakhona ngokuthi uqonde iimpawu ezithile 
eziqhelekileyo. Xa omnye enezimvo uye acinge ukuzidlulisela komnye, lowo wokuqala uba 
ngumbonisi luvo ze lowo oboniswayo uluvo olo abe ngumboniswa. Ngaloo ndlela uluvo 
luyasuka kumntu wokuqala ludlulele kowesibini; loo nkqubo iyonke ibizwa ukuba 
lunxibelelwano.  
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1.12.8. UPHAWU LWENKCUBEKO 
 
Apha ekuhlaleni abantu bazenzele iimpawu apho ubani akubona olo phawu athi ayazi 
intsingiselo yalo kungathethwanga. Umzekelo wezo mpawu zenkcubeko ngumsesane. Xa 
ubani ebona umntu efake umsesane kwisandla sasekhohlo kumnwe wesibini akaye afune 
nokubuza koko uvele aqonde ukuba lo mntu utshatile. UHalls (2012:10) uyasicacisela ngezi 
mpawu athi:  
Cultural signs are those that we have invented to 
communicate with each other in complex ways....A gold 
ring might be a sign of marriage. 
Ngokoluvo olungentla iimpawu zenkcubeko zithi zakhiwe ngabantu ukuze siqhagamshelane 
ngeendlela ezimbaxa nezithe vetshe. Zininzi ke nezinye ubani angathi azibone kwalapha 
ekuhlaleni. Omnye umzekelo kuxa ubona umntu obhinqileyo enxibe impahla emnyama. Olo 
phawu lwempahla luyachaza ukuba ibhinqa elo elinxibe impahla emnyama liswelekelwe 
ngumlingane. Impahla emnyama ikwaluphawu lobumnyama obuphezu kwelo bhinqa. Ukufa 
kaloku kwayanyaniswa nobumnyama. Kude kuthiwe xa kuthethwa ngabantu xa abantu 
beswelekelwe kulo mzi kuthiwe “baphantsi kwelifu elimnyama”.  
 
1.13. UKUMA KOPHANDO 
 
Uphando luphela luza kohlulwa lube zizahluko ezithandathu ezinezihloko ezahlukeneyo. Apha 
ngezantsi kuza kungenwa kwisahluko ngasinye kuchazwe ukuba siza kube siqulathe ntoni na. 
Olu phando luza kuqulatha izahluko ezithandathu. Isahluko ngasinye sinezihloko ngaphantsi 
ezithi zixoxe nzulu malunga neengcingane ezine; isimiyotiki, pragmatiki, isintaksi kunye nemo 
yesakhiwo. Emveni kweengcingane kungenwe kuhlalutyo ncwadi, uphando luveza iimpawu 
nemiqondiso efumaneka kwinkcubeko, imo yesakhiwo  kunye nepragmatikimefumaneka 
kwiincwadi ezichongiweyo kunye nesishwankathelo sophando luphela. Isahluko sokuqala iza 
kuba yintshayelelo, kulandele iingcingane eziza kusetyenziswa, ibe yisimiyotiki nenkcubeko, 
ibeyisimiyotiki nemo yesakhiwo, ibeyisimiyotiki nepragmatiki, oko kugqibele isishwankathelo 
sophando luphela.  
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1.1.1. Isahluko 1  
Isahluko sokuqala yintshayelelo yophando luphela iza kuba nezi zihloko zingaphantsi 
zilandelayo: intshayelelo, isizathu  sokusungula uphando, umxholo wophando, ingxaki 
yophando, umbuzo wophando, ukwakhiwa kophando, iindlela zophando, iincwadi eziza 
kusetyenziswa, uhlalutyo-ncwadi nengcingane, ukuma kwezihloko, ushwankathelo 
lweenoveli, amagqabantshintshi ngobomi bababhalli, neengcaciso magama kunye 
nesishwankathelo okanye uqukumbelo. 
 
1.1.2. Isahluko 2  
Esi sahluko siza kungena nzulu kwingcingane eza kuthi isetyenziswe kolu phando; ingcingane 
yesimiyotiki ixhaswe yingcingane yepragmatiki kunye nesintaksi. Esi sahluko siza kuchaza 
ukuba yasungulwa ngubani le ngcingane, yaxhaswa ngubani yakhuliswa ngoobani. Iza kuthi 
ingene nzulu kumagatya esimiyotiki nezihlokwana zeengcingane zeentlobo zesimiyotiki 
ezisetyenzisiweyo ezifana neempawu kunye nemiqondiso. Kwesi sahluko kuza kuthi 
kungenwe nzulu kuxoxwe ngamagatya esimiyotiki afumanekayo. 
 
1.1.3. Isahluko 3 
Esi sahluko siza kuqhubeka sihlalutya iincwadi zenoveli zesiXhosa ezichongiweyo lunika 
uphicotho nzulu lee ncwadi ezichongiweyo kwinkcubeko yesimiyotiki. Kwesi sahluko 
uphando luza kuqala lucacise banzi ukuba yintoni inkcubeko yaye idibana phi nesimiyotiki.  
Esi sahluko siza kunaba sixoxa ngempawu kwizinxibo zabalinganiswa, iimpawu ezibonakalisa 
uBuntu. Esi sahluko siza kuqhubeka sihlalutye singene nzulu kwimiqondiso yamashwa 
esetyenziswe ngababhali bencwadi zenoveli ezichongiweyo. Kukhona imiqondiso yamashwa 
esetyenziswe njengomingimingi oluza kuqubeka eyile: umqondiso wenja eyenza 
umkhulungwane, umqondiso wokukhala kwesikhova, umqondiso wokukhonya 
kwesikhukhukazi sodwa, umqondiso wokulobola ngenkomo emdaka, umqondiso wokuncaza, 
omqondiso womsi kunye nomqondiso wemo yezulu. Uphando luza kuhlaba amahlongwane 
lunabe ngomqondiso wokulobola nekhazi, umqondiso weziduko, umqondiso wokubulawa 
kwenkwakhwa, umqondiso wokukhanya kunye nomqondiso wephupha. 
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1.1.4. Isahluko 4  
Esi sahluko siza kuthi sijonge imo yesakhiwo kwezi noveli zichongiweyo zilandelayo: 
Ingqumbo Yeminyanya ebhalwe nguA.C Jordan (1940), Ukuqhawuka kwembeleko ebhalwe 
nguD.M Jongilanga (1982) kunye noUkuba ndandazile obhalwe nguW.K Tamsanqa (976), 
ukucacisela umfundi ngxoxo nzulu ukuba esi simo sesakhiwo sihamba owuphi umgama 
ukubonakalisa ukwakhiwa kweempawu nemiqondiso. Kwesi sahluko uphando luza kuveza 
lucacise iimpawu ezifumaneka kwinkqubo yobudlelwane kunye nenkqubo yebali 
lamampunge. Phantsi kwesihloko sobudlelwane la magama aluphawu alandelayo aza kuthi 
ajongisiswe banzi, ahlalutywe kukhutshwa intsingiselo: indoda, ixhego okanye ingwevu, 
umkhuluwa, umama, umakoti nomyeni, ukuzalana ngesilo, kunye nokuzalana ngokwesizwe.  
 
1.1.5. Isahluko 5  
Esi sahluko siza kuthi sixoxe ngepragmatiki kunye nesimiyotiki. Kwipragmatiki kuza 
kujongwa iimpawu ezithi zifumaneke kwintetho-ntshukumo. Mpawu ezi zezi zilandelayo: 
umqondiso wokupha nokufumana, umqondiso wokubulisa nokwehlukana, ukuxolisa 
njengophawu, ukubulela njengophawu, ukukhalaza njengophawu kunye nokufunga 
nokwethembisa njengophawu.                               
                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                           
1.1.6. Isahluko 6 
Iza kuba lushwankathelo lophando luphela kunye nokuthe kwaqatshelwa kuphando, iingcebiso 
kubafundi nakubaphandi abaseza kuqalisa uphando nabo. 
 
1.14. INKUTHAZO 
 
Uphando luyacacisa ukuba lufuna ukuveza ubungqina bokuba iimpawu nemiqondiso 
ziyafumaneka kwiinoveli. Kuyabonakala oku kwezinje izifundo namanye amabakala obomi 
kodwa kuncwadi lweenoveli kunqabe kakhulu. Ungafumanisa abantu abakhayo nabantu 
bendlela bexoxa kakhulu ngeempawu nemiqondiso kodwa kuncwadi iingxoxo malunga nezi 
zinto zimbini zithande ukunqaba.  
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Olu phando luza kwenza ukuba abantu bayifunde incwadi bengajonganga amagama kuphela 
kodwa bajongisise iimpawu nemiqondiso equlethiwe ziimpawu ezo yaye oko kuza kukhuthaza 
nababhali abaninzi ukuba bathi gqolo ukusebenzisa ezi zinto. 
 
Kufanele abantu baziqaphele ezi zinto kuba ziyinxalenye enkulu kakhulu yobomi bomntu. 
Ukutyeshelwa kwazo kungakhokelela ekulahlekelweni lulwazi oluninzi ngenkcubeko kunye 
nezinye iintsingiselo ezinzulu ezakhelwe kwiintsomi. 
 
Kuza kubaluleka ukuba abaphandi abalandelayo bazibuze eminye imibuzo umphandi-ngxoxo 
angazibuzanga yona ukuze ukuba kukho naluphi na uhlobo lokusilela kolu phando 
baluphuhlise ze luncede nabezayo. Umphandi-ngxoxo uyayidlala indima yakhe ngokuba 
azibuze imibuzo eze neempendulo ezifumanekayo esebenzisa ingxoxo ngohlobo 
lwengcingane.  
 
1.15. ELOKUQUKUMBELA 
 
Esi sahluko sokuqala siyachaza ukuba kutheni umbhali-ngxoxo ekhethe ukuphanda 
ngesimiyotiki nje, yaye ukhathazwe yintoni, uza kusebenzisa eziphi indlela zokuphanda, uza 
kuphendula eyiphi imibuzo, uza kusebenzisa eziphi iincwadi zenoveli ukucacisa aze abonise 
imizekelo. Umphandi-ngxoxo ucacise amagama aza kuthi asetyenziswe kakhulu kolu phando 
ngakumbi asondele kwiingcingane ezisetyenzisiweyo. 
 
Kwesi sahluko sophando kuye kwashwankathelwa ezo noveli ziza kuthi zisetyenziswe 
ekuphuhliseni okanye ekuboniseni okanye ekuphenduleni imibuzo ngesimiyotiki. Ezo ncwadi 
ke zithe zashwankathelwa ngentla zezi: Ingqumbo Yeminyanya ebhalwe nguA.C Jordan 
(1940), Ukuqhawuka kwembeleko ebhalwe nguD.M.Mjongilanga (1982) noUkuba ndandazile 
obhalwe nguW.K Tamsanqa (1976). Oku kuza kunceda umfundi wophando ukuba athi ebona 
imizekelo abe esazi ukuba ezi ncwadi zimalunga nantoni. 
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Kwesi sahluko kuthe kwacaciswa nezi ngcingane zilandelayo: ingcingane yesimiyotiki, 
yepragmatiki, kunye nesintaksi. Ezi ngcingane ziyasebenzisana nangona kwazona ziye 
ziphinde zibe namagatya azo, oko ke kuza kugxininiswa kuko kwisahluko esilandelayo. 
Ngokwengcingane yesimiyotiki ekuhlaleni kukho indlela apho kuthi kusetyenziswe imiboniso 
ukunxibelelana. Njengoko sisazi ukuba ekuhlaleni ikhona indlela yokubonisa ukuba kuthethwa 
ngemali, kuyahlonitshwa, kuyadelelwa, kuteketiswe, njalo, njalo. Njengoko  besele 
kukhankanyiwe kwiingcaciso zangaphambili ukuba isimiyotiki lufundo nzulu 
ngokusetyenziswa kweempawu nemiqondiso, le ngcingane ayizange isuke ibekhona kodwa 
yathi yasungulwa ziingcali ezimbini uFerdinand de Saussure kunye noCharles Sanders Peirce. 
Le ngcingane yesimiyotiki, iyanceda ukuhlalutya incwadi, yiyo le nto ingena kuncwadi kunye 
nentlalo yakwaXhosa ebonakala kwiinoveli zesiXhosa.  
 
Kolu phando kuthiwe kwasetyenziswa nengcingane yemo yesakhiwo ukuxhasa isimiyotiki. 
Umphandi-ngxoxo uthe wayisebenzisa le ngcingane ukuze kubonakale ukuba ukufunyanwa 
komqondiso okanye uphawu olo lusetyenziswa kwiinoveli ezichongiweyo zineyiphi 
imvelaphi, intsusa kwaye kutheni ze kufikelelwe kwelo phawu. 
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ISAHLUKO 2 
UKUPHUHLISA INGCINGANE YONCWADI 
 
2.1 INTSHAYELELO 
Imihla ngemihla abafundi kunye nabaphandi ungeva bekhankanya igama elithi, “ingcingane” 
ungazi nokuba bayiqonda kakuhle kusini na intsingiselo yeli gama. Ingcingane idlala indima 
enkulu kulo naluphina uphando, yiyo loo nto lungekho uphando olukhe lwenziwe ngaphandle 
kokusebenzisa iingcingane. Kubalulekile ukuba umphandi abenolwazi olunzulu ngengcingane. 
Ingcingane inceda kakhulu ekungqinisiseni izimvo ekubhalwa ngazo okanye ekuphandwa 
ngazo, ukuze kungabhalwa okanye kuphandwe ngomba ekungekho mbhali  okanye ngcali 
engqinayo okanye ezikhaba izimvo ngomba lowo. Iingcali ezinjengooBordens noAbbott 
(2002:60) bayicacisa ingcingane benjenje: 
A theory is a set of assumptions about the causes of behavior and 
rules that specify how those causes act. 
Ingcingane le yingxelo yobungcungela ethi ingqinwe ziingcali ezithile zophando okanye 
ikhatywe ngeengxoxo ezinomongo kumba lowo kuphandwa ngawo. Olu phando nalo 
lusekelwe kwingcingane, yiyo loo nto kufumaniseka ukuba izimvo ezikwezi zahluko zolu 
phando ziquka iingcingane zezinye iingcali. Ingcingane inika umgaqo othile wokuphonononga 
izimvo. Kolu phando umphandi uza kususela kwezi zihloko zihloko zilandelayo: 
 Ingcingane yoncwadi nesimiyotiki 
 Imvelaphi yesimiyotiki 
 Abasunguli nababhali abanegalelo ekwakheni isimiyotiki 
 Isimiyotiki nesimiyoloji  
 Isimiyosisi kunye nesimiyotiki 
 Unxibelelwano nokuqonda kwisimiyotiki 
 Uphawu  
 Ipragmatiki nesimiyotiki 
 Isintaksi nesimiyotiki 
 Isimantiki nesimiyotiki 
 Ingcaciso yomqondiso 
 Iindidi namalungu ophawu 
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 Ubunzululwazi besimiyotiki 
 Intsingiselo kwisimiyotiki 
 Imo yesakhiwo nesimiyotiki 
 
Ezi zihloko zingentla zinika umkhomba-ndlela ukuze abaphandi kunye nabafundi bakwazi 
ukuqulunqa uphando olusemgangathweni waseYunivesithi, babenolwazi oluphangaleleyo 
ngeentlobo ezininzi zeengcingane. Kubalulekile ukuba umphandi abenolwazi oluphangaleleyo 
ngeengcingane ukuze akwazi ukukhetha eyona ngcingane ilungelene noko afuna ukuphanda 
ngako. Esi sahluko siza kubonakalisa ingcingane eza kuthi inike umkhomba-ndlela 
kumphandi-ngxoxo ngemigaqo ethile yokuphanda. Uphando luhamba ngokomgaqo 
wengcingane echongwe ngumphandi. Esi sahluko sithetha ngeengcingane ezisetyenzisiweyo 
kolu phando luphela.  
 
Ingcingane engundoqo eza kuthi isetyenziswe ekuhlalutyeni nasekucazululeni uphando 
yingcingane yesimiyotiki. Le ngcingane iza kuthi ixhaswe yingcingane yepragmatiki, 
isimantiki, isintaksi kunye nemo yesakhiwo. Uphando luza kunika imvelaphi neenkcukacha 
ngabasunguli nabaphuhlisi besimiyotiki, iimpawu nemiqondiso eza kwakha izihlokwana kwesi 
sahluko. Kwakwesi sahluko kuza kuqwalaselwa kuxukushwa le ngcingane iyisimiyotiki 
ngokwakuncwadi, kuze kupecululwe kuhlutywa ubudlelwane besimiyotiki kuncwadi, kube 
kucutyungulwa ubudlelwane besimiyotiki nesimiyosisi, isimantiki, ipragmatiki, kunye 
nesintaksi. Isimiyotiki iza kusetyenziswa ukuhlalutya iinoveli ezizezi: Ingqumbo Yeminyanya 
ebhalwe nguA.C. Jordan (1940), Ukuqhawuka kwembeleko ebhalwe nguD.M. Jongilanga 
(1982) eyokugqibela ethi, Ukuba ndandazile ngokubhalwe  nguW.K. Tamsanqa (1976). 
Isimiyotiki imalunga nokufunda nzulu umthombo wolwazi ngeempawu nemiqondiso 
ezisetyenziswa kunxibelelwano. Iimpawu nemiqondiso ziye zibe nentsingiselo eqhushekeke 
ixwaywe yaxakathwa luphawu olufumaneka ngaphaya kophawu olo ubani athi alubone 
ngamehlo enyama. Esi sahluko siza kuthi sinabe banzi ngeengcali ezasungula isimiyotiki, 
sibonise inkxaso yezinye iingcali eziyizakuzeleyo ukuba ikhule banzi. Uphando luza kuphinda 
lujonge ingcali nganye ebandakanyeka ekusunguleni le ngcingane yesimiyotiki, kuphendlwe 
imbali yayo kunye negalelo layo ekuphuhliseni le ngcingane. 
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Umphandi-nxoxo uza kuqhuba ngokunika ingcaciso malunga nokufumaneka kwintsingiselo 
yeempawu nemiqondiso. Njengokuba esi sahluko sijongene nokuphuhlisa ingcingane 
yoncwadi eza kusetyenziswa njengesiseko sophando, umphandi uza kuthi ahle amahlongwane  
echaza ingcingane kuqala ngaphambi kokuba anike intsingiselo yengcingane yoncwadi.  
 
2.2. INGCINGANE  
Esi sahluko sigxila ekucaciseni iintlobo-ntlobo zeengcingane eziza kuthi zisetyenziswe kolu 
phando. Ingcingane iye ibe sisiseko sengxoxo. Inaba ithi ingcali  uSeale (2012: 600)  malunga 
nengcingane: 
Theory: Assumption, sets of concepts or explanations 
that guide our understanding of knowledge or 
phenomena. Although empiriticist may value objective 
facts more than theory, it is generally agreed nowadays 
that theory can help inform a particular approach to 
researching a problem.   
 
Ngokwesi sicatshulwa singentla kucaca mhlophe ukuba ingcingane iludondolo uphando 
olusimelela ngalo, kuba uyiveza ingcingane njengomkhala okhokela iingqiqo zethu kuphando. 
Ngaphezulu,  ukwayicacisa  ingcingane njengento ekhoyo kwaye ekholelekayo nangona 
ingakholeleki ngokupheleleyo. Iingcingane zabantu azifani kwaye noluvo alufani kodwa 
ekugqibeleni abantu baye bakwazi ukuthetha-thethana ngeengcingane zabo batsho bakwazi 
ukuncedana ekuphandeni iingxaki kwaye baze nezisombululo. Ukuze kube kho ingcingane 
umntu uqala azikise ukucinga ngemiba ethile, azame ukuzicacisela yena siqu, enze uphando 
ngamanye amaxesha ukuze kuphuhle ingcingane okanye uluvo lwakhe.  Ngcinga ezo umntu 
uye abhale ngazo ibe zizo ezenza umngeni wokuba nabanye abantu mabacinge, ukucinga 
kwabo ke bangangqinelana okanye bakhabane nengcinga yengcali ethe yeza nengcingane yayo 
ngaphambili.  Ukungqinela okanye ukukhabana kuthi kwenziwe ngengxoxo enomongo nethi 
inike imfundiso kwabanye abaphandi nakubafundi, kungoko ingcaciso yengcingane iquka 
izinto ezininzi. Kwesi sahluko kuza kuqala kucaciswe nzulu ukuba yintoni le ngcingane 
kuthethwa ngayo phambi kokuba kungenwe kwiintlobo-ntlobo zeengcingane eziza kuthi 
zikhaphe ingcingane engundoqo ezifana nezi zilandelayo: isimantiki, isintaksi nepragmatiki. 
Ezi ngcingane zikhethwe ngenxa yokunxulumana nokuthungelana kwazo ngokweemfuno zolu 
phando.  UFromkin, uRodman noHyans (2003:17) balubonisa olu thungelwano ngokwenjenje: 
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The study of the linguistics meaning of morphemes, words, 
phrases, and sentences is called semantics. Subfield of semantics 
are lexical semantics, which is concerned with the meaning of 
the word, and the meaning relationships among words; and 
phrasal, or sential, semantics, which is concerned with the 
meaning of syntactics units larger than the word. The study of 
context affects meaning – for example, how sentence “it’s cold 
in here” come to be interpreted as “close windows” in certain 
situations – is called pragmatics. 
 
Apha ngentla zonke ezi ngcingane ziyasetyenziswa ekujongeni igrama nentsingiselo. 
Zijongana nokwakheka nokumila kwesivakalisi okanye umqolo othi unike intsingiselo. Kolu 
phando umphandi ujongene nengcingane ekhatshwa zezo zayamileyo aza kuzisebenzisa 
ekuhlalutyeni uphando lwakhe. Apha ngezantsi uphando luza kungena nzulu lucacisa ukuba 
yintoni uncwadi. 
 
2.3. UNCWADI  
 
Uncwadi yiyo yonke into ebhaliweyo  nekungabalulwa kuyo isihobe, umdlalo (idrama), 
amavo, amabali amafutshane kunye neenoveli. Ingcali uHawkes (1977:77)  ithetha ngoncwadi 
yenjenje: 
 Literature owes its existence to the codes that we invent to 
process the world and to create it.  
Esi sichatshulwa singentla siyachaza ukuba uncwadi ngumfuziselo wobomi. UHawkes 
(1977:77) uveza olunye uluvo xa  ecacisa ngoncwadi olwahlulwe ngokweentlobo ezimbini  
ngokuthi: 
Literature of the first kind, which invites us self-consciously to 
read it, to ‘pin in’ and be aware of the interrelationship of the 
writing and reading, and which accordingly offers us the joys of 
co-operation, co-authorship, he calls writerly. Literature of the 
second kind, which can only be read in the sense of being 
‘submitted to’, he terms readerly. 
Lo mhlathi ungentla uyacacisa ukuba uncwadi lwabakho kwasekuqaleni phambi kokuba kube 
kho izikolo. Uncwadi lunika inkululeko yokuzicingela kwaye lubonisa indlela apho ukufunda 
nokubhala kwahluka  kuphinde kudibane khona. Uncwadi  luyindlela abantu abafunda  ngayo 
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indlela yokubhala zonke izinto abafuna ukuzibhala ezifana nemibongo, iingoma, amabali, 
njalo, njalo. UHudson (1996: 10) ucacisa uncwadi enjenje: 
Literature is a vital record of what men have seen in life, what 
they have experienced of it, what they have thought and felt 
about those espects of it which have the most immediate and 
enduring interest for all of us. 
 
Ngokwesicatshulwa esingentla uncwadi lushicilelo lwezinto ezithe zabonwa ngabantu 
ebomini, bazicinga, badibana nazo kunye nemvakalelo ngezo zinto. Uncwadi luyafundisa 
kwaye luphangalalisa ingqondo kwizinto ezahlukeneyo ngokwasekuhlaleni. Kwiinoveli 
umfundi uye adibane  nesimo sentlalo, nakwimibongo ngokunjalo, kuba uncwadi, luthetha 
ngemiba edla umzi lukwaqulathe nembali. Umfundi ufumana ukulunyukiswa kwizinto ezithile 
ebomini ngakumbi kwiinoveli, idrama, kunye nemibongo.  UMorris (1993:6) uxhasa le ntetho 
ngokunika ingcaciso yoncwadi  ethi:  
...normally used to refer to a body of texts that are perceived to 
have certain aesthetic qualities; this body of writing is often also 
called the literary canon’. Secondly, ‘literature’ is also an 
institution which is embodied primarily in education and 
publishing. And, finally, ‘literature’ is a cultural practice 
involving the writing, reading, evaluation, teaching and so on of 
the literary canon.  
Le ngcaciso  ingentla inika umfanekiso-ngqondweni wokuba luyintoni na kanye uncwadi. Le 
ngcaciso iyachaza ukuba uncwadi luyabhalwa, lusekelwe kwimfundiso, oko kukuthi uncwadi 
luyafundisa. Ngokufunda uncwadi umntu uye azuze imfundiso. UBongela (1996:1) xa ebalisa 
ngokuqala koncwadi esiXhoseni  ubhala enjenje: 
Phambi kokuba kubhalwe phantsi ulwimi lwesiXhosa 
ngeminyaka yokuvangela kwabefundisi beliZwi kweli laseAfrika 
mfamlibe mayela nesithuba sonyaka ka-1823, abaphandi 
bolwazi ngamahla-ndinyuka okubhalwa nokukhula kolwimi 
lwesiXhosa, bababaza ukuba ngaphambi kweli xesha akukho 
bungqina buzeleyo bokuba ulwimi lwesiNtu jikelele lwalukhe 
lwabhalwa phantsi ezincwadini...Le nto ithetha ukuthi 
ngaphambi ko-1824 ixesha ekwaphuma ngalo incwadi yokuqala 
ebhalwe ngesiXhosa...  
Lo mhlathi ungentla ucacisa ukuba ngenxa yendlela ekwakuphilwa ngayo kudala phambi 
kweminyaka yoo1824 kwakungekabikho nto ibhaliweyo ngolwimi lwesiXhosa, kodwa ke oko 
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akuthethi ukuba kudala lwalungekho uncwadi.  Uncwadi lwalukho kwatanci (Satyo; 2005:01), 
nto nje uncwadi esasilusebenzisa thina bantu bantsundu ntlandlolo yayiluncwadi lomlomo 
kuba abantu babengakwazi ukubhala phantsi, izikolo ezi zifike nabemi baseNtshona. Uncwadi 
lomlomo ke luncwadi olubalisayo, umzekelo; iintsomi, amaqhina / ooqashi-qashi, 
ukusetyenziswa kwamaqhalo nezaci, kunye nokufundiswa ngomlomo imisebenzi yasekhaya 
nendlela eyiyo yokuphila. Okulandelayo kolu  phando kukungena  nzulu ngokucacisa 
ingcingane yoncwadi noncwadi. 
 
2.4. INGCINGANE YONCWADI 
 
Ingcingane yoncwadi ijongene neendlela zokuhlalutya uncwadi ngokohlobo olujonga uncwadi 
ngaphaya komyalezo ogqithiswa ngumbhali. Ingcingane yoncwadi ijonga uncwadi ngaphaya 
kobume bencwadi, imiqondiso, abalinganiswa kunye nesakhiwo sencwadi. Ingcingane 
yoncwadi ijongana noncwadi ngokweembono zomfundi, umphandi okanye umhlalutyi 
esebenzisa iingcingane. Iimiyotiki yenye yeengcingane ezisetyenziswayo ukuhlalutya 
uncwadi. Ukuze umphandi-ngxoxo akwazi ukuhlalutya uncwadi kuyimfuneko ukuba akhethe 
ingcingane yoncwadi aza kuthi ayisebenzise. Ingcingane yoncwadi zizo zonke iingcingane 
ezithi zisetyenziswe ukuhlalutya uncwadi. Ukunika ingcaciso yokuba yintoni ingcingane 
yoncwadi kufana nomnqantsa ekunzima ukuwuphumela ngenxa yokuyelelana nezinye 
iingcinane zoncwadi. UCarter (2006 13-14) ude enjenje: 
 
Some theorists lead one to the conclusion that literary theory 
does not really exist as an independent discipline. There is, many 
claim, just ‘Theory’, theory about everything from literature to 
lesbianism, from hooliganism to horror films. Since many books 
are to be found with the phrases ‘Literary Theory’ or ‘Theory of 
Literature’ in their titles, however, it is clear that there is a body 
of thought to which the terms can be applied. There is a kind of 
theory with literature as its focus. Literary Theory is an 
important fact to establish, because there are other kinds of 
theory, such as ‘Critical Theory’ and ‘Cultural Theory’, which 
rely on the same theorists and schools of thought as ‘Literary 
Theory’. The difference between them all is clearly one of focus 
and attention.       
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Ngokwesicatshulwa esingentla nangona kunzima ukucacisa ingcinane yoncwadi kodwa yinto 
ekhona nebalulekile ekuhlalutyeni uncwadi. Iingcali zathi yingcingane yoncwadi kuba lukhona 
uncwadi gabalala oluveza izimvo zababhali zilibale ngamanye amacandelo okuhlalutya 
nokuveza izimvo nokufunyaniswe ngumfundi ngexesha lokufunda. Ingcingane yoncwadi ivela 
xa uncwadi lusetyenziswa kwaye luhlalutywa ziingcali nabafundi bazo. Uthi uSwanepoel 
(1990: 67) xa ekungqina oku: 
The development of theories of literature was reflected in the 
progress of their use in various literatures.  
 
Oko kuchazwe kulo mqolo ungentla kuchaza ukuba ukuphuhla kwengcingane yoncwadi 
kubonakala ekusetyenzisweni kwayo. UNetjies (2012:25) ucaphula uChapole (1993:21) xa 
ecacisa le ngcingane yoncwadi esithi: 
 
Literary study is specialised discipline and need a vigorous 
theoretical thrust. In order to set fourth our principles and 
procedures in terms which permit questions and discussions we 
need two things, i.e. a theory or theories of literature and an 
approach to the text derived from the theory of theories.  
 
Okukhankanywa ngentla lufundo loncwadi noludinga ingcingane yoncwadi engqongqo. Ukuze 
umphandi amisele imigaqo nenkqubo evumela imibuzo nengxoxo, kufuneka ingcingane 
yoncwadi. Ingcingane yoncwadi iye isetyenziswe ekuhlalutyeni uncwadi, oko kuza kuthi 
kubonakale kuphando ukususela kwisahluko esilandelayo kude kube  kwisahluko sesihlanu. 
Iingcingane zoncwadi zisetyenziswa ekujongeni utshintsho kwindlela yokuhlohla. Injongo 
yengcingane yoncwadi kukukhokela ingxoxo ngokomgangatho waseYunivesithi nokuxoxa 
iingxoxo zezinye izifundiswa. UMowatt (1974:10) xa ephefumla ngalo mba wenjenje:  
 
A now commonly accepted procedure in writing on literary 
theory is the ad hoc discussion views of another scholar... 
 
Esi sicatshulwa singentla siyachaza ukuba ngoku indlela eyamkelekileyo ekubhaleni 
ngengcingane yoncwadi kukuxoxa izimvo zenye ingcali okanye umphandi. Enye yeengcingane 
eziza kusetyenziswa ukuhlalutya uncwadi yisimiyotiki eyingcingane esisiseko naleyo ekuza 
kuthi kuxoxwe banzi ngayo apha ngezantsi. 
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2.5. ISIMIYOTIKI 
 
Isimiyotiki lufundo-nzulu ngeempawu nemiqondiso. UMarkaryk (1993:183) yena uyichaza 
isimiyotiki ngelithi:  
Semiotics is the systematic study of all the factors involved in the 
production and interpretation of signs or the process of 
signification. 
Le ngcaciso ingentla icacisa ukuba isimiyotiki ngunozala wazo zonke izinto eziquka 
ukwakhiwa nokuguqulelwa kweempawu neemiqondiso kwakunye nendlela ehlahlelayo  
ekufumaneni intsingiselo. Ezinye iingcali  ziyicacisa ngeendlela ezahlukeneyo isimiyotiki. Olu 
phando luza kucazulula ezo ndlela. Okokuqala uHawkes (2003:3) yena uyicacisa ngolu hlobo 
isimiyotiki: 
 
A science that studies the life, of signs within society is 
conceivable, it would be the part of social psychology and 
consequently of general psychology; I shall call it 
semiology...The term semiology and semiotics are both used to 
refer to this science, the only difference between them is being 
that semiology is preferred by Europeans, and semiotics to be 
preferred by English speakers. 
Lo mhlathi ungentla ucacisa ukuba isimiyotiki lufundo ngobunzululwazi bobomi, neempawu 
zasekuhlaleni jikelele. Iqhuba ibonakalise ukuhambela phambili de ihlangane nofundonzulu 
lwengqondo yomntu nofundo lwengqondo gabalala. Umphandi  uza kuthi anabe nzulu 
ngobunzululwazi besimiyotiki. UMzinzi (2007:6) ucaphula uUmberto Eco (1979:7) 
kwingcaciso yesimiyotiki enjenje:  
 
Semiotics is concerned with everything that can be taken as a 
sign. A sign is everything which ca be taken as a significantly 
substituting for something else. This something else does not 
neccessarily have to exist or actually be somewhere at the 
moment in which a sign stands for it. Thus semiotics is in 
principle discipline studying everything which can be used in 
order to lie. If something cannot be used to tell the truth, it 
cannot in fact be used ‘to tell’ at all. I think that the definition of 
a ‘theory of lie’ should be taken as a pretty compehensive 
program for a general semiotics. 
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Lo mhlathi ungentla uyicacisa isimiyotiki njengayo nantoni na engathathwa njengophawu. 
Uphawu luyiyo nantoni engathatyathwa njengento emele enye into. Oko kungamelwa 
luphawu, akunyanzelekanga kube khona kodwa umntu angakudala ngokwakhe. UEco (1979) 
ngokokucinga kwakhe uthi isimiyotiki yeyona ngcingane engasetyenziselwa ukuchaza 
okungeyonyani okanye into engeyiyo. Wongeza ngokuthi isimiyotiki gabalala 
ingahlanganiswa nengcingane yokungeyonyani. Apha ngezantsi uphando luza kuxoxa 
ngobunzululwazi besimiyotiki. 
 
 
2.6. UBUNZULULWAZI BESIMIYOTIKI 
 
Ubunzululwazi besimiyotiki buchazwa njengofundo-nzulu ngokusebenza kweempawu 
kunxibelelwano, nokudlulisa umyalezo onentsingiselo.  UInnis (1985:5) uchaza ezi ntlobo 
zintathu zobunzululwazi besimiyotiki: igrama esulungekileyo, ingqiqo efanelekileyo nobuciko 
obusulungekileyo. Apha ngezantsi uphando luza kuthi lucacise uhlobo ngalunye 
lobunzululwazi besimiyotiki. 
 
2.6. 1. IGRAMA ESULUNGEKILEYO  
 
Igrama inomsebenzi wayo owodwa ekuphuhliseni intsingiselo. UInnis (1985:5) xa ecacisa 
igrama esulungekileyo kunye nengqiqo efanelekileyo uthi:  
It has for its task to ascent what must be true of the 
representamina used by every scientific intelligence in order that 
they may embody any meaning.  
Esi sicatshulwa singentla sicacisa ukuba umsebenzi wegrama esulungekileyo kukuveza indlela 
yobunyani yokuqonda nokubonakaliswa kokusetyenziswa kobuchwepheshe obukrelekrele 
ukuvelisa intsingiselo yegama kwigrama. 
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2.6.2. INGQIQO EFANELEKILEYO  
 
Okubalulekileyo ngengqiqo efanelekileyo ayibobunyani obuqulathwe ngumxholo, koko 
yintsingiselo enobunyani nekhomba kwizinto zokwenyani; umzekelo; intsomi ingangabiyiyo 
inyani kodwa inike intsingiselo nemfundiso eyinyani nenokuthi ibe luncedo ekulumkiseni 
umntu ngezinto zempilo yemihla ngemihla.  UInnis (1985:5) uphinda acacise enjenje: 
It is the science of what is quasi-necessary true of the 
representamina of any scientific intelligence in order that they 
may hold good of any object, that is, may be true. Or say, logic 
proper is the formal science of the conditions of the truth of 
representation.  
Esi sicatshulwa singentla sicacisa ukuba le ngqiqo ithe ngqo ayinyanzelekanga ukuba ibe 
yinyani, into ebalulekileyo kukuba le nto ivezwayo iyabambeka okanye ayibambeki kusini na, 
ngamanye amazwi kufuneka icace kwaye ivakale le nto ithethwayo ibe nentsingiselo 
evakalayo. 
 
2.6.3. UBUCIKO OBUSULUNGEKILEYO:  
 
U-Innis (1985: 6) uqhubeka kwincwadi yakhe ecacisa obu buciko busulungekileyo wenjenje:  
Its task is to ascertain the laws by which in every scientific 
intelligence one sign gives birth to another, and especially one 
thought brings forth another.  
Le ngcaciso ingentla iveza ukuba ubuciko obusulungekileyo bubalulekile kuba bucacisa into 
yokuba uphawu luyakwazi ukudala olunye uphawu. Le nto ichaza ukuba iingcinga zingazisa 
iimpawu ezininzi ekungafundwa kwaye kufumaneke iintsingiselo ezahlukeneyo kuzo. Apha 
ngezantsi uphando luza kuthi lunike inkcaza egcweleyo ngemvelaphi yesimiyotiki. 
 
2.7. IMVELAPHI YESIMIYOTIKI 
 
Isimiyotiki yaziwa ngokuba iqalwe ngumbhali onguMfrentshi uFerdinande Saussure, kodwa 
amagama asetyenziswe kwingcingane yakhe imvelaphi yawo ikhonjwa kulwimi lwesiGrike. 
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Amagama lawo afana nosimiyotiki nesimiyosisi. USeboek (1994:XV) uchaza  le ntsukaphi yeli 
gama enaba ngelithi:  
The etymology of the term is traceable to the Greek word Semn  
‘Mark sign’ which is also root of the related term semantics “the 
study of meaning”.  
Lo mcaphulo ungentla ucacisa ngemvelaphi yegama lesimiyotiki, nangona lisetyenziswa 
kwezinye iilwimi kodwa eyona ntsusa yalo ivela kulwimi lwesiGrike. Liphinde eli gama 
kwisiGrike ingcambu yalo ikhonjwe kwizifundo zesimantiki, yiyo le nto le ngcingane 
yesimiyotiki iza kuthi ixhaswe kakhulu yisimantiki kolu phando luphela. 
 
Ngokutsho kukaRobert (1992-2-5) ophefumla malunga nemvelaphi yesimiyotiki, uthi, 
ekuqaleni konyaka ka-1970, iingxoxo ngesimiyotiki ziye zabalasela ngenxa yezimvo 
zohlalutyo ezazibhalwe nguLacan, kuquka ukuqala kokubukelwa kwiqonga, umfanekiso 
kunye nomqondiso. Wakwenza oko ngokucacisa iziphumo zemiboniso-bhanyabhanya kumntu 
obukeleyo. Isimiyotiki iye yaxhaphaka kwaye yabaluleka kakhulu kwimiboniso-
bhanyabhanya. Njengokuba bekukhankanyiwe ngaphambili ukuba, nayiphi ingcingane iba 
nonozala wayo. Uphando luza kunaba banzi ngabasunguli neengcali zesimiyotiki. 
 
2.8. ABASUNGULI NABABHALI ABANEGALELO EKWAKHENI ISIMIYOTIKI 
 
Babini ababhali abaziwa njengabayili abaphambili besimiyotiki kodwa bakhona nabanye 
ababhali abathe basebenza ekuphuhliseni ingcingane yesimiyotiki. UDeely (1990: 119) 
uyachaza  ukuba ingcali uRauch owabhala ngo-1983 ucazulula  abasunguli besimiyotiki 
ngokweendidi ezine ngokolu hlobo lulandelayo: 
There are semioticians, workers who begin from the vantage 
point and within the perspective of  the sign; there are pioneers 
or founding figures of semiotics, the protosemioticians, who 
struggle to establish the essential nature and fundamental 
varieties of possible semiosis; and there also, among the ranks 
of present and past workers of the mind, cryptosemioticians, who 
need themselves to become aware of perspective that semiotic 
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affords or whose work needs to be by others reclaimed and re-
established from within that perspective.  
Lo mhlathi  ungentla uyacacisa ukuba kwisimiyotiki bakhona abo baqalisa isimiyotiki 
kwamandulo, ze kube kho abo babonwa njengabaphuhlisi, kube kho abo basokolayo 
ukuyiphuhlisa,  ze kube kho nabo babonakala ngoku isimiyotiki sele iphuhlile. Isimiyotiki asinto 
evele nomntu omnye, kukho abamandulo abayivelela ngendlela yabo, bakho abaqhubeka 
nokuyiphuhlisa, zakho nezinye iingcali zengqondo eza yiphuhlisayo ngokwendlela ezibona 
ngayo. Abo babhali baphambili nguFerdinand de Saussure noCharles Sanders. Ingcali eza kuthi 
iphononongwe kuqala nekwangumsunguli wesimiyotiki, nguFerdinand de Saussure. Kweli 
nqanaba umphandi uneenjongo zokuveza inxaxheba yaba basunguli.  
 
2.8.1. UFERDINAND DE SAUSSURE 
 
Ngokwenkcaza enikwa nguMakaryk (1993:475-441) uthi, isimiyotiki yaqalwa nguFerdinand de 
Saussure owazalwa ngomhla wama-26 ngenyanga yeNkanga kunyaka  we-1857 ezalelwa 
eGeneva, eSwitzerland, waze wasutywa kukufa ngomhla wama22 kwinyanga yoMdumba 
ngonyaka we-1913. USless (1986: 134) ucaphula uScholes (1982: x) onika inkcazo 
ngoFerdinand de Saussure njengomnye wabasunguli besimiyotiki, unaba enjenje:  
Its founding fathers-Ferdinand de Saussure in Linguistics and 
Charles S. Pierce in philosophy – were brilliant innovators, each 
of whom had a powerful streak of eccentricity in his make up. In 
his later year Saussure began to find in texts hidden messages- 
‘anagrams’ – that no one else could perceive. 
Esi sicatshulwa singentla sichaza igama likaFerdinand de Saussure njengomnye wabayili 
besimiyotiki. Ude ubizwa ngokuba ‘’unguyise wengcingane yesimiyotiki.’’ Lo mcaphulo 
ukwachaza  ngendlela iingcaphephe ezazikwazi ukusebenzisana ngayo ukwakha ulwimi 
nolwakhiwo lwamagama asetyenziswayo kulwimi. Sibonisa nendlela iingcaphephe zezinto 
ezahlukeneyo ezazikwazi ngayo ukuba nombono neenjongo ezifanayo ukuphuhlisa ulwimi 
lwabantu. Yonke loo nto yaye yanceda ekwakhekeni nasekukhuleni kwesimiyotiki 
nesimiyoloji. Oyena msunguli udumileyo nguSaussure nolandelwa nguPeirce owathi 
wathabatha inxaxheba kulo msebenzi. Ngomnyaka we-1876, uSaussure wangena 
kwiYunivesithi yaseLeipzig ukuya kufunda ulwimi lwesiUrdu lwaseYurophu. Ngonyaka we-
1878 wabhala incwadi ethi Primitive System of Vowels ngeelwimi zaseYurophu. Waye 
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wathweswa isidanga sobugqirhalwazi (iPhD) kwithisisi esihloko sithi Genitive Sanskrit. 
Waqhubela phambili ukusukela ngoko nethiyori yesimiyotiki.  
 
 USless (1986:135) uphinde athi akaqondi ukuba kutheni uSaussure wathathelwa ingqalelo 
‘’njengoyise wesimiyotiki’’ ekubeni igalelo lakhe lalingelikhulwanga kuya phi. UThody 
(1977:39) uyayichaza eyokuba umbhali uSaussure ngomnye wababhali abavelisa isimiyoloji 
ngelithi: 
Saussure was the first to postulate the existence of what he called 
semiology, ‘a science which studies the way signs behave in 
social life.’  
Le ntetho ingentla icacisa ukuba isimiyoloji ibubuchwepheshe bokufunda indlela iimpawu 
ezisebenza ngayo ekuhlaleni eyathi yaziswa nguSaussure eluntwini jikelele. USaussure 
unegalelo elikhulu kakhulu ekubhaleni isimiyotiki okanye isimiyoloji. Nabanye ababhali 
babonakele belandela ekhondweni lakhe ukumxhasa ekuphuhliseni isimiyotiki. Iingcali 
uHjelmsier, uBenveniste kunye noJakobson bayakungqina oku kwincwadi kaLucid (1977:1):  
Linguists such as Louis Hjelmsier, Emile Benveniste, and 
Roman Jakobson have continued Saussure’s work in 
treating the science of language as part of semiotics, 
describing natural language in detail as a sign system 
and comparing it with other sign systems.  
Lo mhlathi  ungentla ucacisa ukuba zikho ezinye iingcali zolwimi ezathi zaqhubeka zenza 
uphando ngesimiyotiki ukongeza kumsebenzi kaSaussure. Ezi ngcali zaye zathelekisa iinkqubo 
zeempawu zaze zacacisa nolwimi lwendalo. Ingcali yolwimi uFerdinard de Saussure yasutywa 
kukufa ngonyaka we-1913. ICourse in General Linguistics yenziwa ngabafundi abaninzi 
bakaSaussure kwizinto awayezifundisa eYunivesithi. Uthi  uSeboek  (1994: XV) xa echaza 
ngesimiyotiki equkwe kule ncwadi: 
Semiotics grew out of attempts by 1st physicians of Western 
World to understand how the interaction between the body and 
the mind operates within a specific cultural domain.  
Esi sicatshulwa singentla sicacisa ukuba xa kuthethwa ngolwimi akuthethwa ngento ephuma 
emlonyeni kuphela, koko xa kuthethwa ngolwimi kuba kho intsebenziswano phakathi 
kwengqondo nomzimba ukuze le nto ithethwayo ivakale kwaye ibe nentsingiselo evakalayo. 
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Umntu uqala acinge phambi kokuba athethe kwaye xa umntu ethetha kuba kho izijekulo 
azenzayo ukuze into ayithethayo ihambelane nobume bobuso bakhe. Le ncwadi 
yayingaqulathanga kuphela ulwimi malunga neendlela zesimiyotiki, kodwa yayifaka umceli-
mngeni wokuba kusetyenziswe imigaqo yesimiyotiki kwiindawo zonke zenkcubeko: 
abangevayo nabangathethiyo, iindlela zemiboniso, iindlela zokuchubeka, imiboniso 
yomthetho, njalo njalo. Olu phando luza kunika inkcazo epheleleyo ngomnye wabasunguli 
besimiyotiki uCharles Sanders Peirce. 
 
2.8.2. UCHARLES SANDERS PEIRCE 
 
Ngokwenkcazo enikwa ngumbhali uMakaryk (1993:475-441), isimiyotiki yaqalwa 
nangomnye umbhali oyinzalelwane yaseMelika uCharles Sanders Peirce owazalwa ngomhla 
we-10 kwinyanga yoMsintsi ngonyaka we-1839, wasweleka ngomhla we-19 kwinyanga 
kaTshaziimpuzi kumnyaka we-914.  Ithi ingcali uSless (1986: 134) xa ecaphula  uScholes 
(1982: x) ochaza ngoPeirce njengomnye wabasunguli besimiyotiki:  
Peirce was addicted to opium and terminology, producing 
sytems of thought beyond the grasp of most other mortals. Yet 
these two men had truly fertile minds, and the ‘semiotic’ 
developed by Peirce, along with the ‘semiologie’ by Saussure, 
have led toward a discipline that seems blessed by their 
creativity, though threatened with their oddity as well. 
Oku kungentla kuyabonakalisa ukuba  uPierce ukhankaywa njengomnye wabasunguli 
abaphambili besimiyotiki kuba uMakaryk (1993:441) naye uyangqina malunga nesimiyotiki 
kaPierce echaza  ukuba yakhuliswa kwiindawo ngeendawo ngababhali abahlukeneyo. 
Owokuqala  nguJean Fisette, walandelwa nguMaryan Ayim, uRirchard Tursman, uDavid 
Savana waseCanada, uMichael noMarrianne Shapiro, uJoseph M, uRansdell,Raimo Antlatila, 
uTom Short nabanye ababhali baseMelika. AbaseJamani ababhali abaphuhlisa isimiyotiki ka-
Peirce yayingaba: uElisabeth Walther, uHelmut Pape noJurgen Habermas. Kwilizwe laseIthali 
nguUmberto Eco kunye nombhali wakwaSirayeli uDan Nesher. Apha ngezantsi uphando luza 
kunaba luchaze ngengcali u-Augustine. 
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2.8.3. USAINT AUGUSTINE 
 
Umbhali uSaint Augustine unegalelo elikhulu kakhulu kwisimiyotiki. Abanye ababhali 
bakholelwa ekubeni nguAugustine oweza nesimiyotiki kuba waqala ngokucazulula imiqondiso 
neempawu ezingafumaneka eBhayibhileni. Ngokutsho kukaBrown (1967:19) uAugustine 
wazalelwa kwilizwe laseAfrika eSouk Ahra, eAlgeria, ezalwa ngunina uMonica noyise 
uPatricius. WayenguBhishophu waseHippo. UBrown (1967) ude wathiya nencwadi yakhe 
echaza ngobomi bukaAugustine wathi Augustine of Hippo. UBrown (1967:19) umchaza 
njengoBhishophu owayihambela kakhulu i-Ithali ngenxa yembalo zakhe ezidumileyo ezithetha 
ngezokuhlambulula. Uyachaza kwakhona uBrown (1967:28) ukuba waye wabekwa 
njengoBhishophu xa wayeneminyaka engama-43. UBrown (1967:38) uqhuba athi, 
kwiminyaka eli-15 uAugustine wayesele edlulile kwisikolo saseThagaste wayokuhlala 
kwidolophu yaseMaduara. Wathi xa eneminyaka eli-17 ngonyaka wama-371 ngaphambi 
kokuzalwa kukaKristu wabuyela eThagastre kuba kwakufuneka elinde uPatricius (uyise) 
agcine imali eyaneleyo ukuba agqibe imfundo yakhe kwiYunivesithi yaseCartharage. 
Ngomnyaka wama-384 BC uAugustine wayokuhlala eMilan. UAugustine kwincwadi yakhe 
ethi “On Christian Doctrine” neguqulelwe kulwimi lwesiNgesi nguRobertson (1958:43) 
liyabonakala igalelo lakhe kwisimiyotiki xa ecacisa ngeempawu esithi: 
…signs are either literal of figurative. They are called literal 
when they are used to designate those things on account of which 
they were instituted; thus we say bos [ox] when we mean an 
animal of a herd… Figurative signs occur when that thing which 
we designated by a literal sign is used to signify something else… 
“Though shall not muzzle the ox that treadeth out the corn.” 
Okuqulathwe ngulo mcaphulo ungentla kucacisa ukuba, ingcali uAugustine yaziwa 
ngemfundiso yakhe yokwahlula phakathi kweempawu kwinkolo yobuKristu esebenzisa 
iBhayibhile. Uyafumaneka umzekelo ngentla apha ochaza ukuba uphawu lokuqala lunika enye 
intsingiselo, kwaye ingafumaneka enye intsingiselo kuphawu lwesibini. Kumzekelo wokuqala 
inkunzi yenkomo luphawu lwesilwanyana somhlambi othile weenkomo. Okwesibini igama 
inkunzi lingaveza enye intsingiselo kumqolo ofumaneka kwiBhayibhile othi: “Uze 
ungayibophi umlomo inkunzi yenkomo ibhula”. Le ntetho ifumaneka eBhayibhileni kwincwadi 
yeDutheronomi (25:4). Xa ujonga inkunzi yenkomo kwezi meko iluphawu lwezinto 
ezahlukeneyo ezimbini. Okokuqala iluphawu lwesilwanyana okwesibini iluphawu lwesenzo 
senkohlakalo nempatho-mbi yezilwanyana. Ingcali uAugustine idume ngokunika iintsingiselo 
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zeempawu ezifumaneka eBhayibhileni xa ebhala ngeempawu nemiqondiso kwicandelo 
lesimiyotiki. UAugustine kwigalelo lakhe wakwazi ukwahlula iimpawu ngokwala mahlelo 
alandelayo: 
 
2.8.3.1. Uhlelo lukaAugustine lweempawu 
U-Augustine ngomnye wabasunguli besimiyotiki abathi baduma kwimbali ngokuba negalelo 
elikhulu kwisimiyotiki. UDeely (1990:110) kwincwadi yakhe ucaphula amazwi kaEco, 
uLambertini, uMarmo noTabaarroni (1986:65-66) athi: 
It was Augustine who first proposed a ‘general semiotics’- that 
is, a general ‘science’ or ‘doctrine’ of signs, where signs become 
the genus of which words and natural symptoms are alike 
equally species.  
 
Kwesi sicatshulwa singentla uAugustine udlale indima enkulu ekuvezeni ukubaluleka 
kweempawu njengokubaluleka kwamagama adlulisa imiyalezo enentsingiselo. Oku kuthetha 
ukuba uAugustine wakubona ukubaluleka kweempawu kuqala kunoSaussure, uPierce noEco 
bona badumisa isimiyotiki njengengcingane. Waye wangowokuqala ukuvela noluvo 
lwesimiyotiki nangona ezakhe iimpawu zazijongwa ngokweBhayibhile ngokuba imizekelo 
yakhe yeempawu waye eyithatha eBhayibhileni. Ngokubhalwe nguTodorov (1982:45) 
zintandathu iindidi uAugustine ahlula-hlula ngazo ezi mpawu nezizezi:  
 Ngokohlobo lokudluliselwa  
 Ngokwemvelaphi nokusetyenziswa   
 Iimpawu ngokokusetyenziswa ekuhlaleni   
 Iimpawu ezivela kukucaphula  
 Ngokobume bonxulumano ngokophawu  
 Ngokwendlela yobume, uphawu, okanye into  
Kula mahlelo kaAugustine, ikhona  imizekelo yokuwaxhasa ethe yafumaneka kwezi ncwadi 
zichongiweyo zenoveli, njengoko le ngcali yaseka la mahlelo ngokwayamane 
naseBhayibhileni.  
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i. Iimpawu ngohlobo lokudluliselwa  
Kukho iimpawu ezifumaneka ngokwesenzo sokubamba ngaphandle kokubona okanye ukuva. 
Ezo mpawu ziye zaziwe ngulowo owenza uphawu nalowo olubonayo. Apha kolu hlobo 
lweempawu zikaAugustine, ayikuko konke okubonwayo nokuthethwayo okubonwa 
njengophawu, koko nesenzo sokubamba oko kuluphawu. UTodorov (1982:45) unika ingcaciso 
yolu hlobo lophawu: 
... signs that are transmitted by sense other than sight or hearing. 
Lo mqolo ungentla uyacacisa ukuba zezo mpawu zidluliselwa ngemvakalelo ungakhange 
uzibone okanye uzive zithethwa ngamazwi. Umzekelo: Uphawu lomfazi owabamba 
umqukumbelo wengubo kaYesu waphila (Mateyu: 9-20-22):  
Nako kusiza ntokazi ithile, eyayinethombe legazi iminyaka 
elishumi elinambini; yafika ngasemva yachukumisa 
umqukumbelo wengubo yakhe; kuba ibisithi ngaphakathi 
kwayo, ukuba ndithe ndachukumisa ingubo yakhe nje kodwa, 
ndophiliswa. Wajika uYesu, wayibona, wathi, Ntombi yam, 
yomelela, ukholo lwakho lukusindisile. Yasindiswa loo ntokazi 
kwangelo lixa. 
Okukhankanywe apha kwesi sicatshulwa kuyafumaneka eBhayibhileni uYesu akazange 
ambone okanye amve ngeendlebe umfazi owaye enethombe legazi iminyaka kodwa weva 
kwiimvakalelo zakhe ukuba le ntombi iyibambile ingubo yakhe. Ngenxa yaloo mvakalelo 
uYesu wabanayo wawufumana umyalezo wokuba eli bhinqa lifuna uncedo nangona engazange 
abone okanye eve ethetha naye, kodwa isenzo sakhe yaba luphawu lokuba ufuna uncedo. 
Wandula ukubuza ukuba ngubani obambe umqukumbelo wengubo yakhe.  
 
II. Iimpawu ezivela kukucaphula ngokungathanga ngqo 
UMiruka (1994: 55) uchaza ngeempawu ezivela kukucaphula okungathanga ngqo athi zezo 
zibhekisele kwinto eqhelekileyo kodwa zingayibizi ngqo. Ukuqheleka kwaloo nto ichaziweyo 
kwintetho/ kwisivisa okanye kwisivakalisi kuye kunike intsingiselo evakalayo kulowo 
umameleyo. Umzekelo xa esithi umntu: Uye waba nguMsamariya olungileyo wamlungiselela 
imoto yakhe ibimile. UMsamariya olungileyo uye ame njengophawu lomntu owenza izinto 
ezintle engalindelanga nzuzo okanye mbuyekezo. Ukusetyenziswa kwegama elicatshulwe 
eBhayibhileni “uMsamariya olungileyo” kuza kunika intsingiselo evakalayo kulowo 
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umameleyo. UMiruka (1994: 55) ucacisa ezi mpawu ezivela kukucaphula ngokungathanga 
ngqo enjenje:  
An allusion is an indirect reference to some familiar person, 
event, object or place. The familiarity of the concept makes the 
meaning of the work clear and actually gives it a context.  
Oku kuchaza ukuba ubani angakwazi ukufumana intsingiselo yophawu oluvela kukucaphula 
okungathanga ngqo, ngokuba azi eso sehlo kucatshulwe kuso, ivesi ukuba iseBhayibhileni, 
isiganeko ukuba sikwimbali, njalo njalo. Umntu ongazange alive ibali lomSamariya olungileyo 
laseBhayibhileni kunganzima ukuba aqonde ukuba kutheni ubani ebizwa ngokuba 
unguMsamariya olungileyo, kwaye kuzanywa ukugqithiswa owuphi umyalezo ngoko.  
 
 
iii.  Iimpawu ngokwemvelaphi nokusetyenziswa  
 
UTodorov (1982:46-47) uphinde azahlule kubini ezi ntlobo zeempawu, athi kufumaneka 
iimpawu zendalo kunye neempawu zokubonisa. Le ngcali iye yasinika umzekelo wophawu 
lwendalo yathi umsi ngokwendalo ubonisa ukubakho komlilo. UTodorov (1982: 47) ucacisa 
iimpawu zokubonisa ngokuthi:  
 
Conventional signs are those which living creatures show to one 
another for the purpose of conveying, in so far as they are able, 
the motion of their spirit or something which they have sensed 
or understood. 
 
Lo mhlathi ungentla ucacisa olu hlobo lweempawu njengeempawu ezithi ziboniswe ngabantu 
kwabanye abantu, okanye izilwanyana kwezinye, ngeenjongo zokudlulisa umyalezo othile. 
 
IV. Iimpawu ngokokusetyenziswa ekuhlaleni  
Ezi mpawu ziimpawu ezixhomekeke kusetyenziso ngabantu ekuhlaleni. Ukuba luphawu 
olusele lukhona kwaye lusaziwa xa ubani elubonakalisa abantu bangagqiba ukuba uthetha 
okuthile. Umzekelo, ukunqwala intloko kusetyenziswa ukuvuma into ethile ekuhlaleni. 
Ukunqwala intloko kuyafumaneka kulwimi lomzimba kodwa abantu abangeze bayazi ide 
isetyenziswe ekuhlaleni okanye ifundiswe ngumhlohli wezolwimi. UO’connor kunye no-Airey 
(2007: 25) bachaza banzi ngezi mpawu zibonakala kunxibelelwano:  
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We communicate linguistically through words, and language, 
but also “non-verbally” through our tone of voice, posture, 
movement, or positioning of our body, the direction of our gaze, 
and touch.   
 
Esi sicatshulwa singentla sikubhentsisa elubala ukuba iimpawu ziyakwazi ukubonakaliswa 
ngemizobo nangeentshukumo zomzimba. Oku kwenza ukuba umntu akwazi ukuthetha okanye 
ukunxibelelana kungasetyenziswanga magama. Siyaqhuba esi sicatshulwa sichaza uphawu 
ukuba lulo olu lwenza ukuba athi umntu engathethanga enze nje intshukumo lowo ujongileyo 
akwazi ukufumana intsingiselo kwaye uyiqonde into ayithethayo, olu luphawu lwembonakalo. 
Into umphandi ayiqondayo kwesi sicatshula kukuba uphawu ludlala indima efanayo 
ekunikezeni intsingiselo naxa abantu benxibelelana ngamazwi. Apha ngezantsi umphandi-
ngxoxo uza kucacisa iimpawu ngokobume bonxulumano ngokophawu. 
 
v.  Iimpawu ngokobume bonxulumano ngokophawu  
Ezi mpawu zezo zenzekayo kodwa ngelinye ilixa elizayo zithethe enye into. UTodorov 
(1982:50) unika imizekelo yoku kuthethwa nguAugustine ngokuthi:   
These examples include the following: Jonah in the whale 
representing Christ in the tomb 
Oku kuthetha ukuba okwehlayo ngoku okanye okwehlayo ngoko kungaphinde  kubonise enye 
into, okanye kuveze ntsingiselo yimbi kwilixa elizayo. UYona ngokwencwadi yeBhayibhile 
(Yona 1:17) waginywa yintlanzi enkulu xa wayethunywe eNiniva wakhetha ukuya eTalashishi. 
Uthi umbhali oku kule mihla siphila kuyo ngoku ingangumqondiso kaKristu elele engcwabeni, 
kuba ithi iBhayibhile wabethelelwa emnqamlezweni wafa waphinda wavuka. Ke ngoku oko 
kwathi kwehlela uYona kokuba aginywe yintlanzi iphinde imtyekeze kwakuluphawu 
olubonisa ukuba uYesu uza kukhe alale engcwabeni aphinde avuke. Apha kolu hlobo lophawu 
kuthatyathwe isiganeko sonke esahlela uYona saguqulelwa njengophawu elele engcwabeni. 
Lilonk olu phau luhlobo lophawu lwesenzo esibonwanjengoko esibonisa into ethi yenzeke 
kwilixa elizayo. Apha ngezantsi uphando luza kucacisa ngeempawu ezibonakala ngokwendlela 
yobume, ngokwendlela yomzobo, okanye into. 
 
 
47 
 
VI. Iimpawu ngokwendlela yobume kunye neyomzobo 
 
Unobumba ngumqondiso wesandi samazwi ombhali. Eso sandi siye sifike sizobe umfanekiso- 
ngqondweni weminqweno yombhali, ubengathi uyamva xa akhwazayo, xa ateketisayo, xa 
enxunguphele njalo njalo. Olu hlobo lophawu luhlobo olubonakala kakhulu kuhlobo lokubhala 
iileta ngokuba umntu xa efunda ileta amehlo akhe abona amagama aziimpawu 
ezingoonobumba, ze engqondweni yakhe akuguqulele oko kube ngamazwi. UTodorov 
(1982:55) uyakucacisa oku ngelithi: 
 As far as letters are concerned, Augustine does not go beyond 
the Aristotelian adage according to which letters are the signs 
of sounds.  
Oonobumba baluphawu lwesandi, yiyo le nto umntu ekwazi ukufunda oonobumba kodwa 
akhuphe isandi emlonyeni. Ezo zandi zenza amazwi aqulathe umyalezo. UO’connor kunye no-
Airey (2007: 22) bayakungqina oku besithi amagama akwiileta zakudala ayehleli eluphawu 
lomqondiso ngakumbi ngexesha leekumkani. Bayatyatyadula  benjenje: 
For Kabbalists, the letters of the Hebrew alphabet are linked 
with numbers and thoughts to possess power of creation, while 
in Islamic mystical tradition there is also a highly refined science 
of letters based upon their symbolic qualities. In Sufism, the 
letters of the Arabic alphabet can be clasified according to the 
four elements (fire, air, earth and water), each of which, as a 
material representation of the divine word, bears a specific 
meaning. 
Okubalulwa ngulo mhlathi ungentla kukuba ubhalo loonobumba lubaluleke kakhulu. 
Kusichazela ukuba kwiSufism amagama onobumba besiArabhu bangahlulwa ngokweentlobo 
ezine; umlilo, umoya, umhlaba, kunye namanzi. Oku kuchaziweyo kungqina ukubaluleka 
koonobumba besohlulwa ngokufaniswa nezinto abantu abazidingayo ukuze bakwazi ukuphila. 
Oku ikwaluphawu lokuba okubhaliweyo kunamandla.  
 
La mahlelo athe ahlalutywa luphando apha ngentla lelinye legalelo elibonakalayo 
likaAugustine kwisimiyotiki elibonisa imisebenzi yeempawu ezahlukileyo ekuziseni 
intsingiselo. Apha ngezantsi uphando luza kunaba lunika inkcaza ngegalelo likaUmberto Eco. 
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2.8.4 U-UMBERTO ECO 
 
UMakaryk (1993) echaza ngegalelo likaUmberto Eco uthi wayeyinjingalwazi yobugcisa, 
ukulungisa, kwaye engumbhali weencwadi zamabali kunye nentatheli. U-Umberto Eco ufunde 
kwiYunivesithi yaseTurin, nalapho wathi ngonyaka we-1954 waphumelela isidanga sakhe 
sobugqirha kwicandelo lobuchwepheshe baseSt. Thomas Aquinas. Phambi kokuba 
azibandakanye kwisigqeba sokugoca-goca saseBompiani Publishing House ngonyaka we-
1959 wasebenzela iRai (Italian National Tv) waqala ukuzibandakanya namaqumrhu abhala 
iincwadi kunye namaphephandaba abalaseleyo aseIthali. Imisebenzi yobuntatheli iye yakhula 
kwaye kwakhula nomdla wakhe kwinkcubeko yale mihla, kunye nonxibelelwano. Ngonyaka 
we-1963 uEco udlale indima ebalulekileyo ekuqulunqeni iGruppo 63, iqela lababhali 
baseIthali abaye bacebisana neqela lababhali baseFransi, elibizwa njengeQuel Tel. Umdla 
kaEco owawungesakhono sakhe semfundo uqale kwiminyaka yama-1960 kwiYunivesithi 
yaseFlorence. Ekuhambeni kwexesha uye wangumhlohli kwiYunivesithi yaseTurin kunye 
naseMilan, waze ngonyaka we-1966 wanyukela waya kuhlohla eSao Poulo, eNYU kunye 
nasemaNtla Koloni nakwezinye iiYunivesithi zaseMelika naseKhanada. Ngonyaka we1971 
ebefundisa izifundo zobuchwephetsha kwiYunivesithi yaseBologna. Amagama athi Opera 
aperta kwincwadi ethi, The Open Work 1962 yeyona inike u-Eco udumo kwaye yaba 
ngumsebenzi wokuqala wobugcisa, iminyaka emininzi ibisoloko inxulunyaniswa naye. U-Eco 
ubesoloko eziqeqesha ngokubhala imibongo yakhe kumsebenzi abewubiza ngokuba yi “open 
work” kwaye wabanegalelo ngezito azibhalileyo kumazwe ngamazwe. Ingcali uSilverman 
(1983:5)  uchaza ukuba ingcaphephe u-Umberto Eco yabanegalelo kwingcingane yesimiyotiki. 
Mve xa aphawula enjenje: 
Umberto Eco points out in a theory of Semiotics that the present 
semiotic field consists of zoology, alfactory signs, tactile 
communication, paralinguistics, medicine, kinestics and 
proxemics, musical code, formalized languages, written 
languages, natural languages, visual communication, systems of 
objects, plot structure, text mass communication, and rhetoric- 
and antrhropology and psychoanalysis to this list. 
Esi sicatshulwa singentla siqaqambisa umba wokuba kwingcingane yesimiyotiki zonke 
izifundo ziyasebenzisana jikelele, kwaye zonke kukho apho zidibana khona. Le ntetho ingentla 
ibonakalisa ukuba isimiyotiki inabile kwaye iyakwazi ukubonakala kwiindawo ezininzi. Ukuba 
kukho uphawu okanye umqondiso obonakaliswa yinto okanye kwinto ethile, loo nto ibonwa 
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njengesimiyotiki. Okunye okuqulathwe lolu phando kukucacisa ngobunzululwazi bukaJakob 
von Uexkull. 
 
2.8.5 UJAKOB VON UEXKULL  
 
UJakob von Uexkull wazalwa ngonyaka we-1964 waze walandulela eli ngonyaka we-1944, 
igalelo lakhe kwisimiyotiki lelokuba wasungula inkqubo yophawu kwizilwanyana. 
Kwingcingane yentsingiselo wacacisa indlela yokujongana nesimiyotiki ngokwezebhayoloji. 
Ingcali uDeely (1990:120) uchaza nzulu ngenxaxheba kaJakob awayithabathayo:  
This concept,  belonging to the biological foundations that “lie 
at the very epicenter of the study of both communication and 
signification of human animal” (Sebeok 1976a: x), we owe 
principally to the work of Jakob von Uexkull. So it is not 
suprising that von Uexkull has begun to emerge within 
contemporary semiotics as perhaps the single most important 
background thinkers for understanding the biological conditions 
of our  experiences of the world in the terms required by 
semiotics. 
Esi sicatshulwa singentla sicacisa ukuba kukho ubuhlobo obukhoyo phakathi kwabantu 
nendalo xa kuthethwa ngesimiyotiki. Bakho abantu  abakwaziyo ukucinga nokuqonda 
imvelaphi yobuhlobo obukhoyo  phakathi kwabantu nendalo, baze baqondise ilizwe jikelele 
ngokohlobo olufunwa okanye olulungiselelwe yisimiyotiki. Uvon Uexkull waye wavala 
isithuba esivulekileyo kwezonxibelelwano xa kufundwa ngeempawu zendalo kwaye wabonisa 
ukuba iimpawu zimele okuninzi kwindalo. Apha ngezantsi uphando luza kunaba luchaza 
ngengcali uThure von Uexkull. 
 
2.8.6 UTHURE VON UEXKULL 
UThure von Uexkull wazalwa ngomhla we-15 kwinyanga yoKwindla  ngonyaka we-1908, 
ezalelwa eHeidelberg waze wasweleka  ngenyanga yoMsintsi ngomhla wama-29 ngonyaka 
wama-2004 kwisixeko saseFreiburg. Ngokuzalwa ngunyana kaJakob von Uexkull 
owayesisifundiswa saseJamani kwizifundo zobugqirha zepsychosematic kunye 
nebiosemiotics. UThoren waxhasa isimiyotiki xa waye elandela ezinyaweni zikayise owathi 
waziqaphela iimpawu zesimiyotiki ngoku ekwicala lobugqirha. UDeely (1990: 122) uyacacisa 
ngeenzame zikaThure: 
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...in explaining his father’s work for the context of 
semiotics today, unwittingly brings out the inconsistency 
that obtains between an othodox Kantian perspective and 
the pespective of semiotics. 
Esi sicatshulwa singentla sicacisa ukuba uThure wangena kuba efuna ukucacisa ukuba ukhona 
umahluko kwisimiyotiki nengcingane yeempawu eyeza noKant kwicala lezonyango. Apha 
ngezantsi uphando luza kuchaza banzi ngombhali uRoland Barthes. 
 
2.8.7 UROLAND BARTHES  
Umbhali uThody (1977:1) kwincwadi yakhe ethi, Roland Barthes uchaza ngobomi 
bukaBarthes ukuba wazalwa ngomhla we-12 kwinyanga yeNkanga ngonyaka we-1915 
kwidolophu yaseCherbourg eNormandy. Wayengunyana kaLouis Barthes, owabulawa 
kwimfazwe eNorth Sea phambi kokuba unyana wakhe agqibe unyaka. Umama wakhe 
uHenriette Barthes, umakazi wakhe kunye nomakhulu wakhe bamkhulisela kwisixeko saseUrt  
kwidolophu yaseBayonne.  
 
UMakaryk  (1993: 245: 246) uthi, uBarthes Roland ngumhlalutyi wokubhaliweyo 
ekwayinzululwazi yesimiyotiki. URoland Barthes wafunda eSorbonne, wafundisa 
kwiiYunivesithi zaseRomania naseYiphutha. Uthe xa eneminyaka engamashumi amabini 
anesixhenxe wenza uphando kwileksikholoji kwakunye nesosiyoloji. Ufundise eParis eEcole 
Pratique des Hautes Etude ukusukela ngonyaka we-1969 wade wasweleka esafundisa apho. 
Ngomnye wabahlalutyi bokuqala ukusebenzisa iingcingane ezakhiwe nguFerdinand de 
Saussure. UBarthes wayengumntu ohambela phambili ekulweni impikiswano ekhoyo 
yemfundo yezembali nokugxekwa kokubhala. Ekuqaleni komsebenzi wakhe oshicilelweyo 
uBarthes wayejongene nenkqubo yenkolo ekholelwa ukuba asiyonyani. 
 
Kwinqanaba lakhe lesibini uBarthes wancedwa yindlela eqingqiweyo yelingwistiki kunye 
nokhanyiselo lwayo kwezinye izinto ezifana nokubhala okanye ifashoni. UBarthes ngomnye 
wabantu bengqiqo ababehambela phambili njengokuba yaphuhla ngowe-1960 kwaye 
wayenovuyo lokuba ingakhona indlela yokuphuhlisa inkcubeko yezenzululwazi.  Ngeli xesha 
wayehlobene kakhulu nezinye iingcaphephe ezifana noClaude Levi Strauss kunye noMichel 
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Foucault. Iincwadi ezimbini ezibalulekileyo zeli xesha ziElements de semiology yonyaka we-
1968 kunye neIntroduction a l’ analyse structureale des recits yonyaka we-1966. Igalelo 
likaBarthes lahamba ngokukhawuleza eMantla eMelika ngonyaka we-1970. Igalelo lakhe 
lenzeka ngenxa yendlela yakhe engaqhelekanga yokuphuhlisa umahluko ngethayipholoji 
ezivezayo nesebenzisekayo. Apha ngezantsi uphando luza kuchaza banzi ngombhali uCharles 
Morris. 
 
2.8.9 UCHARLES MORRIS  
 
UCharles Morris owazalwa ngonyaka we-1901 waze wasutywa kukufa ngonyaka we-1979. 
UMorris wayengomnye weengcaphephe zesimiyotiki nowathatha umsebenzi kaPeirce 
wokwakha i“behaviourism” ethathwe kwifuthe likatitshala wakhe uGeorge Herbert Mead 
(1863-1931). Kwenye yeencwadi zakhe uMorris (1971:85) unika ingcaciso yesimiyotiki esithi:  
…semiotics involves goal-seeking behaviour in which signs 
exercise control.  
UMorris (1971: 19, 38) ubonise iintlobo ezine ezingundoqo kwinkqubo yesimiyosisi:  
(1) Uphawu  
(2) Umguquleli 
(3) Loo nto kubhekiselwe kuyo 
(4) Kunye nomguquleli onika intshukumo engqondweni 
UMorris wazama ukwahlula umhlaba wesimiyotiki ngokwamanqanaba amathathu oko 
kukuthi, ufundo lwesimantiki apho kuxutywa ilizwe leempawu kunye nelizwe lezinto 
nesintaksi. Isintaksi ijonga ukuba iimpawu zizalana njani.  USeboek (1976: 124) uchaza banzi 
ngale ngcali yezesimiyotiki: 
Morris, has consistently aimed to lay the foundation for 
a comprehensive and fruitful science of signs...he 
introduced his “very useable and useful trichonomy”, 
“which has a Peircean basis”, namely the division of 
semiotics into syntactic, semantics and pragmatics. 
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Esi sicatshulwa singentla sicacisa indlela uMorris asebenza ngayo neyindlela apho izinto aye 
aziqale phantsi, kwaye ekwaveza nalapho ziqala khona anyuke nazo ngokwemigangatho 
elandelelanayo. Apha uye wavelela nomsebenzi kaPeirce wokuphuhlisa iinjongo zakhe anazo 
ngesimiyotiki, isintaksi, isimantiki kunye nepragmatiki.  Uphando luza kuthi luxoxe nzulu 
ngengcali yezesimiyotiki uUspenki Bori Andreevich. 
 
 
2.8.10 UUSPENSIKI BORIS ANDREEVICH  
 
UMakaryk (1993: 482: 483) ucacisa ngegalelo lengcali u-Uspensiki, Boris Andreevich ukuba 
wayeyingcaphephe yesimiyotiki ekwanguye nomgxeki wezakhiwo. Emva kokuba efunde 
banzi ngeelwimi kwiYunivesithi yaseMoscow, uBoris Uspenski wabhala izifundo ezinengxelo 
ephandwe ngokupheleleyo ngezakhiwo zetypology zolwimi ebizwa ngokuba yi- The Principles 
of Structural Typology yaguqulelwa esiNgesini ngonyaka we-1968. Idizetheyishini yakhe 
yesibini yayiphakathi konxulumaniso lwembali yecawa yamasiko aseRashiya ekubizwa ngawo 
amagama kunye nendlela yokubhala yamaRashiya. Ngonyaka we-1961 waye wafunda 
kwiYunivesithi yaseCopenhagen ngolwimi kunye nefonetiki apho wahlangana khona 
nomsunguli-zakhiwo uLouis Hjelmslev. 
 
Ngonyaka we-1962 uUspenkij wabuyela eMoscow waze wathabatha inxaxheba 
kwintlanganiso yohlalutyo lwesimantiki.Kwakuloo ntlanganiso kwasungulwa isikolo 
sezakhiwo zesimiyotiki esaba seseSoviet. Waphinda wathabatha inxaxheba kwingqungquthela 
yeTartu Summer eyayiququzelelwa nguLurii Lotman ngonyaka we-1964, we-1966, no we-
1968, nonyaka we-1970 bexoxa ngeengxaki ezinxulumene nezakhiwo zesimiyotiki. Njengoko 
eqhuba esakha imo yesakhiwo kwisimiyotiki, uUspenskij waye wazimanya nophando 
kwiInstitute Of African Languages kunye negumbi lokuhlola ulwimi kwiYunivesithi 
yaseMoscow. Uye wafundisa kwiYunivesithi yaseMoscow efundisa ngetipoloji yolwimi 
kunye nembali yobhalo-lwimi lwaseRashiya. Nangona umsebenzi wakhe wapapashwa 
kwelaseRashiya kuphela, iincwadi zakhe ezintathu zaye zaguqulelwa esiNgesini. UUspenkij 
wabhala iincwadi ezimbini ezizezi:  A Poetic Of Composition (1973) kunye noThe Semoitics 
of the Russian Icon (1976), ezigxile kwinkxalabo yobugcisa bokuziveza kwesimiyotiki. 
Uphinde wabhala nombhali uLotman incwadi ethi: The Semiotics of Russian Culture ngonyaka 
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we-1984, emalunga nembali yesimiyotiki. Apha ngezantsi uphando luza kucacisa banzi ukuba 
akukho mahluko phakathi kwesimiyotiki nesimiyoloji kodwa kwahluke nje indlela yokubiza 
kuphela. 
 
 2.9. ISIMIYOTIKI EKWAYISIMIYOLOJI  
 
Ubani angazibuza umbuzo wokuba yahluke ngantoni isimiyotiki kwisimiyoloji. Impendulo ithi 
awukho umahluko, zahluke nje ngokubhalwa nangokubizwa ziingcali ezahlukeneyo. Eli gama 
lithi isimiyoloji lithandwa ngabantu baseYurophu, ze eli lithi simiyotiki lithandwe ngabantu 
baseFransi. UHawkes (1977:101) uyicacisa le nto ngolu hlobo: 
The term semiology and semiotics are both used to refer to this 
science, the only difference between them being that semiology 
is preferred by Europeans, out of deference to Saussure’s 
coinage of the term, and semiotics tends to be preferred by 
English speakers, out of deference to the American Peirce.  
Ngokwesi sicatshulwa singentla igama isimiyoloji nesimiyotiki omabini asetyenziswa 
ukuchaza ufundo-nzulu ngeempawu nemiqondiso. Amacandelo amathathu esimiyotiki 
ayipragmatiki, isimantiki nesintaksi ayabonakala kolu phando. USless (1986:3) ucacisa ngeli 
khonkco liphakathi kwala macandelo esimiyotiki amathathu:  
Semiotics, finally is fully realized once all three dimensions, the 
semantical, pragmatical, and syntactical ones, function in 
combination, i.e once the constitutive force of the sign-function 
is recognized. 
Ngokomhlathi ongentla eli khonkco likula macandelo aliqhawuki kuba omathathu axhasa 
kwaye aphuhlise ingcingane yesimiyotiki. USless (1986: 5) uphinda  athi xa ecacisa 
isimiyotiki: 
Semiotics is the study of communication and understanding 
occur; it is therefore the primary process which needs to be 
understood in order for semiotics to develop. 
Esi sicatshulwa singentla siyachaza ukuba isimiyotiki lufundo lonxibelelwano kunye nendlela 
yokuqonda ethi ibe khona, leyo ekufuneka iqondiwe ukuze isimiyotiki ikwazi ukuphuhliseka. 
Kubalulekile ukuba uninzi lwabantu luyiqonde ingcaciso nomsebenzi wesimiyotiki ukuze 
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yande jikelele ekusetyenzisweni kolwimi nasekuhlaleni. Malunga nesimiyotiki uSilverman 
(1983:3) unembono ethi: 
 
Semiotics involves the study of signification, but signification 
cannot be isolated from the human subject who uses it and is 
defined by means of it, or from the cultural system which 
generates it. 
Ngokwesi sicatshulwa singentla kuyachazwa ukuba isimiyotiki iquka ufundo lokuboniswa 
kophawu kodwa  olo phawu alukwazi ukuba lohlukaniswe kubantu abo balusebenzisayo. 
Kaloku ulwimi lolwabantu kwaye ngabo abaye babe neenjongo zokubonisa okuthile ngalo. Xa 
ubani ecingile kunxibelelwano lwakhe ukuba makanike, athethe okanye enze into 
enentsingiselo ethile oko kukuthi kunxibelelwano lwakhe iyafumaneka inkqubo yesimiyotiki. 
Apha ngezantsi uphando luza kuthi luxoxe banzi ngesimiyosisi ngokuba kubalulekile 
ukuqonda isimiyosisi kuqala njengokuba isimiyotiki ixhomekeke kwisimiyosisi ngokwesiseko 
sayo. 
 
2.10. ISIMIYOSISI KUNYE NESIMIYOTIKI 
 
Esi sahluko siza kugxininisa kwisimiyosisi njengoko isimiyotiki yakhelwe kwisimiyosisi.  
USless (1986:5) unika ingcaciso yesimiyosisi: 
...semiosis, the process on which semiotics depends, needs to be 
understood as a prerequisite for further inquiry. 
Lo mqolo ungentla ucacisa ukuba isimiyotiki ixhomekeke kwinkqubo yesimiyosisi apho ithi 
iphuhle, ikwazi ukuvakala kwaye icace elubala ukuba iqulathe ntoni na. Kwaqala kwaduma 
isimiyosisi, izimele njengengcingane apho kwathi kwakhelwa khona isimiyotiki. UParret 
(1983:7) ucacisa athi: 
The Stoics developed a theory of Semeion, and Locke, Condillac, 
and many philosophical grammarians in the seventeenth and 
eighteenth centuries had a semiotic view of language and 
meaning production, long before Frege/Wittgenstein/ 
Peirce/Saussure did. 
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Kulo omcaphulo uStoic, uLocke Condillac nezinye iingcapephe baphuhlisa iingcingane 
yesimiyoni. Kwiinkulungwane zeminyaka engamashumi asixhenxe anesibhozo babesele 
benalo uluvo lwesimiyotiki kulwimi. Uyachaza umbhali uSless (1986:5) ukuba kwisimiyosisi 
uye ufumane le nto kuthiwa “Yinto emele enye”. Umzekelo wento emele enye uthi: umama 
akenzi ntshukumo ngokulamba komntwana kodwa uye ashukume akuva isikhalo somntwana. 
Oko kubonisa ukuba kukho ubudlelwane phakathi kokulamba nokukhala. Eminye imizekelo 
yoku yile: iflegi imele ilizwe, intyatyambo imele uthando. Kukho ke izinto ezimbini ezithi zibe 
zizithako ezibonakalayo kwi “nto emele enye” ezizezi: 
1. Into ebambekayo  
2. nophawu okanye into ekubhekiselwe kuyo  
Nangona uSless (1986:5) ezichaza zozibini ezi zithako uye anabe athi kukho esi sithako 
sesithathu sibaluleke kakhulu abantu abathanda ukusilibala utsho esenjenje: 
The missing ingredient in the community, individual or organism 
which invokes the stand-for relation, which uses an object (sign) 
to stand for another object (referent). 
Lo mhlathana ungentla ucacisa ukuba kukho izinto ekuhlaleni nasemntwini  ezidukileyo 
ezinceda ukusebenzisa nokuphuhlisa intsebenziswano. Kuthi kubonakale ke ukulityalwa 
komsebenzisi phawu olo olungoyena ndoqo kuba kungenakuze kuthethwe ngesimiyoni okanye 
isimiyotiki ukuba bekungekho mntu uza kulusebenzisa uphawu. Kubalulekile ukuba 
umsebenzisi-phawu akwazi ukohlula phakathi kophawu kunye nento ekubhekiselwe kuyo. 
Iphinde ithi ingcali uHerman (1983:8) xa inaba ngesimiyosisi: 
Semiosis being triangular, semiotics as a discipline investigating 
semiosis will be tridemensional: semantics, pragmatics, syntax. 
Ngokwesi sicatshulwa singentla isimiyosisi nayo yakhiwa ngamagatya amathathu angala: 
ipragmatiki, isimantiki kunye nesintaksi. Uphando luza kuthi lunabe ngala magatya njengoko 
eyixhasa kakhulu ingcingane yesimiyotiki iphela kuba ufundo lwayo luquka ufundo 
lwentsingiselo, ukwakheka nokusungulwa kweempawu nemiqondiso. Enye yeengcali uEco 
(1976:8) ucacisa ubudlelwane phakathi kwesimiyotiki nesimiyosisi ngolu hlobo: 
Semiotics; that is the doctrine of the essential nature and 
fundamental varieties of possible semiosis. Semiosis is the 
action, an influence, which is, or involved, a cooperation of three 
subjects, such as signs.  
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Lo mhlathi ungentla wandlala ukuba isimiyotiki lufundo oluphangaleleyo ngendlela izinto 
ezenzeka ngayo nezakheka ngayo kwindalo nakwisimiyosisi ezahlukeneyo kwaye isimiyosisi 
idibanisa yonke into ezimpawu. 
 
Unxibelelwano lungena kakhulu kwisimiyotiki kuba ziimpawu ezisetyenziswayo ukudlulisa 
umyalezo othile, ukuze ubani abenakho ukuqonda. Umzekelo; xa kubekwa umfanekiso 
webhinqa elucangweni lwendlu yangasese oko kwenzelwa ukuba ubani aqonde ukuba yindlu 
yangasese yabantu ababhinqileyo ngaphandle kokubhala umbhalo omde nomkhulu 
noneelwimi ezahlukeneyo. Uthi uSless (1986: 38) xa enaba ngoqhagamshelwano kunye 
nesimiyotiki:  
Communication is part of the universe of semiotic phenomena. 
Within communication there are two kinds of semiosis, one 
within the author/text relation and the other within the reader/ 
text relation. We can see these two as complex mixes of the 
sign/user/referent relation of semiosis and we can also see that 
conducting semiotic research is itself an act of semiosis.  
 
Esi sicatshulwa singentla sicacisa ukuba kunxibelelwano elizweni iba khona indibano okanye 
ubuhlobo phakathi kombhali kunye nomfundi. Kufuneka umbhali ayazi imeko yabafundi aba 
ababhalelayo kwaye nendlela bona abaqonda ngayo. Umbhali akunyanzelekanga ukuba abhale 
agqibe kanti le nto ayibhalayo ayiqondwa kwaphela ngabafundi aba ajonge ukuba bafunde 
umsebenzi wakhe. Isimiyotiki kunye nesimiyosisi zisebenza kunye ngolo hlobo 
kunxibelelwano ukubonisa ingqiqo. Nayiphi na ingcingane nokuba yeyoncwadi, 
eyobunzululwazi, eyobuchwepheshe njalo, njalo, iba neengcali ezithile ezithi ziyifuthe 
ukusukela ekuzalweni kwayo zibonakalise negalelo ekuphefumleni kwayo. Uphando luza 
kuthi lucacise kwaye luxoxe ngophawu oluthi lubonakale phantse kwizahluko zonke ezikolu 
phando njengoko isimiyotiki ilufundo ngeempawu.  
 
 
2.11. UPHAWU  
 
Uphawu yinto emele enye into okanye ebonakalisa into ethile ibe iveza intsingiselo ethile 
engaphaya kophawu olo. Eyona njongo yophawu kukudlulisa umyalezo. Umyalezo singathi 
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luphawu olugqithiswa ngomnye ukwenza intsingiselo yento ethile kumphulaphuli.  
USteinenberg (1994:14) unaba ngalo  myalezo ngolu hlobo: 
The message has content, which is conveyed during 
communication encounter. The content maybe information or it 
maybe the idea, thoughts and feelings expressed by the 
participants. Messages thus have a meaning, which must be 
understood and interpreted. People use signs to formulate 
messages. 
Okungentla kucacisa ukuba into ethethwayo iba nomyalezo kunye nomxholo ovakalayo 
kumntu ophulaphuleyo. Kubalulekile ukuba yonke into ethethwayo ibe nentsingiselo ukuze 
omameleyo abe nakho ukuqonda le nto ithethwayo. Uphawu yinto ethi lowo olubonisayo 
(umbonisi) kunye nalowo uboniswayo (umboniswa) bathi badibane ngayo. Ingcaciso yophawu 
ngokukaEco (1979:7) ithi:  
 A sign is everything which can be taken as significantly 
substituting for something else.  
Lo mqolo ungentla ucacisa ukuba uphawu lungayiyo nantoni na elungele ukuba ingamela enye, 
ibe ithetha into efanayo nale nto iyimeleyo. Uphawu lungaqondakala njengelungu 
elinentsingiselo ezimeleyo kwaye luquka amagama, imiboniso, ukungcamla kunye nezandi. 
Uphawu lukwaquka iintshukumo zomzimba, imiqondiso esetyenziswa ukudlulisa iingcinga, 
iinkcazelo nemiyalelo kwinkqubo yonxibelelwano. USeale (2012: 595) ucacisa uphawu 
ngokuthi: 
Signs: A concept identified by Saussure (1974) in his 
study of structural linguistics which forms the basis for 
semiotics analysis. These generate the meaning of 
linguistic units and the mode of thought in which people 
in a particular linguistic culture operate.  
Esi sicatshulwa singentla sicacisa ukuba uphawu olu kuthethwa ngalo luvela phi na kwaye 
lwasungulwa ngubani na. Uphawu lwasungulwa ukuze kuphuhliswe indlela yokucinga 
yolwimi, indlela ekhawulezileyo yokucinga nokuthethwa kolwimi. Kwincwadi kaAugustine 
ethi: On Christian Doctrine (I:2) uAugustine  (I:2) ucacisa uphawu enjenje :  
All instruction is either about things or about signs; but 
things are learned by means of signs 
 
Esi sicatshulwa singentla sicacisa ukuba kukho ubuhlobo phakathi kwezinto kunye neempawu. 
Zisebenza kakuhle xa zisetyenziswa zombini, ngoba enye ifundeka lula ngenye. Ingcali uEco 
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(1979: 193) ithetha ngomtoliki-phawu ukuba naye buqu angabonakala njengophawu komnye 
umntu otolikayo. Ugalela athi: 
   The interpretant itself becomes a sign that can elicit yet 
another interpretant, leading the way toward an infinite 
series of unlimited semioses. 
Le ngcaciso ingentla icacisa ukuba ukutolika ikwayenye indlela yokuveza iimpawu kwinto 
ethethwayo xa into leyo ingacacanga okanye abantu bengayiqondi. Ukusebenzisa iimpawu xa 
umntu etolika kunganceda kakhulu. Okunye okulandelayo uphando luza kuthi lungene banzi 
ngokuxoxa ngeendidi kunye namalungu ophawu. 
 
2.11.1. IINDIDI NAMALUNGU OPHAWU 
 
i.  Iindidi zophawu: 
A. Uphawu lwamagama  
Luphunyezwa ngokuphimisela amagama emlonyeni, kubhalwa phantsi, kukhutshwe isandi 
ngomlomo. 
B. Uphawu lwembonakalo  
Uphawu lwembonakalo noludlulisa umyalezo ngokusebenzisa imizobo, neentshukumo 
zomzimba. 
C. Uphawu lwamagama nolwembonakalo  
Le nkqubo isetyenziswa kakhulu kwinkqubo yopapasho okanye yentengiso. Umzobo 
onemibala nodlulisa umyalezo onentsingiselo ize intsingiselo iphinde ichazwe, itolikwe 
ngegama; umzekelo “yima”. 
  
 
ii. Amalungu ophawu 
a. Umbonisi phawu 
b. Umboniswa phawu 
USaussure (1983:16) ubiza la malungu ophawu ahlukeneyo njengeempawu. Umbonisi-phawu 
ngulowo wenza uphawu. Umboniswa-phawu ngaphambi kokuba atolike uphawu kwaye enze 
engqondweni yakhe umfanekiso-ntekelelo wesandi uba nalo uphawo alwakhe engqondweni 
yakhe olungumfanekiso. Umfanekiso-ntekelelo wesandi ngulo mfanekiso esiba nawo xa 
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sicingayo naxa siguqulela intetho yomntu ayithethayo. UBailey, uMatejka noSteiner (1978: 
20) balucacisa uphawu ngolu hlobo: 
A sign is that which shows itself to the sense and which outside 
of itself, shows something more to the spirit. To speak is to give 
a sign with the aid of articulated sound.  
 
Esi sicatshulwa  sicacisa ukuba uphawu lunefuthe kakhulu ekucaciseni izinto ingakumbi 
ngokwasemoyeni. Umzekelo amehlo omntu angabona umsi, ze ingqondo itolike ukuba kho 
komsi njengophawu lokuba kho komsi. UBailey, uMatejka noSteiner (1978: 20-30) kunye 
nabanye bathi:  
Intentional sign are those which living creatures show to one 
another for the purpose of showing, insofar as they are able, the 
motion of their souls, that is, all that they are thinking.  
Esi sicatshulwa sicacisa ukuba izidalwa eziphilayo zisebenzisa iimpawu ukuze zikwazi 
ukunxibelelana. Zingakho izandi ezikhoyo ezithi ziphimisele zona kodwa ikakhulu izidalwa 
zisebenzisa iimpawu nezijekulo ukunxibelelana. Ukusetyenziswa kwamagama nezimbo 
kwindawo enye kungachazwa njengomyalezo oquka uphawu lwamagama nolwembonakalo. 
Le nkqubo isetyenziswa ingakumbi kwinkqubo yopapasho okanye yentengiso, umzekelo: 
umfanekiso osecaleni usebenzise igama, nomzobo onemibala edlulisa umyalezo 
onentsingiselo. Intsingiselo yombala obomvu ichaza ingozi ukuze 
itolikeke ngqo, umbhalo othi “Stop” othetha ukuthi “Yima” kungakho 
ingozi ngaphambili. Ngoko ke intsingiselo yomzobo osecaleni kwendlela 
idlulisa umyalezo wokuba uya kufumana ingozi ukuba awuqali ngokuma.  
 
Kwakhona, abaqulunqi-zimpawu babanobuchule bokusebenzisa ezi mpawu ukunika abafundi 
umfanekiso-ngqondweni wembilini yabalinganiswa ngokupheleleyo; umzekelo: xa umbhali 
ebalisa ngomlinganiswa othwele izandla entloko ekhala isikhalo esikrakra, umfundi kwangoko 
uba nomfanekiso-ngqondweni wesihelegu esehlele umlinganiswa ekubaliswa ngaye. Iqhutywa 
njalo ke inkqubo yophawu lwemvakalo nolwembonakalo. Amagama nawo ayakwazi 
ukubonwa njengophawu olumele into. UDeely (1994: 53) uthi xa ecacisa amagama 
njengophawu :  
Texts are strings of signs that are principle exchangeable with 
other signs in accordance with a given code.   
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Esi sicatshulwa singentla sicacisa ukuba amagama esiwasebenzisayo angakwazi ukuguqulwa 
okanye atshintshwe ngemigaqo efanelekileyo kodwa akufuneki xa kusenzeka oko kutshintshe 
intsingiselo yamagama athathwe kuloo nguqulelo. Enye into ethi ithande ukuchaphazela 
isimiyotiki yinkqubo yonxibelelwano.  USilverman (1983: 18) xa ecaphula ingcaciso kaPeirce 
(v.189)  malunga nophawu: 
...the word or sign which man uses is the man himself...the fact 
that every thought is a sign, taken in conjuction with the fact that 
life is a train of thought, proves that man is a sign....the man and 
the ...sign are identical....Thus my language is the sum total of 
myself; for the man is the thought. [V.189] 
 
Esi sicatshulwa  sicacisa ukuba yonke into umntu ayiyo nayenzayo neengcinga zakhe 
ziluphawu. Uphawu yinto umntu ayisebenzisa ngamaxesha onke xa ethetha okanye ecinga sele 
ehleli engenzi nto kuba yena umntu uluphawu buqu. USilverman (1983 :18) uyachaza ukuba 
ubukho bomntu buchaza ukuba uphawu luza kuba kho, kuba umntu uqobo uluphawu, kwaye 
iingcinga zakhe ziluphawu.  UInnis (1985:229) unaba enjenje ngale nyewe: 
Man himself is a sign; his thought is a sign; his every emotion 
is a sign. 
 
Esi sicatshulwa singentla siyachaza ukuba umntu buqu luphawu kwaye yonke into esemntwini 
luphawu ukuquka iingcinga zakhe kunye nazo zonke iimvakalelo. Le nkcaza yazisa ukuba 
abantu abaphili ubomi ngaphandle kophawu kuba uphawu lukwangabantu.  UInnis (1985:231) 
upinde athi  ulwimi luphawu, ecaphula kumazwi kaSaussure (1966:16): 
 
Language is a system of signs that expresses ideas, and is 
therefore comparable to a system of writting, the alphabet of 
deaf-mutes, symbolic rites, polite formulas, military signals, etc. 
But it is the most important of these systems. 
 
Esi sicatshulwa  sicacisa ukuba iimpawu zibalulekile kakhulu kuba zonke iilwimi ezikhoyo 
nokuba zezabantu abangevayo ngenxa yokukhubazeka okanye imibhalo yabantu abangaboniyo 
kodwa zonke zisebenzisa iimpawu. Ulwimi nalo ubuqu lwakhiwe ngemiqondiso neempawu 
kuba ulwimi olubhaliweyo lungumqondiso wokuthethwayo ukuze okuthethwayo kube 
ngumqondiso weengcinga zomntu. Uphawu asiqhosha lingumfanekiso, isalathiso okanye 
umqondiso kodwa ezi zinto zontathu zahluke kancinci.  UInnis (1985:9)  ucacisa iqhosha 
elingumfanekiso enjenje: 
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An icon is a sign which renders its significant, even though its 
object had no existence; such as a lead-pencil streak 
representing a geometrical line. 
 
Le ngcaciso ingentla iyachaza ukuba umfanekiso owazi njengenye into kwi-ayikhoni 
angathetha enye into. Umzekelo, kwizibalo xa ubona umfanekiso wepensile lo mfanekiso 
awuthethi pensile koko uchaza umgca wejiyometri.  UInnis (1985: 9-10) uphinda acacise 
isalathiso enjenje: 
An index is a sign which would, at once, lose the character which 
makes it a sign if its object were removed, but would not lose that 
character if there were no interpretant.  
 
Ngokubhalwe ngentla uInnis (1985: 9-10) uyacacisa i-indeksi ngokuba luphawu oludinga 
ukuba lubekwe okanye lusetyenziswe ngesizathu esaziwayo kodwa xa umtoliki-phawu oyi-
indeksi engekho, kunganzima ukufumana intsingiselo. 
 
Le nto ithetha ukuba  kufanele ukuba i-indeksi ibonakale njengento ebambekayo kwaye kube 
kho umntu onokuthi akwazi ukuyicacisa, singathi luphawu kanti akukho mntu uyaziyo 
intsingiselo engapha koko kubekiweyo kubonakalayo emehlweni abantu.  UInnis (1985:10) 
ubuya ngelithi  xa ecacisa umqondiso: 
 
A symbol is a sign which would lose the character which 
renders it a sign if there were no interpretant.  
Esi siqanaqwana singentla sicacisa ukuba abatoliki babaluleke kakhulu ukuze amagama 
angaphulukani nobume bawo xa etolikwa. Kunjalo nakumqondiso ukuba ubani lowo akakwazi 
oko kwehlayo ukuba ngumqondiso mni kwaye uthetha ntoni oko kuthetha ukuba akukho 
phawu. Umzekelo, ukuba ubani akazi ukuba ukukhala kwesikhova ngumqondiso kwaye 
kuthetha ukuba into embi eza kwehla oko kuthetha ukuba ukukhala kwesikhova akubonakali 
njengamqondiso kula meko kude kubekhona umntu owuthatha njengomqondiso ngokuba 
atolike lo meko ayibona ingathi ithetha enye into kuye Ke ngoko, kufuneka kubekho oqaphela 
umqondiso ze awutolike. Enye injongo yolu phando kukucacisa umqondiso njengenxalenye 
ebalulekileyo yengcingane yesimiyotiki. 
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2.12. UMQONDISO 
 
Umqondiso luphawu olubonisa intsingiselo engaphaya kokubonayo. USilverman (1983:20) 
ecaphula kwingcaciso kaPeirce malunga nomqondiso: 
A symbol is a sign wich refers to the object that it denotes by 
virtue of a law, usually an association of general ideas, which 
operates to cause the Symbol to be interpreted as referring to 
that object....Not only is it general itself, but the object to which 
it refers is of a general nature. Now that which is general has its 
being in the instance which it will determine. There must, 
therefore, be existent instances of the Symbol denotes, although 
we must here understand by “existent”, existent in the possible 
imaginary universe to which the Symbol refers. [11.143-44] 
Isicatshulwa esingentla sinika ingcaciso yokuba umqondiso luphawu oluboniswayo lutsho 
lufumane intsingiselo ngokuxhomekeke kwindlela olo phawu luboniswa ngayo. Ubakho 
umqondiso xa ubani ewuqaphela ukuze akhuphe intsingiselo koko akubonayo nokuba 
ukufunde kwindalo okanye kokwenziwe ngumntu. Umzekelo womqondiso kuxa kukhala 
isikhova,  ngokwenkolo yabantu ngumqondiso wokuba kukho into embi eza kwehla. 
Umqondiso yinto ebaluleke kakhulu kwisimiyotiki kuba yakha isimiyotiki. Umqondiso yinto 
emele enye into ekuthi kuyo kufumaneke intsingiselo okanye isiganeko esithi sehle kodwa 
sizisa enye intsingiselo. Zikhona iintlobo-ntlobo zemiqondiso; eyamashwa neyamathamsanqa.  
UScholes (1982: 148) ucacisa ngomqondiso: 
In Peirce’s terminology this word has a precise meaning, 
referring to that type of a sign which signifies by virtue of an 
arbitrary, conventional habit usage. 
Ngokwesi sicatshulwa singentla ingcaciso yomqondiso luhlobo oluthile lophawu apho 
intsingiselo yalo ixhomekeke kusetyenziso okanye kumyalezo oxhomekeke kwisiganeko 
othathwe kuso. Uphando lufumanise neminye imiqondiso neempawu ezibaulwe kwincwadi 
kaMakuliwe (1995: 55) uyayibalula inxalenye yale miqondiso ngelithi: 
 Ukujinga kwesigcawu: kuthetha ukuba lowo usibonileyo uza kufumana imbalelwano 
okanye uza kubona umntu ekudala emkhumbula. 
 Ukurhawuzelelwa sisandla: kuthetha ukuba uza kubulisa undwendwe lwakho olusuka 
emazweni. 
 Ukudikizelelwa liliso: kuthetha ukuba uza kufumana imbalelwano. 
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 Ukukhala kwenqilo useluhambeni: kuthetha into yokuba uhambo lwakho  
luthamsanqekile. 
 Ukuchola imali usengxakini: kuthetha ukuba amawenu akujongile. 
 Ukukhala kukaphezu-komkhono: kuthetha ukuba ixesha lokulima lifikile okanye 
ihlobo lithwasile. 
 Isinxibo esimhlophe samagqirha: sithetha ukuba nyulu kwamayeza awo, nokucoceka 
komsebenzi awenzela uluntu. 
Imiqondiso iye isetyenziswe ngababhali ukudlulisa loo myalezo uthile kumabali abo. 
Imiqondiso yamashwa ekuza kuxoxwa nzulu ngayo encwadini yile: 
 Ukukhala kwesikhova- kuhlola ukufa/ishwangusha 
 Inja eyenza umkhulungwane- ihlola ukufa/ishwangusha 
 Ukukhonya komqhagi wodwa emini- uhlola ukufa/ishwangusha 
 Inkomo emdaka efakwe ekhazini – ihlola umtshato ongazi kuhamba kakuhle 
Neminye ke eza kuthi ifumaneke kwisahluko sesithathu esilandelayo solu phando apho le 
miqondiso yamashwa iza kuxoxwa nzulu. Uphando ngezantsi luqhubeka ngokubonisa 
unxibelelwano phakathi kwepragmatiki nesimiyotiki. 
 
2.13. IPRAGMATIKI NESIMIYOTIKI 
 
Ipragmatiki nesimiyotiki zithi zibonise ubudlelwane kwindlela enokuthi kwakhiwe ngayo 
amagama neempawu ukudlulisa umyalezo othile. UMorris (1971:23) yena uthi xa ecacisa 
ipragmatiki:  
Pragmatics explains the effects of signs on human behaviour  
Lo mgca ungentla ucacisa ukuba ipragmatiki ibonisa  igalelo leempawu kwizenzo zabantu. 
Iimpawu zinegalelo elikhulu kakhulu kwizenzo zabantu, kumaxesha amaninzi kuqhele  
ukuthiwa izenzo zithetha ngokuvakalayo kunentetho yomntu yamazwi. Njengokuba 
ipragmatiki icacisa iimpawu, isimiyotiki nayo lufundo-nzulu ngeempawu nemiqondiso. Yiyo 
le nto ibalulekile ipragmatiki kwingcingane yesimiyotiki ukuveza ingcaciso ethe gabalala 
ngeempawu ezibonwa kwizenzo zabantu. Ipragmatiki lisebe lemigaqo yolwimi neligxila 
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kwindlela abathethi bolwimi abaphumeza ngayo iincoko zabo ukuze zibe nentsingiselo 
evakalayo. UScholes (1982:146) yena  uphefumla ngepragmatiki nobudlelwane phakathi 
kwayo nesimiyotiki enjenje: 
Part of triad used by Charles Morris and others to define the 
concerns of semiotic study, pragmatics refers to those aspects of 
communication that are functions of the situation in which an 
utterance is made: especially to the relationship between 
speaker and listener. Such things as acoustic difficulty are a part 
of pragmatics, but so are emotional relationship and power 
relationships. Irony is often grounded in pragmatics.  
 
Ngokwesi sicatshulwa singentla nezinye iingcali zizamile ukuwucacisa lo mba wepragmatiki 
nesimiyotiki. Eyona nto ephuma phambili ngepragmatiki kukuba ibonisa ubudlelwane 
phakathi kwesithethi nalowo umameleyo kusetyenziswa iimpawu. Uphawu luye luboniswe 
sisithethi ze lowo umameleyo alutolike ukuze afumane intsingiselo equlethwe luphawu. 
Kwisahluko sesihlanu uphando luza kuthi lujongisise iimpawu nemiqondiso efumaneka 
elwimini ngakwicala lepragmatiki.  
 
Ipragmatiki licandelo lemigaqo yolwimi elijongene nendlela izithethi nabaphula-phuli 
abaphumeza ngayo iincoko zabo ukuze zibe nentsingiselo efanelekileyo. Iingcali zolwimi 
uFromkin, uRodman kunye noHymans (2003:207-08) balichaza eli sebe besithi: 
Pragmatics is concerned with the interpretation of linguistic 
meaning in context. Two kinds of context are relevant. The first 
is linguistic context [and second] is situational context.  
 
Esi sicatshulwa singentla sicacisa ngemixholo ekhoyo kwindlela yokutolika amagama 
kwipragmatiki kwaye le mixholo inceda ukuba intsingiselo yamagama lawo atolikwayo 
ingatshintshi ihlale ithetha into enye. UTobin (1990:4) uthi xa ecacisa ipragmatiki:  
The interrelationship between language and language use and 
the extralinguistic context or situation in which language is used. 
Okungentla kuchaza ukuba kukho ubuhlobo phakathi kolwimi nokusetyenziswa kolwimi. 
Ulwimi ngalunye lunendlela eyahlukileyo yokusebenzisa ulwimi neemeko apho kuthi 
kusetyenziswe ngazo ulwimi olo. Ipragmatiki iphendula le mibuzo ilandelayo ethi: 
 Sikwazela phi ukuthetha ngendlela eyiyo nabantu abanjengenkosazana?  
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 Sikwazela phi ukunika isipho okanye ububele?  
Ipragmatiki iphendula le mibuzo ngokusibonisa indlela yokwakha isivakalisi esifanele imeko 
nganye. Uphando luza kuthi ludlulele kwesinye isigaba sokuxoxa ngengcingane ethi ibe 
nobudlelwane nesimiyotiki; ingcinane leyo yeyesimantiki. Uphando luza kwenza oku 
ngokubonakalisa ubudlelwane phakathi kwazo. 
 
2.14. ISIMANTIKI NESIMIYOTIKI 
 
Isimantiki lufundo nzulu ngentsingiselo. ULeech (1974:1) uthetha enjenje malunga 
nentsingiselo: 
The word ‘meaning and its corresponding verb ‘to mean’ are 
among the most discussable terms in the English language, and 
semantics have often seemed to spend an immoderate amount of 
time puzzling out the ‘meaning of meaning as supposed 
preliminary to the study of their subject. 
Ngokwesi sicatshulwa singentla yonke into efunda intsingiselo yisimantiki, kungeso sizathu 
kolu phando xa kuza kufundwa ngentsingiselo yeempawu nemiqondiso kuza kufuneka ukuba 
kusetyenziswe ingcingane yesimantiki. Isimantiki nesimiyotiki ziye zihambelane kuba 
iimpawu nemiqondiso yesimiyotiki  ziqulethe intsingiselo kwaye xa isimiyotiki iphuhliswa 
kuye kubaluleke ukunika intsingiselo ethe vetshe equlathwe ziimpawu nemiqondiso. 
Imiqondiso ikhona ezizibizi kunye neempawu. UMkonto (2008:10) LX111 (Xhosa course 
outline) uthi “igama liquka imo nentsingiselo. Imo ke yintsusa yegama ekufuneka yahlulwe 
kwezinye iimpawu elithi igama libe nazo ngokusetyenziswa kwalo entethweni nakwisivakalisi. 
Intsingiselo yona ihlelwa ngokuzalana kweentsingiselo.” Umzekelo, igama linentsingiselo yalo 
xa lizimele kodwa xa lisetyenziswa kwisivakalisi ingajika intsingiselo yalo okanye itenxe. 
UTobin (1990: 4) ucacisa isimantiki enjenje: 
The study aspects of the meaning of linguistic units on all levels 
of language and language use.  
Esi sicatshulwa singentla sinika intsingiselo ukuba isimantiki lufundo-nzulungentsingiselo 
kuwo onke amacandelo / amanqanaba olwimi. Kwisimantiki igama ingaluphawu lwento, 
umzekelo; umsi ungabonisa ubukho bomlilo. Ukuba umfundi udibana nesivakalisi esithi: 
“bekukho umsi” omnye umntu angacinga ukuba ubalisa ngento ebisitsha. Oko kukuthi igama 
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elinye lingavusa into eyenye, into xa isebenza kanjalo ima njengophawu okanye umqondiso. 
Igama isimantiki, leza noJohn Locker laze lasetyenziswa kakhulu nguCharles Pierce (1842-
1910) ze ekuhambeni kwexesha lasetyenziswa nguCharles Morris ngonyaka we-1938. Ingcali 
uMorris (1939) wahlula isimantiki yangamagatya amathathu: ipragmatiki, iimpawu 
neengcaciso kunye nesintaksi. Nangona ezi ngcingane zintathu zikwazi ukuzimela zodwa xa 
zisetyenziswe ekuhlalutyeni uMorris (1939)  uyachaza ukuba ziyakwazi ukubonakalisa indima 
yazo enye kwenye ngakumbi kwingcingane yesimantiki.  
 
Igama linentsingiselo yalo xa lizimele kanti ingajika intsingiselo yalo okanye itenxe xa 
lisetyenziswe kwisivakalisi. Amanye amacandelo abalulekileyo engcingane yesimantiki ngala 
alandelayo: imiqondiso kunye nentsingiselo, ucingelo lwentsingiselo, intsingiselo yentsusa, 
intsingiselo yonxulumano nokubhekiselwe kuko kungathiwanga ngqo, uyelelwano lwezandi, 
isikweko, ipragmatiki, ubumbaxa, isifaniso, isiyelelanisi, isithetha-ntonye, isichasi kunye 
nesiquki. Isimantiki ixhasa ingcingane yesimiyotiki njengoko nalapha kwingcingane 
yesimantiki imiqondiso ifumaneka.   UTodorov (1982: 17) kwincwadi yakhe eyaguqulelwa 
kulwimi lwesiNgesi nguPorter (1982: 17) echaza umqondiso uthi: 
The symbols are thus subdivided into (conventional) “nouns” 
and (natural) “sings”.  
Esi sicatshulwa singentla sicacisa ukuba imiqondiso nokuba ingathetha into enye okanye ibe 
nentsingiselo enye kodwa kukho apho yahluka khona, iveze amacala amabini, iimpawu kunye 
nezibizo. Ngokomthetho wesimiyoloji oweza noSaussure othi igama okanye uphawu okanye 
umqondiso awuniki ntsingiselo kuphela, koko ngumguquleli waloo nkcubeko ithile onika 
intsingiselo kumqondiso okanye kuphawu olo. Kuxhomekeka ekubeni ubani ukholelwa 
entwenini, ukweyiphi inkcubeko okanye uyakwazi ukufunda olo phawu kusini na. 
 
 
 
Umzekelo: 
1. Umsesana ungathetha ukuba ubani utshatile. Umsesana uwodwa awubhalwanga 
“nditshatile” kodwa yintsingiselo eyaziwayo luluntu ehamba nenkcubeko yalo ethi 
izise intsingiselo engqondweni yalowo ubona umsesane. Nomnwe lowo kufakwa 
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kuwo ungumqondiso wekhonkco elibeka ngqo entliziyweni kuba umnwe wasekhohlo 
nguwo kuphela onomthambo osuka emnweni uchane ngqo entliziyweni.  
2. Xa kukhala isikhova emzini wabantu kwaXhosa, abanye abantu abaneenkolo 
zakwaXhosa bangaguqulela  oko njengomqondiso wento embi eza kwehla kuloo mzi 
kodwa abanenkolo yobuKrestu basenokungacingi nto malunga nokuba ngumqondiso 
wento ethile lowo. 
Umphandi uthe wazoba umzobo ngezantsi ukucacisa inkqubo ethi iqhubeke ekuphuhliseni 
intsingiselo. 
 
   
Uphawu alunakuze luqondwe mntu ukuba alutolikwanga ukuze kuvele intsingiselo 
ephuhlileyo. Xa ubani engaluqondi ukuba uphawu oluphambi kwakhe luthetha ntoni, ubukho 
balo alubi namsebenzi de olo phawu lufane nolungekhoyo apho. Umzekelo: xa umntu emile 
kwirobhothi ukuba akalujonganga uphawu olukwirobhothi ze aluguqule engqondweni 
kuphume intsingiselo kuya kufana nokuba awudluliswanga loo myalezo. Uphawu luba luncedo 
xa umntu eyifumana intsingiselo. Xa kwirobhothi kuvele umbala oluhlaza, ze umntu 
angayifumani intsingiselo ethi “hamba” yena ame, luza kube umsebenzi walo 
UPHAWU 
UMTOLIKI 
INTO 
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aluwuphuhlisanga kuba umtoliki-phawu akalwazi okanye akayifumani intsingiselo. 
Iintsingiselo zithi zahluke kubini, kube kho intsingiselo yentsusa nentsingiselo yonxulumano.  
 
2.14.1 Umahluko phakathi kwentsingiselo yentsusa kunye nentsingiselo yonxulumano 
Umbhali uVan Leeuwen (2005:37) ucacisa umahluko phakathi kwentsingiselo yonxulumano 
kunye nentsingiselo yentsusa. Uthi waqala waboniswa lo mahluko yingcaphephe 
yeenkulungwane ezilishumi elinesibhozo uJohn Stuart Mill kwincwadi yakhe ethi,  A system 
of Logic (1983). Ucacisa amagama ngokuba aneentlobo ezimbini zentsingiselo. Umzekelo; 
igama u-‘Mhlophe’, okokuqala libonisa uluhlu lwezinto ezimhlophe, ezifana ‘nephepha 
elimhlophe’, ‘ugwebu lolwandle’ kunye nezinye. Kodwa kwa eli gama linye, “umhlophe”, 
ukwathetha ukukhanya, ukucacelwa, ukubona izinto emaphupheni njalo, njalo.  UVan 
Leeuwen (2005:37) uqhuba athi: 
Lyons (1977), for instance, saw denotation as ‘cognitive’ 
‘conceptual’ meaning –hence more like Mill’s ‘connotation’! – 
and connotation as Gefuhlswert, emotive meaning. Denotative 
meaning, he said, are shared by all speakers of the language, 
while connotations are more subjective variable.  
Esi sicatshulwa singentla sicacisa ukuba izithethi zolwimi ziyakwazi ukwabelana 
ngentsingiselo yentsusa kodwa leyo yonxulumano yaziwe ngenxa yemeko nesihloko eso 
kushukuxwa sona. Oko kungadala ukuba abantu bathi bethetha ufumanise ukuba intsingiselo 
iviwa ngabo bodwa kuba ezi zinto neziqhelileyo niqhele ukuthetha ngazo bazinike amagama 
amatsha neentsingiselo ezintsha. Ingxoxo iza kuthi izijonge nganye nganye ezi ntsingiselo.  
USilverman (1983:32) echaza  malunga nentsingiselo yentsusa kunye nentsingiselo 
yonxulumano uthi: 
...denotation is not the first meaning, but pretends to be  so: 
under the allusion, it is ultimately no more than the last of the 
connotations (the one which seems both to establish and to close 
the reading), the superior myth by which the text pretends to 
return to the nature of language.... 
Esi sicatshulwa sicacisa ukuba nangona intsingiselo yentsusa isaziwa njengentsingiselo 
yokuqala kodwa ke ayiyiyo kwaye yona iveza ubuxoki ngemvelaphi yendalo yolwimi. 
Intsingiselo yentsusa yeyona ntsingiselo yegama okanye isiqingqatha segama, ngokobunzulu 
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bokucaciswa kwayo kwisichazi. Ngamanye amaxesha yaziwa njengeyona ntsingiselo okanye 
intsingiselo ekunokubhekiswa kuyo. USeale (2012: 564)  uthi xa ecacisa intsingiselo yentsusa 
:  
Denotation: In the analysis of an image, denotation refers to 
whether picture shows at a factual, descriptive level. This 
contrasts with connotation, where the analysis involves a use of 
a framework to guide a search for meaning, perhaps ideological, 
that can be  ‘coded’ from the image.  
Lo mhlathana  ucacisa ukuba ukuze kuqondwe ukuba uphawu okanye umqondiso 
osetyenzisiweyo kuloo meko kuthethwa ngayo ukuba uthetha ukuthini kufuneka sifumane 
intsingiselo yentsusa. Ngamanye amaxesha kuyadingeka ukuba uphawu okanye umqondiso 
uhlalutywe, kodwa oko kunakho ukuphazamisa intsingiselo yentsusa. Intsingiselo 
yonxulumano ifumaneka xa umntu ethatha loo nto ayinxulumanise noko akucingayo 
engqondweni nakwaziyo ngokwenkcubeko yakhe. Xa loo ntsingiselo ithi yande yaziwe 
ngabaninzi kude kufikelelwe kwinqanaba apho ibonakala njengentsingiselo eyiyo ide 
ishicilelwe nakwisichazi-magama.  USeale (2012: 560)  ucacisa intsingiselo yonxulumano athi:  
Connotation: used in semiotics to indicate the interpretive 
meanings of signs, which maybe the ideological. Thus a picture 
of a soldier saluting a flag connotes nationhood and patriotism 
as well as the more straightforward things such as a ‘soldier’ 
and ‘flag’ that it denotes.  
Esi sicatshulwa singentla sicacisa ukuba intsingiselo yokutolika iimpawu ivela phi kwaye 
ingantoni na. Iimpawu zivela kwiingcingane zomntu kwakunye nezinto ezinxulumane nezinto 
ezibonakalayo ekuhlaleni ezinokumela okuthile, umzekelo; ihobe elimhlophe limele uxolo. 
UScholes (1982: 143) uyayiphikisa eyokuba kukho iintsingiselo ezimbini ezingafumaneka 
kwiimpawu nemiqondiso. Oku ukuchaza uScholes (1982: 143-144)  esithi: 
In the semiology of Roland Barthes and his followers, denotation 
has come to be associates with closure of meaning, and hence 
with censorship and political repression. In extreme reaction 
against the oppressive literalness of denotation, Barthes has 
abolished it, asserting that there are no such things as 
denotations, that these are only connotations, and that we call 
the last one, the connotation we rest upon, “denotation,”. 
Ngokwesi sicatshulwa singentla, ingcali uRoland Barthes uyakuphikisa ukuba kukhona 
iintsingiselo ezimbini. Ume ngelithi inye kuphela intsingiselo, yileyo yentsusa. UScholes 
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(1982) uchaza  ngoBarthes othi intsingiselo yonxulumano neyentsusa ziyafana ngokweembono 
zakhe. Apha ngezantsi uphando luza kuthi luxoxe nzulu ngemo yesakhiwo nesimiyotiki. 
 
2.15. ISINTAKSI NESIMIYOTIKI 
 
Olu phando lusebenzise isintaksi njengegatya lengcingane yesimiyotiki. Isintaksi lufundo- 
nzulu ngolwakhiwo lwesivakalisi. Oko kukuthi, kukhethwa amagama akulungeleyo ukwenza 
isivakalisi esinentsingiselo efanelekileyo. Isintaksi ligatya lesimiyotiki elijongene 
nobudlelwane obububo phakathi kweempawu okanye imiqondiso. Isintaksi inceda ekutolikeni 
intsingiselo ngendlela eyiyo nevakalayo. Isintaksi ijongene nendlela ekwakhiwa ngayo imiqolo 
ukusukela kubuncinane obufana namagama okanye isivakalisi. UScholes (1982:149) yena   
uphefumla ngesintaksi nobudlelwane bayo nesimiyotiki ngokuthi: 
...syntactics is the part of semiotics that is concerned with the 
rules which govern utterence and interpretation. In this sense, it 
means something very much like grammar.  
Ngokwesi sicatshulwa singentla, isintaksi yinxalenye yesimiyotiki ejongene nemigaqo 
yokubiza nokuguqulela amagama. Oko kuye kujongwe kumagama athi asetyenziswe 
ekubhaleni nasekuthetheni. Okunye okuza kugxilwa kuko ngumphandi iza kuba  
ngabalinganiswa beenoveli ezichongiweyo ukuba bayisebenzisa njani isintaksi ukwakha 
iimpawu. Iingcali uFromkin, uRodman noHyans (2003:12) zicacisa isintaksi zenjenje: 
Syntactic knowledge goes beyond being able to decide which 
strings are grammatical and which are not. It accounts for 
multiple meaning, or ambiguity, of expressions 
Lo mhlathana ungentla uchaza umsebenzi wokwazi isintaksi kwaye uyagqithela ekujongeni 
ukuba yeyiphi indlela elungileyo yokuma kwamagama kumqolo okanye isivakalisi. Isintaksi 
ikwajonga iintsingiselo ezininzi okanye ubumbaxa. Umzekelo kumqolo omnye kungaphuma 
iintsingiselo ezimbini xa kujongisiswa ngohlobo lwesintaksi. Umzekelo womqolo osebenzisa 
amagama amanye kodwa abe neentsingiselo ezininzi nezahlukileyo ngulo ulandelayo: (1.Ikati 
ifuthekile iyatya) xa uthatha amagama “ikati ifuthekile” odwa ushiye la magama “Ikati iyatya” 
kwisivakalisi (1) kuphuma enye intsingiselo etshintshileyo. Oku kubonisa ukuba ukumila 
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komqolo kubalulekile ekufundeni isintaksi nokufumana intsingiselo ethe ngqo. Uphando luza 
kuthi lushwankathele konke oko sele kuxoxiwe ngaphambili kwesi sahluko. 
 
2.16. IMO YESAKHIWO NESIMIYOTIKI 
 
Imo yesakhiwo yinkqubo ekhupha iimpawu, ngokubhalwe kwiWikipedia kuthiwa amaqalela 
ale ngcingane yemo yesakhiwo aqala kwimisebenzi kaFerdinand de Saussure kwimisebenzi 
yakhe ye-Lingwistiki, kwiminyaka yoo-1940 kunye neminyaka yoo-1950. Ngonyaka we-1960, 
imo yesakhiwo yakhula kulwimi lwesiFrentshi kwathi kanti oku kukhokelela ekukhuleni 
kwayo kwezinye iilwimi. Ibinza elithi ‘imo yesakhiwo’ lavela kuClaude Levi Strauss onolwazi 
ngomntu njengesidalwa nowancedisa ekukhuleni kwayo kwilizwe laseFransi. Lo mbutho 
wakhula ngakumbi ngokuthi wongeze abantu abafana noLouis Althusser, uJacques Lacan 
kunye noNicos Poulantzas. (http://en.wikipedia.org/wiki/structualism) (Ivulwe ngowama-
21Okthobha2013). UHawkes (1977:17) ecacisa imo yesakhiwo wenjenje: 
...structuralism is fundamentaly a way of thinking about 
the world which is predominantly concerned with the 
perception and description of structure. 
Esi sicatshulwa singentla siyacacisa ukuba ukwakheka kwelizwe kusuka kwindlela ekucingwa 
ngayo ngabantu ngelizwe kwaye imo yesakhiwo kwilizwe nayo ixhomekeke kwindlela abantu 
abacinga ngayo ngelizwe liphela. Ukuba abantu baza kuba neengcinga ezisengela phantsi 
ilizwe, nalo ilizwe liza konakala. Ke ngoku le nto iqaqambisa ukuba imo yesakhiwo kwinkqubo 
yokucinga nzulu ibalulekile.  UHawkes (1977:5) uxoxa athi ngemo yesakhiwo kwisimiyotiki:   
One of the most fruitful attempts a definition has been 
made by Jean Piaget. Structure, he argues, can be 
observed in an arrangement of entities which embodies 
the following fundamental ideas: the idea of wholeness, 
the idea of transformation, the idea of self-regulation. 
UHawkes (1977) unika le ngcaciso yokuba imo yesakhiwo ingajongwa ngendlela yokuba 
yenza izinto zime ngendlela ethile. Loo nto  ethi iquke ezi zinto zilandelayo 
ezibandakanyiweyo apha kwesi sicatshulwa: uluvo lulonke, uluvo lwenkqubo yokuguquka, 
kunye noluvo lwendlela yokuziphatha. Imo yesakhiwo kulwimi luphawu kodwa kolo phawu 
kuba kho loo nto kuthethwa ngayo kunye nomfanekiso osisandi. UHawkes (1977: 25) unaba 
athi: 
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The linguistic sign can be characterized in terms of the 
relationship which pertains between its dual aspects of ‘concept’ 
and of ‘sound-image’ – or, to use the term which signifier 
(significant). The structural relationship between the concept of 
a tree (i.e the signified) and the sound-image made by word 
‘tree’ (i.e the signifier) thus constitute a system of signs that 
express ideas’. 
Lo mhlathi ungentla ucacisa ukuba uphawu lufumaneka kwimo yesakhiwo solwimi, loo nto 
iba yinto ekuthethwa ngayo kunye nomfanekiso osisandi. Iimpawu ziveza iingcinga umntu 
anazo ngento, ziveza noluvo lomntu ze olo luvo lwakhe lube nentsingiselo. URoland (1967: 
897) utyatyadula enjenje ngemo yesakhiwo, “isakhiwo yindlela ekucalu-calulwa ngayo imo 
yesakhiwo ngenkcubeko esuka kumgaqo wale mihla wofundo ngolwimi. UPagiet (1970:5) 
yena uthi, imo yesakhiwo ngumgaqo wemibuzo ejongise kwiinkolelo ezintathu ngokobuninzi, 
utshintsho lwazo kunye nokuzilawula ngemithetho ethile. Uphando lucacisa imo yesakhiwo 
njengoluvo olubhaliweyo malunga nendlela yokuziphatha, amaziko aphakamileyo kunye 
namagama abonakala njengacalulekayo. Eyona nto ixhaphakileyo kwizinto ezahlukeneyo 
zemo yesakhiwo kunye nesimiyotiki kukugxininisa kwimithetho nezinto ezitshintshileyo 
zolwimi ngaphandle komba ophezulu wokutshintshiselana ngentetho. USaussure (1966: 117-
18), uphinda athi, ulwimi aluyiyo enye into ngaphandle kweefonetiki ezohlukeneyo.  
 
Iingcali uWatson-Gegeo, Karen kunye noSeaton (1978:191-196) zinika iintlobo ezintathu 
zesakhiwo ezikwabonwa njengengcingane yenkcubeko ezo bathi zinikwa zezi ngcali 
zilandelayo: uRuth Benedict, uRadcliffe-Brown, kunye noLevi-Strauss. Ezi ntlobo-ntlobo 
zesakhiwo zezi zilandelayo: 
a. Ingqokelela yenkcubeko  
b. Imo yesakhiwo sentlalo 
c. Inkcubeko yezimvo  
ULevi-Strauss (1998:120) yena ngokwezimvo zakhe uthi, nayiphi na inkcubeko ingabonwa 
njengengqokelela yeenkqubo zemiqondiso, eqhutywa lulwimi, imigaqo yomtshato okanye 
ukwendiselana, izinto ezidibene nenkcubeko, ezobugcisa, ezenzululwazi nezenkolo. ULevi-
strauss (1998:120) uthi xa ebeka la mazwi:  
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Any culture can be considered of symbolic system headed 
by language, the matrimonial rules, the economic 
relations, art, science and religion. 
Ngokwesicatshulwa esingentla, nayiphi na inkcubeko ibonwa njengenkqubo engumqondiso 
okhokelwa lulwimi. Oko kungenziwa yinkolo, ezobugcisa ezoqoqosho nezinye. Imo 
yesakhiwo ifundisa ngeenkqubo zokuba izimvo zihlangana kanjani ukuvelisa intsingiselo.  Xa 
umphandi ejongisisa imo yesakhiwo kwinkcubeko, uye ajonge nendlela ethe yalandelwa 
ukufumana intsingiselo ethe ngqo yeempawu kwaye iimpawu nemiqondiso zibonakala 
zitolikeka lula. Umphandi-ngxoxo wenze umzobo ukwenza lula ukucacisa imo yesakhiwo 
nokuhlangana kwayo nesimiyotiki. 
 
Umphandi uzobe lo mzobo ungasentla ngenjongo yokubonakalisa indlela ayiqonda ngayo 
ingcingane yemo yesakhiwo yeengcali uWatson-Gegeo kunye noSeaton (1978:191-196)  
 
Lo mzobo ungentla ubonisa ubuhlobo phakathi kwezi zinto zilandelayo zintathu: Imo 
yesakhiwo, inkcubeko yenkqubo yemiqondiso nengcingane yesimiyotiki gabalala. Akukho 
mntu unganakho ukufunda enye ingekho enye kuba xa ufunda ngesimiyotiki ufunda 
ngemiqondiso kwaye loo miqondiso yile yakha inkcubeko. Nakufundo lweempawu 
nemiqondiso kubalulekile ukujonga imo yesakhiwo, ethe yenza kwafikelelwa kwintsingiselo 
equlathwe zezo mpawu nemiqondiso. Kwezinye iincwadi namaphepha athe ashicilelwa 
malunga nemo yesakhiwo, ungafika kutshintsha-tshintshwa la magama mabini, isimiyotiki 
okanye imo yesakhiwo. Isimiyotiki nesakhiwo ziingcingane ezimbini ezingohlulwayo kuba 
zombini ezi ngcingane zimalunga nofundo ngeempawu, kwaye imo yesakhiwo igxininisa 
kakhulu kwinkqubo eyenzekayo kwiimpawu. 
Imo yokumila kukufunda 
ngeenkqubo ezikhupha 
intsingiselo. 
Inkcubeko yinkqubo 
yemiqondiso  
Isimiyotiki lufundo nzulu 
ngeempawu nemiqondiso 
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UMakaryk (1993:179) uchaza ngamabakala amabini kwincwadi yakhe ukuba 
kwiinkulungwane ezingamashumi amabini, isimiyotiki nemo yesakhiwo zadibana phantsi 
komqulunqi uFerdinand de Saussure zaba yinto enye. Yiva uMakaryk (1993: 179) echaza banzi 
ngoku esithi: 
Twentieth-century semiotics and structuralism emerge 
simultaneously from the same source: post-positivistic model 
originated by Ferdinand de Sassure and formalism Russian.  
Okungentla kuyacacisa ukuba isimiyotiki kunye nesakhiwo zisuka endaweni enye, ngamanye 
amazwi intsusa yazo iyafana. Apha kuyacaciswa ukuba isimiyotiki kunye nesakhiwo azikwazi 
ukohlulwa. Isimiyotiki kunye nesakhiwo zivela ngaxeshanye kumthombo omnye. Into enike 
umdla apha kwesi sicatshulwa yindlela isimiyotiki kunye nesakhiwo ezinobuhlobo ngayo. 
 
Imo yesakhiwo igxininisa kuluvo lokuba amanqanaba enkcubeko kufuneka ejongwe calanye. 
UKaplan (1972:169) uyachaza ukuba imo yesakhiwo yoyanyaniswe naba babhali balandelayo: 
uLevi-Strauss ophuma phambili njengomqulunqi wengcingane yemo yesakhiwo kunye naba 
babhali balandelayo: uRoland Barthes, uJean Piaget, uLouis Althusser, uJacques Lacan, 
uLeonard Jackson, uGerand Gennete, uJonathan Culler, kunye noJ.Derida.  Malunga nalo mba 
uRobey (1973: 21) ubhala enjenje: 
...one  might try to distinguish between semiology and 
structuralism– but in fact the two are inseparable, for in studying 
signs one must investigate the system of relations which enables 
meaning to be produced, and reciprocally, the pertinent 
relations between items can be determined only if one consider 
them as signs.  
Esi sicatshulwa  sicacisa kwaye sifundisa nzulu ngemo yesakhiwo nokuba inkcubeko ayinakho 
ukujonga icala elinye lentsingiselo. Eyona nto ithi ibaluleke kwinkcubeko yindlela umntu 
aziphethe ngayo nabonakala eyiyo eluntwini, kufuneka ayigade indlela enza ngayo izinto. 
Kwalapha umphandi ufundile ukuba yonke into umntu athi ayenze inento yokwenza 
nengqondo okanye iqala engqondweni. Kwalapha kuyachazwa ukuba isimiyoloji okanye 
isimiyotiki kunye nesakhiwo zizinto ezingenakho ukohlukaniswa kuba azohlukani. Ezi zinto 
zimbini zivumela intsingiselo yakheke lula kwaye zenza lula ukuba ubani akwazi ukuqaphela 
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iimpawu kuzo. La magama aziimpawu athi akheke ezingqondweni zabantu.  URobey (1973: 
1-2) unaba athi:  
Inspired by a famous passage in Saussure’s Cours de 
linguistique generate, and founded in the anthropology of Levi-
Strauss, this new Science has grown out of the supposition that 
the theories and methods of structural linguistics are directly or 
indirectly applicable to the analysis of all aspects of human 
culture, in so far as all of these, like languages, may be 
interpreted as a systems of signs. 
Ngokwesi sicatshulwa singentla umbhali uLevi-Strauss uchaza ukuba obu bunzululwazi butsha 
buye bakhula baqhubela ukuba ulwimi luguqulelwe njengenkqubo yeempawu. Awunakho 
ukukhankanya inkqubo yeempawu uyilibale imo yesakhiwo kuba ezi zinto zisebenza kunye. 
Kwezinye iimeko uphawu luqala luhambe inkqubo ethile kulwimi ze lwaziwe njengophawu 
kwaye luqulathe loo ntsingiselo. URobey (1973:2) ugxininisa echaza malunga nemo 
yesakhiwo kwaye ebonisa nobudlelwane phakathi kwesimiyoloji nesimiyotiki:  
Structuralism in this sense is more or less coterminous, as 
Jonathan Culler points out, with semiology or semiotics, the 
science of signs, as Sassure says (au sein de laVie sociale). 
Esi sicatshulwa singentla sicacisa ukuba imo yesakhiwo kunye nesimiyotiki zicacisa inkqubo 
yeempawu. Enye ayikwazi ukusebenza ngaphandle kwenye, zisebenza kunye ngawo onke 
amaxesha. Ezi ngcingane zombini ziyancedisana ukwenza into ethethwayo iphuhlise 
intsingiselo eyiyo nevakalayo. Ukubaluleka kobume besakhiwo kwinkqubo yeempawu 
kuyalingana nesimiyotiki kunye nesimiyoloji. 
 
Isimiyotiki luhlobo lwesakhiwo kulwimi. Ubani akanakho ukwahlula isimiyotiki kwimo 
yesakhiwo ukuze kuphuhle imo yesakhiwo nendlela yokunxibelelana iyonke kuye kufuneke 
kujongisiswe inkqubo yesimiyotiki. Iingcali uVan Luxemburg, uBal, noWeststeijn (1985: 58) 
bacacisa ubudlelwane phakathi kwesimiyotiki nemo yesakhiwo: 
Het verschil tussen structuralisme en semiotiek is niet 
methodisch van aard. Semiotiek is een vorm van 
structuralisme, maar bestrijkt een groter gebied. Waar 
structuralisten de tekst zelf bestuderen, is het semiotici 
juist te doen om het hele communicatigokuthie proces.  
Esi sicatshulwa singentla sicacisa ukuba isimiyotiki kunye nesakhiwo zizinto ezihamba zonke 
ngexesha elinye, azikwazi ukwahlukaniswa. Xa kuthethwa ngezifundo zesakhiwo, kuthethwa 
76 
 
ngamagama uqobo kunye nenkqubo yamagama, ze xa kuthethwa ngofundo ngesimiyotiki, 
kuthethwe ngenkqubo yonxibelelwano iphela. Xa kuthethwa ngemo yesakhiwo kulwimi 
kuthethwa ngenkqubo ebonisa iimpawu kulwimi olo. Imo yesakhiwo yindlela yokucinga 
ngelizwe jikelele. Injongo yengcingane yemo yesakhiwo kukutyebisa kwaye inikeze 
iimpendulo zokuba bekutheni into ethile ize iphele iluhlobo oluthile. Indlela athi ubani acinge 
ngayo xa ecinga yiyo leyo ithi iveze imo yesakhiwo. Oko kwenza ukuba izinto ezithile zikwazi 
ukucaciseka xa kudingeka ingcaciso nentsingiselo eyiyo. Uphando luza kugqithela luxoxe 
banzi ngesintaksi nesimiyotiki. 
 
2.17. ISISHWANKATHELO 
 
Esi sahluko sinike ingxoxo epheleleyo malunga nesimiyotiki ikhatshwa ziingcingane 
eziyixhasayo; isintaksi, isimantiki, ipragmatiki kunye nemo yesakhiwo. Isimiyotiki kulandwa 
imvelaphi yayo kulwimi lwesiGrike kwiinzululwazi ezifunda ngolwimi, ubomi kunye 
neengqondo zabantu. Yathi yaqulunqwa yandiswa ngaba babhali balandelayo: uCharles 
Sanders uPeirce, uFerdinand de Saussure, uYuri Lotman, uThure von uUexkull, uUmberto 
Eco, uRoland Barthes, uThomas A. Sebeok kunye nezinye iingcali. Isimiyoni ithi ibe sisiqalo 
sesimiyotiki kuba isimiyotiki ithi iphuhliswe yiyo ngokuthi ithethe ngeempawu nezinto. 
Nangona isimiyoni ithetha ngezi zinto zombini zichazwe ngentla ezibalula iimpawu kodwa 
bezingenakuze zibe kho ngaphandle komsebenzisi-phawu, oku kubonisa ukuba umsebenzisi 
phawu ubaluleke kakhulu. Ukuze ibe kho kwaye ibonakale isimiyotiki kufuneka iimpawu, 
nabantu abasebenzisa ezo mpawu ekuhlaleni, kumaqumrhu, kuncwadi, ezindleleni 
nakwiindawo ngeendawo. 
 
Isimiyotiki icaciswe njengofundo-nzulu ngeempawu. Uphawu yinto emele into enentsingiselo. 
Zikho iimpawu zendalo kunye nezo zenziwa ngabom. Uphawu lunika umyalezo, kufuneka 
kube kho umntu ekufuneka afumane umyalezo. Kuninzi okuthi kucaciswe yisimiyotiki 
ngeempawu kwesi sahluko, kuquka into yokuba igama nalo ikwaluphawu. Esi sahluko siye 
sicacise umahluko phakathi kweempawu nemiqondiso. 
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Uphando luyayiveza kwaye luyicacisa into yokuba isimiyotiki ifumaneka kwiindawo ezininzi 
ezifana nemiculo, izilwanyana, izakhiwo, eqongeni, kwezonyango, kwezentlalo, nakuncwadi. 
Esi sahluko sicacise nzulu nangesimiyotiki yenkcubeko, eyophawu kunye nemiqondiso kuba 
kuza kuthi kumacandelo alandelayo kugxilwe kakhulu kuzo. Uphando luthe lwangena nzulu 
lucacisa uphawu kuba isimiyotiki ibingekhe ibekho ngaphandle kophawu. Isimiyotiki lufundo- 
nzulu ngeempawu nemiqondiso, ngoko ke yiyo le nto uphando lunike inkcazelo ethe vetshe 
ngophawu. 
 
Kwesi sahluko kuthe kwajongisiswa imo yesakhiwo nesimiyotiki kuba  la mabakala ayafana 
kwaye kunzima ukuwohlula. Isimiyotiki iye ibonakale kwimo yesakhiwo ukuze umfundi 
akwazi ukucacelwa ukuba ingaba kuthe kwafikelelwa njani kuphawu okanye umqondiso othile 
ofumaneka encwadini. Esi sahluko sithe sanikezela ngeentlobo zentsingiselo ezithi zifumaneke 
kwiimpawu nemiqondiso xa zithe zasetyenziswa kwiintetho, kwizivakalisinemizobo. Iintlobo 
zeentsingiselo zimbini: intsingiselo yentsusa  nentsingiselo yonxulumano. Ezi ntsingiselo 
zombini zivakala ngokwahlukeneyo kodwa umbhali uBarthes nabalandeli bakhe kwisimiyoloji 
bayakuphikisa oko besithi intsingiselo inye kuphela, yile iyintsingiselo yentsusa.  Kwesi 
sahluko inqanaba ngalinye elithe lacaciswa linegalelo elikhulu kakhulu kwisimiyotiki kwaye 
nababhali abathe bachazwa kwimbali bathe banegalelo elikhulu kakhulu ukwandisa 
nokuphuhlisa isimiyotiki. 
 
Xa uphando ludlulela kwisahluko esilandelayo luza kuthi luqhubeke lujonge ukuba le 
ngcingane yesimiyotiki ingaba ibonakala njani kwiincwadi zeenoveli zesiXhosa ezichongelwe 
olu phandolwazi. Uphando luza kwenza oko ngokuqala lujonge iimpawu nemiqondiso 
efumanekayo kwiincwadi zophando ezichongiweyo. 
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ISAHLUKO 3 
UPHICOTHO NZULU LWESIMIYOTIKI KWINKCUBEKO  
 
3.1. INTSHAYELELO 
 
Iimpawu nemiqondiso zezona ntsika ezimisa ingcingane yesimiyotiki. Kwesi sahluko uphando 
luza kushukuxa iimpawu nemiqondiso efumanekayo kwezi ncwadi zichongiweyo zilandelayo: 
Ingqumbo Yeminyanya ebhalwe nguA.C Jordan (1940), Ukuqhawuka kwembeleko ebhalwe 
nguD.M Jongilanga (1982) kunye nencwadi ethi, Ukuba ndandazile ebhalwe nguW.K 
Tamsanqa.(1976) Aba babhali bathe bazisebenzisa kakhulu iimpawu nemiqondiso kwezi 
ncwadi ukudlulisa imiyalezo kwaye benika nomingimingi oluza kuqhubeka. Iimpawu 
nemiqondiso zikwaqulathe iintsingiselo ezifihlakeleyo ezifuna umfundi afumane ulwazi 
olunzulu malunga nomqondiso okanye uphawu olo ukuze akwazi ukufumana intsingiselo ethe 
ngqo.  
 
Uphando luza kuthi lushukuxe ezi zihloko zilandelayo: isihloko sokuqala sixoxa banzi 
ngemiqondiso yamashwa, elingumingimingi oluza kuqhubeka. Phantsi kwesi sihloko 
kufumaneka ezi zihlokwana: umqondiso wokubi ngesikhova, umqondiso wokukhonya 
komqhagi, umqondiso wenja, inkomo emdaka kwikhazi  nomqondiso womsi. Ezinye izihloko 
eziza kushukuxwa lolu phando, ngumqondiso wobumnyama, umqondiso wokukhanya 
nobumhlophe, uBuntu, umqondiso wephupha, isinxibo njengophawu lobume ekuhlaleni, 
umqondiso wokubulawa kwenkwakhwa  nomqondiso wemo yezulu.  
 
Olu phando luza kugxila kakhulu lucacise ngeempawu nemiqondiso eyakhelwe kwiinkolo 
zenkcubeko yobuntu. Esi sahluko siza kunaba nakwimiba yemiqondiso yesithethe 
nekukholeleka ekubeni yakhelwe kwiinkolo namasiko akwaNtu. Esi sahluko sisebenzisa ezona 
mpawu zibonakalisa ingcingane yesimiyotiki ukuyiveza ukuba ikho kangakanani kuncwadi.  
Esi sahluko siza kunika ingcaciso ngolwazi lwemveli kuba imiqondiso emininzi iye ifumane 
intsingiselo ngenxa yeenkolo zelo qela labantu kunye nezithethe. Xa abantu bekholelwa kwezo 
zehlo zemiqondiso, ezo nkolelo zabo ziye zidluliselwe kwizizukulwana ngezizukulwana 
ngolwazi lwemveli, yiyo le nto uphando lunika nengcaciso yolwazi lwemveli ekudibaneni 
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nemiqondiso. Esi sahluko siza kubonisa ezo mpawu naloo miqondiso iboniswa 
ngabalinganiswa neziganeko kwiinoveli ezichongiweyo. Iimpawu ezo zithe zaboniswa 
ngababhali, bekwiindawo abakuzo, iimpawu ezibonisa imo yesimiyoni, iimvakalelo kunye 
nezinto ezibangqongileyo neziphathekayo. Nangona isimiyotiki kunye nenkcubeko 
zingacaciswanga zizimele kodwa uMakaryk (1993: 20-21) uyayichaza ingcaciso yesimiyotiki 
yenkcubeko eyakhiwa liqela lababhali uLotman, uUspenkij, uIvanov, uToporov noPiatigorsky 
(1973:7) bazicacisa ezi simiyotiki nenkcubeko benjenje:  
semiotics of culture is ‘the study of the functional correlation of 
different sign systems.  
Le nkcazo ingentla icacisa ukuba ezi ngcali uLotman, uUspenkij, Ivanov, Toporov 
noPiatigorsky (1973:7) zaphanda ngesimiyotiki zontathu, zangqinelana ukuba isimiyotiki 
yenkcubeko iluphando oludibene nokuveza inkqubo yemiqondiso yezimvo ezahlukeneyo. 
Uncwadi luyinxalenye yenkcubeko kubomi obuphilwa ngabantu. Ababhali basebenzisa 
uncwadi ukugqithisa imbali, amasiko nezithethe, izimvo zabo malunga notshintsho lwentlalo 
yabantu, ipolitiki, ingcebiso nokuveza amahlandinyuka obomi. UHawthorn (2005:5) 
ugxininisa oku sekubalulwe ngasentla esithi: injongo yombhali woncwadi kukubonisa yonke 
into eyenzekayo kubomi babantu ngexesha elithile kwimbali, kwaye umbhali uye agqobhoze 
phakathi kwento ebonakalayo kwanebonisa inguqu. 
 
UObiechina (1980:262) ubonisa unxulumano oluphakathi kolwimi nenkcubeko yabantu ngolu 
hlobo: 
Cultural and social change provides the novelists with their 
themes and subject matter.  
Oku kungentla kungqina okokuba izimvo zababhali abaninzi ezifuthelwe ngamandla 
kukuguquka kwamaxesha kunye neendlela zokwenza izinto kwinkcubeko. Ezi noveli 
zichongiweyo zityebile kwizinto ezibonisa inkcubeko kubalinganiswa. Inkcubeko iye 
ibonakale kakhulu kumasiko nezithethe zaloo ndawo nohlanga lwayo okanye kulwimi 
olusetyenziswayo.  
 
Phambi  kokunaba nzulu ngesimiyotiki uphando luza kuqala lukhe lunike ingcaciso 
yenkcubeko lucaphula uHofstede (1991:5) ezibhale ngenkcubeko. Inkcubeko le zizinto ezithi 
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zenziwe ngabantu beqela elithile imihla ngemihla. Inkcubeko iquka nobulumko babantu. 
Indlela ekunxitywa ngayo, indlela ekuphekwa ngayo nendlela abantu abaziphethe ngayo 
nababelana ngayo ngemisebenzi ebonakalisa inkcubeko. Inkcubeko ithi ikhule kwaye 
itshintshe nangokuhamba kweminyaka okanye amaxesha. Kufana nenkcubeko yamaXhosa, 
izinto ezazisenziwa mandulo, kusadliwa ngendeb’ endala ezinye zazo azisathathelwa ngqalelo 
kule mihla siphila kuyo. Indlela ekunxitywa ngayo ayisafani naleya yamandulo, amasiko 
nezithethe nangona isekhona inxenye yabantu abasawathathela ingqalelo, abanye sebemka 
nomsinga waseNtshona. Ngolu luvo umphandi-ngxoxo ungqinelana neengcaphephe 
zenkcubeko ezithi, “inkcubeko iyatshintsha ngokuhamba kwamaxesha”. UHofstede (1991:5)  
uveza enye imbono xa ecacisa ngenkcubeko esenjenje:  
 
Culture is always a collective phenomenon, because it is at least 
partly shared with people whom life within the same social 
environment, which is where it is learned. It is collective which 
is where it is learned. It is collective programming of the mind 
which distinguishes the member of one group of category of 
people from another. 
 
Le ngcaciso  ingentla iyayiveza into yokuba inkcubeko yinto efundwayo ethi yahlule iqela 
labantu kwabanye okanye isizwe kwesinye isizwe. Isimiyotiki yenkcubeko icacisa inkcubeko, 
ibonise iimpawu nemiqondiso esetyenzisiweyo kwinkcubeko ukubonisa into ethile okanye 
inike intsingiselo ethile nto leyo eyenza ilandelwe ngabo bantu bakholelwa kuyo. Umzekelo, 
kwantla-ndlolo umntu oyinkosi kwaXhosa ebeye abe nesihlalo sakhe, ingubo yakhe kunye 
nentonga yakhe. Into nganye kwezo zinxibo ibonisa into ngokwenkcubeko nenkolo yakwaNtu. 
Akufane kubonwe mntu wombethe isikhumba sengwe ngaphandle kokuba uyinkosi. Yiyo le 
nto abantu kufuneka beziqondile iimpawu zenkcubeko, ukuze baqonde ukuba kutheni 
kusenzeka ngolo hlobo kwisizwe esithile nje.  
 
Isimiyotiki yenkcubeko iye icacise inkcubeko gabalala ngecala lesimiyotiki isebenzisa 
iimpawu nemiqondiso. Apha kwesi sahluko yonke into eluphawu lwenkcubeko yakwaXhosa 
ezotywe kwiincwadi ezichongiweyo iye ixoxwe ukubonisa ukuba imele ntoni kwaye ibonisa 
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ntoni kumfundi nakubaphandi. ULotman noUspenskij, (1978:7) bayicacisa ngeendlela 
ezahlukeneyo inkcubeko ngakwicala lesimiyotiki ngokuthi:  
From the semiotic point of view culture may be regarded 
as a hierarchy of particular semiotic systems, as a sum 
of texts and semiotic systems, as sum of texts and the set 
of functions correlated with them, or as a certian 
machanism which generates these texts.  
Ngokwesi sicatshulwa singentla isimiyotiki xa ijongwa ngakwicala lenkcubeko ingabonwa 
njengokumila kwenkqubo ethile yesimiyotiki, njengenxalenye yamagama kunye neenkqubo 
zesimiyotiki kunye neqela leenkqubo elihlanganiswe nazo. Isimiyotiki yenkcubeko iye icacise 
icandelo lesimiyotiki njengohlobo oluthile lwemiqondiso ebonakala kwizenzo zabantu, 
izilwanyana kunye nendalo. Olu hlobo lwemiqondiso luye lunike intsingiselo kuko konke 
okwenzekayo kuluntu nokusingqongileyo. Inkcubeko yaziwa njengenkqubo yemiqondiso 
okanye iimpawu ezinentsingiselo kuluntu.  
 
ULotman noUspenskij, (1978:7) ngokwengcaciso yabo yesimiyotiki yenkcubeko bathi 
zimpawu nemiqondiso eyakhiwe ngeengqokelela zeenkolelo zabantu ekuphileni kwemihla 
ngemihla. Ezo mpawu nemiqondiso unakho ukuziqonda xa usazi imbali yeso sizwe 
kubhekiselwe kuso. ULotman noUspenskij, (1978:7) banaba ngakumbi ngale nkcubeko nzulu 
ngokuthi: 
Thus culture is constructed as a hierachy of semiotics 
systems, on the one hand, and a multi ayalted 
arrangement of the extracultural sphere surrounding it. 
Yet it is indisputable that it is precisely the inner 
structure, the composition and correlation of particular 
semiotic subsystems, which determines the type of 
culture in the first place.  
Ngokwesi siqwengana singentla sicacisa ukuba inkcubeko yakhiwe njengolandelelwano 
lweenkqubo zesimiyotiki, okwesibini idlala indima enkulu ekuhlangabezeni nasekulungiseni 
inkcubeko nezinto eziyijikelezileyo. Ngokweengcali uLotman noUspenskij, (1978:7) 
isimiyotiki yenkcubeko ineenxaxheba ezimbini. Okokuqala ibonakala kufundo lwenkqubo 
yeempawu nemiqondiso yenkcubeko. Okwesibini ibonakala xa kujongwa iziphumo ezibi 
nezihle ezifumaneka kwinkcubeko.  
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Iimpawu zenkcubeko zohlukene ngokwenkqubo, ukuma, ulwimi, uhlanga, ilizwe okanye 
indawo. Zithi ke ezi mpawu zibonakale ngokwezinto ezenziwayo, okuthethwayo, 
nokunxitywayo. Kukho imiqondiso ethi iqapheleke ebomini babantu ngenxa yolwazi lwemveli 
oluhambiselana nenkolo nenkcubeko yabo bantu. Kuloko kwesi sahluko, uphando luza 
kuphuhlisa ukuba ikhona imiqondiso ethe yasetyenziswa ngababhali njengomingimingi oluza 
kwehla encwadini besebenzisa ulwazi lwemveli oludibene neenkolo kunye nenkcubeko. 
KwaXhosa zikho iintshukumo ezithi zenziwe zizilwanyana, indalo kunye nezinye izehlo nje 
ekukholeleka ukuba zingumqondiso wokuthile okuza kwehla eluntwini. Kwinkcubeko zikhona 
iimpawu ezibonisa ubuni bomntu, imvelaphi nobume ekuhlaleni. Isiduko yinxalenye yezo 
mpawu. Apha ngezantsi uphando luza kuthi luqhabalake luchaza ukuba ingaba iziduko 
ziziimpawu njani na. 
 
3.2. IZIDUKO 
 
Iziduko yinxalenye yeempawu zobuni bomntu kubomi besiNtu. Iziduko zohlula iintlanga 
kwezinye kwaye zikwabonakalisa ukuzalana kubantu besizwe esinye. KumaXhosa isiduko 
yinto ebaluleke kakhulu. Iziduko eziza kuthi zihlalutywe kolu phando ziyafumaneka 
kwincwadi kaTamsanqa (1976) ethi, Ukuba ndandazile zezi zilandelayo: isiduko 
sikaLindikhaya esithi, Tshawe, isiduko sikaNomazizi esithi Zizi kunye nesikaLizo esithi Miya. 
Iziduko ezifumaneka kwincwadi kaJordan (1940) ethi, Ingqumbo yeminyanya nazo eziza 
kuhlalutywa. Esokuqala sisiduko sikaZwelinzima esithi Jola nesisiduko sabaninzi kumhlaba 
wamaMpondomise kuba uninzi lwabantu yaye ingooJolinkomo nesiduko sikaThembeka esithi 
Zizi. Isiduko esiza kuhlalutywa kwincwadi kaJongilanga (1982) ethi, Ukuqhawuka 
kwembeleko seso sikaZoleka esithi Ngwevu. Mandulo phaya indoda xa ithe yabizwa ngesiduko 
sayo ibiziva ihloniphekile. KwaXhosa ukubuza umntu isiduko sakhe kubonwa njengophawu. 
Isiduko sibaluleke ngohlobo lokuba xa umfazi esenda isiduko akasitshintshi nangona ifani 
yona ekwazi ukuba ayitshintshe. Xa abantu beneziduko ezifanayo bathathwa njengabantu 
abazalanayo abangenakutshata kwaye abagazi linye nokuba abazani abazange babonane 
nakweyiphi na indawo. Isiduko sibaluleke ngaphezu kwefani kuba luphawu lokuba ungubani 
kwaye uzalwa ngubani. Ukuze ubani abe nakho ukwaziwa ngabanye abantu ukuba ungumni, 
uvela phi kuye kufuneke ukuba umntu achaze isiduko sakhe. UBongela (2001:126) ucaphula 
amazwi kaNyamende (1988:1) xa ecacisa isiduko: 
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Isiduko ligama elimele uludwe lwamanye amagama ezithi 
iintsapho eziphuma kumnombo omnye zaziwe ngawo. Kwakhona 
la magama, ngamagama aziqukayo ezi ntsapho zibe ngabantu 
abanye. 
Omnye umzekelo wesiduko esibonisa umnombo womntu uyafumaneka kwincwadi 
kaTamsanqa (1976) ethi, Ukuba ndandazile apho uLindikhaya oyiNkosi ebizwa ngesiduko 
sayo esithi “Tshawe”. Kule ncwadi kaTamsanqa (1967: 63) ethi, Ukuba ndandazile kubonakala 
umlinganiswa uXabiso noGobizembe bequlunqa intlanganiso ukuze kuxoxwe 
ngokungafumani ndlalifa kukaLindikhaya oyinkosi. Uyaqhuba ebalisa uTamsanqa (1967:63) 
ukuba inkosi yaye ingazi ukuba le ntlanganiso eyaye iceliwe imalunga nantoni ecaphula 
ngokuthi:  
 Kwalalwa ngobo busuku inkosi ikhathazekile kukuba ingayazi 
into eza namaphakathi kwintlanganiso yengomso. Umntu owada 
wazama ukuxolisa olu khathazeko ikwangutitshala uGqugqisa 
ngamazwi athi, “hayi Tshawe, into yokungazi kwakho ukuba 
ibizelwa ntoni na intlanganiso mayingakukhathazi... 
USoga (1989:12) uyasichazela ukuba ngokwakwaXhosa xa umntu ebizwa ukuba liTshawe 
umnombo wakhe uye ubonakale kwisiduko sakhe esihamba ngolu hlobo: 
 Tshawe 
 Ngcwangu 
 Sikhomo 
 Togu 
 Ngconde 
 Tshiwo 
 Phalo 
Xa kubizwa zonke ezi ziduko zikhankanywe ngentla ngumnombo wenkosi uLindikhaya lowo 
kwaye zibalulekile kuye. Utitshala uGqugqisa njengoko enesikhundla ngokwemfundo kodwa 
unentlonipho nokuzithoba kwiNkosi uLindikhaya oko ukubonakalisa ngokubhekisa kuye 
ngesiduko ukubonakalisa ukumamkela nokumxhasa ngaphezu kokuba emhloniphile. Isiduko 
sikaLindikhaya sidulisa ukuba akalahlekanga kwindawo akuyo uyiyo inkosi njengokuba 
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nomnombo wakhe ekungqina oko. Njengankosi kufanele abe nendlalifa eza kuthwala esi 
siduko sakhe ukuze umnombo wakhe uqhubeke. Kodwa ke kule ncwadi kaTamsanqa 
intsindabadala kukungafumani ndlalifa kweNkosi uLindikhaya.  
 
Malunga nalo mnombo uphawulwe ngentla, ingcali uSoga (1989: 4-5) uyicacisa kwincwadi 
yakhe ethi, Intlalo kaXhosa ooTshawe babengezizo iinkosi njengokuba sibona lo mlinganiswa 
uLindikhaya eyinkosi nje. Uyachaza ukuba iinkosi yaye ingamaCirha kuba uTshawe waye 
engomncinane koonyana beenkosi kodwa ngokwesiko lakwaXhosa walwela indwe ngezikhali 
waze wazuza amandla amakhulu wabe ubufumana njalo ubukhosi. Kude kube namhla oku 
ooTshawe baziwa njengeenkosi. Ukubizwa kukaLindikhaya ngesiduko kudulisa ukubaluleka 
kwakhe nezinyanya zakhe njengenkosi. Inkosi ayibizwa ngegama kuba ihloniphekile kwaye 
kukholeleka ukuba ikhethekile ayizange ityunjwe ngabantu balo mhlaba kodwa zizinyanya 
namazulu. Inkosi ayifaniswa nabanye abantu nje ngenxa yoko kukhetheka okubanzi kwaye 
okungummangaliso. Ngokwenkcubeko yakwaXhosa ukubizwa kukaLindikhaya luphawu 
lokuba uhloniphekile yena nezinyanya zakhe. Ikwaluphawu lokumcenga ukuze kwehle 
ukukhathazeka kuba uLindikhaya waye engayazi eyona nto ooXabiso noGobizembe 
ababexoxa ngayo. 
 
Ufundo malunga neziduko lufumaneka phantsi kwezifundo zengcingane yeonomastiki, oku 
kukuthi ufundo nzulu ngamagama, ukuthiya kunye nenkqubo yamagama. UNeethling (2005: 
2) uzoba le nkcazelo ngeonomastiki: 
Onomastic is a multidisciplinary field of study per excellence. 
One could for example, study onomastics from a linguistic 
perspective. A name is a linguistic sign, and hence could be 
subjected to the same linguistic scrutiny as other linguistic 
signs… 
Ngokwesicatshulwa singentla, umntu angayitolika ngelithi, ufundo ngamagama lunabe 
kakhulu kuba luyafumaneka kwiimpawu nakulwimi gabalala. Iziduko nazo zifumaneka phantsi 
kolu didi lwengcingane ngenxa yokunaba kwayo.  
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UBailey (1978:3) uyangqina ukuba amagama afana neziduko angayiyo imiqondiso 
ngokwemvumelwano okanye izalathiso ngokwendalo: 
Symbols then can be either “names” (conventional) or “signs 
(natural).  
Esi sicatshulwa siyachaza ukuba umqondiso awunakho ukujongwa kwicala elinye kuba 
uyakwazi ukuvela njengegama okanye njengophawu. Umzekelo uyafumaneka kwincwadi 
kaTamsanqa (1976) ethi, Ukuba ndandazile apho uLizo ongutitshala nothe waphandlwa 
yintombi eyititshalakazi egama linguNomazizi. Lo mfana uye wafumana ithuba lokuba 
azazise, yiva uTamsanqa (1982: 18-34) xa ebalisa esenjenje: 
Kuthethe uLizo kuqala ezazisa, “Mna ndinguLizo kaMbovane 
eColosa, nkosazana”. 
“Isiduko?” Ibuzile le ntokazi imthe ntsho ngaloo mehlo azele 
luncumo.  
“Isiduko ndinguMiya titshalakazi,” uphendule uLizo naye 
encumile. 
“Siyabona Gcwanini! Siyabona Sibewu!” 
“…Mna ke ndinguNomazizi elenkobe, kwaNjeza, eGcuwa, 
uMildred elibizwa ngabeLungu, iZizi isiduko njengoko uliva 
negama.” 
Apha kwesi sicatshulwa uNomazizi uphinde wabuza isiduko emva kokuba uLizo emxelele 
igama lakhe, oku kubonakalisa ukuba ebengekazazisi uLizo kungona uNomazizi amamkelayo 
ngokumtyibela. Olu lwamkelo lumnika ithemba kuba umfo lo uze eneenjongo zokucela 
ubuhlobo kodwa azaphumelela. Kubalulekile kakhulu phakathi kwamabhinqa namadoda 
ukuba azane iziduko zawo ukuze omnye angaceli ubuhlobo kanti bayazalana. UHamma-Tooke 
(1962:60-61) uyayingqina into yokuba iziduko ngumnombo kwaye abantu bomnombo omnye 
abendiselani: 
A man inherits his clan name from his father and marriage is 
strictly forbidden between clan members. 
Le ngcaciso ingentla ibonakalisa mhlophe ukuba umntu akasiyili isiduko sakhe koko 
usebenzisa esikayise esihleli sikhona.  Kwasekuzalweni kwakhe umntu uqala abe lusana 
olubomvu, abe ngumntwana emva koko abe ngumntu okhula ebizwa ngesiduko sikayise 
okanye esakulonina xa engumntwana wentombi. Isiduko esi ke sinomnombo wosapho, umntu 
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xa ebizwa ngesiduko kubizwa ooyisemkhulu okanye ookhokho bakhe. Kaloku xa iziduko 
zifana anikwazi ukutshatana okanye ukuthandana ngokuba kukholeleka ukuba ningabantu 
bomzi omnye ngoko ke igazi lenu linye nokuba beningazani ngaphambili. Kuloko amaXhosa 
ekholelwa kwinto yokuba akwamkeleki ukuthandana okanye ukutshatana kwabantu 
abanesiduko esinye kuba xa ityeshelwa loo nto ingabizwa njengokuba ngumbulo. 
 
Apha kule ngxoxo kaNomazizi noLizo kuyabonakala ukuba uLizo uphandlwe yintombi xa 
bedibana kukhuphiswano lomculo wezikolo. UNomazizi akonelanga kukuva igama lomfana 
koko ubuze isiduko kuLizo ukubonakalisa ukuba isiduko luphawu lwenkcubeko nobuwena. 
Isiduko ikwaluphawu lokukhangela ukuzalana phakathi kwabo bantu. Ukubuza uNomazizi 
naye ebelandela lo mzila. Olu luphawu olubonakalisa uBuntu kwisizwe esiNtsundu. 
 
Igama likaNomazizi luphawu lwemvelaphi yakhe okanye lomnombo wokuba ungubani. 
UNomazizi uthiywe ngesiduko sakhe ukubonakalisa ukuba uphuma kweliphi ikhaya ukuze 
singatshitshi isiduko eso sekhaya. UMpofu (2007:12) uyaphefumla ngalo mba wokuthiywa 
ngesiduko athi: 
Family members give a child a personal name that is derived 
from a clan name in order to maintain the family identity and 
ancestor’s spirit within the family. 
Kukholeleka ekubeni isiduko ligama elilandwa kumnombo wookhokho ababephila mandulo. 
Isiduko siyayiveza into yokuba umntwana xa ethiywe ngesiduko uzalwa kowuphi umnombo. 
Ngokuthiya umntwana ngesiduko oko kubonakalisa ukuhlonipha izinyanya nokugcina 
isikhumbuzo ngembali yekhaya elo. Igama likaNomazizi libonakalisa umnombo wakhe 
ngokwezinyanya zakhe, loo nto imenza azazi kwaye nesizukulwana kungalula kuye ukuba 
simazi imvelaphi ngenxa yegama lakhe. Esi siduko sikwazile ukubhentsisa ukuba le ntombi 
uNomazizi ayizalwa ebukhosini kuba amaZizi eMzantsi Afrika awazizo iinkosi angazizo 
eSwazini. Kwakufanele alinde abonelwe ngokufanelekileyo nokusesikweni. Ukuqhubeka 
kukaLindikhaya atshate uNomazizi angambonelwanga kwaye engenguye umntwana 
wasebukhosini. Ibonakalisa indelelo kwisizwe sakhe nakubantu bomnombo wakhe uphela. 
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Isiduko siphinde sibonakale sisetyenziswa nguMphuthumi kwincwadi kaJordan ethi, 
Ingqumbo yeminyanya (1940:28) xa ebhala incwadi, eyibhalela umhlobo wakhe uZwelinzima 
Majola owayefunda naye. Kule leta wayemcela ukuba badibane kuba kukho into ebalulekileyo 
ekufuneka badlane iindlebe ngayo. Nangona babeqhele ukubizana ngamagama eziqhulo 
uMphuthumi esithi Major kuZwelinzima, kodwa kule leta yakhe ambhalele emva kokuba evile 
ukuba uZwelinzima uyinkosi, uMphuthumi ubulisa ngokukhahlela kwileta ayibhalela yakhe. 
Olu luphawu lokuba uyayihlonipha inkosi yakhe njengoko iinkosi ngokwakwaXhosa 
zikhahlelwa ngabantu kwaye zingabizwa ngamagama enkobe okanye iziqhulo. Wayibhala 
ngentlonipho enkulu le leta; “Jolinkomo”, aphinde xa eyisonga athi; “Sala kakuhle, Jola.” 
Yamothusa kakhulu le nto uZwelinzima kuba uMphuthumi ngumhlobo wakhe baqhele 
ukubizana ngeziqhulo kodwa ngale mini wayebhala engathi ubhalela inkosi. Wade wathi 
uZwelinzima, “Yhini ide ingathi uMphuthumi ubhalela inkosi!” (Jordan, 1940:28). Iinjongo 
zikaMphuthumi yayikukwazisa udaba lokuba uZwelinzima uyinkosi yamaMpondomise yiyo 
loo nto xa bedibana emthutha. UJordan (1940:33) uyabalisa ukuba uMphuthumi wadanduluka 
xa bedibana embonga ngokuthi: 
“Bayethe, Ngwanya kaMajola! 
Silo sakulo Vukuz’ umbethe, esimpumlo 
Ingqongqo ngokwengulube. 
Santywil’ eMthatha, savunduz’ umhlaba, 
Seza kuvumbuluka Phesheya kweXesi likaRharhabe. 
Ntw’ ingalw’ inezothe zizinkcwe zezinja zikaDingindawo, 
Nqanda, Gcinizibele, iingqeqe zingagragrameli uMhlekazi! 
Bhota, Mntwan’ oMhle! Bhota, Mntwan’ eNkosi!” 
Lo mcaphulo uveza indlela uMphuthumi awayehloniphe ngayo uZwelinzima kuba ngoku 
embona njengenkosi emva kokuva ihlebo eladizwa nguNgxabane kuDabula. Emva 
kokumtyibela ngeziduko ezizele yintlonipho bahlala phantsi, ze uMphuthumi walichaza lonke 
ibali lokuba uZwelinzima uyinkosi yamaMpondomise. Uzalwa nguZanemvula owacela 
amaphakathi akhe uDabula noNgxabane ukuba bayokumfihla eMthatha eselusana emva 
kokuba elunywe yinja engalweni. Kusolwa uDingindawo umninawa kaZanemvula ukuba 
wamthakatha kuba efuna isikhundla sobukhosi. Waqhubeka ke uMphuthumi wachaza ukuba 
uzokuphuthuma loo nkosi yamaMpondomise ke ngoku. Igama “mhlekazi luphawu lokuba 
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uMphuthumi akasamboni uZwelinzima njengomntu okumgangatho wabo wokuphila. Eli gama 
ikwaluphawu lobukhulu nomgangatho opezulu uZwelinzima akuwo wobukhosi. UMphuthumi 
umbiza mhlekazi kuba embona engafani kwaphela nala ‘Major’ obengumhlobo wakhe 
beqhulana.  
 
Kuyabonakala ukuba uMphuthumi wayesazi iza kuba nzima le ndaba yobukhosi ngenxa 
yokuba eyazi indlela nemvakalelo kaZwelinzima ngemfundo angasoze ayincame endaweni 
yobukhosi. Kuyaphawuleka uMphuthumi uzama ukubonakalisa kuZwelinzima ukuba abantu 
bakowabo bayamdinga, banxanelwe inkokheli eza kufezekisa amaphupha iphumeze neemfuno 
zabo. Yiyo loo nto eyamenza uMphuthumi amenze athambe uZwelinzima xa embiza 
ngesiduko sakhe. UJordan (1940:34) uqhuba ngokuyiveza le ntandabuzo kaZwelinzima xa 
esithi: 
Mfondini, nawe noko uyaqonda ukuba undiqubule. Andikholw’ 
ukuba ulindele ukuba ndiphendule ngoku. Le nto ndingathanda 
ukukhe ndiye kuyetyisa.  
UZwelinzima wavakala engenampendulo ngoko nangoko kodwa uMphuthumi waye emmele 
embiza nangesiduko sakhe ukuze akhumbule ukuba ungubani. Ukuxakwa kukaZwelinzima 
luphawu lokoyika ubukhulu bendawo azibona ekuyo yobukhosi. Xa iqhuba incwadi 
luyabonakala olo loyiko kuba uZwelinzima ude aye nakuFather Williams inqununu 
yakwaNokholeji apho wayefunda khona afune iigcebiso. Nangona waye esoyika esi sikhundla 
kwakungekho kubuya mva. Waphela eyinkosi yamaMpondomise. UJordan uyayicacisa 
(1940:34-35) ukuba uMphuthumi waphendula ngelithi:  
“Ewe, Jolinkomo. Kunjalo nje ekuyetyiseni kwakho, ukuze 
ungalahleki kakhulu, uz’ uthand’ ukuzilibala, wena okwesakho 
isiqu...” 
UMphuthumi ubonakalisa ukumhlonipha uZwelinzima xa embiza ngesiduko esithi 
“Jolinkomo”. Ubonakalisa ukuba ukhona umsantsa phakathi kwabo ngoku, kuba akasambizi 
ngesiteketiso esithi “Major” uthi “Jolinkomo”, eso isisiduko sasebukhosini samaMpondomise. 
Okunye okuphawulekayo ngale ndlela uMphuthumi ambiza ngayo ngesiduko uZwelinzima 
ngoku, kukubonakalisa ukuba akukho kufana phakathi kwabo ngenxa yegazi lobukhosi. Loo 
nto ikwaluphawu lokuza kumphuthuma njengenkosi yamaMpondomise nto leyo ekwaveza 
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ikhonkco okanye unxululamo omaluviwe zizinyanya zikaZwelinzima ukuze zikwazi 
ukukhusela nokunika umntwana wabo amandla. UMphuthumi ukwenza oku kumbonga emnika 
isidima nesithsaba sobukhosi kunye nobunkokheli ngokumbiza ngesiduko sakhe kwaye xa 
ebiza uZwelinzima ngesiduko sakhe uMphuthumi ikwaluphawu lokuzinzisa imvelaphi 
kuZwelinzima kwaye oko kuza kumkhumbuza noxanduva oluza nokuba nesiduko sobukhosi.  
 
OoJolinkomo ziinkosi zamaMpondomise yiyo le nto uMphuthumi emkhahlela emtyibela 
ngeziduko xa bedibana kwindawo yedinga. Ekukhahlelweni kwakhe wamangaliswa yinto 
yokuba uMphuthumi wathetha naye ngesidima esikhulu ingathi uthetha nenkosi. Kaloku 
uMphuthumi yena waye sele eyazi ukuba uZwelinzima yinkosi kuba wayeyalelwe nguDabula 
ngokuba azabaze iindlebe zakhe ave ngale mfihlo yeminyaka uNgxabane ahleli phezu kwayo 
ukuze yena Dabula abe nomntu oza kumkhumbuza ngezinto anokuzilibala. UMphuthumi 
ulilandele igama lakhe kuba ukwenzile okubalulekileyo ngokuphuthuma inkosi 
yamaMpondomise, enguZwelinzima. UBongela (1996:133) uchaza ngeziduko zooJolinkomo 
kweyakhe incwadi esithi: 
La ngamaMpondomise angooMajola, Ngwanya, Vukuzumbethe, 
Mphankomo, Mthwakazi, Ndleb’ endlovu, Mlanjeni, Mphahlwa, 
Jolinkomo.  
Ngokwesi sicatshulwa singentla unyana kaDingindawo onguyisekazi kaZanemvula oyinkosi 
nguVukuzumbethe oko kuchaza ukuba igama lakhe lithathwe kwisiduko sakhe. Olu luphawu 
lokuhlonipha izinyanya ngokugcina umnombo wazo, ukuze kuhlale kukhunjulwa imbali yazo 
nenxaxheba yazo ezayithathayo ukugcina igama losapho lisemgangathweni. UVukuzumbethe 
njengoko igama lakhe iluphawu lokuhlonipha izinyanya, uye akalandela ekhondweni likayise, 
uDingindawo. Wabonakalisa inkxaso engagungqiyo kwinkosi engumzala wakhe uZwelinzima. 
UVukuzumbethe ikwanguye nowayokoyela emlanjeni kuba ezama ukusindisa uNobantu 
noZululiyazongoma ongunyana kaZwelinzima. Kuyabonakala ukuba uVukuzumbethe 
ebengumntu olukhathaleleyo usapho lwakowabo namawabo angamaMpondomise. Uthando 
lwakhe lubonakele ngezenzo, hayi ngamazwi kuphela. Iingcebiso zakhe ecebisa uZwelinzima 
ukuba makathini emva kokuba.uNobantu ebulele isilo sakwaMajola esiyinkwakhwa yaye 
izingcebiso ezizama ukukhupha umntwana wakowabo engxakini kuba bengabegazi elinye. Olo 
thando lubonakala ngokuba abhubhe ezama ukusindisa uNobantu nosana lwakhe. 
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Kuyabonakala ukuba nezi zinto wayezenza engenantliziyo imdaka okanye ejonge nto 
iyimbuyekezo njengoyise uDingindawo owenza izinto kuba efuna isikhundla sobukhosi. 
 
Isiduko sikaNgxabane esikwanguJola sibonakalisa ubuni bakhe. UNgxabane uye wahlonipha 
isiduko abizwa ngaso ngokuba asebenzele ilizwe lakowabo, ilizwe looJola ooMphankomo. 
UNgxabane ubonakala elixhego elinake amasiko nezithethe zakubo kwaye ixhego 
eliwagcinayo amasiko. Xa ebona ingathi kuyonakala uNgxabane ubonakala njengomntu ozama 
ngankalo zonke ukuza nesisombululo. Uyabonakala ezama isisombululo kwingxaki yokuba 
isizwe samaMpondomise singenankosi ngokuba aphuthume inkosi uZwelinzima. Uyaphinda 
abonakale ethembekile ngokuba agcine umyalelo wenkosi yakhe engasekhoyo uZanemvula 
uyise kaZwelinzima. Ubonakalisa nokukhathala ngokuba asebenzise amava akhe nobulumko 
ukucebisa xa kuthatyathelwa uZwelinzima umfazi.  
 
Isiduko ikwaluphawu lomanyano nobunye. Oku kuyabonakala kwincwadi ethi, Ukuqhawuka 
kwembeleko ngokubhalwe nguJongilanga (1982) xa kwakutshata uZoleka. KwaXhosa xa 
umntwana etshata ngokwesithethe nokulandela isiko eliza kwenza bonke abantu bekhaya 
babandakanyeke ukuze kusondezwe izinyanya. Xa kutshatwa akujongwa esi sibini sitshatayo 
kuphela koko kuye kuthiwe imizi iyendiselana oko kuquka nabanye abantu nezinyanya 
ngaphandle kwesi sibini sitshatayo. Uthi uJongilanga (1982:6) kwincwadi ethi, Ukuqhawuka 
kwembeleko (1982) malunga nosuku olwandulela umhla wokutshata kukaZoleka  “Kwisidlo 
sangokuhlwa, amaNgwevu ayezele yimincili”. Le ntetho iquka wonke umntu ukubonakalisa  
uphawu lokuba uZoleka waye engamanga yedwa noyise kwinto yokwenda kodwa eme 
namaNgwevu ephela nezinyanya zakhe. Apha isiduko luphawu lobunye nentsebenziswano 
kusapho.  
 
Xa sijonga esinye isiduko esibalulekileyo esikhankanywe kwincwadi kaJordan ethi, Ingqumbo 
yeminyanya sisiduko sikaThembeka. NgokukaJordan (1940:14) isiduko sikaThembeka 
oyintombi ezalwa emaZizini, ooDlamini. UJordan (1940:14) usichaza isiduko sikaThembeka 
xa ebalisayo encwadini yakhe enjenje: 
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Kwaba bafundi kwakukhona uThembeka Khalipha, intombi 
yasemaZizini. 
Ukukhankanywa kwegama nesiduko sale ntombi kwasekuqaleni kwencwadi kubaluleke 
kakhulu. UJordan (1940)  utsalela amehlo ethu kweli gqiyazana ukuze sibe nako ukuliqaphela 
kuba lithi libe nenxaxheba etyhulu kubalinganiswa bale ncwadi ethi, Ingqumbo yeminyanya. 
Le ntombi ibonakala ekuhambeni kwencwadi ukubaluleka kwayo kuba yaphela sele itshata 
nenkosi yamaMpondomise uZwelinzima Majola ongumhlobo kaMphuthumi. Itshata nenkosi 
kodwa yona ingazalwa ebukhosini. Loo nto yokungazalwa ebukhosini iqaqanjiswa sisiduko 
sayo esingesiso esasebukhosini, nagona ngokwesiko lakwaXhosa kufuneka inkosi izeke 
intombi yasebukhosini. UThembeka udibana noMphuthumi engathi akanabubele engazi ukuba 
kuqhubeka ni. Ngokwasencwadini uMphuthumi waye weva iindaba zokuba umhlobo wakhe 
ebemqhele esikolweni ngokuzalwa uzalwa yinkosi kwaye yena Mphuthumi kufuneka abe 
nenxaxheba ekumphuthumeni njengenkosi. Uthe esekwezi ngcinga wadibana noThembeka 
kuloliwe besiya sikolweni sinye. UJordan (1940:14) uyabalisa ukuba uThembeka wambuza 
ngokungonwabi kwakhe waphendula wenjenje: 
“Hayi, Dlamini, akukho nento le.” Watsho uMphuthumi ezama 
ukuncuma. 
Ukumbiza uThembeka ngesiduko luphawu lobubele kuMphuthumi kuba engafuni ukuba 
ngathi uyamphoxa okanye abe ngathi unengxaki naye. UJordan (1940) usivezela isiduko 
sikaThembeka esingesiso esasebukhosini kodwa ekuhambeni kwencwadi uThembeka utshata 
nenkosi uZwelinzima etyeshela umyalelo kayise othi aze azekelwe inkosazana yakwaBhaca. 
Oku kukhokelela ekubeni ilifu elimnyama lokufa eliphezu kukaZwelinzima neengxaki zize 
ngomfazi wakhe ongekho sesikweni. Ingxaki ethi ibe nkulu amfaka kuyo yeyokubulala isilo 
sakwaMajola. UThembeka ugqibela ngokuzibulala nomntwana wakhe ngokuzeyelisela 
kumlambo iBhedlana ashiye uZwelinzima enxunguphele naye aphele ezibulala. Apha 
ngezantsi uphando luza kuphicotha imiqondiso yamashwa elumingimingi oluza kuqhubeka. 
 
3.3. IMIQONDISO YAMASHWA ELUMINGIMINGI OLUZA KUQHUBEKA 
 
Kwincwadi kaTamsanqa (1967), ekaJongilanga (1982) nekaJordan (1940) kufumaneka 
imiqondiso esetyenziswe ngumbhali njengomingimingi oluza kuqhubeka. Imiqondiso okanye 
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iimpawu zamashwa zizehlo ezithi zenzeke okanye imbonakalo phambi kokuba umntu ehlelwe 
yinto embi. Ithi ke le miqondiso ibonakale kwezi ncwadi zilandelayo zichongiweyo: Ingqumbo 
Yeminyanya, Ukuqhawuka kwembeleko, nale ithi, Ukuba ndandazile. Uphando luza kugxila 
nakweminye imiqondiso efana nomqondiso wenja eyenza umkhulungwane, ukukhala 
kwesikhova, ukukhonya komqhagi, umqondiso wenkomo emdaka kwikhazi, ukubulawa 
kwenkwakhwa nemo zulu. Nangona ikhona le miqondiso asinguye wonke umntu 
oyikholelwayo, kuxhomekeka kwinkolo yomntu ngamnye. Umphandi-ngxoxo uza kucacisa 
ukuba yintoni inkolelo phambi kokuba kuhlalutywe umqondiso ngamnye ofumaneka 
kwiincwadi ezichongiweyo. Apha ngezantsi uphando luza kuthi luqale luhlalutye umqondiso 
wobubi okholeleka ngesikhova. 
 
3.3.1 UMQONDISO WOBUBI NGESIKHOVA 
 
Kuninzi okukholeleka ngobubi ngesikhova kuluntu oluntsundu, kuba isikhova sibonwa 
njengentaka yeshwangusha okanye ehlola ububi. Ababhali abaninzi boncwadi bayathanda 
ukusebenzisa isikhova njengomfuziselo ohlola okubi okanye ukufa komnye wabalinganiswa 
okwibali elo. Umzekelo uyafumaneka kwincwadi kaTamsanqa (1967:60-61) apho ixhego 
lasemaNtshilibeni likholelwa ukuba isikhova esikhala kwaLindikhaya sihlola ilishwa eliza 
kwehla abe esithi utitshala uGqugqisa oligqobhoka sikhala nje kuba sizingela iimpuku. 
Intsingiselo yomqondiso ivela kulwazi lwemveli oluthi lugqithiselwe kwizizukulwana 
ngezizukulwana ze oko kuphele kuyinxalenye yenkolo nenkcubeko yabo bantu bathile. Ingcali 
uWarren no B. Rajasekaran (1993:13) ulucacisa ulwazi lwemveli athi: 
Indigenous knowledge is the local knowledge –knowledge that is 
unique to a given culture or society.  
Esi siqwenga singentla siveza ukuba kukho ulwazi oluthile oluhamba nenkcubeko ethile, 
oluxhomekeke kubantu abahlala kuloo ndawo. Olu lwazi luye luqulathe iimpawu nemiqondiso 
ethile. Abantu baloo ndawo bazi ngenxa yendlela yabo yokuhlala nenkcubeko ukuba xa 
kusehla isiganeko esithile sithetha ntoni.  
 
Kwinoveli kaTamsanqa ethi, Ukuba ndandazile kubonakala umingimingi lokuza kukwehla 
okubi ngomhla wembizo eyayikomkhulu kuza kuxoxwa ngomba wenkosi ukuba izeke 
isithembu. UTamsanqa (1967: 60-61) ubalisa ukuba kuthe kusekomkhulu njalo kuqhutyekwa 
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neengxoxo zokuba uLindikhaya makathathe isithembu kwavakala ukukhala kwesikhova 
sihuhuza. Amagqobhoka lawo akholelwa kwinkolo yobuKristu kuphela ayengaboni nto 
engalunganga ngesikhova kodwa amaxhego afana nexhego lasemaNtshilibeni laphazamiseka 
kukukhala kwesi sikhova. Isikhova esikhalayo sibonisa ukuba kukho into embi eza kwehla 
kwelo khaya. ULindikhaya xa kwakusithiwa makathathe isithembu wakhetha ukuzikhethela 
yena intombi ethandwa nguye enguNomazizi. UNobandla akasifuni isithembu. Ude athethe 
amazwi athi “uya kuza ndifile” (1967:117). UNobandla uzama ukumisa umtshato nto leyo 
eyabangela ukuba umama kaNomazizi afe isiqaqa asweleke. Ezi ziganeko zingqina iinkolelo 
kwaye umbhali uwubeke ngabom lo mqondiso ekuqaleni kwencwadi njengomingimingi 
lokuza kuqhubeka. UTamsanqa (1967:60-61) usizoba esi siganeko njengomqondiso ohlola 
ukusweleka kukamama kaNomazizi ngelithi: 
“Hu-u-u-u,” sitshilo isikhova ezantsi exhantini lothango 
lwakomkhulu xa agqiba ukubulela inyama uGqugqisa . Bathe 
nqumama bonke abantu besothuswa kukukhala kwesikhova. 
“Hu-u-hu-u,” Siphinde satsho isikhova. Ibe nguwashiywa 
abafana namakhwenkwe ukuya eziko ingulowo ethatha isikhuni 
somlilo sivutha kugityiselwa kwicala esikhala kulo isikhova. 
“Senzeni na madoda isikhova njengokuba niza kude nitshise 
ubuhlanti nje? Ubuzile utitshala uGqugqisa. “Akwazi na titshala 
ukuba isikhova siyahlola?” Libuzile ixhego lasemaNtshilibeni. 
Lo mqondiso wokukhala kwesikhova ubonisa ukuba ikho into embi eza kwenzeka, umzekelo, 
ukukhala kwaso ezantsi kwexhanti eluthangweni kubangela umbilini zisuka kuba ixhanti 
yindawo ehlonitshiweyo nalapho amadoda anemizi eyibona njengendawo anokuthetha kuyo 
xa efuna ukubika izinto ezithile kwizinyanya okanye kubantu belo khaya abalele ukuthula. 
Ukukhala kwaso ebuhlanti kukho amadoda kuyiveza phandle eyokuba eli shwangusha layame 
indoda enkulu yalo mzi kuba sichopha kubuhlanti bale ndoda ngqo xa kanye kuxoxwa ngayo 
enkundleni kuzele amadoda. Isikhova sikwavezelwa neenkolelo zabantu bakwaXhosa 
kwizehlo ezisingqongileyo zemihla ngemihla. UManetsa (1994: 52) kwinkcazo yakhe 
yesikhova uthi: 
Isikhova: Intaka ehamba ebusuku ethi yakukhala kufuphi 
nezindlu kukholeleke ukuba iyahlola. 
Le nkcazelo kaManetsa (1994:52) ingentla ingqinelana nokuvezwa kolu phando ukuba 
isikhova sihlola okubi kwaye yinkolelo ekhoyo nengqinwayo luninzi lwabantu ekuhlaleni 
kwaXhosa. Kukholeleka ukuba xa isikhova sikhalela kufuphi nemizi sihlola into ethile embi 
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eza kwehla, kumaxesha amaninzi iba kukufa okungxamileyo. Isikhova sikhala kwimbizo 
ebizelwe inyewe kaLindikhaya yokungafumani mntwana oza kuthatha ezinyaweni zakhe xa 
sele engasekho emhlabeni. Ukukhala kwesikhova luphawu oluhlola ukuba okubi kuza 
kwenzeka apha komkhulu. Okubi kuthi kubonakale kusehlela usingaye lo, onguLindikhaya. 
Kwisigqibo sakhe sokuzikhethela umfazi ongafunwayo nguNobandla, ngemini yomtshato 
unina waloo ntombi uyasweleka. Kwelinye icala, igqobhoka elungutitshala uGqugqisa 
labonakala lingakholelwa ukuba ukukhala kwesikhova kuyahlola. Yiva esithi, “hayi isikhova 
sizokuzingela iimpuku”. Le nto yokuba xa sikhala kumaxhanti omzi isikhova yalatha ukuba 
abathakathi balapha phakathi komzi, iyavela kule ncwadi, kuba mhla amadoda ayesiya 
kuvumisa egqirheni elinguMadlejamile, beyokuqonda ukuba konakele phi na emzini weNkosi 
uLindikhaya malunga nokungafumani kwakhe abantwana. UMadlejamile waphendula wathi, 
“Kambe ndithi ukufa kusembizeni!”, (Tamsanqa 1967:24). UBerglund (1976: 285) ubhale 
ngenkolo yamaZulu malunga nophawu lwesikhova esithi : 
Little information was obtained about owls, although the fear of 
them familiars is found especially with rural people. “We just 
know that this bird is of the night. It works with abathakathi. That 
is all I know about it. The old people do not know either.” On 
the other hand owls are sometimes said to warn people of the 
presence of familiars and their masters. “When we hear it, we 
know that they (witches) are near to us. The owl warns us when 
it cries. It cries because it sees animals of the night. They guard 
the children of God against ubusathane.” 
Ngokwesi sicatshulwa singentla isikhova sibonwa njengophawu lokulumkisa abantu 
ngamagqwirha okanye umoya omdaka okufutshane kuba abantu basezilalini beyoyika 
imimoya emdaka okanye izilo zasebusuku. Uthi uBerglund (1976: 285) isikhova sikwaziwa 
njengentaka yasebusuku esebenza nabathakathi. Esi sicatshulwa sikwacacisa ukuba ngamanye 
amaxesha le ntaka yaziwa njengelumkisa ubani ngemimoya emdaka okanye izilo zasebusuku. 
U-O’Connor no-Airey (2007:103) bangqina bekwaxhasa ingcamango yokuba isikhova sihlola 
ukufa benjenje: 
It was the bird of death in ancient Egypt, India, China and 
Japan: in China, its hooting was thought to sound like the word 
“dig dig”, predicting that someone was about to die and a grave 
should be prepared. 
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Ngokucatshulwe ngentla nakwezinye iinkolo ukuhuhuza kwesikhova kubonwa njengokuhlola 
ukufa. Bakholelwa ukuba esi sikhalo sithi makwembiwe ingcwaba. Ikho nakwamanye amazwe 
afana neTshayina, Japani, naseYiphutha. Apha ngezantsi uphando luza kushukuxa umqondiso 
wokukhonya komqhagi. 
 
3.3.2 UMQONDISO WOKUKHONYA KOMQHAGI 
 
Omnye umqondiso ohlola ukufa yimiqondiso yenkcubeko evela kulwazi lwemveli 
kukukhonya kwesikhukukazi sodwa emini zithule ezinye iinkukhu. Umqondiso wokukhonya 
komqhagi, ukhonya wodwa ingekho eminye ekhonyayo kuhlola into embi eza kwehla. Oku 
kufumaneka kwincwadi kaTamsanqa (1967:62) ochaza ngesiganeko sokukhonya kwenkukhu 
kukho imbizo kwaLindikhaya amadoda ehleli enkundleni: 
“Itheni na le nkukhu ikhala yodwa, xa ixela umbethe, ziphi 
ezinye?” Utshilo omnye umfo kweso sicuku samadoda 
ayelapho. “Yimini yezingqi le,” liphinde latsho ixhego 
lasemaNtshilibeni.  
 
Le nkukhu ikhonya kukho imbizo, kuxoxwa ngenyewe kaLindikhaya yokungafumani 
bantwana, kwaye abantu befuna azeke isithembu. Ukukhonya kwale nkukhu ngeli xesha 
umbhali ukuveza ngenjongo yokubonisa abafundi umingimingi oluza kuqhubeka kuba isiphelo 
sale ncwadi siba sibi kuba kusweleka umama kaNomazizi. Lo mqondiso ukwabonakalisa 
ukuba le mbizo iza kuba neziqhamo ezibi. Ngalo mqondiso uMakuliwe (1995: 56) ubhala 
enjenje: 
Ukukhonya kwesikhukhukazi senkukhu kuthetha ilishwa elizela 
umzi lowo sifuywe kuwo. Kufuneka ngoko nangoko sibanjwe 
sixhelwe. 
 
Le ngxelo yombhali uMakuliwe ingqina le nto yamashwa, oko kuthetha ukuba uLindikhaya 
emzini wakhe uza kwehlelwa lilishwa kuba ngokwasencwadini akukho mlinganiswa esimbona 
ebamba inkukhu eyixhela ngokwentetho kaMakuliwe. Nokukhonya komqhagi uwodwa uhlola 
ilishwa. Ekuhambeni kwebali xa lifika esiphelweni kubonakala kugula uLindikhaya, notata 
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kaNomazizi, kugula noNomakhosazana kunye noNomazizi ngenxa yokuchithwa komtshato 
nguNobandla, kubonakale nyhani ukuba le miqondiso ibisenzeka ekuqaleni kwebali 
ibineenjongo. UTamsanqa (1967:204) uyabalisa ngemeko embi awayekuyo uLindikhaya emva 
kwezi ziganeko zibi enjenje: 
Masikhe sibuye siye kwinto kaMtot xa kuzezi mini. 
Ukumgqibela kwethu kuxa wayethwele kuvelwa emangcwabeni 
mhla kwangcwatywa uMaHlathi [unina kaNomazizi]. Elaloo 
mini latshona kuthandabuzeka ukuba wophila. 
Oku kungentla kubonakalisa ukuba ekugqibeleni akuzange kube kho ukonwaba kuLindikhaya 
ngenxa yesiganeko sokufa nokwenzakala kwakhe emphefumlweni kwamtsho wangaphili. 
Imeko asizobela yona umbhali malunga noLindikhaya iluphawu lokwenzakala emoyeni. 
Ukuthwala okubaliswa ngako uphawu lokuphelelwa ngamandla. ULindikhaya akazange 
aphinde abenamdla wokuthatha isithembu emveni kokuba kwehle esi sihelegu. Akazange 
aphinde abenawo nomdla wokuthetha. (Tamsanqa, 1976: 204). Amazwi awathetha 
emangcwabeni kanina kaNomazizi abamabini kuphela athi “Ukuba ndandazile” (Tamsanqa, 
1976: 204). Oku kudulisa inxwaleko emphefumleni nokuzisola okunzima bokuba enze isiko 
lesithembu engaliqondi kwaye alenze ngendlela yakhe engamameli zingcebiso zabanamava. 
Ikho neminye imizekelo eyibonakalisayo le miqondiso ihlola okubi ngokusebenzisa 
izilwanyana, inja eyenza umkhulungwane ngomnye waloo miqondiso uphando 
oluyishukuxayo.  
 
3.3.3 UMQONDISO WENJA 
 
Inja yaziwa njengesilwanyana sasekhaya kwaye isisilwanyana esixabisekileyo ngenxa 
yezizathu ezifana nezi zokuba ikhusela usapho ngokuthi, ikhonkothe xa isiva amasela, isiva 
nemimoya emdaka. AmaXhosa anenkolelo yokuba inja ingumfuziselo wezinyanya kuba xa 
uphuphe inja ikuluma kuyaziwa ukuba amawenu okanye abo balele ukuthula banento 
engabonwabisiyo ngawe; xa uphuphe inja ikudlalisa kukholeleka ukuba izinyanya zonwabile 
ngezinto ozenzayo. Noxa kunjalo, inja imele imiqondiso emininzi kwintlalo yoluntu. Inja 
eyenza umkhulungwane kuthiwa ihlola ukufa kwelo khaya, kukho nentetho ethi xa kusithiwa 
umntu yinja loo nto ingumqondiso womntu oziphethe kakubi, kwelinye icala omnye 
umqondiso omhle inja ingumqondiso wobuhlobo obukhulu. Ingcali uFerber (2007:59) uchaza 
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ngegama elithi inja njengelisetyenziswa ukuthuka nakuhlukumeza abantu xa bebizwa ‘nja’ 
kodwa bengabantu. Uqhuba enjenje 
Dogs have long aroused contradictory feelings. Words for 
‘‘dog’’ in Hebrew, Greek, and Latin literature frequently served 
as terms of abuse, as they still doin modern languages. 
 
Oku kuphawulwe ngentla kubonisa ukuba uyakuva umntu esithi “yinja ubani” oku kubonisa 
ukuba xa ubona yena ubona ubunja hayi ubuntu bakhe. Nangona kule mihla ulutsha 
lwayitshintsha yonke loo nto athi umntu “nja yam” oko kuthetha ukuba “mhlobo wam 
endimxabisileyo”. UO’connor kunye noAirey (2007:100) banolunye uluvo 
olungangqinelaniyo noFerber (2007) kuba bona bayichaza inja ngokuthi : 
The dog is probably humankind’s oldest domestic animal, and 
signifies loyalty, protection and companionship.  
 
Ngokweengcali uO’connor noAirey (2007:100) kuyangqineka ukuba inja luphawu 
lokuthembeka kuba sisilwanyana esithembekileyo emntwini. Inja luphawu lokhuseleko kuba 
xa umzi unezinja akudakasi nabanina kuba izinja ziyakhusela. Inja ikwaluphawu lobuhlobo 
kuba xa kungasekho bani ecaleni kwakho inja yakho yona soze ikushiye. Oku kuyaphawuleka 
kwinoveli kaTamsanqa (1976) nalapho inja enguMtshayelo ekubaliswa ngayo kwincwadi 
kaTamsanqa (1976) ethi, Ukuba ndandazile ingumzekelo wenja ehleli iphila de yandala ihlala 
nabantu. UTamsanqa (1967:58-59) uyizoba le nja athi: 
Apha komkhulu kwakukho ixhego lenja elidala ekwakuthiwa 
nguMtshayelo igama, into yona ekwakusekunzima nokusuka 
oku phantsi. Ngalo lonke eli xesha imbongi ibonga latsho 
ngesizungu ixhego lenja, uMtshayelo, lisenza umkhulungwane. 
Emzuzwini iyekile imbongi, amadoda aye enqwadalala 
ngasebuhlanti lazinga ixhego lenja, uMtshayelo, latsho 
ngesithukuthezi esibanga ilanga. “Hawu-hawu! Hawu-u-u-u!” 
“Khaninqande laa nja ihlola ntoni na?” litshilo ixhego 
lasemaNtshilibeni.  
Ngokwenkolo yakwaXhosa kukholelwa ukuba inja eyenza umkhulungwane iyahlola. 
UTamsanqa (1976) usizobela umfanekiso ngqondwei wenja eyayisele indala kakhulu. 
UTamsanqa (1976) uphinde abalise ukuba iXhego lasemaNtshilibeni lilo elabuza “..laa nja 
ihlola toni na?”. UTamsanqa (1976) ubeka lemifuziselo yobudala benja nexhego ukusivezela 
into yokuba iinkolelo zindala azifiki ngoku. Njengoko kubonakala kwesi siqwengana nalapho 
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uTamsanqa (1976) eyiveza njengewenzayo lo mkhulungwane ingqengqe ngecala ngenxa 
yokuba ibisele indala kwaye lo mkhulungwane wayo iwenza phambi kwamadoda ayehleli 
ngasebuhlanti emamele imbongi. Yiyo le nto umbhali esivezela loo miqondiso kwincwadi 
yakhe ukuze sibe nofifi lwento eza kwehla embi apha kweli bali. Bathi ababhali uO’connor 
noAirey (2007:100): 
Dogs are widely connected with death and the spirit world: the 
Ainu people of Japan believed their dogs had the psychic power 
to detect ghosts; for Incas, the howling of a dog could signal the 
death of a relative; and in Greek myth, Cerberus the watchdog 
guard the underworld. 
 
Okungentla kungqina okuboniswa yinja ukuba kungakubi njengokuveza ukusweleka komntu 
osisihlobo. UO’connor noAirey (2007:82) bakukhankanyile oku ngaphambili kwincwadi yabo 
ukuba ngokwenene inja eyenza umkhulungwane ngumqondiso wokufa, nokuba izinja 
zineendlela zokuyiva into emdaka enobugqwirha maxa wambi ingakumbi ezinzulwini 
zobusuku. Ikwayiyo nencedayo ekuvuseni abantu xa isiva umsindo ozayo wabahlaseli. 
Amazwi kaO’connor kunye noAirey (2007:82) angqina athi: 
The howling of a dog or the sighting of a ghostly black dog may 
both warn of death. 
 
Kwincwadi kaTamsanqa (1976) ethi, Ukuba ndandazile uMtshayelo (inja) wenza 
umkhulungwane xa amadoda ehleli enkundleni eshukuxa inyewe yenkosi engade ifumane 
nyana oza kuba yinkulu. UTamsanqa (1967: 58-59) usebenzise umqondiso wale nja 
enguMtshayelo njengomingimingi oluza kwehla kuba ekugqibeleni sibe kho isehlo esingokufa. 
Apha amadoda ayephikisana ngendaba yesithembu esithi inkosi mayithathe isithembu. 
Umqondiso womkhulungwane owenziwa yinja enguMtshayelo lumingimingi olubonisa ukuba 
ekuhambeni kwebali kuza kuvela ukufa. Okunye okushukuxwa ngumphandi-ngxoxo 
ngumqondiso wenkomo emdaka efakwa kwikhazi nguLindikhaya eyokulobola umfazi 
wesibini, onguNomazizi. 
 
99 
 
3.3.4 INKOMO EMDAKA KWIKHAZI 
 
Umphandi-ngxoxo uphawule ukuba omnye wemiqondiso emayiqatshelwe ungenkomo emdaka 
esetyenziswa xa kusiwa ikhazi kuloNomazizi. Ukulobola ngenkomo emdaka kubonisa ilishwa 
eliza kwenzeka. Ngokwenkolo yamaXhosa inkomo emdaka kukholelwa ukuba sisilo sasendle. 
UMkonto (2005; 113) ungqina oku ecacisa ngokweyakhe imbono ukuba: 
Inkomo emdaka is a reference to a dun-coloured cow, called 
Zomlambo which Lindikhaya wishes to include in the ikhazi 
(bridewealth) of Nomazizi. Zomlambo is described as being a 
popular cow at the great place sired by a buffalo of the Rhora 
River. The inclusion of this cow is debated after the elderly 
Bhaqo explained that the inclusion of inkomo emdaka (dun-
coloured cow) in ikhazi (bridewealth) is used to appease 
ancestors who would not agree to a marriage of relatives. 
Otherwise it is a bad omen and a sign of coming evil. 
Ngokwesi sicatshulwa singentla inkomo emdaka kwikhazi luphawu lokubi okuza kwehla. Ithi 
xa ifakwe ekhazini kungekho buhlobo ngaphambili ihlole ilishwa. Kuloko uTamsanqa (1967: 
202) esizobela ngabalinganiswa abangabafazi belali bethetha ngesi sehlo sibi sehlileyo sokuba 
uLindikhaya alobole ngenkomo emdaka: 
Umve esithi omnye, “Yiyeke le nto uyithethayo mfazi, uphi 
kaloku ndithetha noMazibaningeshe ngenkomo emdaka? Wakha 
wayibona phi inkomo emdaka kulotyolwa ngayo iyinkomo 
yokuchitha ubuhlobo nje?” 
Oku kuthethwa ngaba bafazi kubobakala kusenzeka ebalini kuba ubuhlobo bukaLindikhaya 
noNomazizi buyachitheka buchithwa nguNobandla umfazi kaLindikhaya ongafuni sithembu. 
Kaloku uLindikhaya wathundeza ukuba makulotyolwe ngenkomo emdaka awayeyithanda 
kakhulu. Wade walikhupha elokuba ukuba ayifakwanga kwikhazi kuya kuba ngathi 
akalobolanga. Le nto yenzeka zisuka nje phambi komtshato, kanti oku ngumqondiso wokuba 
uza kuchitheka umtshato wakhe engekaqali nokuqala. UTamsanqa (1967:80) uphinde 
ayibonakalise le meko kwincwadi yakhe esithi:  
...yada yazincama ingwevu yasemaNtshilibeni isithi, “Noko ke 
mawethu mna ndedwa, ndingazi ke kwiingwevu ezi zekhaya 
ukuba ziyikhangela njani na le ndawo, andiyiqondi le nto 
yenkomo emdaka. Ngokwesiko lasendulo kwaNtu inkomo elolu 
hlobo ibifakwa ekhazini ngesizathu. Inkomo elolu hlobo 
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ibifakwa ekhazini xa sukuba kukho ubuhlobo phakathi 
kwabakulosoka nakulontombi ngeenjongo zokubulala obo 
buhlobo kudalwe obutsha. Bekusithi ke xa ingekho into 
enjengaleyo yobuhlobo kuthiwe inkomo engulo mbala 
mayingafakwa ekhazini kuba iyahlola.  
 
Lo mqondiso ubonakaliswa nguTamsanqa (1976) uwuveza ngamazwi exhego 
lasemaNtshilibeni ephuhlisa into yokuba izinto zingangahambi kakuhle. Kwalapha kule noveli 
kaTamsanqa (1976) akuthethwa kanye ngale nkomo, mhla kwakuqaliswa ukuxoxwa 
ngeenkomo zekhazi uLindikhaya wanyanzelisa ukuba kufakwe inkomo enebala elimdaka kuba 
wayeyithanda kakhulu esithi kokube akamthandi uNomazizi ukuba ingashiywa ngaphndle 
kwekhazi, kuba loo nkomo yayixabiseke kakhulu kuye. Azama amawabo ukumbonisa ukuba 
loo nkomo ayililungelanga ikhazi elo kodwa yena akavuma ngenxa yeenkani. Ekuhambeni 
kwethuba umtshato awuzange uhambe kakuhle. Wabonakala lo mqondiso ukuba le nto ithetha 
ishwangusha. ULindikhaya ke ngesenzo sakhe sokulobola ngenkomo emdaka wachitha 
ubuhlobo busaqala. Eminye yemiqondiso nalapho uphando luza kugxila khona luza kuhlalutya 
umqondiso womsi. 
 
3.3.5 UMQONDISO WOMSI 
 
Umsi ngomnye wemiqondiso yamashwa eluphawu lokufa okuza kwehla. Umsi kwa indalo 
yawo yinto engathandekiyo etsarhayo nedala ungcume sele iphelile. Kwincwadi kaTamsanqa 
(1967: 1-2) ethi, Ukuba ndandazile umbhali uzoba afune ukuphuhlisa ngomsi athi: 
Nqumama uTozana owayedlala utyeketyeke nomnakwabo 
usiGoyiya, ejamela uGobidolo emana ukukrwaqula unina 
ngelibuzayo. Koko unina wayengahoyanga yonke le nto ezamisa 
imbiza eyayilapho eziko selesinekile naye esifa ngumsi...  
UTamsanqa (1976) uveza abalinganiswa bakhe ababini uNzotho kunye noQwambi bedibana, 
beza kuxoxa. Ingxoxo yabo imalunga nenkosi uLindikhaya engade izalelwe inkulu ngumfazi 
wayo, uNobandla. Inkulu kaloku ibalulekile kuba yiyo eye ihlale esikhundleni senkosi xa 
inkosi ikhothamile. Bekubalulekile ke kwixesha lamandulo ukuba inkosi ibe naye umntwana 
oyinkwenkwe, kuba ilifa belingabiwa okanye labelwe umntwana oyintombazana njengale 
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mihla. Amadoda noonozakuzaku ababexoxa le nyewe kaLindikhaya baye bavalelwa ngumsi 
ombi kuloo ndlu babehleli kuyo nalapho  uNzotho emangalisiwe ngulo msi. UTamsanqa (1976) 
ubalisa enjenje ngamazwi kaNzotho:  
“Into embi mfondini le ndlu ndihleli kuyo inomsi, ndigxothwa 
yingqele kwezinye izindlu. Nzotho ubungesandlaleli na kwenye 
indlu siphume kulo msi. Uthi siya kubakho?” “Ee-e! Suka 
Qwambi mfondini, into yomsi ayinamsebenzi nam ndisuka 
kuwo, asingede sizigcade ngengqele ngenxa yawo.” “Mfondini 
onje ke khona ingathi kuqhunyiselwa iinyosi?”  
 
Kule ntetho kuyabonakala ukuba ngumsi onganyamezelekiyo nowenze uNzotho awufanise 
nomsi ongathi kuqhunyiselwa iinyosi kuba kaloku zona iinyosi ziqhunyiselwa umsi omnyama 
ukuze zigxotheke ngokukhawuleza, atsho  umntu akwazi ukuphakula kakuhle. Indlela umsi 
okuloo ndlu ochazwa ngayo, kuthiwa kwakumnyama thsu ingathi akuhlelanga mntu. UXabiso 
naye ongomnye wabantu abakuloo ndlu naye wayetshiseka efuna ukuphuma kulo msi ngeliya  
kuhlala kwenye indlu. Kweli bali  kuyabonakala ukuba umqondiso womsi olilifu elimnyama 
kunye nesimnyama esathi sagubungela umzi wamaGcaleka. Ilifu elimnyama lokufa kukamama 
kaNomazizi kunye nokugulelwa nguyise noLindikhaya beguliswa kukungamkelwa 
kwesithembu, esinguNomazizi ngumfazi wokuqala kaLindikhaya, uNobandla. Uthi 
uTamsanqa (1976: 199) xa esibalisela oku: 
Ukuya emangcwabeni uLindikhaya nodade wabo 
uNomakhosazana, uNomazizi noyise, kwakufuneka 
bekhweliswe enqwelweni kuba eso sine sasiphele amandla 
kunzima nokuhamba oku bezizinto nje ezithwalayo. 
Kuyabonakala ukuba ilifu elimnyama lokufa elathi lagubungela lo mzi wamaGcaleka namaZizi 
lalibuhlungu kakhulu kuba lashiya nabo abasaphilayo bonzakele emiphefumlweni 
nasempilweni.  
 
Isiqalo soku sibonakala xa uNzotho noQwambi behambele umcimbi ongenkosi yabo 
uLindikhaya engafumani bantwana. Bagqiba ekubeni makuyiwe egqirheni. Labaxelela igqirha 
ukuba ukufa kusembizeni. Bagqiba kwelokuba unobangela yile nto uLindikhaya etyeshele 
isiko lokuthatha isithembu ngenxa yobugqobhoka bakhe. Bazama ukubonisana naye ukuba 
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makathathe isithembu. ULindikhaya wagqiba kwelokuba uza kusebenzisa elo thuba azifunele 
enye intombi aza kuyithanda angalindi ukubonelwa ngabantu besizwe sakhe. Umtshato 
kaLindikhaya ube nengxaki kakhulu ngenxa yesigqibo sokuthatha isithembu. UNobandla 
ongunkosikazi kaLindikhaya umi ngelokuba “Uyakuza ndifile”. Uthi xa uLindikhaya etshata 
umfazi wesibini (uNomazizi) uNobandla azame ukwenza isithintelo ukuze umiswe umtshato 
naloo nto yashiya unina kaNomazizi esweleke ngenxa yesenzo esothusayo sikaNobandla. 
Apha ngezantsi uphando luza kushukuxa banzi imiqondiso yobumnyama. 
 
3.4 IMIQONDISO YOBUMNYAMA  
 
Kwincwadi kaJordan (1940:3) ethi, Ingqumbo yeminyanya, kwakwingabula-zigcawu umbhali 
usizobela imini  eqala ngokutshona kwelanga enjenje: 
Kwakuxa libantu-bahle. Amathunzi enduli zeseNgcolokini aye 
enabe ada aya kuthi rhece ezintlanjeni ezantsi.  
Xa umphandi efunda malunga nale mozulu yangale mini apho uDabula, uNgxabane 
noMphuthumi babendwendwele kwaMpayipheli akayiboni njengemozulu kuphela kodwa 
njengomqondiso ophuhlisa ntsingiselo yimbi kuba ubomi babantu buqhele ukuqala ekuseni 
okanye xa kusisa ukubonakalisa isiqalo esihle nobomi obutsha kodwa ke apha akunjalo. Ilanga 
liwatshonela amaMpondomise ziqala nje izinto, oko kuthetha ukuba kuza kuba kubi. Ngoku la 
mathunzi entaba angumqondiso wokuba kuza kuba kho ilifu elimnyama phezu kwesizwe 
samaMpondomise.  (UJordan (1940:3) usebenzise ubusuku nobumnyama njengomingi-mingi 
lokuza kuqhubeka. Zisuka nje kule noveli uJordan (1940) utshayelela ngolu hlobo, kuba efuna 
ukuphuhlisa izehlo eziza kwenzeka ngobumnyama, okubi okuboniswa bubumnyama, nemfihlo 
esemnyameni engaziwa bantu.UQangule (1974: 110) uyayikhankanya lento kuphando lwakhe 
enjenje: 
The ‘darkness’ symbol is used by Jordan at the vey beginning of 
the story. The symbol created here can be analysed and 
interpreted in terms of plot and theme as follows: the long 
shadows cast by the trees suggested the settling in of a long 
period of strife and uncertainty in Mpondomiseland... 
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Ngokwesicatshulwa esingentla umqondiso wobumnyama angajogwa ngokomxholo 
nangokwesakhiwo. Uthi uQangule (1974) Izithunzi zenziwe yimithi inokubonwa 
njengomqondiso wokungena kobubi bexesha elide kunye nokungazinzi elizwni 
lamaMpondomise. USatyo (1989:132) ucacisa ngobumnyama athi: “Ubumnyama bumele 
ukungcola kunye nokufa.” Le nto ingumqondiso wobomi obubi bokungabi nathemba 
nokuphembelela inzondo nenkohlakalo kulowo unobomi obubi. UFerber (2007:115)  
ungqinelana noSatyo (1989) ngeyakhe ingcaciso ethi: 
...darkness is [traditionally linked] with evil, death, ignorance, 
falsehood, oblivion, and despair. 
 
Esi sicatshulwa singentla sichaza ukuba ubumnyama abuhlanganiswa nanye into eza kuzisa 
ithemba eluntwini ntonje obo bumnyama bungumfuziselo wokufa, ubuhedeni, inkohlakalo 
nobuxoki kulowo uxakanisekileyo entliziyweni yakhe.  USatyo (1989: 219) uqhuba ngelithi,  
malunga nokutshona kwelanga ekuqaleni kwencwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya “le nto iye yacaca  ukuba okuqulathwe kule noveli kaJordan (1940: 211) yintlekele 
entama  okubi kwisizwe samaMpondomise”. Izinto ezimbi zobumnyama zibonakala xa kufa 
uNgubengwe ekhaphe umfundisi uWilliams ukuba aye kwilali yakwaNjeca ayokuhlangana 
nosibonda walapho. 
 
Ukufa akupheleli apha kuyaqhubeka encwadini xa kutshona uThembeka ongunkosikazi 
kaZwelinzima nomntwana wakhe uZululiyazongoma kumlambo ozeleyo aze athi 
uVukuzumbethe xa ezama ukubahlangula naye atshone. UThembeka onguNobantu igama 
lasemzini wathatha umntwana wakhe edlala nabanye abantwana wabaleka wayokoyela naye 
kumfula, uBedlana. Akuziva ezi ndaba uZwelinzima zange ahlale thuba lide naye wawuthatha 
umphefumlo wakhe ngobusuku. Obu bumnyama ke bubonakala incwadi yonke kumele oku 
kufa kukhankanywe apha ngentla.  
 
Okwesibini ubumnyama ngumqondiso wemfihlo eyaziwa nguDabula noNgxabane. Kule 
noveli kaJordan (1940:11) usizobela  ukuba uDabula waqulunqa intlanganiso eza kubanjwa xa 
kumnyama. Eza kudibana nexhego lakwaNgxabane ngomba ekungafuneki ukuba uviwe 
ngabanye abantu ngenxa yobunzima bawo umba lowo. UJordan (1940:11) uyabalisa ukuba 
uDabula wathetha noMphuthumi wathi:  
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Kukho umcimbikazi endiza kuwuhambela phaya kuNgxabane 
ngobu busuku. 
UDabula wayesele esazi ukuba ingxoxo yabo iza kuba malunga nomyolelo owashiywa 
nguZanemvula, uyise kaZwelinzima owayeyinkosi yamaMpondomise. UNgxabane ebefuna 
ukuwuxoxa lo mcimbi engekawanduleli lo mhlaba. Lo mcimbi umalunga nokuphuthunywa 
kukaZwelinzima ayokuthabatha isikhundla sakhe sobukhosi kuyisemncinci, uDingindawo. 
UDabula uchazela umfana ohamba naye noselula ngeminyaka, onguMphuthumi ukuba 
makahambe phambili afike azilalise ukuze azive zonke iingxoxo eziza kuba phakathi kwakhe 
noNgxabane. UJordan (1940:12)  uchaza ngesi siganeko esithi: 
Walwandlala olu khukho uMphuthumi selengathi uphambene 
bubuthongo. Kanti hayi wayehleli qwa. Kwathi kungekudala 
wavakala ephefumlela phezulu erhona. 
Kwada ngelikade kwavakala izingqi phandle, kwankqonkqozwa 
emnyango wangena uDabula. “Selele kodwa lo mfana?” wabuza 
ejonga kuMphuthumi. “Kudal’ elele, Dlangamandla. Ufika’ 
apha selengaboni bubuthongo. Ndithe ndisithi ndiyancokola 
ndaqabuka sendithetha ndodwa.” 
UDabula akaneziswanga yile nto. Waya ngasemfaneni wazikhubekisa kuye elunyaweni 
esenzela ukumvusa Wakhohlela kakhulu uMphuthumi kuba ezama ukuzibonakalisa kuDabula 
ukuba uhleli. Umfana wayiqonda le nto, wazityhila nje kancinane ukuba aqondwe nguDabula 
yedwa ukuba uhleli. Yonke le nto yayisenzelwa ethunzini kuba umlilo wawusele ubucima, 
uNgxabane engaboni ke ngako oko. Le migudu kaMphuthumi noDabula yenzeka 
ebumnyameni ziindlela zokuba imfihlo leyo ebengayazi uMphuthumi ayazi. Ekufumaneni 
kwakhe le mfihlo esebumnyameni wenze iinzame zokuba le mfihlo ivele ekukhanyeni ngokuba 
aphuthume inkosi leyo yafihlwayo uZwelinzima.  
 
Obunye ubumnyama obubonakalayo encwadini kaJordan yile mfihlo ephakathi 
kukaMphuthumi noDabula yokuba aze azenze oleleyo uMphuthumi xa uDabula noNgxabane 
bexoxa ngenyewe kaZwelinzima oyinkosi. Ukungayazi kukaNgxabane ukuba uMphuthumi 
uzilalisile ubonakala esebumnyameni kwimfihlo ephakathi kukaDabula noMphuthumi. 
Ngelakhe ucinga umfana ulele nyhani kanti usebumnyameni.  
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Ubumnyama ikwaluphawu lwemfihlo. Imfihlo leyo eye yachazwa nguNgxabane yokuba 
uZwelinzima yinkosi. Iziphumo zaloo mfihlo zothusa amaMpondomise, uMphuthumi owaye 
engumhlobo wakhe esikolweni, uThembeka ancuma naye, kuquka uZwelinzima buqu. Le 
mfihlo ikhokelela kwinto yokuba uZwelinzima abe yinkosi ezisa ubugqobhoka nentombi 
yomntu omnyama uThembeka kwisizwe samaMpondomise. UZwelinzima waye engazazi 
ukuba uyinkosi kodwa uMphuthumi wayeyazi le mfihlo wabhala incwadi ukuba badibane 
eBlack hill. Ukufumana kwakhe le ncwadi uZwelinzima kwakumnyama kuye engazi 
ngokuqhubekayo. UJordan (1940: 28) uyabalisa ukuba ukufumana kwakhe le ncwadi 
uZwelinzima wabonakala ezibuza ngelithi: 
Kutheni ukuba amenze uJolinkomo namhlanje, ehlala esithi 
“sibali” nje kungenjalo “Major”, xa ambulisayo? Enye indawo, 
kutheni le nto uMphuthumi asuka ambhalele ngentlonelo 
engakanana, ngokungathi ubhalela inkosi? 
UZwelinzima uzibuza le mibuzo kuba uxakwa yindlela ekubhalwe ngayo nguMphuthumi kule 
mbalelwano kwaye engazi ukuba uMphuthumi uphezu kwantoni na. Le mibuzo uzibuza 
esesikolweni engazi ngale mfihlo yokuba uyinkosi ephuthunywa nguMphuthumi. Apha 
uZwelinzima uphila ubomi bakhe besiqhelo esikolweni kwaye ecinga nangentombi ancuma 
nayo uThembeka. Izenzo zikaMphuthumi zisekelwe kwimfihlo ayaziyo ayive kwingxoxo 
kaNgxabane noDabula. UZwelinzima akanalwazi ukuba ngaba ikhona into ayaziyo 
uMphuthumi kodwa umazi njengomhlobo wakhe. Imfihlo esebumnyameni xa isiza 
ekukhanyeni itshintsha izinto  kwaye itshintshe nendlela abona ngayo uZwelinzima.  
 
Ekuveleni kwemfihlo uZwelinzima uyazinikezela ukuba enziwe  inkosi emva kokuthabatha 
ixesha ukuba ayamkele le meko noxa  uZwelinzima engenalo ulwazi oluphangaleleyo 
ngamasiko nezithethe zamaMpondomise. Oku kwenziwa yinto yokuba uZwelinzima 
wakhulela kwaGcinizibele nemfundo yakhe yamabakala asezantsi wayenza khona apho 
wayefihlwe khona. Okunye okuqaphelekayo yindlela uluntu olwayamanisa ngayo ubumnyama 
nezinto ezimbi ezithi zenzeke. UFerber (2007: 137) unembono ayivezayo  ngobusuku: 
Milton describes Night as ‘‘eldest of things’’ (PL 2.962), though 
in Genesis it is coeval with day (1.5); it is ‘‘darkness’’ that 
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precedes everything but the void or chaos itself. Night is the 
offspring of Chaos… night is also symbolic of spiritual 
error…Night is the mother of falsehood (FQ 1.5.27) and 
ignorance (Teares of the Muses 263). Night also stands for 
death:  
 
UFerber (2007:137) uyasixelela ukuba uMilton ucacisa ubumnyama njengeyona nto endala 
eyakhe yakho. Ekungqina oko ngencwadi yeBhayibhile iGenesisi (1:5) kuba isithi 
“kwakumnyama kusentlango, uThixo wadala ukukhanya”. Oku kubonakala ubumnyama 
bukhona ngaphambi kokukhanya. Uqhuba athi ubumnyama ngunozala wengxaka-ngxaka 
nobubi. Uphinde asichazele ukuba ubumnyama ngumqondiso wengxaki emoyeni. Athi 
ubusuku ngunozala wobuxoki nokungazi. Aphinde athi ubusuku bumele ukufa. Ukongeza 
okungentla umbhali uJordan (1940) kwinoveli yakhe uveza  umingi-mingi ngokuzoba ibali 
lakhe elithatha indawo ngobusuku kumnyama, ooDabula bexoxa umcimbi oshushu ochaza 
imfihlo eneminyaka ingazange yatyhilelwa mntu kuloko beyishukuxa ebumnyameni malunga 
nobukhosi bamaMpondomise. UDabula noNgxabane babengamaphakathi enkosi 
yamaMpondomise eyaswelekayo uZanemvula engumkhuluwa kaDingindawo oyinkosi 
yamaMpondomise. Kule ntsinda-badala eyimfihlo esebumnyameni ishukuxwa nguDabula 
noNgxabane kuvela okokuba uDingindawo akafanelanga kuba sesihlalweni sobukhosi kuba 
unyana kaZanemvula ekwakucingwa ukuba akasekho  onguZwelinzima uyaphila. Lo nyana ke 
wathi esandula kuzalwa eselusana watyiwa yinja.  
 
 
Igqirha lathi uthakathwa nguDingindawo ufuna ukumbulala kuba efuna isihlalo sobukhosi. 
UZanemvula wayalela uDabula noNgxabane ukuba bayokufihla uZwelinzima eselusana 
kulonina eSheshegu babuye bathi uswelekile. Le mfihlo injalo ivela kuloo ncoko kaDabula 
noNgxabane.  
 
 
UZanemvula washiya umyalelo wokuba unyana wakhe aze azekelwe intombi yakwaBhaca. 
Ukungathotyelwa kwalo myolelo nguZwelinzima kuba neziphumo ezibi kuba uZwelinzima 
wathabatha umfazi ofundisiweyo, uThembeka ongakhathalelanga masiko nazithethe. 
UThembeka emzini wakhe akahloniphi agqibele ngokubulala inkwankwa, isilo 
sakwaNgwanya esihlonitshwayo. Iziphumo zoku ibe kukufa kukaThembeka, unyana wabo 
noZwelinzina kunye noVukuzumbethe, unyana kaDingindawo.  
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Ubumnyama buphinde bubonakale kwakule ncwadi kaJongilanga (1982:9) Ukuqhawuka 
kwembeleko xa umbhali esizobela indlela ekwakuyiyo nendlela avakalelwa ngayo uZoleka 
otshatiswa ngokunyanzelwa:  
Wema ngeenyawo uZoleka walumeka isibane, wasikhanyisela 
phantsi ukuze singabinamtsalane kwabaleleyo. Wathi rhuthu 
etyesini yakhe iphetshana elishicilelweyo ngomatshini. 
Wasondeza isibane kuye wasisitha ngomqamelo, sakhanyisa 
kweli lakhe icala, yasala ibumnyama indlu kweliya cala 
likaThandeka. 
Okuchazwa sesi sicatshulwa singentla bobu bumnyama abalisa ngabo uJongilanga (1982:9) 
luphawu lokubi okuseza kwehla kuba xa uZoleka eza kukhanyisela isibane phantsi engafuni 
kubonwa loo nto ixela ukuba ungumntu oneemfihlo nongathethiyo ngokwenzeka kuye 
ngaphakathi. UZoleka uqwalasela iphepha elineziphumo zakhe zebanga lesixhenxe 
elibonakalisa ukuba upasile. Xa ejonga eli phepha eliboakalisa impumelelo yakhe esikolweni 
aphinde acinge ngokuba akasayi kuqhubeka nezifundo zakhe kuba kufuneka endile loo nto 
imenza azibone esebumnyameni bokucima kwamaphupha akhe. Ukukhanya kwemfundo 
ebekufuna kuyasuka kuye kuba uyise sele egqibile ukuba makende. Obu bumnyama 
bukhankanywe apha ngentla bukwaluphawu lokufa njengokuba uZolile owabulawa nguZoleka 
walandelwa ngunina kaZoleka kuba mhla kwakuyiwe kubikwa lo mphanga unina kaZoleka 
wawa isiqaqa akaze aphinde avuke. Apha ngezantsi uphando luza kuthi lushukuxe eminye 
yemizekelo engomqondiso wokukhanya nobumhlophe. 
 
3.5 UMQONDISO WOKUKHANYA NOBUMHLOPHE 
 
UJongilanga (1982:64) kwincwadi yakhe ethi, Ukuqhawuka kwembeleko, usizobela 
umlinganiswa onguZoleka owathi xa uyise emendisela ngenkani kwisoka angazange 
athandane nalo, wasuka waphelelwa lithemba, ubomi abamyolela, kwaze kwabhanga 
namathuba olonwabo kuye. Yasuka intliziyo yakhe yafikelwa lunxunguphalo nokudandatheka. 
UJongilanga (1982:64) uyichaza kakuhle le meko xa esithi: 
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Ukuhlala kwakhe kulo mzi kwakuse kumphosanise nemfundo 
nesoka lakhe lebhongo. Zezi ngcinga ezamtsho wandlongo-
ndlongo yathi intliziyo yakhe emhlophe yaba ngumqolomba 
wezihange. Laphela ithemba kuye mhla waqonda ukuba ulahlwe 
nanguZet wembala … Zacima zonke izibane zobomi kuye 
wafana nomfanekiso oqingqiweyo.  
 
Esi sicatshulwa singentla sinika umfanekiso wentliziyo esuka ekonwabeni isiya ebubini, 
intliziyo esuka emoyeni omhle nomsulwa iye kumphefumlo ozele ziinzingo. UJongilanga 
(1976) uyifanisa le ntliziyo kaZoleka “nomqolomba wezihange’’ kuba umqolomba 
ngumngxunya okanye umjelo onzulu onamatye amakhulu nalapho kuzimela khona abantu 
nezilwanyana xa bengafuni kufunyanwa ngabo babasukelayo okanye babafunayo. Xa umbhali 
eyifanisa nomqolomba wezihange intliziyo kaZoleka kuyacaca ukuba ukwimeko embi 
neyoyikekayo nenokudala utshintsho oluxhalabisayo kuye mnini wentliziyo. Le meko 
inokumenza enzakalise abantu abamsulwa nabo bamonileyo. UJongilanga (1982:64) uphinda 
ayizobe le meko kaZoleka ngokusebenzisa isifaniso xa esithi ‘wafana nomfanekiso 
oqingqiweyo,’ Le ntetho intama ukuba ungumntu ongenayo nemvakalelo kuba uziva eligobho-
gobho elithathwa libekwe kulo ndawo lifuneka kuyo neliqhanwayo lingakwazi nokuphikisa 
kwanto. KuZoleka kwemka konke ukuzola awayethiywe ngako, ukusulungeka emoyeni, 
nokulunga mhla wendiswa ngenkani nguyise emendisela kumfana angazange athandane naye. 
UNeethling (2005:27) uyahlomla ngamagama abantwana abonakalisa okulindelwe kubo nje 
ngoZoleka kuyabonakala ukuba kwakufanele uzolile ukufezekisa iminqweno yabazali bakhe 
ngokwegama abamnike lona. UNeethling (2005:27) uhlomla enjenje: 
The parents obviously wish that their children would one-day 
exhibit thi particular character or trait. Naming a child this way 
is clearly a gamble: recent theories have us believe tha 
personality is already established at conception. These 
expectation may, therefore come to nothing.  
Ngenxa yemeko zobomi uZoleka naye uzibone elahlekelwa kukuzola kwaye angayilandeli 
iminqweno yabazali ebonakaliswe kwigama lakhe awathiywa ngalo esazalwa. Uphinde 
nabazali bakhe angabaniki kuzola kuba xa etshatile uyise akamphumli ekhangelana naye 
eqhwesha emzini agqibele ngokuyibulala kwalo ndoda endiselwe kuyo. 
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Izibane zizinto ezizisa ukukhanya. Xa uZoleka esithi “kwacima izibane zobomi” uthetha ukuba 
kwaphela amathemba ebomini okanye ubomi bakhe bufikelele esiphelweni. Ukucima 
kwezibane luphawu lokuphelelwa lithemba okanye kukuziva ngathi akusaphili. UFerber 
(2007:115) yena uphefumla ngelithi: 
“Light is traditionally linked with goodness, life, knowledge, 
truth, fame, and hope..”. 
 
Ngokwesi sicatshulwa singentla oku kubonisa ukuba uZoleka wamkelwa lithemba nako konke 
okuhle ebomini bakhe, loo nto leyo ichaza ukuba akusekho kwanto intle ebenokuyibona ngoku 
ngenxa yembandezelo azibona ekuyo. Le yokuchithwa kobomi bakhe kabuhlungu ngutata 
wakhe ngokuba amnyanzele ukuba atshate nomfana angazange athandane naye yabambi 
kakhulu. Ababhali beenoveli ezichongiweyo abakusebenzisi ukukhanya ukubonakalisa 
ithemba nethamsanqa kubalinganiswa babo. Apha ngezantsi uphando luza kujonga uphawu 
loBuntu njengophawu lwenkcubeko kwaye luqwalasele zonke izehlo nezigigaba ezibonisa 
uphawu lobuntu kwinkcubeko. 
 
 
3.6 UBUNTU 
 
UBuntu buyinxalenye engagungqiyo kwinkcubeko nakubomi bamaXhosa ngokubanzi. Kudala 
kwaXhosa ubuntu babubonakaliswa ngeendlela ngeendlela ingakumbi kubahambi. 
Iindwendwe kumaXhosa zazixatyiswe kakhulu. Umntu wayengenakuze aswele indawo 
yokulala okanye ukutya  xa ehlwelwe kwindawo ekude nekhaya kuba mandulo umntu 
wasemzini yeyona nto yayibukwa ibungezelelwe ngokugqithisileyo. UMbigi kunye noMaree 
(1995:1) bacacisa obu Buntu:  
“Ubuntu is a metaphor that describes the siginificance of group 
solidarity, on survival issues, that is so central to the survival of 
African communities, who as a result of the poverty and 
deprevation have to survive through brotherly group care and 
not individual self-reliance. 
Ngokwesi sicatshulwa singentla kuyachazwa ukuba ubuntu yinkqubo yokukhathalelana 
njengabantu niliqela ekuhlaleni. Xa nikhathalelene nibumbene niye nikwazi ukuphilisana 
noyise indlala egqubayo. Oku ke kuzalwa bobu bunye buhamba nobuntu, endaweni yokuba 
ngamakheswa angoohlohlezabo abajongene neziqu zabo kuphela. Ukuxhasana, ukuhlambana 
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imiqolo, ukuqumana nokukhathalelana kumzi kaXhosa yinto eyaqalwa ngookhokho 
kwasendulo. Le mfundiso yaye yadluliselwa nakwezinye izizukulwana ukuze abantu bakwazi 
ukuphilisana kakuhle, kugqube uBuntu bodwa kwiindawo abakuzo.  Apha ngezantsi uphando 
luza kuthi lujonge iimpawu zoBuntu ezibonakaliswa kwiindwendwe. 
 
3.6.1 IIMPAWU ZOBUNTU EZIBONAKALISWA KWIINDWENDWE 
  
Kwiincwadi ezichongiweyo kuphando ziyabonakala iimpawu zoBuntu kwindlela 
abalinganiswa abaphatha ngazo iindwendwe zabo kunye nendlela ababamkela ngayo xa 
befikayo. Ezo mpawu zobuntu kwiindwendwe zibaluliwe apha ngezantsi kuphando. Abantu 
mandulo babelukhathalele undwendwe, ufike luxhelelwa nokuba yigusha okanye 
kunqunyulwe inkukhu  xa lufikile kwaye konke kusenzeka kungalityelwanga ukulunika isiselo 
sokuthoba uthuli. Ngaphandle kwamanzi, amasi, inqodi, amarhewu nentloya, enye yeendlela 
uthuli lwendlela ebeluthotywa ngazo butywala besiNtu, umqombothi. Olu phando luza kunaba 
luthethe banzi ngobu tywala besintu okanye umqombothi njengophawu olubonisa ubuntu 
kwiindwendwe. 
 
Olunye uphawu loBuntu ngokwenckubeko yakwaXhosa kukupha iindwendwe utywala 
besiXhosa. UJordan (1940:5) uchaza ngendlela uMpayipheli nomfazi wakhe ababonakalisa 
ngayo uBuntu xa besamkela iindwendwe zabo namawabo ngotywala kumazwi athi:  
“Wabuya wesuka wakrweca umfazi, baya kutshona endlwini, 
baphuma nelala lotywala.”  
Eli lala lotywala likhankanywe ngentla luphawu olwenziwa nguMpayipheli nomkakhe 
olubonisa ukuba iindwendwe zabo ezingooDabula noMphuthumi zamkelekile. Ukupha 
udwendwe umqombothi luphawu lokuba nobubele nokucingela umntu obe nohambo olude 
ukuba unxaniwe. Uthi uShepherd (1955: 110) xa enika ingcaciso yokuba utywala yintoni na:  
“Utywala, the other kind of Kaffir beer, is also nourishing food 
but, because it is made with grain which has sprouted, it is much 
more potent than Marewu. Just as sprouted barley is used in the 
manufacture of European liquors, so sprouted grain is used to 
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make fermentation in Kaffir beer of the total quantity of grain is 
used in a brew, about third sprouted grain: this is mixed with the 
whole grain and pounded together and allowed to soak in water 
all night. In the morning the surplus water is drained off and the 
wet grain is again pounded, this time into a paste which is boiled 
once again- making beer is a full time job for women-then 
strained into buckets and left to work. 
Ngokwesi sicatshulwa singentla uShepherd (1955:110) ucacisa utywala njengesiselo 
esikwakukutya okondlayo emadodeni kwaye umsebenzi wokuqinisekisa okokuba oku kutya 
kuyafumaneka luxanduva lwabafazi. Utywala bubonwa njengokutya kuba benziwe ngezinto 
ezikukutya njengamazimba nombona. Ngokwenkolo yakwantu xa amadoda ehlangene esela 
kukholeleka ukuba obo tywala abuhlanganisanga loo madoda kuphela koko buhlanganisa 
namadoda azizinyanya zalo mzi kusilwe kuwo.  
 
Kudala abafazi babesoloko besila umqombothi kuba besazi ukuba amadoda abo ayanxanwa 
kwaye ayathanda ukuhanjelwa ngamanye amadoda. Mandulo phaya umzi owawuthandwa 
ngabantu wawubonwa njengomzi oshushu. Ukuze ke ugcine umzi ushushu kwakufuneka 
uhlale unomqombothi. Apha kule ncwadi uJordan (1940:43) usibalisela ngoMzamo onika 
iindwendwe ezifikayo emzini wakhe utywala njengophawu lokuzamkela zona nezinyanya 
zazo. Utywala besiNtu kukholeleka ukuba bungumqondiso wekhonco elidibanisa abantu 
abaphilayo nabangasekhoyo. UMzamo wamkela iindwendwe ezazihlonipheke kakhulu 
kwilizwe lamaMpondomise. Uthi uJordan (1940: 6) xa esichazela ngeendwendwe 
ezazikwaMzamo:  
...kwakukho ixhego elambethe “intaka-mlilo”. Yayiyingwevu, 
ufafa ekubonakala ukuba lwaluyinto  ngeemini zalo. Lixhego 
elidala lakwaNgxabane, elaliyinduna enkulu 
yasemaMpondomiseni. Wayehleli ngakuDabula, bencokola 
ngezakuTsolo. 
UNgxabane noDabula aba bakhankanywe ngentla ngamadoda ayebaluleke kakhulu 
eburhulumenteni nasekuphatheni ilizwe lamaMpondomise. Apha babehambele umcimbo 
wokuba befuna ukuthetha ngemfihlo abanayo nomyolelo owashiywa yinkosi yabo 
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emaMpondomiseni kuTsolo eyayinguZanemvula. La madoda abonakala eyifanele impatho 
entle kuba ayingomadoda nje ahambela ezotywala kokoahambele umcimbi obalulekileyo 
wesizwe sabo. UBerglund (1976: 209) unaba banzi malunga nendlela abubona ngayo utywala 
enjenje: 
“Beer is the food of men. It is not just food. It is the food of men. 
It is like meat, eaten by all men.” Without any hesitation at all 
my friend, who said that “beer is the food of men” did not think 
of only living men, i.e. the survivors. 
Le ngxoxo ingentla uBerglund (1976:209) azekelisa ngayo ibonakalisa ukuxabiseka kotywala 
besintu kumadoda akwaXhosa. Ngokwamazwi kaBerglund (1976:209) ukholelwa ukuba 
utywala kukutya kwamadoda njengokuba babusetyenziswa ukwamkela amadoda kwiimeko 
ezahlukeneyo.  
 
Kwincwadi kaJordan (1940:5) uMzamo xa enika iindwendwe zakhe ezinguDabula, 
uMaqhubela noMphuthumi ibhekile yotywala wenza uBuntu nobubele ngokwesithethe 
sakwaXhosa, wenza into entle nebukwayo kwaXhosa ukuze undwendwe lungahlali lulambile 
kwaye lunxaniwe. Umqombothi owenziwe wanamazimba uyayibamba indlala emadodeni. 
Kudala kaloku abantu babengakhweli nqwelo-mafutha, babehamba ngeenyawo okanye 
bakhwele amahashe. Umntu onodwendwe wayeye azise umqombothi kudwendwe athi, “thoba 
uthuli” - umntu kaloku wayefunyanwa luthuli lwendlela nolwalumshiya enomqala owomileyo.  
 
Abafazi kwaXhosa baziwa njengabasili. Umntu osoloko eqiniseka ukuba ekhaya buhlala 
bukho utywala ngumfazi waloo mzi. Indoda yekhaya iye ikhuphe nje ilizwi lokuba makusilwe 
okanye makuziwe nento umfazi ayisilileyo. Ukusila kwabafazi luphawu lobubele 
nokuhlonipha indoda yakhe. Umntu onobubele usila kuba esazi ukuba emzini wakhe azipheli 
iindwendwe. Umfazi ohloniphayo uye angalibali ukwenza oko kuthandwa ngumyeni wakhe 
nayalelwe ukuba akwenze. Uphando luza kuphinde lushukuxe uphawu lokuxhela njengophawu 
loBuntu kwiindwendwe.  
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Ukuxhela impahla emfutshane nako kungumqondiso okanye uphawu lokwamkela 
iindwendwe. Kwibali likaJordan (1940:6) kubaliswa ngeendwendwe ezindwendwele 
kwaMzamo, kumzi kaMpayipheli. Ezo ndwendwe nguDabula, uNgxabane, uMaqhubela 
noMphuthumi. Ngokwasencwadini uNgxabane noDabula babengamaphakathi kaZanemvula 
ongasekhoyo nowayeyinkosi yamaMpondomise. Baze apha kwaMzamo ngeenjongo zokuxoxa 
malunga nokuphuthunywa kweNkosi yamaMpondomise nokufezekiswa komyolelo 
kaZanemvula.  
 
Le ndibano ibaluleke kakhulu kuba banemfihlo malunga nobukhosi bamaMpondomise kunye 
nomyolelo oshiywe nguZanemvula owayeyinkosi yamaMpondomise nongasekhoyo. 
Bayabona ukuba sele beluphele bangawushiya nanini lo mhlaba, kungoko bebona kufanelekile 
ukulungisa izinto ithuba lisavuma. UJordan (1940) uyabalisa ukuba uZanemvula 
owayengafumani mntwana waye wamfumana umntwana olithole iduna, ngelishwa uthe 
esemncinane watyiwa yinja. Isihlunu esilunywe yinja salahleka. Kwayiwa egqirheni 
labachazela ukuba umntwana uthakathwa nguDingindawo, umninawa kaZanemvula. 
UZanemvula wayalela amaphakathi akhe ukuba aye kumfihla kulonina eMthatha ukuze 
ekubuyeni kwabo bathi umntwana uswelekile. UDingindawo wathabatha isikhundla sokuba 
yinkosi emva kokusweleka kukaZanemvula kuba umkhuluwa wakhe engasenaye unyana. 
Imfihlo yaye iyeyokuba amaphakathi akhe (uDabula noNgxabane) ayesazi ukuba umntwana 
uyaphila uyakhula. Kule ntlanganiso kwakuza kuxoxwa ngokuphuthuma lo mntwana 
bamfihlayo ukuze abuye aze kuba yinkosi yamaMpondomise. UMzamo nenkosikazi yakhe 
waba nobubele  kangangokuba bazixhelela iindwendwe zabo bezamkela emzini wabo. 
UJordan (1940:6) uyizobe le meko ngelithi: 
“Kwesi sithuba uMzamo watsiba endlwini, waphuma ephethe 
ilungwana lenyama ngesitya – ithambo  elifuphi – wabeka 
phambi koDabula, waqoma wathi, “Uya kusel’ ubon’ umfana 
lowo wakho ungaseliyo ke Zulu.”  
UMzamo apha ubonisa ubuntu, ngokulungiselela uMphuthumi olambileyo  nongabuseliyo 
utywala, uyamcingela amnike inyama namarhewu ukuze azive ukuba wamkelekile. 
Iindwendwe zazibukwa kudala nangabamelwane. UJordan (1940: 6) uqhuba athi: 
Ngeli xesha kwakuse kuthe wayi-wayi abamelwane 
bakaMzamo, bezokubona ezi ndwendwe, kambe ke bencwase 
nezinto eziwayo.  
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Abanye abantu bafanele ukuncwasa eziselwayo kuba isaziwa ukuba lisiko lakudala ukutya 
nezinto eziselwayo ziphume emzini oneendwendwe. Kudala ke kwakusithiwa undwendwe 
kufanele lutye umhluzi yiyo loo nto bekuxhelwa ukuze kuphekwe inyama. Kwakungafani nale 
mihla yangoku apho umntu esoyika nokuvula emnyango xa kunkqonkqozwa kuba akazi 
nokuba sisihange okanye lundwendwe olidinga uncedo nyhani na? UJordan (1940) ubalisa 
ukuba uMzamo waxhela nenkabi yegusha wenza nentetho yokwamkela iindwendwe zakhe 
ukuze zizive zamkelekile. 
 
Lisiko kwinkcubeko yakwaXhosa ukuba umhambi axhelelwe atye umhluzi nokuba kuxhelwe 
igusha okanye inkukhu kuxhomekeka ekufumeni kwalo mzi. Oku bekusenziwa njengophawu 
lokwamkela umhambi lowo ukuze azive amkelekile ngaphandle kwamazwi kodwa ngesenzo 
eso. USoga (1989: 140) uhlomla ngoku kuchazwe ngentla:  
Umntu osukuba  eligazi lasekhaya apha, ehambele apha, 
ehambele ngokuza kubona abantu, nokuba na uze ngemicimbi 
yokuzalwana, ubexhelelwa ngesiko.  
Eli siko lokwamkela iindwendwe liyabonakala kwincwadi kaJordan (1940: 11) xa uMzamo 
esamkela iindwendwe zakhe uDabula, uNgxabane noMphuthumi nabanye: 
Le ncoko yachithwa-chithwa kukufika komhlambi weegusha 
zasekhaya apha. Umfo waye efume ngokwenene. Iinkabi 
eziqinileyo zazilapho! Zafika zangena esibayeni, wazilandela 
umninizo namakhwenkwe akhe. Abamba enkulu inkabi – 
emazinyo asibhozo –aphuma nayo ayitsala ngempondo, ayimisa 
phambi kukaDabula.... Watsho wathi gwiqi waya kutshona 
endlwini, esula iinyembezi. Ayitsibela igusha kwangoko 
amadoda amabini asemaTolweni, ayithabatha emakhwenkweni 
ngeempondo, ayinqumla, encediswa ngamakhwenkwe nomfana 
uMphuthumi. 
Oku kubaliswa nguJordan (1940:11) kokwenziwa nguMzamo, olu luphawu lokubonisa ukuba 
ubamkela ngezandla ezishushu ooDabula kumzi wakhe uMzamo yena uxhela igusha kuba 
wayefumile enayo imfuyo yokuxhela. Igusha ikhatshwe nangamazwi okubamkela ukubonisa 
ukuba oku ngokwenene lisiko lokubonisa ukuba abahambi bamkelekile. UMzamo wenza 
uphawu olusesikweni lokuba ukuze zibonakale zamkelekile iindwendwe kumzi wakhe, 
ngakumbi ebezihambe umgama omde kufuneka zixhelelwe. Ngokwesiko lakwaXhosa umntu 
ongenayo igusha ubamba nenkukhu leyo anayo ayixhele ukuze iindwendwe zakhe zitye 
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inyama zizive zamkelekile. Apha ngezantsi uphando luza kushukuxa uphawu 
lokulobola/ikhazi njengophawu loBuntu. 
 
3.6.2 UKULOBOLA/IINKOMO ZEKHAZI NJENGOPHAWU LOBUNTU 
 
Ikhazi ziinkomo (iinkomo zokulobola)  ezikhutshwa ngabakulomfana zikhutshelwa umfana 
ukuba afumane intombi ayenze umfazi ukwakha ubuhlobo nabakulontombi. Isenzo sokulobola 
luphawu lokuba kwakhiwa ubuhlobo. Uthi uMkonto (2005: 96) xa ecacisa ngekhazi: 
...the formal action of paying bridewealth is a major symbol of 
the legitimacy of the union, and as such, bridewealth in Africa is 
as important as is a marriage certificate in other societies. 
Ngokwesi sicatshulwa ikhazi luphawu olubonisa ubunyani bobu buhlobo obakhiwa 
ngokwendiselana. Umntu othi enze eli siko ukwabonisa uphawu lokuhlonipha iminyanya 
yakulontombi kwaye nomfana lo uze kucela ubuhlobo uyayihlonipha neyakhe iminyanya  kuba 
esenza ngokusesikweni ngokucela ubuhlobo ngeenkomo zekhazi. Ukubaluleka kwekhazi 
kumaAfrika kufana nokubaluleka kwesiqinisekiso somtshato kubantu abaphila ngaphantsi 
kwenkcubeko yaseNtshona. USoga (1989:69) uyicacisa indima yelobola athi: 
Ukulobolisa yimvelo ekuvelwe ikho kwasemanyangeni, 
umakamrholele iinkomo umfo ukuz’ umfazi amzuze, ibe 
ngowakhe ngegunya nesiko. 
Oku kuthetha ukuba yinto eyenziwayo yokubonakalisa ukuba intombi ethile iboniwe kwaye 
umfana lowo unegunya lokuyithatha ngokusesikweni ukuyenza umfazi wakhe. UJordan 
(1940:227) usinika umzekelo wokulobola xa ebalisa ngesiganeko apho 
kwakuyiwekulotyolelwa uZwelinzima kwaBhaca:  
Ngale mini kwakuphuma iinkomo zisiya kulobolela inkosi 
kwaBhaca. Lathi xa ilanga liyishiyayo intaba wavakala umfazi 
ebonga etyibela, ezibala zonke iziduko zakwaMajola, esithi, 
“Nize naye!” Zabonakala ziphuma iinkomo zesizwe, zaqhutywa 
ngamaphakathi akomkhulu. 
Kwesi sicatshulwa singentla ngumzekelo wokulobola xa kukhutshwa iinkomo kuyolotyolelwa 
uZwelinzima inkosazana yakwaBhaca ukuze kwakhiwe ubuhlobo kula makhaya mabini. Uthi 
uQangule (1974: 120)  xa ehlomla ngomqondiso wenkomo ezininzi enjenje: 
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The large herd is symbolic of great number of people whose 
minds are still steeped in custom and tradition.  
Ngokwesicatshulwa esingentla umhlambi weenkomo ungumqondiso ongqondo zabantu 
ezisangene nzulu kumasiko nezithethe. Kaloku ezi nkomo zaphuma ukuyolobolela inkosazana 
yakwaBhaca kuba amaqaba efuna kuzalekiswe umyolelo kaZanemvula owathi unyana wakhe 
uZwelinzima aze azekelwe inkosazana yakwaBhaca. Nangona uZwelinzima waye engafuni 
ukuthabatha isithembu kodwa ngenxa yamaMpondomise asabambe amasiko nezithethe 
wazibona enyanzeleka ukuba abakholise.  
 
Eyona nto iyenza le lobola ibe nesidima kukuba uZwelinzima eza kuzeka inkosazana abe naye 
eyinkosi yesizwe samaMpondomise. UTonjeni (1959:54) uveza eyakhe imbono ngeli siko 
lidala linenkqayi esithi: 
...ubunzulu besiko lolobola libonisa ukuba umfazi lo ungene 
ngesango elifanelekileyo ekhay’apha- akafani nomfazi osuke 
wathi endaweni yokungena ngomnyango, wangena ngefestile.  
Ngokwesi sicatshulwa singentla ilobola luphawu lokungena komfazi emzini ngokusesikweni 
esamkelwa ngabantu basemzini wakhe nazizinyanya ukwenzela umakoti okanye umfazi 
olotyoliweyo akwazi ukuba namalungelo afanelekileyo obufazi nezinto ezinokumnceda emzini 
wakhe. Umzekelo umfazi ulindeleke ukuba afumane abantwana xa engumendi ukuze igama 
lelo khaya nelifa lingatshabalali. Le lobola ikwayiyo nentsika eqinisa umtshato kuba akungebi 
lula kumendi xa kungenzeka axabane nomyeni wakhe athuthe konke okwakhe ahambe. 
Nasendodeni ayizukumnika gunya lokuzenza ingangamsha ehlukumeza usapho lwayo kuba xa 
ilobole akusayi kuba lula ukugxotha inkosikazi kuba azibuyi iinkomo zekhazi. Kwimeko 
yokulotyolelwa kukaZwelinzima abantu bakwaJola nesizwe samaMpondomise bakhupha 
iinkomo kuba benethemba lokuba baza kufumana umfazi oza kuhlonipha amasiko abo 
nezithethe. Benethemba lokuba uza kuzala abantwana abaza kuqinisa ubuhlobo phakathi 
kobukhosi bamaMpondomise namaBhaca. Ithemba aba nalo amaMpondomise alifezekiseki 
kuba uZwelinzima akasondeli nokusondela kuloo mfazi. Ekugqibeleni uZwelinzima 
uyazibulala engenamntwana kwinkosazana yakwaBhaca.  
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UTamsanqa (1982:180) naye ucacisa ngeenkomo zekhazi eziluphawu nomqondiso wokwakha 
ubuhlobo. Siyabona xa uLindikhaya wayeyokulobola umfazi wesibini uNomazizi ukuba 
kwaqhubeka oku: 
Emini maqanda zibonakele zivela kwiinkalo zonke iinkomo 
zekhazi ziqhutywa ngambini ngantathu ukusinga komkhulu. 
Ngexesha elingephi zibethe zadlula kumashumi amabini ekhazi 
elalifunwa emaZizini. Zilapho ezibizwa ngamagama kusithiwa, 
“Le bubuso bentombi, le yeyethanga, le sizazi-mzi,” njalo njalo. 
Kweli khazi uLindikhaya waye elobola ngalo kwaye kukho nenkomo emdaka leyo ekuhambeni 
kwexesha yabonakalisa ukuba ibihlola yachitha wonke lo mfanekiso weenkomo ezibizwa 
ngegama ngokwesiko lokulobola. Nangona kwalotyolwa kuloNomazizi kwagqithiswa kodwa 
awuzange ube kho umtshato obubungqina bobuhlobo obakhiwe ziinkomo. Umtshato 
wachithwa ngumfazi wokuqala, uNobandla.USatyo (1985) kwincwadi ethi, Uphengululo 
ibanga le-9 nele 10 (1985:44-45) unika iingcaciso malunga nezinto ezibizwa kwikhazi nalapho 
uTamsanqa (1982:13) kwisicatshulwa esingentla wazikhankanya xa esixelela ngeenkomo 
ezaziyokulobola uNomazizi elotyolwa nguLindikhaya abe yinkosikazi yesibini eza kuzalela 
inkosi xa umfazi wakhe wokuqala engade afumane umntwana oyinkwenkwe. USatyo 
(1985:44-45) ukhankanye ezi zinto zilandelayo: 
Ubuso bentombi: Ngokwesiko lamandulo, uyise wentombi 
ubesithi akhuphe ilizwi lokuba umfana lowo ucelayo 
wamkelekile kuye. Emva koko ke bekukhutshwa inkomo ebizwa 
ngokuba bubuso bentombi ngabakulosoka, iziswe kulontombi. 
Le nto ke ibisenziwa phambi kokuba oonozakuzaku beze 
okwesibini.  
 
Iinkomo yethanga:   Le yinkomo ekhutshwa xa ubani kuthi 
kanti uyabula ixesha eli nomfana lo amcelileyo.  
Isazi-mzi:  Butywala obuza noonozakuzaku xa beze kuvula 
ingxoxo malunga nentombi eza kucelwa.  
 
Okunye, okubonisa ukuba umfazi wenkosi asingowenkosi yodwa kodwa ngumama wesizwe 
kuba ikhazi xa kulotyolelwa inkosi livela kubantu basekuhlaleni abaphethwe yiloo nkosi. 
Nalapha siyeva ukuba abantu babefika neenkomo ngambini nangantathu bezisa komkhulu 
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ukuze kuphume ikhazi elalifunwa ngamaZizi. Apha ngezantsi uphado luza kushukuxa 
umqondiso wephupha. 
 
3.7 UMQONDISO WEPHUPHA  
 
Amaphupha kwaXhosa axatyisiwe kuba kukholelwa ekubeni ayimiqondiso yeziganeko 
ezinokwenzeka. UFerber (2007: 64) ucacisa ngamaphupha athi: 
In older literature dreams are very often prophetic, and their 
message may be straightforwardly literal or couched in a dark 
symbolism that demands a decipherer. Very often they are sent 
by the gods. It is thus often impossible to distinguish between a 
dream and a vision, which in turn might be either a waking 
dream (or trance) or a real heaven-sent revelation. Dreams are 
the occasions for interpolated tales within larger narratives; the 
tales may be told in a different mode, usually more symbolic or 
allegorical, and they may bear oblique and subtle connections 
to their frameworks. As dreams are seldom symbols in 
themselves, but rather gates into the realm of symbols... 
 
Okuphawulwa ngentla kuchaza amaphupha njengemiqondiso enqabileyo nenzulu kwaye 
kunzima ukuwaqonda ngqo kodwa afana nesango eliqhubela kweminye imiqondiso kuba 
kungakuninzi okuxelwa liphupha okuqhubela kweminye imiqondiso enentsingiselo zawo. Esi 
sicatshulwa singentla sikwachaza indlela apho amaphupha athe adlala ngayo indima kuncwadi 
ngokuba abhalwe ukubonisa imiqondiso ebonakalisa okuseza kwehla, okanye imiyalezo evela 
emazulwini. Zininzi ke ezinye iintlanga kunye neengcali zengqondo ezikholelwa ukuba 
amaphupha yimiqondiso. Kwincwadi kaJongilanga (1982:13) uyabonakala umzekelo 
womqondiso wephupha lika Zoleka.  
 
…uZoleka waphupha ekwindawo angayaziyo.  Yayingengomtu 
inguMbo nomXesibe kunyakazela nje. Izindlu zale ndawo 
zazixinene, kubaleka nemoto, kukhala oololiwe. Kuthe 
kusenjalo, yange le ndawo yisinala saseNxukhwebe. Zajika ezo 
zindlu zazezesinala, abo bantu yangazizityudaka zesinala. 
Akazanga ukuba kutheni na, wabona sele engumfazi 
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wesithandwa sakhe saseNxukhwebe, uZwilakhe Sonqishe, 
ababesithi ukumbiza nguZet uumteketisa. Kwalile ekobo 
bumnandi, selenabantwana ababini, inkwenkwe nentombazana, 
kwana imvula enkulu. Ngelishwa le mvula yaqala kusasa 
esedolophini iBhofolo eyokuthenga izityo nezimuncu-muncu 
zempelaveki. Uthe ebuya zabe izinto zokubuya zingasafumaneki 
waphaqaza ke ngenyawo Akazanga ukuba kutheni na, wafika 
iintlanjana ebeqhele ukuziwela esesisityudaka zizela, 
ziwatyekezela ngaphandle amanzi. Uthe uyawela nje, 
amthabatha amanzi, semka naye isikhukhula. Kuthe 
kuphiphiphi, wambona uZet isithandwa sakhe esukelisa, kodwa 
wasuka naye weyela, wakhala ke esofileyo.   
 
Eli phupha likaZoleka lingumqondiso wezi ziganeko eziza kumehlela apha ekuhambeni 
kwexesha. Ukweyela emanzini luphawu lwento embi eza kwehla. UZoleka uphupha etshatele 
kuZet oku kubonakalisa iminqweno yakhe anayo kodwa ivela ephupheni. Kaloku ngemini 
yomtshato wakhe, kwaphuma umntu wonke neziphaluka zalo ngingqi zize kuzimasa umtshato 
wakhe. Ukuqhwesha emzini, uyise wamlanda ngebhaxa embuyisa ngololiwe. Uthi naxa 
eseluvalelweni kuba ebulele uZolile, wahlangulwa nguZet kwisigwebo sentambo 
ngokumfunela igqwetha elikwinqanaba eliphezulu kumsebenzi walo. Akuba ephumile 
entolongweni, uthenjiswa nguZet ngokumtshata, suka uZet abulawe nguZodwa engekatshati 
noZoleka, akhale esofelweyo, aphele naye ezibulala. Ukoyela, namanzi luphawu lokoyiswa 
bububi kuba amanzi amdaka aza nezikhukhula akamahlanga kuba adlula emhlabeni kwaye 
akukho bani ongawasela. Oku ngumqondiso olumingimingi lokuza kukwehla kuZoleka apha 
ebalini. Oku kukoyiswa kukaZoleka kuyabonakala xa ephela engamfumani uZet esweleka 
bengatshatanga.  
 
 
Ukubona isithandwa sakhe uZet ezama ukumhlangula nako lumingimingi lokuza kuqhubeka 
kuba uZet uzenzile iinzame zokuhlangula uZoleka ejele ngokumfunela amagqwetha abizayo. 
Wazama umhlangula kubomi obubuhlungu ngokuba aphinde abuyele kuye bancumisane. 
Ekuthandaneni kwabo uphinde wamthembise umtshato. Kwiinzame zakhe uZet uyasweleka 
esendlwini kaZoleka. La manzi amdaka akwaluphawu lokufa kukaZet. 
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NoZodwa kwincwadi kaJongilanga (1982) uphupha ebuzwa nguZet ukuba umbulalela ntoni. 
Ibe ngathi uyabaleka apha ephupheni kanti sele ebaleka ngokwenene. Iphupha likaZodwa 
lingumqondiso wesazela kwincwadi kaJongilanga (1982: 105): 
 
Uthe ngenye imini elele waphupha ngala mhla wadlisa ngayo 
uZet eMonti. Yaqhuba ingxoxo, kwaseMonti mpela. Kuthe 
kusenjalo laqaqamba ilizwi likaZet lisithi, “Undibulalela ntoni 
na?” Wakhala wothuka, wathi naxa selothukile wangathi 
uZodwa usambona uZwelakhe. Lankenteza ilizwi lakhe 
kwanzima ukulala.  
 
UZodwa akazange aphinde akufumane ukuphumla ngesenzo sakhe. Eli phupha libonisa ukuba 
nokuba zange abonwe isazela nokuzisola kwasala kumdlikidla kwaye wazibona engcolile kuba 
wajika wangumbulali. Eli phupha libonisa ukungonwabi nokungcungcutheka emva kwesenzo 
sakhe esibi. U-Atkin noMorrow (1989: 160) bacacisa iphupha benjenje:  
A dream has been defined as a disguised fulfillment of a 
repressed wish.  
 
Olu luvo lungentla luyacacisa ukuba iphupha yindlela engenye ezalisekisa umnqweno 
ocinezelweyo. Lukwachaza ukuba iphupha liveza oko ubukunqwenela emini ze ukuphose 
kwelokulibala. UZodwa waye ezisola ngokubulala uZet ngokumtyisa ityhefu kwaye ezisola 
ngokwenza oko. Iphupha kuZodwa luphawu lokuziva enetyala, nophawu lokubaleka akwaziyo 
ukuba ukwenzile.  
 
Xa umntu evalela ukuba uloyiko lwakhe neengcinga zize ngaphambili oko kubizwa ngokuba 
ziingcinga zocinezeleko. UZodwa wayezama ukuyivala ngandlela zonke inyani yokuba 
watyisa uZet ityhefu beseMonti. Kwabuya oko emaphupheni akhe engaqondanga. Uthi uFreud 
(1915:147)  xa ecacisa iphupha kukubuya kwezinto ebezivalele umntu engafuni ukuzicinga 
emini. Ebusuku ke ezo zinto ebengafuni ukuzicinga ziyabuya. UFreud (1915:147) uyasichazela 
ngeengcinga zocinezeleko:   
The essence of repression lies simply in turning something away, 
and keeping it at a distance, from the conscious.  
 
UZodwa waqhubeka nobomi emva kokushiywa kwakhe nguZet, ingcinga yokuba ungumbulali 
wachasela kude kuyo. Ukuvela kwayo emaphupheni yinto elindelekileyo ngokwengcingane 
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kaFreud kuba emaphupheni kubuya oko umntu azama ukukubaleka. UMorris (1984:415) naye 
uyalucacisa olu hlobo lokucinezela iingcinga enjenje:  
Repression is a form of forgetting means excluding painful 
thoughts from consciousness. This is the most common 
mechanism for blocking  out painful feelings and memories.  
 
Esi sicatshulwa singentla siyangqina ukuba kuxa ucinezelo lwengqondo abantu bephosa izinto 
ezimbi kwelokulibala. Umzekelo uyafumaneka kwincwadi kaJongilanga (1982). UZodwa uthe 
xa ezama ukuphosa kwelokulibala isenzo sakhe sokubulala uZet sabuya ngokupheleleyo 
emaphupheni akhe.  
 
Omnye umqondiso wephupha uyafumaneka kwincwadi kaJordan (1940: 69) apho sifumanisa 
ukuba uMthunzini uyalala aphuphe emva kwesenzo sakhe sokuba iincwadi zengxoxo 
eziphakathi kukaZwelinzima noMphuthumi. UJordan 1940:69) ubalisa enjenje: 
Elele [uMthunzini] waphupha ngathi uKomkhulu 
kwaDingindawo kunye nezi ncwadi zikaMphuthumi, 
basaziqhalile noDingindawo bayazifunda, noko kukhanya 
kuluzizi. Bathi besazifunda kwangena uZwelinzima ngokwakhe 
wonda ngaye yena Mthunzini, ephethe ibhunguza elikhulu; 
wathi xa athi makalahle ngebhunguza kuMthunzini entloko, 
waxhuma ebhedini uMthunzini ngesikhalo esikhulu, kanti 
wothuswa kukukhala kwentsimbi yecawa yasemishini kusasa 
ngentsimbi yesithandathu!  
Eli phupha libonisa uloyiko kuMthunzini kunye nobunzima bokusa ezi ncwadi kuba kuhamba 
neendaba ezinkulu ezichaza ukuba ubukhosi bungaxuthwa naninina kuDingindawo. Ubuzizi 
bephupha luphawu lokuba icebo likaMthunzini lokuba efuna ukubulalisa uZwelinzima azizi 
kuphumelela. Uphawu lwebhunguza ligunya namandla anawo uZwelinzima kuba ngoku 
uMthunzini esazi ukuba uZwelinzima yinkosi. Eli phupha likwabonisa nexhala analo 
uMthunzini kuba uyoyika nokuba uZwelinzima afumanise amacebo akhe kuba unako naye 
ukuzibuyekeza xa ethe wasemagunyeni. Isikhalo sikaMthunzini luphawu loloyiko kuba esazi 
oko akwenzayo akulunganga nesokubethwa kwakhe nguZwelinzima ngebhunguza sichaza 
ukuphela kwemvisiswano nendlela aza konzakala ngayo uMthunzini.  
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UThembeka ubonakala efumana amaphupha amabi emva kokuba waxelelwa nguMphuthumi 
ukuba uZwelinzima osisinqandamathe sakhe yinkosi yamaMpondomise. UJordan,(1940:39) 
uthei uThembeka yena wayengayazi le nto, kuba uZwelinzima akazange wakhankanya into 
enjalo kuye oko badibana. UZwelinzima naye wayengayazi kodwa waye wayixelelwa 
nguMphuthumi ebudaleni bakhe. Yena wayesazi abo bantu bamkhulisayo bakulonina kuba 
wafika eselusana kubo. UJordan (1940:39) uyiveza le meko kaThembeka namaphupha amabi 
esithi: 
 
UThembeka kuzo zonke ezi ntsuku wayesexhaleni elibi, 
elalibangela ukuba abe namaphupha amabi, ngamanye 
amaxesha othuswe ebuthongweni sisikhalo sakhe yena ngenkqu. 
Eyona nto yayibangela le ngozi kukuba emini wayengaziniki 
nethutyana elincinane lokucinga ngale nto. 
 
Esi sicatshulwa singentla sicacisa ukuba kuThembeka kwakukho iingcinga ezingamnandanga 
awaye ezicinezele nto leyo ekhokela ukuba abe namaphupha amabi anawo. UMakaryk 
(1993:165) uyacacisa ukuba ingcingane kaSigmund Freud yeSayikho-analisisi ithetha 
ngamaphupha yenjenje:  
The symbolism of art, like the dream, reveals unconscious 
content in a relatively consistent relationship between symbol 
and unconscious ‘meaning’. 
 
Esi sicatshulwa singentla siyangqina ukuba iphupha ngumqondiso kodwa amaxa amaninzi lo 
mqondiso nentsingiselo uvela nokuba ayicingwangwa njengoko abantu abanininzi bephupha 
belele. Abanye bekhetha ukungazicingi ezo zinto kuba bengafuni ukuzamkela befana 
noThembeka lo ze oko kuvele emaphupheni. Uyayiveza uJordan (1940:39) le nto naye xa 
ebalisayo ukuba la maphupha aye esenziwa kukuba uThembeka wayengaziniki thuba 
lakucinga. Ingqondo ebekwa emva iye isebenze xa silele kuba asibinalawulo kuyo. Oku 
kuphupha kakubi kukaThembeka kungumqondiso woloyiko analo kodwa engafuni kujongana 
nalo. UThembeka waye enoloyiko kuba ecingela uZwelinzima engozini, esoyika 
ukuphulukana nesithandwa sakhe kuba amaMpondomise engamfuni kuba engumntwana 
womntu omnyama ( engazalwa bukhosini) hayi owomthonyama. Wayesoyika oko kuba kuza 
kubeka ubudlelwane babo esichengeni. Ingqondo yayiye iveze olo loyiko ngolo hlobo 
lwamaphupha ukubonisa ukuba kukho ukungazinzi emoyeni kaThembeka. Apha ngezantsi 
uphando luza kuhlalutya isinxibo njengophawu lobume ekuhlaleni. 
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3.8. ISINXIBO NJENGOPHAWU LOBUME EKUHLALENI 
 
Kwinkcubeko yakwaXhosa iimpawu zenkcubeko ziyabonakala kwizinto ezininzi enye yezo 
zinto sisinxibo. UTamsanqa (1967:64) uyasinika uphawu lwenkcubeko yakwaXhosa kwindlela 
yokunxiba kweNkosi ngokusivezela indlela uLindikhaya awayenxiba ngayo xa kukho imbizo. 
Ezi mpawu kwizinxibo ziveza inkolo namasiko. UTamsanqa (1967: 64) xa esizobela 
umfanekiso-ngqondweni wendlela uLindikhaya awaye eyiyo wenjenje: 
Athe ukuba ephelele onke amadoda waphuma umfana ebhotwe 
ephethe isiqobo esihlala inkosi kuthe emva kwakhe yalandela 
inkosi ifake ingubo yayo yengwe kuba nokuba ibise ingumntu 
webhulukhwe zakwamLungu ibithi mhla ngembizo ikhe izilahle 
ingene elugageni lwayo lobukhosi olwalwenziwe ngobugcisa 
ngofele lwengwe ithi gaxa ubuhlalu  bayo entanyeni.  
Isihlalo okanye isiqobo sokuhlala iNkosi luphawu lwegunya okanye ukuphatha isizwe. Bathi 
ababhali uO’connor kunye no-Airey (2007:19): 
A throne is the seat of power and authority in both temporary 
and spiritual real.  
Esi sicatshulwa singentla siyangqina ukuba isihlalo sinamasolotya aso amabini angenelelayo, 
igunya kunye namandla, kwaye ke esi sibini siye sibe ngundoqo ekuphatheni kwilizwe 
lethutyana  nakwilizwe lomoya. Kaloku ngokweNkolo yeBhayibhile kukholelwa ekubeni lo 
mhlaba awulilo ilizwe lethu koko lilizwe nje esiphila kulo okwalo mzuzwana kodwa ikhaya 
lethu lizulu. Izulu ke laziwanjengelizwe lomoya. Yiyo le nto ngokwenkcubeko kufuneka kube 
kho itheko lokubeka inkosi esihlalweni kuba oko kubaluleke kakhulu kwenzelwa nezinyanya 
zazi ukuba inkosi ibekwe ngokusesikweni. UTamsanqa (1976:64) kwinoveli yakhe ethi, Ukuba 
ndandazile uchaza ngoLindikhaya onikwa isiqobo esihlala inkosi. Njengoko isihlalo sibonisa 
igunya noLindikhaya apha ebalini uyabonakala esebenzisa igunya lakhe ngokuba azikhethele 
intombi aza kuyenza umfazi wesibini, isithembu. ULindikhaya uyazi okokuqala umfazi wakhe 
akasifuni isithembu kwaye inkosi iyamkhethelwa umfazi ziingwevu zesizwe ngokwesithethe 
sakwaXhosa, ayizikhetheli. ULindikhaya uthi akubona ukuba kufuneka esithathile esi 
sithembu asebenzise amagunya akhe obukhosi, ukuba afumane intombi eyititshalakazi 
eyayisaziwa ngobuhle nokukhaba abafana ebizwa ngegamauNomazizi. Umfo kaMtoto uye 
waphandlwa yile ntombi xa yayiculisa kukhuphiswano lwezikolo. Uyayiva nento yokuba 
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abafana ubakhabela kude kodwa azixelele ukuba yena ngumfo kaMtoto akukho ntombi 
enokumala ngenxa yegunya analo nesikhundla abekwe kuso sisizwe. Wenza iinzame zokuba 
ayifumane le ntombi azokuyitshata ibe yinkosikazi yesibini. Iyavuma intombi kodwa 
umntshato wona awuphumeleli kuba umfazi omdala uNobandla, engafuni nokusibona 
isithembu. 
  
Ufele lwengwe (umnweba) lwalwambethwe nguLindikhaya kwincwadi kaTamsanqa (1976) 
ethi, Ukuba ndandazile luphawu lobukhosi kwaXhosa. Ingubo yengwe yambathwa ziinkosi 
kuphela. Ingwe sisilwanyana esinobungozi ekunzima ukuba sizingeleke. Yiyo loo nto 
isikhumba sayo sisambathwa ziinkosi, sihle kwaye sinqabile. Ingwe sesinye sezilwanyana 
zasendle esibaluleke kakhulu apha eMzantsi Afrika ngokuba sikuluhlu lwezilwanyana ezihlanu 
ezikhulu okanye ezibalulekileyo nakwamanye amazwe. U-O’connor kunye noAirey 
(2007:100) bachaza ngokubaluleka kwengwe: 
In China, the tiger (and also the leopard) is the king of beasts 
and guards the gates of heaven.  
Le ngubo luphawu lobukhosi ibeka umnwe kwisiduko sikaLindikhaya. Ingwe sisilwanyana 
esaziwa ngamandla nobunganga bokuba yikumkani yezilwanyana ngokwesi sicatshulwa. 
Ngokombatha le ngubo uLindikhaya ubonakalisa ukuba ezi mpawu zesi silwanyana 
zingalindeleka nakuye. Oku kuyabonakala encwadini kuba uyathanda ukusebenzisa igunya 
ukufumana oko kufunwa nguye. Wafumana intombi enguNomazizi njengoko besele 
kukhankanyiwe ngentla indlela asebenzisa ngayo igunya lakhe lo mfo kaMtoto.  
 
Esi sicatshulwa singentla sicacisa ukuba ingwe sisilwanyana esiyikumkani yezinye 
izilwanyana Apha lo mbhali ubalula ukubaluleka kwengwe, kaloku ngokwenkolo yobuKrestu 
nguYehova kuphela ongumgcini weengcango zezulu. Ngokunjalo nalapha kwaXhosa esi silo 
sibaluleke kakhulu ngokufanayo naseTshayina yiyo le nto ufele lwayo lwambathwa ziinkosi 
ukubonisa ubukhosi ngokwenkcubeko yakwaXhosa. 
 
Amabala engwe nawo abalulekile kuba aluphawu lobuhle nokungafani nezinye izilwanyana. 
Inkosi nayo ayifani nabantu nje yiyo le nto inxiba izinto ezinamabala engwe. ULindikhaya le 
nto waye efuna uNomazizi wayeqonda ukuba yena akafani namanye amadoda la uNomazizi 
ebeqhele ukungawavumi. Wayesazi ukuba ukwahluka kwakhe ngesikhundla negazi kuza 
kumnceda. Kwamnceda ke okwethutyana wamfumana uNomazizi ukuba makavume ukutshata 
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naye. KwaXhosa kukho iqhalo elithi “Ingwe idla ngamabala”. Oku kuthetha ukuba umntu 
uzenza ukuba athandeke ngezenzo nemisebenzi yakhe. Amabala engwe angumqondiso 
wemisebenzi nezenzo ezihle. Uyaphumelela kwisenzo sokuzikhethela kodwa akasindi 
kwingqumbo yomfazi wakhe uNobandla. Ngokwenkcazo efumaneka kwisikhokelo seLX114 
(2004: 91) ingwe namabala ayo ichazwa ngolu hlobo: 
 
Kukho iintlobo ezithile zamarhamncwa eziyelele kunene kwiingwe 
ezi, nangemigqumo, nangoburhamnco bazo, abade bathi abantu 
kanti abazicoselele kakuhle ukuziqonda ezona ndawo yahluke ngazo, 
olona qobo lengwe lihlosi.  Ke ingwe le bekufuneka iqondeke kakuhle 
eyona iyiyo, neempawu eyahluke ngazo.  Iminweba yezingwe 
ibifudula isambathwa ziinkosi namaphakathi aphambili; ke ngoko 
ufele lengwe yinto ebisiwa komkhulu, kuba ibingafane yambathwe 
ngabantu nje kodwa; ke ngoko ibikhangelwa kakhulu ukuba yiyo 
asiyiyo kusini na.  Olunye ke uphawu ibingamabala ayo.  Bekuthi xa 
kuthe kanti kukho nezamahlosi izintsu, zibehle zikhethwe ezezingwe 
ngenxa yohlobo lwamabala azo, zifumane inani elingaphezulu ke 
ngoko kunezamahlosi.  Lavela apho ke elo qhalo.  Lukho ke noluvo 
lokuba eli qhalo livela ekubeni ingwe le isisilo esimabala mahle 
anomtsalene.  Yona ke ayileqi maxhoba njengezinye izilo isuka ithi 
fumbalala ndaweni nye ize ixhoba elo lithi ngokutsalwa bubuhle 
bamabala ayo lisondele kuyo.  Yona ke inqakula lula ngolo hlobo ibe 
ke idlile ngamabala ayo. 
 
Okuvezwa sisicatshulwa esingentla ngamabala engwe angumtsalane onobungozi kuba aveza 
izilwanyana zibe ngamaxhoba okuhlaselwa yingwe ngenxa yobuqhinga enabo yokuloba 
amaxhoba ayo ngaloo mibala mihle isazi kananjalo ukuba inobungozi obugqithisileyo.  
 
Ikho neminye imiqondiso eyayanyaniswa nezinye izilwanyana neentaka nalapho umphandi 
agxile khona ukubonakalisa le miqondiso yenkcubeko. Eminye yaloo miqondiso iza kunaba 
icacisa ngendwe engumqondiso wenkcubeko. Oku kufane noLindikhaya kwincwadi 
kaTamsanqa (1976) ethi, Ukuba ndandazile. Nokuba uyiNkosi loo nto ayiwatshintshi 
amaqhinga anawo athe wawasebenzisa ukufumana intombi ayinqwenelayo engacingi 
ngomfazi wakhe nangesizwe sakhe qha ecinga ngento efunwa nguye. Amaqhinga lawo okuba 
angathumeli iingwevu ukuba ziyokumfunela umfazi ngokwesiko kodwa yena athabathe ithuba 
azifunele intombi eza kuthandwa nguye engananzanga siko lamaGcaleka, la awakhokelayo. 
Apha ngezantsi uphando luza kujonga izinxibo zabalinganiswa abakwincwadi kaJordan (1940) 
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ethi, Ingqumbo Yeminyanya, kwaye lijonga aba balinganiswa balandelayo: uNgxabane, 
uMphuthumi,  noThembeka onguNobantu, igama lasemzini. Luphinde lujonge nesinxibo 
sikaZoleka kwincwadi kaJongilanga (1982) ethi, ukuQhawuka kwembeleko. 
 
Isinxibo sikaNgxabane noMphuthumi, nesikaThembeka  nesikaZoleka 
Kwingabula-zigcawu uJordan (1940:1) usibalisele ngamadoda ayenxibe iibhulukhwe nomfana 
onguMphuthumi owayenxibe umnqwazi onendwe yaseLovedale. Kwincwadi kaJordan (1940) 
ethi, Ingqumbo Yeminyanya kuyabonakala ukuba amaxesha ayesele etshintsha, kungena 
impucuko ngokuba kuthethwa ngeebhulukhwe nezikolo. Ukuchazwa kwezinxibo 
zabalinganiswa kubonisa ukuba kwakunini na ezimbalini.  Kwiphepha lesithandathu uJordan 
(1940:1) usibalisela ngomfo owayebaluleke kunene, uNgxabene owayezithe wambu 
ngentakamlilo. Wenjenje uJordan (1940:1-6) xa esibalisela: 
Aba bahambi abahlukanga kuyaphi kubahambi esibabona imihla 
nezolo kwaNtu. Ngezinxibo bonke babefake iibhulukhwe, 
nangona babini bathathu ababebonakala ukuba iibhulukhwe 
yinto yabumini kubo. Singabalula kuphela babe babini phakathi 
kwabo. Omnye liqina elinesiqu, elicaca ngokundileka ukuba 
linobukhosana. Nokuhlala lixhagiwe ngamanye amadoda lawo. 
Owesibini ngumfana oselula kakhulu, omalunga kumashumi 
amabini eminyaka. Wayebonakala ngesinxibo nangesithomo 
ukuba lithambo lasesikolweni, wayethwele umnqwazi onendwe 
yaseLovedale. 
 
UJordan (1940: 6) uphinda anabe ebonakalisa isinxibo sabalinganiswa bakhe kwasekuqaleni 
kwebali, mve eqhuba esithi, 
Phakathi kwaba bamelwane kwakukho ixhego elambethe 
“intaka-mlilo”. Yayiyingwevu, ufafa ekubonakala ukuba 
lwaluyinto ngeemini zalo. Lixhego elidala lakwaNgxabane, 
elaliyinduna enkulu yaseMaMpondomiseni...  
 
Ngokwesi sicatshulwa singentla intaka-mlilo luphawu olubonisa ubudala bukaNgxabane, 
yingubo eyayisambathwa ngabantu abadala ngexesha lamandulo, yingubo fakwa nxu 
kwimbola ebomvu. Kwixesha lamandulo amaXhosa ayengakhathalelanga mpahla yomlungu. 
Babezithengela ingubo emhlophe, bayimanzise bayifake kumxube wembola ebomvu. 
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Babeyintywilisa bayihlalise apho ide ijike ibe bomvu. Yakuba bomvu babeyomisa ze 
bayambathe . Ngokwasencwadini uJordan (1940:6) Usizobela umfanekiso womntu oliqaba 
osadla ngendebe endala ephakathi kwamagqobhoka asele eguqukele kwimpucuko 
yaseNtshona. Kwincwadi, Ingqumbo yeminyanya ebhalwe nguJordan (1940) kukho iindidi 
ezimbini zabantu  - abo basabambe amasiko nezithethe nabo abasele behamba nefuthe 
lempucuko yaseNtshona kwaye uJordan usebenzisa isinxibo ukuveza oko. UJordan (1940:1) 
ukhe akrobise ekuqaleni kwencwadi yakhe ukuba lixesha lokungena kwempucuko kuba 
uthetha ngomfana onguMphuthumi owayethwele umnqwazi onendwe yaseLovedale ephakathi 
kweendwendwe ezazifika eNgcolosi athi xa emchaza, 
Wayebonakala ngesinxibo nangesithomo ukuba lithambo 
lasesikolweni, wayethwele umnqwazi onendwe yaseLovedale. 
Ngokokubalisa kukaJordan (1940) kwakukho umfana owaye ethwele umnqwazi onendwe 
yaseLovedale kubantu ababendwendwele kwaMzamo. Lo mfana kuthethwa ngaye ke apha 
nguMphuthumi. Waye ehamba noDabula beye eMthatha kwaMzamo kukho umba abafuna 
ukuxoxa ngawo omalunga noZwelinzima. Bafuna ukuyilungisa le nto ngaphambi kokuba 
bawushiye lo mhlaba. Uthi uBruce-Mitford (2008:250) xa ecacisa ngophawu lomnqwazi 
enjenje, 
Hats and headdresses are redolent with meaning. They can 
signal, at glance, whole cultures or religions, or may identify 
ocupation, status, gender and power. 
 Ngokwesicatshulwa esingentla umnqwazi ungaluphawu lwenkcubeko yakho, inkolo yakho, 
ubume ekuhlaleni kunye negunya. KuMphuthumi umqwazi waba luphawu lokuba ungumfundi 
ufundile, kwaye abantu abafundileyo babonakala njengabagqobhokileyo. Amaxesha esikolo 
ngamaxesha ale mihla yempucuko. Isikolo safika nempucuko yamaKristu neecawe. Lo mfo 
unxibe indwe yaseLovedale yasesikolweni ubonisa ukuba nangona basekhona abasadla 
ngendebendala kodwa nempucuko ingenile kuba kukhona abantu abafundayo.  
 
Ngokuchaza isinxibo kwingabula-zigcawu uJordan (1940) wenzela ukuba siqaphele iindidi 
zabantu ezimbini ezifumanekayo apha encwadini. Oko kukuthi amaqaba namagqobhoka. Oku 
ukwakwenza njengomingimingi lokuza kuqhubeka kuba apha encwadini luyabonakala 
ungquzulwano phakathi kwamagqobhoka namaqaba. Uthi uQangule (1974: 124) xa ehlomla 
ngotshintsho lwezinxibo njenje: 
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The change in people’ outlook is not limited to physical and 
material values, it implies change in many respects. It is the 
group of men wearing European clothes that pleads for change 
as the plot unflods.  
Ngokwesi sicatsulwa singentla ukutshintsha ngedlela yokunxiba akuphelelanga nje esiqwini 
kodwa kubonakalisa nokufuna utshintsho kwindlela yokuphila. UMphuthumi noZwelinzima 
yaye ingabantu bebhulukhwe oko ukutsho yaye ingamagqobhoka. Iyabonakala indlela 
yokuphla kukaZwelinzima nayo ayiphelelanga nje empahleni kodwa uze notshintsho kwilizwe 
lamaMpondomise. UZwelinzima oligqobhoka uza nezinto zaseNtshona kuba uye ahambe 
ngemoto njengenkosi hayi amahashe njengokwesithethe. Ade akhalaze amadoda ahamba naye 
ukuba imoto ivele nje ibaqhumisele ngothuli abasafumani maqithi-qithi okuhamba nenkosi 
afana notywala neenyamana. UThembeka yena akanalwazi ngamasiko nezithethe wenza nje 
emzini wakhe ade agqibele ngokubulala isilo sakwaJola. UJordan (1940) ubonakala 
eqaqambise ezi ntlobo zimbini zabantu ukuze siwufumane umxholo wencwadi. Ezi zinxibo 
kule ncwadi zikwasivezela impixano eza kuthi ibonakale ukuba iza kuba phakathi kwabembola 
nabasesikolweni. Oku kuthe kwabonakala gca apha encwadini apho abasesikolweni ebexhasa 
uZwelinzima kanti aba bembola bona bemele imveli yamasiko nezithethe zamaMpondomise. 
Ekugqibeleni iziphumo azikhange zibe zihle njengoko kuye kwakho imiphefumlo ephumayo 
ekugqibeleni.  
 
Kwincwadi kaJordan siyabonakala isinxibo sikaThembeka esiluphawu lokungahloniphi 
emzini wakhe. Ude uNgxabane ambone njengohamba ze. UJordan: (1940: 155) ubalisa amazwi 
kaNgxabane enjenje: 
Lo mfazi akayaz’ ityali: unxib’ iidyas’ ezimabalabala. Wahamba 
ngeengcondo oko wathi wafika kulo mzi: kuthwalw’ iiqhiya nje 
ngabany’ abafazi yena uthwal’ izankwane neminqwazi: 
kukodwa ukuhamba ngentloko, ngathi uyintombi yaseKhay’ 
apha.  
 
Ngokwesicatshulwa esingentla uNobantu ngokuchazwa nguNgxabane akabonakalisi mpawu 
zobufazi kungoko ke isilo sakwaMajola singamveleli kuba asimboni njengomfazi walapha 
ekhayeni. Isilo sakwaMajola savelela umntwana kuba iligazi lekhaya. UNobantu ubonakala 
engawamkeli umzi wakhe nabantu bawo ngezenzo zokuziphatha njengabantu abangendanga. 
Oku kungahloniphi kwakhe kumqhubela ekubeni abulale naloo Majola kuba esithi akazalani 
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nankwakhwa yena. Ukuba uNobantu ebezibona njengomfazi ebeza kukwazi ukuba inkwakhwa 
ngoku yeyakowabo kuba xa umntu esenda ngokwakwaXhosa uba ngowaloo mzi. Ukunxiba 
iidyasi ezimabalabal kukaNobantu kukwabonakalisa ukuba ulikhumsha elithanda ifeshini. Sele 
ebona izinto ezinxitywa ngabantu abalandela amasiko aseNtshona. Akambathi zingubo 
zinembola njengamaqaba asendulo. Uthi uAbbasi (2013-3) xa ehlomla ngesinxibo enjenje: 
Past research indicates that clothing does in fact work to 
communicate something to those surrounding an individual. Guy 
and Banim (2000) found that clothing conscious women use their 
wardrobe as a means of constructing and managing their 
identities. An older study indicates that dress has an influence 
on the perception of one’s status (Harris et al. 1983). 
Ngokwesicatshulwa esingentla uAbbasi (2013) uyayiveza into yokuba isinxibo sinako 
esikunxibelelayo kubantu abakungqongileyo. UAbbasi (2013) uphinde avezo noluvo lokuba 
isinxibo sinefuthe ekujongwen komgangatho womntu ekuhlaleni. UNobantu yena ngesinxibo 
sakhe obonakala echaza ukuba akakayamkeli into yokuba yena ngumfazi wakwaMajola wenile 
koko makahloniphe. UNobantu uveza nemilenze ngaphandle ingathi useyintombi efuna 
ukubukwa kodwa ngokwesiko lakwaXhosa umfazi uyayifihla imilenze kuba ifanele ukubonwa 
ngumyeni wakhe kuphela. Agqume iindawo ezingafanelekanga zibinw ngabanye bantu 
ngaphandle komyeni wakhe kuba wakhutshelwa iinkomo zekhazi walotyolwa phakathi 
kwamanye amantombi ukuze abenesidima kwaye ayazi umzimba wakhe makgqunywe 
agcinelwe indoda yakhe kuphela angawuvezeli amanye amadoda. Isinxibo sikaThembeka 
siyawuphika umzi wakhe kunye nabantu basemzini wakhe. Xa jongekile eyaikho into ethi 
ngumendi oimisele ekwendeni ubomi bakhe bonke. Isinxibo sikaNobantu sikwabonakalisa 
ukuba uligqobhoka kuba abanye abafazi bamaqaba babenganxibi njengaye. Yena uNobantu 
waye enxiba ngale ndlela waye ebona abelungu bengayo. Abelungu bona abanawo umehluko 
ongako kwesinxibo xa betshatile. Umhluko oye abonakalise ukuba mntu utshatile okanye kayi 
ngumsesane. UNobantu yena uyalibala ukuba akasinguye umlungu kubo kubalulkile ukwenza 
izinto ngokwamasiko nezithethe. Ngakumbi kuye engunkosikazi weNkosi kufuneke 
abengumzekelo kwisizwe samaMpondomise siphela. Yiyo le nto kunzima kuNgxabane nesilo 
ukumamkela kungenxa yesinxibo esihamba nezenzo zakhe. Apha ngezantsi uphando luza 
kunika umzekelo wokunxiba okufumaneka kwincwadi kaJongilanga (1982), ethi, Ukuqhaquka 
kwembeleko lujonga isinxibo sikaZoleka njengophawu. 
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Isinxibo sikaZoleka sibonisa ukungahloniphi emveni kokuba etshatele kuZolile esendiswa 
nguyise ngenkani. Uthi uZolile xa emkhumbuza ngobufazi bakhe uZoleka athethe ingathi 
akazazi ukuba utshatile. (Jogilanga, 1982: 24). Kwincwadi kaJongilanga (1982: 24) uZoleka 
uphendula ngokungathi akayazi loo nto yokuba utshatile noZolile enjenje: 
“Umfazi wa—kho! Kuya kusa umqol’ uphandle,” watsho 
wayiphosa phaya iqhiya wawuthi gexe umxakatho, sele eme 
ngenyawo engcangcazela.  
Ukugexisa umxakatho luphawu lokungakhathali nokungathobeli umzi wakhe nomyeni wakhe. 
Amazwi kaZolile okuba ungumfazi wakhe amenzela umsindo efuna ukumbonisa ukuba 
akakhathalelanga kwenda naloo mzi na kakade. UZoleka uyaqhubeka engabonakalisi 
kuhlonipha emzini wakhe kuba efuna ukugxothwa. UZoleka uye waqhubeka nokuzama 
ukwenza izimbo zokucothoza xa esebenza. Ubonile ukuba ezi zenzwana zakhe azinanzelwanga 
nto emzini wangathi uyaqinisa. UJongilanga (1982:28) uyachaza ukuba:  
Kuthe kungekudala wee gqi ephethe isitya sokuhlamba. 
Wayehamba ngentloko ngoku, kungasekho qhiya. Wayenxibe 
ilokhwe yangaphantsi kuphela, ephele emadolweni; iingalo, 
isifuba, nemilenze iphandle.  
Ngokwesithethe sakwaNtu umakoti omtsha emzini kumele ahloniphe athwale iqhiya emzini 
kodwa sibona uZoleka esenza okuchaseneyo noko. Akathwala entloko, unxibe ilokhwe 
yangaphantsi yodwa ekubeni kufanele unxibe amajalimane. Uveze iingalo ngaphandle, isifuba 
nemilenze endaweni yokuba azigqume ngomxakatho, ahloniphe abantu bakuloZolile 
nezinyanya zakhe. UZoleka ngokwenza ngolu hlobo ubonisa ukuwala umzi 
ngokungakhathaleli indlela yokunxiba efanelekileyo. UZoleka wazikhupha ngokwakhe emzini 
kuba ethe wazethula iqhiya. Ukungathwali liqhhiya luphawu lokuba yena uphindele 
ebuntombini ubuyekile ubufazi. Uwala umzi apha phambi kwabantu ekufanele ukuba 
ngabomzi wakhe ngokwenkomo ezakhutshwayo zekhazi. Uyababonisa ukuba kuye ezo nkomo 
azithethi kwanto intliziyo yakhe ingavumanga endiswe ngenkani nguyise. Apha ngezantsi 
uphando luza kushukuxa umqondiso wokubulawa kwenkwakha. 
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3.9 UMQONDISO WOKUBULAWA KWENKWAKHWA 
 
Kwincwadi kaJordan ethi, Ingqumbo yeminyanya kubonakala uNobantu, umfazi 
kaZwelinzima, ebulala isilo somzi wakwaJola, inkwakhwa. UJordan (1940: 169) uyasibalisela 
ngokuvela kukaMaJola evela kusana lukaZwelinzima noNobantu, uZululiyazongoma 
esenjenje:  
Watsho ngesikhalo esibi uNobantu , “Yhu! Usana lwam!!” 
Usana lwalukhala ke nalo ngoku, lothuswe kukuvuswa gadalala 
nasisikhalo sikanina. Amadoda ayemkhwaza uNobantu , 
emsukela esithi, “Hayi, Nobantu! Kodwa yintoni! Yingxolo 
yani le uyenzayo! NguMajola lo; asiyonyoka!”  
UNobantu wamothusa nyhani uMajola. Isikhalo esi asenzayo luphawu lokothuka noloyiko 
esoyikisela unyana wakhe ukuba uza kutyiwa yinyoka. UNobantu woyikisela umntwana 
wakhe ukuba uza kutyiwa yinyoka ze aphulukane nomntwana wakhe ongowokuqala 
nowokugqibela. Ukwenza amanyathelo okumkhusela uyaphuma athi akuyibona ayibulale. 
UJordan (1940:169-170)  uchaza ngesi siganeko enjenje: 
Uthe akuba ayibone [uNobantu] ngoku waxhuma wakhala , 
wangena endlwini waphuma nentonga. Bathi benqanda 
amahayi-hayi  wabe uNobantu exhinele enyokeni. Amtsibela 
onke amadoda - noDingindawo bengesenalo ixesha lokucinga 
ngokuhlonipha umolokazana – wonke umntu esithi “Kodwa, 
Nobantu’ uyayiqonda nje le nt’ uyenzayo! Nguyihlo lo! Yinkosi 
le! NguMajola lo! Waphuma ngezithuba uThembeka , “Sukani, 
ndiyekeni! UMajola lo!” Abanye abafazi babethwele izandla 
entloko bekhala, “Yho-o-o! Kazi soba yini na! Ncedani 
mbambeni, zinkosi!’  
Wajubalaza uThembeka bembambile ekhala, wada wazidlikidla 
esithi, “Hayi, bethuni, ndiyekeni. Andinabuhlobo nanyoka ngolu 
lwam usana.” Amadoda othuswa yila nto, arhoxa amaninzi 
ekhuza. Waphuncula kweso sithuba ke, waya engasanyatheli 
enkwakhweni. Wonke umntu wafihla amehlo ke ngoku. Hayi 
wayibetha wayiqusha loo nkwakhwa... 
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UNobantu ubulala inkwakhwa athi, akanabudlelwane nanyoka yena. Amadoda ayarhoxa kuba 
wona esazi angoomaJola laa inkwakhwa uMajola sisinyanya sawo. Xa ejonge inkwakhwa 
abona inkosi yawo, isinyanya sawo, nesizalwane sawo. Ude athi uNgxabane “Yinkosi le! 
NguMajola lo!” (1940:170). UNobantu ubulala inyoka ekubeni engumendi namendi 
oligqobhoka kuba efundisiwe esikolweni kowabo. Xa esithi akanabudlelwane le ntetho 
ibonakalisa ukuba uNobantu uyawala umtshato wakhe kuba abanye abafazi abendele kwaJola 
bayayihlonipha inkwakhwa. Kubonakala ungquzulwano ngokwenkolo namasiko phakathi 
kukaNobantu nabantu abangamaqaba bakwaJola. Oku uyakugqina uNtuli noSwanepoel 
(1993:62) xa echaza umxholo wencwadi obonakalisa ungquzulwano phakathi 
kwamaGqobhoka namaQaba , athi: 
 
A.C. Jordan’s novel, Ingqumbo yeminyanya (The wrath of the 
ancestors, 1940), handles two topics about the clash of cultures: 
the conflict between modern education and traditional values; 
and individual, Christian marriage versus traditional, 
polygamous marriage.  
Njengokuba uNobantu eligqobhoka ngesenzo sakhe sokubulala inyoka ubonakala ewachasa 
amaqaba kuba ubulala eyona nto ayihloniphileyo nakholelwa ukuba isisinyanya sawo. 
Isinyanya sawo eso siyimvelaphi yawo. Xa ebulala inkwakhwa ufana nobulala amasiko 
nezithethe zakwaJola kuba ubulala eyona nto bakholelwa kuyo, uyise wesizwe 
samaMpondomise. Xa ubani eligqobhoka kukholeleka ukuba akasahambi ngenkolo yakwaNtu 
kodwa uhamba ngokwenkolo yaseNtshona, inkolo yamaKristu. Ngokwenkolo yamaKristu 
iBhayibhile ithi “umfazi woyicumza ngesithende inyoka” (IGenesisi 3:15). Xa elikholwa 
engathobeli amasiko akwaJola uyafana nje nokuba ngaphambi kokuba abulale inkwakhwa 
ebesele esicumzile isizwe sakwaJola kuba asinguye nje umfazi kodwa ungumama wesizwe, 
inkosikazi yenkosi yamaMpondomise. Emveni kokuba ibulele inyoka uVukuzumbethe 
wamcebisa uZwelinzima ukuba agoduse umfazi nomntwana. Liyaphela ibali ingekho indawo 
ebonakalayo echaza ukuba baphinda bakwindawo enye njengendoda nomfazi baqhube 
umtshato kwaye akukho ndawo apho akhankanyayo ukuba uZwelinzima noThembeka 
baphinda banomnye umntwana emveni kweso sehlo sibi. Kwalapha encwadini (Jordan 1940: 
173) uyabonakala uNgxabane ehlomla ngoku kubulawa kwenkwakwa esenjenje: 
UNgxabane” “hayi, Jola, uthetha ngezihelegu wena. 
Ayisosihelegu esi: Izihelegu siyazazi. Le nto ingaphaya 
kwesihelegu kungasuka kuthiwe sisiqalekiso; kukufa yimbubho 
yesizwe. Ngubani onokuthetha xa isizwe sibhujisiwe.  
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Intetho engentla kaNgxabane ibonakalisa ubunzulu bobubi besenzo sikaThembeka sokubulala 
isilo sakwamaJola. UNgxabane xa esithi lento ingaphaya kwesihelegu, oko kuluphawu lokub 
le nyewe sele ixakile. Xa esithi kwakhona “yimbubho yesizwe” oku lumingimingi lokuza 
kuqhubeka kuba uyabonakala uThembeka ezeyelisela kumlambo iBhedlana nomntwana 
wakhe, kutshone noVukuzumbethe ezama ukuhlangula, ze uZwelinzima abuthathe ubomi 
bakhe ngokuzibulala. Obo bubi bubo obuqhubele amaMpondomise ekuqhekekeni. UQangule 
(1974:123) uyahlomla ngesehlo sokubulawa kwenyoka uMajola (inkwakhwa) nguThembeka 
enjenje: 
We are tus made to sympathise with the snake and, categorically, 
with the upholders of traditional values. Instead of becoming a 
symbol of evil and danger, the snake and the traditionalist with 
whom we associate it, become threatened victims, symbol of 
unjust suffering, victims of impulsive, unpremeditated action.  
Ngokwesi sicatshulwa esingentla. Kule ncwadi kaJordan (1940) inyoka nabo abakholelwa 
kwinyoka bavezwa bengamaxhoba esenzo sikaThembeka esingacingwanwa esibi. Bavezwa 
njengamaxhoba afumana intshutshiso abangayifanelanga. Imiphumela yesi senzo ibonakala 
imibi kuba uZwelinzima uye angaphinde akufumane ukonwaba njengeNkosi njengoko 
amaMpondomise engafuni kuxola sesi senzo. Uyanyanzelwa ukuba athabathe umfazi 
ngokomyalelo kayise. Ayimphathi kakuhle le nto benoThembeka. UThembeka uphela 
ephambana ze azibulale yena nomntwana wakhe. Obu bubi uNgxabane athetha ngabo bububi 
obuzele obunye ububi.  UBongela (2001: 149)  kwincwadi yakhe xa ehlalutya incwadi 
kaJordan (1940) ethi, Ingqumbo yeminyanya wenjenje:  
…although Amampondomise had their rich heritage the arrival 
of colonisation destroyed that. “However the objection raised by 
the people when their traditional religion was trampled upon by 
the agents of White civilisation can be summarised in the words 
of Jordan's character, Ngxabane who has always had some great 
concern and misgivings about the abandonment of the people's 
living heritages because of the interference of the western 
civilisation. He vociferously states that the killing by Thembeka 
(who represents the civilised section of the population) of the 
Majola totem snake (which represents the Mpondomise 
traditional culture) meant the destruction of the entire nation. 
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Le nto ithethwa apha nguBongela (2001: 149)  kwesi sicatshulwa ingqina into yokuba esi senzo 
sokubulawa kwenyoka asizange sibonwe njengesenzo esimsulwa. Sabonakala singumqondiso 
wokubulawa kwesizwe siphela sibulawa bubugqobhoka nempucuko yaseNtshona. Apha 
ngezantsi uphando luza kuhlalutya umqondiso wemo yezulu. 
 
3.10 UMQONDISO WEMO YEZULU 
 
Ngamanye amaxesha indalo iye ibe kwimeko ethile ukubonisa okuza kwenzeka. Umzekelo, 
ukududuma kubonisa okubi okuza kwenzeka, ngeli lixa  amahobe amabini abhabha phezu 
komntu ebonisa intlahla aza kuba nayo. Umqondiso luphawu olubonisa intsingiselo engaphaya 
kokubonayo. Uthi uSilverman (1983:20) xa ecaphula kwingcaciso kaPeirce emalunga 
nomqondiso : 
A symbol is a sign which refers to the object that it denotes by 
virtue of  law, usually an association of general ideas, which 
operates to cause the Symbol to be interpreted as referring to 
that object....Not only is it general itself, but the object to which 
it refers is of a general nature. Now that which is general has its 
being in the instance which it will determine. There must, 
therefore, be existent instances of the Symbol denotes, although 
we must here understand by “existent”, existent in the possible 
imaginary universe to which the Symbol refers.  
Ngokwesi sicatshulwa singentla umqondiso uboniswa yinto, awubikho umqondiso kungekho 
nto ewubonisayo. Ithi ibe mininzi ke imizekelo yemiqondiso kwaXhosa; leyo ibonakala 
kwindalo. Ilifu limele izinto ezininzi ezinokuhle nezinokubi. NgokweBhayibhile kwincwadi 
yeNumeri 9:17 ilifu limele ubukho bukaThixo kuba amaSirayeli ayekhokelwa lilifu elalihamba 
phezu kwawo emini njengophawu lobukho bukaThixo. Okwenzekayo ebusuku belijika elo lifu 
libe ngumlilo okukukhanya endleleni yabo. UFerber (2007:45) uya kungqina oku ngokuthi: 
It is in a pillar of cloud that the Lord leads the Israelites out of 
Egypt (Exod. 13.21) and at the Second Coming we shall see ‘‘the 
Son of man coming in the clouds of heaven with power and great 
glory’’ (Matt. 24.30). According to Milton, God dwells in ‘‘his 
secret cloud’’ (PL 10.32) 
 
135 
 
Kwelinye icala ilifu lingumqondiso wobubi kuba kwincwadi kaJordan (1940) Ingqumbo 
yeminyanya libonakalisa ububi obuza kwehla. UPodile (1998: 19) ungqina le nkcazo ingentla 
ekwacacisa ngokuthi: 
In his interpretation of the cloud symbol in the Xhosa novel 
Ingqumbo yeminyanya Qangule (1974: 111) cites Jolobe who 
asserts “Clouds can represent an amorphous obstruction, 
preventing and impending natural functions, they may represent 
an anonymous quantity or a vast unknown, clouds may imply 
both helplessness on the part of those marked for failure or 
destruction.” In the novel Ingqumbo yeminyanya clouds gather 
in the sky as a foreshadow to Thembeka’s frustration and 
ultimate death. 
Ngokwesi sicatshulwa singentla ukuhlangana kwamafu kwincwadi kaJordan (1940) ethi, 
Ingqumbo yeminyanya, lumingimingi oluza kwehla encwadini xa uNobantu efunyanwa 
kukuphazamiseka engqondweni emzini wakhe. Oku  kubangelwa yinto yokuba uThembeka 
etshatwe yinkosi uZwelinzima abe engenalo igazi lasebukhosini okanye inkosazana yesizwe 
esithile. Ufikele kwisizwe esisadla ngendeb’ endala nesiwagcinileyo amasiko nesizihloniphayo 
izinyanya. Ufika engumntwana onelitha lempucuko ngenxa yesikolo. Loo nto imenze 
wabhideka akawathobela amasiko wafumana ukungaphilisani kakuhle nabantu basemzini 
wakhe nabesizwe samaMpondomise. Kwincwadi kaJordan (1940:200) oku kuyangqinwa 
ngamazwi kaJongilanga mhla kukho iimbizo uNobantu ebulele isilo sakwaMajola waza 
wagoduswa. 
UNobantu andithethi nokuthetha ngaye kuba lo mzi 
wakwangwanya akazanga awazele nto kwamhla wafika. 
Wawuhambela ngentloko nangeengcondo efika, akahlonipha 
nto konke bethu; okulisiko wasingela phantsi, wanyathela 
ngeenyawo, wagqibela ngokwenza esi sihelegu sibangela ukuba 
abe akakho apha komkhulu namhlanje.  
Eli lifu limnyama lumingimingi lwezi ziganeko apho uThembeka wabonakala engahloniphi 
amasiko kuba engawazi. Ukungahloniphi kwakhe nokungawazi amasiko nezithethe 
zamaMpondomise kwamenza ukuba aphele egoduswa, amaqaba efuna omnye umntu oza kuba 
ngumama waso. Konke oko kumenze uNobantu ukuba aphazamiseke engqondweni, aphele 
sele ezibulala ngokuzeyelisela emfuleni. UJordan (1940:231) ubalisa ngokuzeyelisela 
kukaNobantu kumlambo uBedlana enjenje: 
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Wakhawuleza wadlula kwiqela elalisukela uBedlana, ephethe 
umntwana wakhe. Umfula wawuzele sisikhukula, uphala iinkabi 
zeegusha. 
Waphalisa uVukuzumbethe waya kufika, ezama ukumqhiwula 
uNobantu angangeni emanzini. Kodwa uNobantu wathi akubona 
le nto wabaleka wehlisa unxweme okwethutyana, wathi akubona 
ukuba uVukuzumbethe uyafinyeza waqhuzuka wahleka 
kakhulu, waziphosa emanzini ephethe loo mntwana. 
Ukufa kukaNobantu nomntwana kubonakala ikuko okuhlolwa ngamafu amnyama 
kwingabulazigcawu yencwadi ethi, Ingqumbo Yeminyanya kaJordan (1940).  
 
Kwincwadi kaJongilanga (1982:5) uyabonakala umqondiso wemo yezulu obonakalisa 
utshintso kubomi bukaZoleka. Utshintso lokuba izinto ebomini bukaZoleka zitshintshe ziye 
zimhambele kakubi. Kwingabulazigcawu uJongilanga (1982:5) usizobela imeko yemo yezulu 
kwiintsuku ezisondele kumtshato kaZoleka owendiswa ngebhaxa nguyise ngokuthi: 
Lajika izulu ngephanyazo lamathumb’antaka. Umoya 
owawugabula izigcawu wawurhuqa inkungu ekhawuleza oku 
kwamaxhwili eleqa ixhoba. Kwabamnyama phantse kwee tsiki; 
ukukhanya akuzange kumke kwaphela. Yazola indalo phezu 
komhlaba, kwalawula imibane. Langa izulu liyakrazuka kuba 
imibane yayixananaze esibhakabhakeni okweendledlana 
zeebhokhwe neenkomo ngakumthombo wamanzi ngexesha 
lembalela.   
Apha kwesi sicatshulwasingentla uJongilanga (1982:5) uqala ngokuzoba umfanekiso-
ngqondweni wendlela imo yezulu yayingayo ngosuku olwandulela umtshato kaZoleka. 
Umbhali usebenzisa isaci esithi, “limathumb’ antaka” (1982:5) zisuka nje ufanisa imo yezulu 
namathumbu entaka, esebenzisa isaci ukubonakalisa ukuba izulu lalixubayele kuba umbala 
omdaka-bungwevu ungumfuziselo wokubi okunokuza nokufa okanye ishwangusha elikhulu. 
Kuyacaca ukuba le mozulu intama ukutshintsha kwezinto nokuba bekungana ibiya kuna 
isichotho imvula leyo. Uphinda ayazise le mo yezulu ngokusebenzisa isimntwiso xa esithi 
‘inkungu yayirhuqa ikhawuleza’. Loo ngcaciso iveza ukuba le nkungu ibonakalisa ukungxama 
kwayo ukuze kubonakale kade okunokubhaqeka xa kungehla into embi kuba inkungu yenza 
kungabonakali ngokucacileyo okungaphambili. Umbhali uphinda ayifanise inkungu nexhwili 
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elileqa ixhoba ngenxa yokukhawuleza kwayo.  Ixhwili sesinye sezilwanyana esinamendu xa 
sileqa utshaba lwaso kwaye lihlasela ngokukhawuleza ukuze elo xhoba lifunyanwe sele 
liqwengiwe lixhwili maxa wambi lishiyeke lidlaka-dlaka. Kungoko uJongilanga (1982) efanisa 
le nkungu nexhwili. Le ndlela imo yezulu eboniswa ngayo ngumbhali ibonisa ububi 
obuzakwehla ebomini bukaZoleka. UZoleka ebomini ibali liphela sele engenamyeni, esuka 
ejele, waswelekelwa sisithandwa sakhe uZet ngenxa yentombi enguZodwa eyabanesikhwele. 
UZoleka naye uphela ezibulala kuba enoloyiko lokuba kuza kuthiwa nguye obulele uZet kwaye 
ezibona ukuba umqolo uphandle akanaye nomthetheleli kwilizwe elikude nekhaya. Umbhali 
ukwayichaza le mo yezulu ngokusebenzisa esinye isimntwiso ngokuthi ‘yazola indalo phezu 
komhlaba’ ze ‘kwalawula imibane’ (Jongilanga: 1982:05) into echazayo ukuba imibane yaye 
ilwile. Oku kungumqondiso wobomi bukaZoleka obusuka ekuzoleni buye kwisiphithiphithi 
semibane yezulu. Le mibane yezulu iluphawu lokubi konke okuthe kwalandela ebomini 
bukaZoleka. Eneneni zenzekile izinto ezimbi ezifana nokufa kwabantu. Apha ngezantsi 
uphando luza kuthi lushwankathele okanye luqukumbele konke okuhlalutywe kwesi sahluko. 
 
3.11. ISISHWANKATHELO 
 
Esi sahluko sijonge kakhulu izinto eziluphawu lwenkcubeko yakwaXhosa ezithi zibe 
nomahluko kwezinye iindawo. Olu phando lungene banzi luphonononga isinxibo njengophawu 
lwenkcubeko nanjengophawu olubonakalisa ubume ekuhlaleni. Ukunxitywa kwebhulukhwe 
ngabanye kuze kube kho abambatha ingubo ebomvu editshiweyo kwimbola, loo nto 
ibonakalisa ukuba kuloo ndawo yokuhlala kusangena impucuko yaseNtshona. Uphando 
luphinde lwaxoxa ngesinxibo esithile sabafazi nto leyo edandalazisa ukungahloniphi. Oko 
kuyabonakala kubalinganiswa abangamabhinqa uNobantu noZoleka emizini yabo. Kwalapha 
kwesi sahluko,  ezinye iimpawu zibonisa ubuntu ekuhlaleni. Iimpawu ezifana nokuxhelela 
iindwendwe nokuzamkela ngento eselwayo ebutywala besiXhosa. Imiqondiso emininzi iye 
ifumane intsingiselo ngenxa yeenkolo zelo qela labantu  nezithethe zabo. Xa abantu 
bekholelwa kuloo miqondiso ezo nkolo ziye zidluliselwe kwizizukulwana ngezizukulwana 
ngolwazi lwemveli, yiyo le nto uphando lunike  nengcaciso ezeleyo yolwazi lwemveli 
ekudibaneni nemiqondiso.  
 
138 
 
Imiqondiso ebonisa inkcubeko yakwaXhosa iyafumaneka kwizinxibo zabalinganiswa 
abaziinkosi. Umzekelo ingubo yengwe eyambathwe nguLindikhaya ngexesha lembizo 
kwincwadi ethi, Ukuba ndandazile kunye nomlinganiswa onguMphuthumi kwincwadi ethi, 
Ingqumbo yeminyanya xa ethwele umnqwazi onendwe yaseLovedale. Kwesi sahluko uphando 
luthethile nangeminye imiqondiso efana neyamaphupha, ilifu, eyobumnyama  neyokubulawa 
kwenkwakhwa isilo sakwaMajola. Kumqondiso wenyoka kuyachazwa ukuba inyoka 
ingangumqondiso wokubi nokuhle. Oko okuhle ke bubulumko nokuba izise iintsikelelo 
kooJola. Intsingiselo embi yinto yokuba inyoka yaziwa njengotshaba, njengengcolileyo, 
umkhohlisi kwaye elahlekisayo. Umqondiso wokubulawa kwenyoka yakwaJola inkwakhwa 
uveza amaMpondomise asabambe amasiko nezithethe njengamaxhoba. Amaxhoba 
anganakwanga kwaye achithelwa amasiko nezithethe zabo. Ubumnyama bona bubonwa 
njengomqondiso wokufa, wokungalawuleki kunye nemfihlo embi. Uphando luchaze ilifu 
njengobubi obuza kwehlela uThembeka ngokuba ebenoxinzelelo lwengqondo lide ibali liphele 
ezibulele ngokuzeyelisela emlanjeni nomntwana wakhe uZululiyazongoma. 
 
Kwesi sahluko iphupha likwabonwa njengohlobo lomqondiso onqabileyo elithi lingabi 
nantsingiselo ethe ngqo kodwa ibe lisango elivulela eminye imiqondiso. Iphupha likwabonwa 
njengomqondiso wobugcisa oveza intsingiselo yokusengqondweni esemva engasetyenziswayo 
okanye engacingwayo. Kuncwadi amaphupha angabonwa njengenxalenye yeentsomi 
kwezininzi ezibaliswayo. Kwesi sahluko kuchaziwe ngomqondiso wenja. Inja le yinto ebonwa 
ngabanye njengehlolayo ebona izinto ezimbi zasebusuku nobumdaka,  nethi xa isenza 
umkhulungwane ihlole ukufa komntu osisizalwane kodwa kwezinye iindawo inja 
yayanyaniswa nokuhle ngokuba ibone imele ukuthembeka nobuhlobo. Inja ibonwa njengesona 
silwanyana esidala sasekhaya yiyo le nto yayanyaniswa nokuhle ngabanye. Inja ikwabonwa 
njengesilwanyana esiveza ubumdaka kuba kuthiwa umntu ongcolileyo unobunja.  
 
Kwesi sahluko uyafumaneka nomqondiso womsi kwincwadi kaTamsanqa (1976) nalapho 
umbhali esebenzise lo mqondiso njengomingi-mingi oluza kuqhubeka. Kule ncwadi umbhali 
usizobele abalinganiswa behleli kumsi onzima xa ufunda ingabulazigcawu. Umbhali ukwenza 
oku ukunika umingi-mingi lokuza kuqhubeka encwadini leyo. Lo msi ungumqondiso welifu 
elibi eliza kwehlela isizwe samaXesibe nakwisizwe samaGcaleka sikaLindikhaya ongafumani 
mntwana oza kuba yindlalifa.  Ekupheleni kwencwadi liye libonakale ilifu elibi ngokuba kuba 
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kho abalinganiswa abaswelekayo ukungqina ukusetyenziswa kwalo mqondiso wokuba umsi 
uhlola ukufa okuzayo, kwelo khaya lichaphazelekayo.  
 
Esi sahluko siveza umqondiso wokulobola njengomqondiso wengqondo zabantu abaninzi 
ezisanzule kumasiko nezithethe zabo. Xa kuphuma iinkomo ziyokulobola inkosazana 
yakwaBhaca oku kuyangqineka kuba balile ukuba isiko lesithembu lityeshelwe 
nguZwelinzima nokuba eligqobhoka. Inkolo yamaMpondomise angamaqaba yokuba 
uZwelinzima kufuneka azekelwe umfazi kwaye alandele umyolelo kayise ibonakala iyiyo 
ebaqhubela ukuba bakhuphe lo mhlambi wenkomo.  
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ISAHLUKO 4 
IMO YESAKHIWO NESIMIYOTIKI 
4.1 INTSHAYELELO 
 
Esi sahluko sigxila kwimo yesakhiwo ehambiselana nesimiyotiki ukubonisa ubuhlobo 
obuphakathi kwezi ngcingane. Kwizahluko ezingaphambili uphando belunabe lukwaxoxa 
ngengcingane yesimiyotiki nenkcubeko nalapho kufumaniseke ukuba inkcubeko yakhiwa 
yinkqubo yemiqondiso kwaye ingumqondiso kwayona. Ukuze ubani akwazi ukufunda inkqubo 
yokwakheka kweempawu nemiqondiso kakuhle, kubalulekile ukuba afumane isiseko malunga 
nenkqubo ethe yalandelwa ekuziseni intsingiselo eyiyo kwaye ajongisise imo yesakhiwo. Imo 
yesakhiwo imalunga nendlela yokufunda iingcinga kunye nezimvo zabantu, kwaye ijongene 
nokuba kulandelwe eyiphi inkqubo ukuze kwakhiwe iimpawu ezithile zamagama, imiqondiso 
nentsingiselo leyo ethi ifumaneke. Kuloko esi sahluko sijongisisa ubungqina malunga nezimvo 
zababhali abafana noRobey (1973) egxininisa kwelokuba isimiyotiki nemo yesakhiwo 
zadityaniswa zayinto enye kwiinkulungwane zeminyaka eyadlulayo. Uphando luza 
kuphichotha ngohlalutyo oluxhasayo kunye nokuchaza ezi zimvo zingesimiyotiki nemo 
yesakhiwo ukuba zingadibana na zenze into enye. 
 
ULevi-Strauss (1970) yingcali eyasungula imo yesakhiwo waze wasungula ezi nkqubo zintathu 
zilandelayo: inkqubo yobuhlobo, Inkqubo yenkolelo engenabunyani kunye nenkqubo yendalo 
yengqondo,  ukuze abonise inkqubo ehanjiweyo ukwakha uphawu okanye umqondiso. 
UHawkes (1977: 35) unika uluvo lwakhe ngezi nkqubo zintathu zemo yesakhiwo eza sungulwa 
nguLevi-Strauss (1970) esithi: 
Levi-Strauss’s analysis of three specific ‘systems’ which seem to 
yield valuable material: those of kinship, myth, and the nature of 
the ‘savage’ mind.  
Ngokwesicatshulwa esingentla kukho iinkqubo ezintathu ezinika igalelo elikhulu kwimo 
yesakhiwo ezizezi inkqubo yobuhlobo, Inkqubo yenkolelo engenabunyani kunye nenkqubo 
yendalo yengqondo. Ezi nkqubo zontathu ziza kuthi zihlalutywe kujongwa kuzo ukuba ingaba 
bekutheni ukuze kubekho iimpawu ezithile nemiqondiso enika intsingiselo evakalayo.  
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Imo yesakhiwo ithi ibonakale xa ubani efundisisa inkqubo ehanjiweyo ukuze kuzo kufikelelwa 
kulo ngcinga, uluvo, iimpawu zamagama kunye nemiqondiso. Iye ibonakale inkqubo 
esetyenzisiweyo neengcinga zabantu ezidale ukuba kubekho iimpawu nemiqondiso ethile xa 
kujongisiswa kwinkqubo yobuhlobo, inkqubo yento eyinkolelo engenabunyani (myth) kunye 
nendalo yengqondo. Ngokwembali imo yesakhiwo ikhonjwa iingcambu kwingcingane 
yesimiyotiki. Uphando luza kuthi lunike inkcaza ezeleyo ukuxhasa olu luvo.  
 
Ubuhlobo obukhoyo phakathi kwabantu ekuhlaleni benze ukuba kubekhona amagama 
aluphawu lobuhlobo. Uphawu ngalunye olumele ubuhlobo luza kushukuxwa ukuze kujongwe 
intsingiselo efumanekayo. Zimbini ke iintlobo zentsingiselo ezithi zifumaneke kwigama 
okanye uphawu ngalunye, zezi zilandelayo: intsingiselo yentsusa kunye nentsingiselo 
yonxulumano. Nalapho uphawu ngalunye lusebenzisa iintlobo zentsingiselo zombini. UVan 
Leeuwen (2005:37) uthi xa ecacisa ezi ntsingiselo ecaphula uLyons (1977) enjenje: 
Lyons (1977), for instance, saw denotation as ‘cognitive’ 
‘conceptual’ meaning –hence more like Mill’s ‘connotation’! – 
and connotation as Gefuhlswert, emotive meaning. Denotative 
meaning, he said, are shared by all speakers of the language, 
while connotations are more subjective variable.  
Esi sicatshulwa singentla sicacisa ukuba izithethi zolwimi ziyakwazi ukwabelana 
ngentsingiselo yentsusa kodwa leyo yonxulumano yaziwe ngenxa yemeko nesihloko eso 
kushukuxwa sona. Oko kungadala ukuba abantu bathi bethetha ufumanise intsingiselo le 
uyaziyo kulo meko ayifumaneki, kufumaneka enye intsingiselo eyaziwa ngabo 
baxoxayo.ULyons (1995:40) ucacisa intsingiselo yentsusa athi: 
...the refential (or denotational) theory (the meaning of an 
expression is what it refers to (or denotes) or stands for eg. Fido 
means “Fido”... 
Ngokwalo mhlathi ungentla intsingiselo yentsusa ayijiki ithetha loo nto ibonakala phambi 
kwamehlo omntu inganxulunyaniswa nanto. Enye yeentsingiselo eziza kuthi zijongwe 
kwiimpawu zobuhlobo yintsingiselo yonxulumaniso. UJama (1999:72) ucacisa ngentsingiselo 
yonxulumaniso enjenje: 
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Connatative meaning is the meaning a word gains due to the 
speaker’s knowledge of an object in the real world and the 
association of this knowledge with the world.  
Ngokweli binzana lingentla intsingiselo yonxulumaniso yileyo ethi ifumaneke kwizimvo 
zomntu nakwimbali ayaziyo enxulumene naloo nto kuthethwa ngayo kuba umntu enolwazi 
oluthile emhlabeni alunxulumanisa naloo nto (umqondiso okanye uphawu) ze aphume neyakhe 
intsingiselo engafaniyo naleyo yentsusa. Uthi uSeale (2012: 560) xa enika ingcaciso 
yentsingiselo yonxulumaniso:  
Connotation: Used in semiotics to indicate the interpretive 
meanings of signs, which may be ideological. Thus a picture of 
a soldier saluting a flag connotes nationhood and patriotism as 
well as the more straightforward things such as ‘soldier’ and 
‘flag’ that it denotes. 
Esi sicatshulwa siphawula ukuba intsingiselo yonxulumaniso isetyenziswa kwingcingane 
yesimiyotiki ukubonisa intsingiselo yenguqulelo mpawu leyo engaba ivela kwizimvo zethu. 
USeale (2012) ude enze umekelo malunga nentsingiselo yonxulumano athi xa ijoni 
liphaphazelisa iflegi oko ingaba kukubonisa ubuni besizwe okanye ubuthanda-zwe. Uthi 
kodwa yona intsingiselo yentsisa ukubona ijoni akukho ntsingiselo engapaya ngaphandle 
kobona ijoni nje neflegi. Ubani unakho ukuphuma neentsingiselo ezininzi kuphawu olunye 
ngenxa yamava nezimvo anazo ezingafaniyo nezomnye umntu. 
 
Esi sahluko siza kuchonga kwaye sicazulule amagama abonisa ubuhlobo kwezi ncwadi 
zeenoveli zichongiweyo ezizezi: Ingqumbo Yeminyanya ebhalwe nguA.C Jordan (1940), 
Ukuqhawuka kwembeleko ebhalwe nguD.M Jongilanga (1982) kunye noUkuba ndandazile 
obhalwe nguW.K Tamsanqa (1976). Amagama abonisa ubuhlobo aza kuthi ajongisiswe kwaye 
ahlalutywe nzulu kolu phando ngala alandelayo: Indoda, umama, ubhuti, umkhuluwa, ixhego 
okanye ingwevu, ubudoda, umakoti okanye umtshakazi kunye nomyeni, uzalano ngokwesizwe 
kunye nozalwano ngokwesilo sekhaya. Okunye okuqulathwe sesi sahluko  luhlalutyo 
lwenkqubo yenkolelo yamabali angamampunge (myth) njengenye yeenkqubo zemo 
yesakhiwo. Apha ngezantsi uphando luza kujongisisa inkqubo yobuhlobo. 
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4.2 INKQUBO YOBUHLOBO 
 
UNgwanya (2012:6) kwincwadi yakhe ethi, Imbali yomlibo neziduko zakwaXhosa uyayichaza 
indaba engobuhlobo kwaPhalo ukuba yinto ebaluleke kakhulu. Uthi umzi oNtsundu ungabantu 
bokwendiselana. Aba bantu bayabuthanda kakhulu ubuhlobo. Kubo ukwendiselana kuqinisa 
igazi nobuhlobo. Uqhuba ebalisa uNgwanya (2012:6) ngelithi:  
yiva umnumzana ongunozakuzaku xa ethunywe ukuba aye 
kucela intombi, phakathi kwamazwi aye awathethe kwelo khaya 
kukho nala mazwi athi, “Sithunywe ukuba size kucela ukuzalwa 
kweli khaya. Sicela ubulawu!. 
Uqhagamshelwano nomnombo weziduko awusokuze uqhawuke ndawo. Abantu bayazalana, 
kwaye bahloniphene ngokweminombo yabo. Xa amaphakathi ecingela inkosi okanye ikumkani 
yawo ukuba mayifumane uNdlunkulu, bekuzanywa kangangoko kunako ukuba uNdlunkulu 
afumaneke ukuqinisa ubuhlobo obo. Ngokoluvo lukaNgwanya (2012:6) zine iindlela 
zobuhlobo ezibonakalayo kwisizwe sakaPhalo: 
1. Ukuzalana ngokwegazi:  Xa abantu bezalwa ngabantu abanye kwaye bevela 
kumnombo omnye odluliselwe ngoonyana.  
2. Ukuzalana ngokwenkomo: Xa kuthe kwaqala kwakhiwa ubuhlobo ngohlobo 
lokukhupha ikhazi okanye ilobola.  
3. Ubuhlobo ngokwesizwe: Xa abantu benenkosi kweso sizwe bayithatha njengoyise 
wabo kuba ibaphethe ukuze unkosikazi wenkosi ibe ngumama kubo.  
4. Ukuzalana okubonakala ngesilo sekhaya: Xa abantu belo khaya bendwendwelwa sisilo 
esithile esindwendwela nabanye abasebenzisa isiduko esifana nesabo luphawu lokuba 
bangumnombo omnye kwaye abanakutshatana. 
 
Ngokwenkcubeko yakwaXhosa amagama obuhlobo akabonakalisi buhlobo kuphela kodwa 
nendlela ubuhlobo obume ngayo. Intetho ethi indoda yintloko yomzi ibonakalisa ubuSokhaya 
kwaye ubusokhaya bubeka indoda phezulu kunebhinqa ngokungafaniyo nomthetho omtsha 
wenkululeko othi makulinganwe ngokwesini, amagunya nangamalungelo. Umzobo ongezantsi 
ubonakalisa ukumila ngokoluvo lukaSokhaya.  
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 4.3 USAPHO NGOKUMILA NGOHLOBO LUKASOKHAYA 
 
Lo mzobo ungentla ubonakalisa ubudlelwane begazi phakathi komzi osisiseko wakwaXhosa 
nangokwenkcubeko yethu. Lo mzobo ubonisa ukuma nokulandelelana ngokwamagunya 
kaSokhaya (Patriarchy). UHawkes (1977:35) uqhuba acacise ngobudlelwane okanye 
ubuhlobo kunye nenkqubo yesakhiwo enjenje: 
Levi-Strauss propose that such systems, or ‘structure’, may be 
homologous with the structure of the language of the society 
involved in them on the grounds that ‘different types of 
communications systems in the same society – that is , kinship 
and language ‘may in effect be produced by ‘identical 
unconsious structure’. 
UHawkes (1977) wacebisa ukuba iinkqubo ezifana nendlela yokumila kosapho, okanye ‘imo 
yokumila’, zingafana ngokumila kulwimi lokuhlala olubandakanyekayo.  Umzekelo wokuba 
indoda ibonwa njengomntu ongoyena mkhulu ekuhlaleni nalapha kulwimi olusetyenziswayo 
oko kuza kuvakala. Oko kungabonakaliswa ligunya athetha ngalo namagama awasebenzisayo. 
Kwinoveli kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko oko kubonakala ngokuthi 
uZenzile ongutata kaZoleka abonakale ethetha ngegunya ngazo zonke izinto eziqhubeka 
emzini wakhe. Ude anyanzele intombi yakhe ukuba mayende ngenkani ngaphandle 
kokumcingela indlela aziva ngayo uZoleka. UHawkes (1997:35) uyayikhankanya into yokuba 
UMAMA 
INDODA (UTATA) 
ABANTWANA 
UBHUTI (UMKHULUWA) 
USISI (UMAFUNGWASHE) 
NABANYE ABANTWANA 
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uzalwano nolwimi zombini zingaveliswa kukumila okufanayo okwenzeka ngaphandle 
kokucetywa.  
4.4. AMADODA  
 
Apha kuphando kujongisiwe amadoda ngokweempawu ezininzi abazizo amadoda azintlobo 
ezininzi, kukho amadoda azingwevu, amadoda asele emadala enemizi yawo kodwa 
angakoluphali, lawo madoda akwangabo notata, kuphinde kubekho abahluke ngokweminyaka; 
abafana abo badala kunabanye kuthwa ngabakhuluwa ngabancinci ze kubekhona nabaninawe 
abo bancinci incwadi esisichazi iThe world Book Dictionary (2000: 125) icacisa eli gama lithi 
ndoda yenjenje:  
 
a. And adult male person. When a boy grows up he becomes a 
man. b. A human being.  
Ngokwaengcaciso ingentla lento eyindoda ngumntu osele ekhulile hayi inkwennkwana nje. 
Kwaye umntu okhulile ngumntu osele ezibonile izinto loonto imenze umntu onamava. 
KwaXhosa kukholelwa ekubeni indoda ayiyo ndoda ngeminyaka kodwa ngezenzo. Ubudoda 
luphawu olubonakaliswa zizenzo. Ngokwengcaciso yeOxford dictionary (2004:865) indoda 
icaciswa ngolu hlobo:   
Man- adult human male. A male member of workforce, team, etc. 
A husband or lover man and a wife. (2004: 865) 
Ngokwengcaciso engentla indoda ngumntu osele noko eqinile ongabhinqanga. Igama indoda 
linako nokuthetha ukuba ulilungu elithile emsebenzini kodwa nesini sibenjalo. Indoda 
inganguye nomyeni kwimeko apho kubhekiselwa kwindoda nomfazi. Apha ngezantsi 
umphandilwazi ubonakalise ubudoda ngokwentsingiselo yentsusa kumzobo  kunye 
nakwintsingiselo yonxulumaniso.  
 
 
 
 
 
 
 
 
Intsingiselo yentsusa 
UBUDODA 
Intsingiselo yonxulumano 
Izenzo, ingqondo/ ubuchopho/ 
ubulumko kunye notata wekhaya 
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NgokwakwaXhosa indoda ibizwa ukuba yindoda xa sele yalukile. Uyakubeva abafazi 
bekikizela besithi “Hele hele uphumile ebukhwenkweni wangena ebudodeni”. USatyo 
(1985:37) uyakungqina oku xa ecacisa ukwaluka esenjenje:  
 
Ukwaluka kukungena kwenkwenkwe, kwinqanaba lobudoda. 
 
Lo mqolo ungentla ucacisa okokuba ubudoda kwaXhosa lelinye inqanaba lokuthabatha 
uxanduva. Umzekelo wendoda ethatha uxanduva uyabonakala ngendoda enguXabiso 
kwinoveli kaTamsanqa (1976) ethi, Ukuba ndandazile. UTamsanqa (1967) yasibalisela 
ngomlinganiswa uXabiso xa waye endwendwele kwaQwambi eyokuthetha malunga nenkosi 
yabo ebaphetheyo engade ifumane indlalifa. UXabiso wayithathela kuye le nto wayenza 
uxanduva lwakhe njengendoda. Uzibonile iimpawu zobudoda kule ndoda yakwaQwambi 
wabona ukuba olu xanduva bangaqale babonisane ngalo kunye. UXabiso kwincwadi 
kaTamsanqa (1967) uyazichaza iimpawu zobudoda xa encokola noQwambi:  
 
Ubudoda. Le nto ubudoda mfo wasemaQwambini ayikhulelwa. 
Ubunyange obu ikakhulu mna ndithi asizizo izimvi entloko 
neminyaka emininzi endodeni, bubuchopho. Nokuba indoda 
ingade ibe ngangoMethusela wakudala ibe neminyaka 
namakhulu asithoba eminyaka isukele iwaka ukuba ubuchopho 
entloko ayinabo inene ndithi kuwe ifana nosana oluzelwe izolo.  
 
Oku kuthethwa nguXabiso kuyafumaneka eBhayibhileni ukuba uMethusela yeyona ndoda 
endala eyakhe yaphila emhlabeni (Genesis: isahluko 5v:27). Oku kuthetha ukuba izenzo 
zobudoda zizo eziluphawu lokukhula hayi iminyaka umntu ayiphile emhlabeni. Nokuba umntu 
angade abe mdala kodwa ukuba akakwazi kucinga kakuhle ufana nomntwana. La mazwi 
kaXabiso acatshulwe ngentla athethwa yindoda ebaziyo ubudoda, ephila namanye amadoda 
kwaye yafunda kooyise ngobudoda. Uwathetha la mazwi kuQwambi kuba ethe wambona 
njengendoda phakathi kwamadoda. Ngenxa yokuba ebone iimpawu zobudoda kuQwambi 
ubonile ukuba makeze nengxaki athembayo ukuba baza kuza necebo layo njengamadoda. Le 
ngxaki ihlangene nobukhosi. Ingxaki yeyokuba inkosi yabo bona MaGcaleka yaye ingafumani 
nyana kumfazi wayo oza kuba yinkosana. Umntwana oza kukwazi ukuba athabathe 
esikhundleni sikayise njengenkosi xa sele ilandulele eli. Kwiingxoxo zikaXabiso noQwambi 
bagqiba entweni yokuba makubizwe intlanganiso phaya komkhulu ukuze kufunwe 
isisombululo.  
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UXabiso noQwambi babonakalisa iimpawu zobudoda kuba bazikhathalele iingxaki ezidla 
ilizwe labo. La madoda mabini abonakalisa uphawu lobulumko nengqondo ezikisayo 
ukucinga. OoXabiso babonakalisa inkathalo ngokuba bangajongani kuphela nezinto 
ezingqonge amakhaya abo koko babaze iindlebe namehlo babe neliso nakwizinto zesizwe sabo 
kuba kaloku bayayazi ukuba isizwe neNkosi zixhomekeke ebantwini bayo. Kuyabonakala 
ukuba ubudoda babo babusebenzisa belungiselela ukwakha isizwe ngokuthi boyame kumasiko 
ezwe labo elithi amaGcaleka sisizwe sesithembu. La madoda ajongene nenkqubela phambili 
yesizwe ukuze isizwe singafi sitshabalale kuba inkosi ingakhange ikwazi ukuba naye 
umntwana oyindodana kwinkosikazi yayo enguNobandla. Le nto ibonakalisa ukuba babufanele 
ubudoda njengoko besebenzisa ubuchopho nobugcisa bokucinga ukuze bakwazi ukwakha 
isizwe sabo ze abantwana babo nesizukulwana ngesizukulwana singakhali ngooyise 
abashishiya bengenakhaya. UXabiso noQwambi abamelanga kuphela uphawu lobudoda 
bakwayintsika yesizwe samaGcaleka kuba indibano yabo iye yasunduza imbizo de iNkosi 
uLindikhaya yaxelelwa sisizwe ngesikucingayo malunga nokuba ithathe isithembu. Isigqebelo 
kuyo yonke le nto kukuba konke oku akukhange kube naziphumo zihle ingekuko ukuba izingqi 
zezehlo zisunduzwe ngala madoda koko kukungayenzi ngendlela efananelekileyo into le 
kufuneka yenzekile njengoko iNkosi yakhetha ukuba iyokuzikhangelela umfazi ngokwayo. 
 
Ezinye iimpawu zobudoda zibalulwa nguXabiso mhla efikelwe ziindwendwe ebhekisa 
kuQwambi ecacisa ukuba mhla kwasweleka uyise uMpayipheli izinto azizange ziphinde zifane 
nesiqhelo. Le ntetho ibonisa ukuba lowo onamava ngobomi xa sele engekho kunganzima 
kwabo baphantsi kwakhe. UQwambi xa endwendwela kwaXabiso eyokuxoxa inyewe malunga 
nenkosi abanayo enguLindikhaya engafumani ndlalifa nenkosikazi yakhe abafiki bangene 
emxholweni baqala bancokola ngezabo. UTamsanqa (1967:8) uyasibalisela ngoXabiso 
oncoma uyise kaMQwambi kwiincko zabo ongumzekelo kumadoda angamaqhawe enjenje:  
 
Uyihlo kwedini ube yenye yamadoda abebalelwa kwiindlezana 
zalo mhlaba kaPhalo; uyihlo ebengomye wamadoda 
ebenobuncoko ethanda ukuba kusoloko konwatyiwe kuhlekwa 
apho akhona engenabubi namntu; uyihlo ebelichule lokuthetha 
nechule lokubeka umcimbi emadodeni; uyihlo ebenobuchule 
bokucebisa emadodeni, ubethi amadoda exakekile athi thu 
ngeenwele engxakini, avele necebo umfo wasemaQwambini 
awonyule...(Tamsanqa:1967:8) 
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Umfo wasemaQwambini ufaniswa nendlezana kuba wayewukhonzile umzi kaPhalo. Indlezana 
yinto eyimvuze-mvuze bububele. Indlezana luphawu lobubele, nokuthanda. Zonke iimpawu 
zobundlezana zazifumaneka kumfo wasemaQwambini ngendlela awayesenza ngayo kwisizwe 
sikaPhalo. Ikwangomnye wamadoda aveza ubulumko kuba xa kuxakekiwe kwaPhalo 
bekusiyiwa kuye ukufumana izisombululo kuba nguye obesiza namava namacebo 
okusombulula inyewe yetyala lamawele ayexuthana ngesikhundla sokubayindlalifa. 
 
Uthi uTamsanqa (1967:9) xa ebalisa waveza isisombululo xa amawele (uWele noBabini) 
babesilwa ngobukhosi ukuba elinye iwele malenziwe indlu enkulu, elinye balenze ukunene. 
Oku kuyabonakalisa ukuba kwaXhosa indoda yaziwa ngezenzo nangendlela esebenzisa ngayo 
ubuchopho bayo. Zonke ezi mpawu zibalulwe ngoyise kaQwambi zibonisa ukuba waye 
eyindoda yokwenene. Indoda iyasikhathalela isizwe sayo. Umntu okwaziyo ukucinga 
ngokuzinzileyo kwaye eze nezisombululo.  
 
UXabiso uza kumQwambi kuba eyazi ukhulele phantsi kwendoda yokwenene kwaye uthathe 
ubungqondi kuyise. Oku kuyabonakala kwibali ukuba uQwambi uyindoda kuba oku 
wakuthathela ezandleni zakhe wasebenzisana namanye amadoda ukufumana isisombululo 
kwingxaki yenkosi engafumani bantwana. Bahamba iimbizo nooSiyazi bade bacinga ukuba 
babuyele kwisiko looyise lokuba inkosi mayithabathe isithembu. UGcinga-Ndolo (2008:80)  
uyicacisa indoda nezenzo zayo kwaXhosa ngelithi: 
 
Indoda kwaXhosa yileyo ewakhathaleleyo amakhosi, iinkokheli 
kunye nezibonda zezwe lakowayo. Ngokwentlalo yakwaNtu 
ayikho indoda ephila yodwa. Indoda nganye idibana namanye xa 
kukho izinto ezidla umzi. Iimbizo zizinto zamadoda elali, 
iimfazwe ngokwamandulo yayiyinto yamadoda. Indoda 
ethobekileyo nezibekileyo iinkokeli zayo ekuhlaleni 
nakwezobuzwe ithi ihlonitshwe ngokukuko kwezo ndwalutho 
zikwinkonzo yobuzwe. Yonke ke loo nto sithi siyayamanise 
ngokuthi siyibone indoda izibandakanya kwimicimbi 
yasekuhlaleni nakwizinto okanye kwiindibano ezakhayo 
zobudoda. 
 
Le ntetho ingentla iyacacisa kwaye iveza uluvo lokuba indoda ayisosini kuphela kodwa 
nezenzo ngokuba ikwazi ukukhonza iinkosi namawabo. Oku kuyangqineka ngokukuko 
kuXabiso noQwambi njengoko bebonakalise inkathalo ngokwakha ubukhosi besizwe sabo 
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kwaye bobonakalisa ukuba abafuni buphanze yakukhothama iNkosi. Abaphelelanga apho 
balumene iindlebe noluntu luphela ukuvakalisa lo mba utshisa ebunzi abawubona ingowesizwe 
xa sisonke ukuze kubekhona ukubambana nentsebenziswano phakathi kwesizwe xa kusakhiwa 
isizwe samaGcaleka. Ukuba uyaqwalasela uXabiso akazivalelanga endlwini nomba abona 
ukuba uza kuhlangula amaGcaleka ephela uye waya kwenye indoda ayaziyo ukuba iyacinga 
kwaye iyaqiqa njengaye kwaye ihlonitshiwe luluntu waya kuphalaza kuyo lo mba weNkosi. 
Ukuphefumlelana kwabo kuye kwavusa isizwe sabubona ubungozi esijongene nabo.   
 
Iyabonakala indima kaZenzile kwincwadi kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko 
njengendoda nentloko yomzi. Xa intloko ijongwa ngokomzimba womntu yinto ebonwa 
njengento ephezulu apho neekumkani izithsaba zizithwala khona. UO’connor kunye noAirey 
(2007:78) xa becacisa umqondiso wentloko: 
Almost universally, the head is considered to be the seat of 
learning, the instrument of reason and of the spiritual and social 
capacities that raise humans above animals. Symbol of authority 
such as crown are worn on the head... 
Ngokwesicatshulwa esingentla intloko ngumqondiso wegunya ke ngoko indoda ibonwa 
njengenegunya kwisithethe samaXhosa esibeka phambili ubuSokhaya. Kukhona abantu 
abasebenzisa igunya labo njengentloko kakubi ngokuthi banyanzelise isithethe bafane noyise 
kaZoleka (uZenzile) kwinoveli kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko. UZenzile 
uzama ngandlela zonke ukuba imithetho yakhe ithotyelwe kwaye ibe nguye qha olawulayo, 
onika imiyalelo. Loo nto ithetha into yokuba akukho namnye umntu kusapho lwakhe 
onelungelo lokuvakalisa intlungu akuyo, ingakumbi uZoleka ozibona esendiselwa emntwini 
angamthandiyo ngenxa katata wakhe onyeke ikhazi. UZenzile ulawula ngegqudu kuba ufuna 
kumanyelwe yena akukho bani onokudlula kwilizwi lakhe. Le ndlela yokuphatha usapho 
ibizwa ukuba yinkqubo kaSokhaya. UMoi (1986: 214) ucacisa le nkqubo enjenje: 
A system, which enables men to dominate women in all social 
relations, is known in feminist discourse as patriarchy. 
Kuyacaca ukuba  le nkqubo ivumela amadoda acinezele abafazi njengokuba uZenzile esenza 
kusapho lwakhe. UMoore (1994: 2) uyangqina ngengcaciso kaSokhaya: 
Patriarchy refers to the structure through which male 
domination over women is established. 
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UMoore  (1994) ucacisa ukuba uSokhaya kulapho ukongamela kwamadoda okanye ootata 
kuqhutywa khona. UBarrette (1986:33) yena uthi, eli gama lithi “patriarchy” lesilungu ligama 
elisuka kwigama elithi “patriach” elithetha ukuba ubutata. Le nto ibonisa ukuba xa 
kusetyenziswa le nkqubo yonke into iba malunga nokubaluleka kwamadoda. UBarrette (1986: 
33) unaba ngakumbi athi: 
...patriarch comes from Latin word pater, which means ‘father’.  
Le ngcaciso ingentla, ingegama elithi patriach lona lisuka kwigama lesiLatini elithi “pater”. 
Onke la magama athi afumane intsingiselo ngokwembali nangokusetyenziswa. UZoleka 
ubonakala ecinezelekile kuba akuvakali ndawo encwadini apho unina amthethelelayo malunga 
nemeko akuyo yokwendiswa ngenkani. UJongilanga (1982:11) uyiveza kakuhle eyokuba, uthi 
xa uZoleka ekhala, ekhalaza ebuza imibuzo emininzi ngokwendiswa kwakhe ngebhaxa ze 
udadewabo uThandeka wamkhumbuza ukuba naye wendiswa ngenkani kodwa wanyamezela. 
UJongilanga (1982:11) ubalisa malunga noThandeka xa ekhumbuza uZoleka malunga 
nokungalawulwa kukayise ngabantwana athi: 
Uyamazi nawe utata ukuba lilitye lenyengane, iqhina 
aliqhinileyo alinakubuye likhululwe mntu; umthetho wakhe 
ungqongqo, waye ngaphezulu asinja idla nambundlwana.  
Okucatshulwe ngentla kuchaza uhlobo lomntu anguye uZenzile njengendoda notata 
kubantwana bakhe. Umthetho wakhe awuphikiswa. Le nto ibonakalisa igunya analo. Xa 
kusithiwa “ulilitye lenyengane” kuthethwa ukuba unenkani akajikeki kwaphela. Ilitye 
lenyengane yinto eqinileyo engaqhekekiyo nje nakanjani. UZenzile nakanjalo kumthetho 
wakhe awubekileyo akajikwa mntu. Kwakungekho mntu owayenokukwazi ukumjika 
ngokwendisa uZoleka emendisela kuZolile. Umthetho wakhe ungqingqwa, akacengi mntu. 
Uhlobo alulo apha uZenzile akanguye umntu ova ngabantwana. Xa kusithiwa “asinja edla 
nambundlwana”. Apha uJongilanga (1982) ufanisa uZenzile nenja endala engatyi neenjana. 
Umbundlwana luphawu lwabantwana. Xa inja ingadli nombundlwana iye isebenzise amandla 
ngokuba iyilume imibundlwana xa ifuna ukutya yodwa itsho imibundlwana ibaleke. Nalapha 
le ntetho ibonisa ukuba uZenzile akathandisi mntwana wenza ngenkani. UZenzile ngumzekelo 
katata olawula ngenkqubo kaSokhaya apho indoda yomzi yenza zonke izigqibo zekhaya. 
Ngenxa yokuba uZenzile elawula ngegqudu walenza usapho lwakhe yaluhlobo losapho 
olulawulwa yintloko enye: Uthi uMkonto (2005: 10) xa ecacisa olu hlobo lobusosapho: 
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A patrifocal family- This is a family in which the father 
dominates, maintains the household and is the principal source 
of economic and social support. 
Ngokwesi sicatshulwa singentla kolu hlobo losapho utata uye abe yingqonyela kwaye ibe 
nguye yedwa oxhasa usapho. UZenzile yena waye eyinyanzela le nkqubo kuba wayengafuni 
abantwana bakhe baqhubeke nesikolo kodwa waye efuna bende ukuze akwazi ukufumana 
ilobola aziphilise ngayo yena nosapho lwakhe. UZenzile yena ulisebenzisa kakubi eli gunya 
lakhe kuba akafuni kuziva izimvo zabantwana nelizwi lomfazi akasalinanzi ndawo. Uthi 
uMakaryk (1993: 606) xa ecacisa inkqubo kaSokhaya: 
Identifying women primarily as a commodity for exchange in 
kinship system orginized for the economic and social advantage 
of males.  
Le migcana iphawula ukuba kwinkqubo kaSokhaya amabhinqa abonwa njengezinto 
zokutshintshiswa kumendiselwano kwinkqubo eyenziwe ngamadoda ukuze afumane inzuzo. 
UZoleka kule nkqubo yesithethe kaSokhaya akakwazi ukongamela uyise wakhe athi akafuni 
ukwenda kuba sele zithathiwe iinkomo kwaye lade lasetyenziswa lonke ikhazi. Kwimeko 
akuyo yemali akanako ukulwa le nkqubo ngoko uyanyanzeleka ayokwenda.  UMakaryk 
(1993:620)  ucaphule okuthethwa yingcali uSemone de Beauvior kwingcingane yakhe 
yefeminist critisism nozoba umfanekiso ngqondweni ngentlalo apho kungekho kulingana 
ngamagunya phakathi kwamabhinqa namadoda :  
...man is the subject woman is the Other. Whereas man’s 
experience is central and absolute, woman’s is percieved as 
inessential, alien, negative. Thus in patriarchal society, woman 
is denied full selfhood, alienated from her own subjectivity.  
 Amadoda abonwa njengabantu ze amabhinqa abonwe njengezinto. Ibhinqa liye libonwe 
lingento, lingamkeleki kwaye ligwenxa. Ibhinqa liye lingavunyelwa ukuba lizimele 
njengomntu kwaye lithathelwe ubuNtu balo. Kuyabonakala oku kwinoveli ethi,  Ukuqhawuka 
kwembeleko ebhalwe nguJongilanga (1982), uThandeka noZoleka banexhala ngoyise kodwa 
unina akanalizwi lokuthethelela abantwana bakhe. Le nto ibonisa ukuba ubukho bukamama 
abubonakali kule ntlalo yabo kaSokhaya ngenxa yokuba uluvo lwakhe lungakhathalelwanga 
yindoda yakhe. UZenzile ubonakala elawula ngegqudu ngenxa yobuSokhaya obumvumelayo. 
Uyindoda enenkani nokuba sele ebona umntwana uyaqhwesha emzini wenza imigudu 
yenkohlakalo yokubuyisela umntwana wakhe ngenkani, akanalusizi navelwano ngakuye. 
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UJongilanga (1982:56) uyabalisa malunga ngokubethwa kukaZoleka nguyise ebuza imibuzo 
malunga nokuqhwesha kwakhe emzini. UZenzile wabuza wenjenje: 
“Ndithi ubuye kwenzani eQonce” 
“Bendiyokufuna umsebenzi tata.” 
“Ubuyokufuna umsebenzi;” watsho ngeliphoxayo uZenzile. 
Uqhele ukusebenza kakade? Uqale nini ukuba ngumsebenzi? 
Umzi lo bendikuse kuwo unabani?” Le mibuzo ayibanga 
nakuphendulwa kuba owokugqibela wawugqitywa nokuhla 
koswazi uZenzile emanya uZoleka ngomngcunube.  
Kwesi sicatshulwa singentla uJongilanga (1982:56) usibalisela ngokubethwa kukaZoleka 
ebethwa nguyise uZenzile kuba wathi waqhwesha emzini. Eyona nto ibelulekileyo kuZenzile 
kukuba intombi yakhe iye emzini akakukhathalelanga ukonwaba kwayo. Yonke into emzini 
kaZenzile kufuneka ihambe ngendlela yakhe nokuba sele kukubi. Obu buSokhaya bubonakala 
budala iingxaki xa bungathotyelwa. UZoleka uphela embulala umyeni wakhe kuba engafuni 
kuthobela umthetho kayise wokuba makendele kuye. UJongilanga (1982:64-65)  usizobela 
okwenzeka ngaloo mini uZoleka ephela embulala umyeni wakhe athi:  
Wema phezu koZolile ixesha elide engathethi. Wamjonga 
engaqhwanyazi eqonda ukuba akalele ufile. Akusuka apho 
wonda ngezembe elalisemva kwebhokisi walithi rhuthu 
ngokukhawuleza....Zabuya zonke iinzingo zemihla 
engaphambili yazala indebe, washiya ngezembe entlafunweni. 
Yatsaza imbola yamaxelegu yamtsho umgebengi wankone 
ebhonte-bhonte.   
Oku kuchazwa ngasentla kokwenzeka mhla uZoleka ebulala umyeni wakhe ngezembe. 
UZoleka naye uphela sele ezibulala kuba esazi akukho kubuya mva umyeni wakhe wambulala, 
unina wasweleka ngenxa yezo ndaba, uyise akanakumamkela kuba zange athobele amagunya 
akhe. 
 
UZenzile usebenzise igunya lokuba nguSokhaya ngendlela eyenze ukuba kubekhona impixano 
apha encwadini. UZenzile igunya lakhe lobuntloko ulisebenzisele ukuba abe nguZwilakhe 
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angafuni kumamela izimvo zabanye abantu. Konke oku kuphele kuneziphumo ezibi njengoko 
ziye zadala ukutshintsha kwempilo kaZoleka, ephela engumntu owenza izinto ezitolika 
ukuphazamiseka engqondweni wade wabulala nokubulala.  Umfanekiso-ngqondwni ozotywa 
nguJongilanga (1982:64-65) kwincwadi yakhe ubonakalisa ukuba uZoleka ayebuphazamiseka 
ngengqondo enjenje:  
Wema phezu koZolile ixesha elide engathethi. Wamjonga 
engaqhwanyazi eqonda ukuba akalele ufile. Akusuka apho 
wonda ngezembe elalisemva kwebhokisi walithi rhuthu 
ngokukhawuleza.   
Oku kubulala kwenzekayo apha kubonakalisa ukuphazamiseka kukaZoleka 
ngokwasemphefumleni nasengqondweni. Ukuma phezu kwakhe ixesha elide engathethi 
luphawu lokubetha bethana kweengcinga. Ukujonga uZolile engaqhwanyazi uZoleka 
ubonakalisa ukuphazamiseka okuthile engqondweni okomntu owenza into ngengqondo 
engacingiyo. Kukwabonakalisa isenzo somntu owenza into ingathi ulele uqhutywa ziingcinga 
zentlungu ebeyicinezele kuba lo mfana akazange athandane naye kodwa wendiselwa kuye 
ngenkani. Apha ngezantsi uphando luza kuhlalutya igama ixhego okanye ingwevu njengegama 
eliluphawu. 
 
4.5. IXHEGO OKANYE INGWEVU 
 
Kaloku kwaXhosa eli gama ayilogama nje kodwa luphawu lobudala elibonisa ukuba iminyaka 
ihambile kuye kulindeleke ubulumko namava kumntu osele emdala. Ngokwengcaciso 
yeOxford Dictionary ixhego okanye ingwevu icaciswa ngezi ndlela zimbini. 
Grandfather-The father of ones father or mother. A funder or 
originator. (2004: 619) 
Elder- A person of a great age than one. A leader or senior figure 
in a community or tribe. (2004: 460)  
 
 Zombini ezi ngcaciso zingentla zibhekisela kumntu osele emdala, apha eminyakeni sele 
ekhulile. Igama ngalinye acaciswa ngalo lihamba noxanduva. Ngokwengcangciso abantu 
abaziingwevu ibingabo ababonwa njengeenkokheli. Umntu xa sele ekhule wada wafikelela 
154 
 
kweli bakala lobuxhego okanye ubungwevu kuye kubuzwe kuye izinto ezinokunceda isizwe 
ngenxa yamava ekukholeleka ekubeni sele enawo. Oku kubonakala nakumanye amagama 
amaxhego abizwa ngawo kuthiwe ixhego “sisisele senyathi” kuba yonke into le elulwazi 
ingqumbene kuloo ntloko yakhe. Apha ngezantsi uphando luza kuhlaluta uphawu ixhego 
lijonga intsingilo ezimbini leyo yentsus kunye naleyo yonxulumano. 
 
 
 
 
 
 
Kulo mboniso ungentla ubonisa iintsingiselo zeempawu ezihlanganiswa namaxhego 
ekuhlaleni. Ngokomzobo ongentla intsingiselo yentsusa ngamagama ixhego okanye ingwevu. 
Intsingiselo yonxulumano ligama elithetha ukuba lo mntu kubhekiselwa kuye iminyaka sele 
ihambile kwaye ngumntu ekukholeleka ukuba unobulumko namava. Apha ngezantsi uphando 
luza kuhlalutya ixhego lakwaNgxabane njengophawu. 
 
4.5.1. IXHEGO LAKWANGXABANE 
 
Kwinoveli kaJordan (1940) ethi, Ingqumbo yeminyanya umbhali zisuka uzoba  umlinganiswa 
owaziwa njengokuba  ulixhego lakwaNgxabane. Kuba eli xhego lichazwa kwasisihloko 
sesahluko esithi “Ixhego lakwaNgxabane”. Esi sihloko senza umfundi azibuze ukuba lixhego 
elibaluleke ngantoni okanye ithini inxaxheba yalo etyhulu neliyenza umbhali aliveze 
liphambili kule noveli. UNgxabane uvezwa njengodwendwe kwaMzamo ehambele kooDabula 
noMphuthumi. Apha ekuqaleni akukavezwa abakuhambele kwaMzamo kodwa umbhali 
uyaliqaqambisa eli xhego kwincoko eliyenzayo kwaMzamo lincokola namanye amadoda. 
UJordan (1940:08) uthi ngexhego lakwaNgxabane: 
 
Lavuka ixhego labalisa ngeenkosi zamaMpondomise, libala 
zonke iziziba ezangcwatywa kuzo eThina naseMzimvubu   
 
Le ncoko yaqala amadoda ebalisa ngamaMpondomise nesilo samaMpondomise uMajola. 
Ixhego lakwaNgxabane ngokubalisa kwalo imbali yamaMpondomise libonakalisa amava 
nolwazi oluninzi elinawo kunye nokokuba lidala kwaye kudala lizibona izinto zomhlaba. Olu 
Intsingiselo 
yentsusa  
Ixhego/ingwevu 
Intsingiselo 
yonxulumaniso 
Iminyaka emininzi 
Intsingiselo 
yonxulumaniso 
Ubulumko/amava 
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phawu lobudala namava lukaNgxabane lukwabonakalisa ukunzula ngolwazi nangobuzwe 
bakhe ukuze kungqineke nezizathu zokuthenjwa kwakhe nguZanemvula njengoko wamshiya 
nemfihlo yomyolelo ukuze asebenzise amava akhe ukubumba isizwe samaMpondomise 
singalahli amasiko kwaye singayi kwantshabalalo. UJordan (1940:9) uyayiveza into   
yokokuba uNgxabane wabalisa ngembali yeenkosi zamaMpondomise ebalula uMhlontlo 
Matiwane owayenobugqi obukhulu. Eli xhego lakwaNgxabane libonakalisa ulwazi olukhulu 
kwincoko yalo namanye amadoda kuba licacisa ngesilo esiyinkwakha samaMpondomise. 
Uyabaxelela uNgxabane ukuba inkwakhwa sisilo sakwaNgwanya, ooMajola. UJordan 
(1940:9) uqhuba athi: 
Lahambisela ke ixhego lwakwaNgxabane libalisa  
ngobugqi bukaMhlontlo... 
 
Eli xhego libalisa izinto ngoMhlontlo, owayeyinkosi yamaMpondomise yokuqala. Oko 
kubonisa ulwazi analo ngeenkosi zamaMpondomise nomnombo wazo. UNgwanya (2012:94) 
uyamkhankanya uMhlontlo kumnombo weentloko zombuso zamaMpondomise athi: 
 
Nazi iintloko zombuso wasemaMpondomiseni: 
nguMpondomise, Ntose, noGcwini. UGcwini uzele uDosini, 
noNqabashe, noNqakatha kwindlu enkulu. Ekunene yanguCirha 
noMthe, noMajola, noNgwanya, noPhalo, noHlontsi. KuHlontsi 
okwindlu enkulu kuphume uMngcambi, noMyeki, noMatiwane, 
noMhlontlo.  
 
UNgxabane ukhankanya izinto zembali nomnombo oko kubonisa ukuba “usisisele senyathi” 
ingqondo yakhe izele lukhulu ngezinto nangamava obomi. Ukubalisa kukaNgxabane iindaba 
ngoMhlontlo ezazingaziwa ngabanye abantu ababehleli apho nabazothukayo luphawu 
lwamava anzulu anawo. Wayebalisa izinto ezifana nokuba uMhlontlo wayejika icala libe 
mhlophe okomkhwetha elinye libe mnyama, nokokuba wayesuka athi shwaka endlwini abantu 
behleli angabonwa ukuphuma kwakhe. Le mbali yayingummangaliso kwabo bazalwa mva 
kunoNgxabane. UScheub (1996: 414) yena uyichaza imbali  ngoMhlontlo athi:  
 
Mhlontlo (born in Xaru, in Mpondoland, in 1837, died in Qumbu 
in 1912) was a Mpondomise king, the son of Matiwana, son of 
Myeki. When Mhlontlo was still a child, Matiwana was killed in 
a battle and Mhlonto’s uncle Mbali, became the regent. Mbali 
had to be forced to relinquish the throne when Mhlontlo came of 
age. 
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Ngokwesi sicatshulwa singentla uMhlontlo lo abalisa ngaye uNgxabane waye eyinkosi 
yamaMpondomise endulo. UNgxabane ubalisa le mbali ekuqaleni kule noveli kaJordan kodwa 
xa incwadi iqhubeka le nto ibaliswa kwimbali kaMhlonto ibonakala ifana nale iqhubeka 
encwadini kaJordan (1940) ngobomi bukaZwelinzima noDingindawo. UZwelinzima 
washiywa nguyise emncinci kwaye noMhlontlo esibaliselwa ngaye nguNgxabane washiywa 
nguyise esemncinci. Isikhundla sikaMhlonto sobukhosi sathatyathwa nguMbali kwaye 
esikaZwelinzima sathatyathwa nguDingindawo. Kwathi xa kufika ixesha lokuba uMhlontlo 
aphathe yaba yingxaki kuMbali kanti nakuZwelinzima kwaba njalo.  
 
Amava exhego uNgxabane ayaphinda abonakaliswe ngumbhali xa kufunelwa uZwelinzima 
umfazi. UZwelinzima unayo intombi ancuma nayo esinaleni ebizwa ngokuba nguThembeka. 
Ibandla lamadoda lakhupha iingwevu ziyokujonga ukuba anjani  la mantombazana kwaye 
ingaba yeyiphi ebonakalisa iimpawu zobufazi. Iingwevu zibuya zingawuvali umlomo bubuhle 
bukaThembeka. UJordan (1940:137) uyabalisa ngamazwi athethwa nguNgxabane ekhuza 
impendulo ebuye nezi ngwevu: 
 
Awu! Ukukhula kukubon’ izinto. Nalo ke ihlazo namhlanje! 
Sikhuph’ iingwevu zamadoda ukuba ziye kufunel’ inkos’ 
umfazi, zisuke zibuye zidumb’ intloko bubuhle bentombazana. 
 
Apha kwesi sicatshulwa, la mazwana athi “Ukukhula kukubona” aveza amava exhego 
lakwaNgxabane kuba xa umntu ekhula uzuza amava.  UOluborode (2008:13) uyachaza ukuba 
inkolo yokuba amaxhego anobulumko yinxalenye yobomi babantu apha eAfrika. UOluborode 
(2008:13) ukuchaza oku enjenje: 
In most parts of Africa, the concept and secret of wisdom are 
regarded as predominantly in the sphere of the elderly persons. 
Proverbs abound in Africa that emphasise the wisdom of elderly. 
Ngokwesicatshulwa esingentla uOluborode (2008:13) uyachaza ukuba into yemfihlo 
yobulumko eAfrika ibonwa njengefumaneka kubantu abazingwevu. Ude athi izaci zininzi apha 
eAfrika ezibonakalisa ubulumko bengwevu. Kwincwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya ibonakala ivela le nkolo ngokuba asebenzise ixhego uNgxabane ukuveza intetho 
ezibubulumko nezibonakalisa amava. Amava akhe amenze ukuba angalifulatheli isiko 
nezithethe zakwaNtu; kuba nanko ekhalimela isenzo esingaqhelekanga esintwini esenziwa zezi 
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ngwevu. Oku kuyavakala xa ebhekisa kwesi senzo njengehlazo ukubonakalisa ukuba la 
maxhego enza inyala lokungcolisa isiko. Ukhuzo oluthi ‘Awu’ lubonakalisa ukungayoyiki le 
nto ayithethayo ngenxa yokuqiniseka ngesikhundla sakhe sokwazi nokuba namava kwizinto 
ezikumila kunje. Ngokwamava akhe ubuhle abakhi mzi koko yingqeqesho yasekhaya yomfazi 
encedisana naye ukuze awakhe umzi, zezo zinto uNgxabane azaziyo. Ixhego lakwaNgxabane 
njengoko kwakusele kukudala lizibona izinto kodwa into yokuba kukhutshwe iingwevu 
eziyokujonga umfazi zijongela inkosi zibuye zidumbe iintloko bubuhle bentombi yomntu 
omnyama yamothusa. UNgxabane waye engayicinganga into yokuba xa amadoda amadala 
eyokujonga umfazi angajonga ubuhle. UJordan (1940:137) umzoba  uNgxabane njengomntu 
obona ubufazi ingebubo ubuhle. Oku kubonakalisa ubulumko anabo athe wabufumana 
ekujongisiseni nasekufundeni iimeko zobomi ngethuba lokukhula kwakhe. Oku kubonisa 
ukuba xa ukhula ubona kwaye uzuza amava njengoNgxabane. Kaloku ngokwamava 
kaNgxabane ubuhle abudibananga nobufazi kwaphela kwaye ulindele ukuba namanye 
amaxhego akweli nqanaba lakhe ngeminyaka ayayazi loo nto, yiyo le nto wakhwanqiseka sesi 
senzo. Kaloku la maxhego ayethunywe ukuba ajonge phakathi kweentombi ezimbini. Intombi 
yokuqala yileyo ebizwa ngokuba nguThembeka, intombi engeyiyo eyasebukhosini leyo 
nancuma nayo esikolweni uZwelinzima. Intombi yesibini yintombi yakwaBhaca nayo 
ebiyokujongwa ngenxa yokuba uZanemvula uyise kaZwelinzima wayeshiye umyolelo wokuba 
unyana wakhe aze azekelwe inkosazana yakwaBhaca. UNgxabane uyakhuza xa kubuya ezi 
ngwevu zidumbe iintloko bubuhle bukaThembeka.  
 
 
Ubulumko bukaNgxabane malunga nokuthathwa komfazi buyabonakala kuba uThembeka 
owathathwa wenziwa umfazi ngenxa yobuhle akahloniphi kwaye akawathobeli amasiko. 
Unxiba iilokhwe ezingandilisekanga, iilokhwe ezingagqithi ezantsi kwamadolo. Kwincwadi 
kaJordan (1940:200) oku kuyangqinwa ngamazwi omlinganiswa uJongilanga athi: 
 
“UNobantu andithethi nokuthetha ngaye kuba lo mzi 
wakwangwanya akazanga awazelento kwamhla wafika. 
Wawuhambela ngentloko nangeengcondo efika, akahlonipha 
nto konke bethu; okulisiko wasingela phantsi...” 
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La mazwi womlinganiswa uJongilanga ayakungqina ukuba uThembeka nokuba wabonakala 
emhle nje ubuhle bakhe abuthethi ukuba angangumfazi ondilisekileyo nohloniphayo kuba 
emhle enjalo umzi wakwaNgwanya wawuhambela ngentloko nangeengcondo.  
 
 Uyaphinda uThembeka onguNobantu abonakalise iimpawu zokungawazi umendo nezinto 
ekufanele azihloniphe. UNobantu uyabonakala edlala ngenkomo ehlonitshwe kakhulu kwaJola 
njengesilo sekhaya esidala. UJordan (1940: 157) uyichaza le nto athi: 
 
Bafika ilele ngasendleleni [inkomo]  ke ooNobantu, isetyisa, ithe 
cwaka. Yayilulame ngokomntu, sekusele nje ukuba ithethe. 
UNobantu waye eyithanda ke ngaloo nto, ehlala eyiteketisa 
eyimbambazela ngokomlungukazi eteketisa inja...Le nto 
yokuteketiswa kwale nkabi yayihlala ikhalinyelwa  ngamadoda 
alo mzi, esithi loo nkomo akudlalwa ngayo. 
 
Inkomo leyo ehlonitshwayo ngabafazi bakwaJola abathi xa begqitha kuyo babhinqe. Oku 
kwenziwa nguThembeka kungqina izimvo zikaNgxabane ukuba ubufazi abunanto yokwenza 
nokubukeka nobuhle koko yindlela intombi ekhule ngayo nekhuliswe ngayo oku kuquka 
nezinto akhuliselwe phantsi kwazo. UThembeka wadala iyantlukwano phakathi 
kwaMampondomise njengoko awomthonyama ayengamthathi njengomama wabo. Iliso 
likaNgxabane libonakala libanzi lijonga ngamava ngaphaya kokuba kokujonga umfazi. 
Nangoku into yokuthatyathwa kukhaThembeka enziwe umfazi yaba neziphumo zayo 
ngokwenyani, kuba oko kumila nobuhle kwentombi yakwaKhalipha kwaza nelifu elimnyama 
neyantlukwano phakathi kwesizwe saMaMpondomise. 
 
 
UNgxabane njengexhego uluphawu lwentsika yesizwe kuba unolwazi ngembali kwaye 
uyayidlulisela kwabanye abantu ukuze bancedakale. Uthi uOluborode (2008:14) xa ehlomla 
ngamaxhego azintsika ekuhlaleni:   
It is believed that elders play an important role in maintaining 
security, managing and preventing conflict at least, in most 
indigenous African settings 
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Ngokwesicatshulwa esingentla ngokokuhlala kwamaAfrika kukholeleka ukuba iingwevu 
zigcina ukhuseleko, ziyalawula kwaye zinqanda ungquzulwano. UNgxabane naye ubonakala 
eluphawu lomlungisi-ngxaki zesizwe samaMpondomise njengengwevu kwaye unamva kuba 
waye eliphakathi leNkosi kwaye wayethembakele kuba wade washiywa nomyolelo yinkosi 
othi unyana wakhe aze azeke intombi yakwaBhaca. Umyolelo awushiywa nakubanina, koko 
umntu uwushiya emntwini amthembileyo ukuba uza kwenza njengoko eyalelwe. Amava, 
ubulumko nobuthandazwe bukaNgxabane bubonakele, njengokuba uZanemvula wonyula yena 
ukuba azi imfihlo ebalulekileyo yesizwe saMaMpondomise. Wakwenza oko kuba esazi ukuba 
uNgxabane uza kuyikokosa ingamkiseli de kufikelele ithuba lokuba ithethwe. UNgxabane 
wawumela lo myolelo esekelwa ngabengubo (amaqaba) wade wabe uyaphunyezwa, njengoko 
inkosi UZwelinzima yade yavuma ukuba makuphume amadoda aye kuyilobolela intombi 
yakwaBhaca ngokomyolelo kayise uZanemvula. Mve uJordan (1940:227) xa ecokoza athi:  
 
Ngale mini kwakuphuma iinkomo zisiya kulobolela inkosi 
kwaBhaca. Lathi xa ilanga liyishiyayo intaba wavakala umfazi 
ebonga etyibela ezibala zonke iziduko zakwaMajola, esithi, 
“Nize naye!” Zabonakala ziphuma iinkomo zesizwe ziqhutywa 
ngamaphakathi akomkhulu. Kwathi bhence elalini kubukelwa, 
abafazi besenza isantshwe sokutshayelela. 
 
Apha ngentla kubonakaliswa ukuphumelela komyalelo kaZanemvula ebunzimeni.  Oku 
kungqina amazwi athi ilizwi lomntu omdala alityiwa nja kuba ekugqibeleni ebubini 
kwanyanzeleka uZwelinzima awenze lo myalelo. Kuyabonakala ukokokuba ukulandelwa 
komyolelo kubalulekile. 
 
UNgxabane ububonakalisa ubungwevu bakhe ngophawu lokunyamezela njengoko 
watshutshiswa kwisizwe sakhe sokuzalwa kuba wayeliphakathi likaZanemvula. Wabhaca 
wayokuzimela kwenye indawo ebudaleni. Wanyamezela loo mpatho-mbi kuba esazi 
ukubaluleka kolwazi alugcinileyo, ngoko ke bekumele athobele umthetho, athuthe ahambe 
engekonzakaliswa kuba ukubulawa kwakhe kukubulawa kwesizwe saMampondomise 
nanjengoko umyolelo kaZanemvula wawuthwelwe nguye. Ukufuduka komntu kwindawo 
yakhe yemveli, nenamadlaka ookhokho bakhe asinto ilula. Ngenxa yobuqhawe 
nobuthandazwe bakhe, umlinganiswa onguNgxabane uphela ekufulathela konke okuyimveli 
yakhe, esiya kwilizwe lokusaba. Konke oku ukwenza ngeenjongo zokuzalisekisa umyolelo 
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wenkosi uZanemvula, kuba ixesha lokuvakaliswa komyolelo waloo nkosi, lalisemnyango. 
Apha ngezantsi uphando luza kushukuxa umzekelo wophawu lwexhogo elinguyise-mkhulu 
kaMthunzini uNtakana. 
 
4.5.2. IXHEGO ELINGUYISE-MKHULU KAMTHUNZINI (UNTAKANA) 
 
UNtakana waziwa nguDingindawo yena sele emdala. UDingindawo uthetha noMthunzini ngeli 
lixa azise iileta, leta ezo ziveza iinzame zikaMphuthumi zokuphuthuma inkosi 
enguZwelinzima eza kuza kuthabatha ubukhosi bayo kuDingindawo. UZwelinzima esikolweni 
wayencuma nentombi kaKhalipha uThembeka. UMthunzini wayeyithanda le ntombi efuna 
ukuyitshata kodwa iminqweno yakhe ayaphumelela kuba le ntombi ithanda uZwelinzima. 
UMthunzini uthi akuva ukuba kukho amalinge okulanda uZwelinzima aze kungena 
kwisikhundla sakhe sobukhosi ekuhleli kuso uyisekazi uDingindawo, wenza amalinge okuba 
abe iileta zembalelwano eziphakathi kukaMphuthumi noZwelinzima azinike uDingindawo. 
Iinjongo zakhe ekwenzeni oku kukuba asebenzise uDingindawo abulale uZwelinzima. Oku 
kuza kumnceda ngokuthi yena Mthunzini ashiyeke efumana uThembeka. Ngale mini ke 
uDingindawo athetha ngoyisemkhulu kaMthunzini kungomhla apho uMthunzini wayezise ezo 
leta. UJordan (2004:81) uyabalisa ukuba uDingindawo wathetha wenjenje ngoyisemkhulu 
kaMphuthumi: 
 
Uyihlomkhulu, mntanam, wawukhonza lo mzi wada waya 
engcwabeni. Zathi iintanga zakhe sezingasabonakali 
ezimbizweni ngenxa yokwaluphala, wabe yena esakhobokela 
ngakoMkhulu. Akulahlekanga ke xa wenjenje: Usekhondweni 
lakhe ncam. 
 
Esi sicatshulwa singentla ngamazwi kaDingindawo awayewabhekisa kuMthunzini ngale mini 
yezi leta. UDingindawo uzama ukuqinisekisa uMthunzini ukuba isenzo sakhe siluphawu 
lokuhlakanipha, ubulumko, ubuthandazwe, nentlonipho kwisizwe. La mazwi kaDingindawo 
aluphawu lwenkuthazo kuba xa unyana esenza njengoyisemkhulu owaziwayo ngemisebenzi 
emihle uye azive enebhongo. UDingindawo ukwafaka nesazela kuMthunzini ukuze angabi 
sajika kwisenzo sokumngcothozela. Ufuna azibone ukuba izenzo zakhe nangona eselula, 
zibonakalisa amava nokukhalipha. Olu phawu luphuhliswa apha nguNtakana luphawu 
lobuthandazwe. UDingindawo uthetha la mazwi kuMthunzini ukuze azi ukuba wenze 
njengekroti kwaye akaphazamanga, koko uthabathe ekhondweni likayisemkhulu. Le ntetho 
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kaDingindawo ikwachaza ukuba isenzo sikaMthunzini sokuba iileta zikaMphuthumi 
noZwelinzima sibonakalisa ukukhonza inkosi. UDingindawo usibona njengesenzo sobuqhawe. 
Ezona njongo zikaDingindawo zokuchazela uMthunzini ngoyisemkhulu uNtakana 
kukumkhuthaza ukuze kufezekiseke iinjongo zakhe yena Dingindawo kwaye akwazi 
ukuzibona njengendoda elandela ekhondweni likayisemkhulu. La mazwi kaDingindawo athi 
“Usekhondweni lakhe ncam” amenza uMthunzini azibone esekhondweni elihle 
njengoyisemkhulu. Olu luphawu lokuba amaxhego akwazizibonelo kumadoda asakhulayo 
ebudodeni bawo. Uyisemkhulu kaMthunzini naye ufana nesibonelo esihle kuMthunzini 
ngemisebenzi awaye eyenza yokukhonza ikomkhulu.  
 
Nangona la mazwi kaDingindawo ayekhuthaza isenzo esingalunganga esebenzisa igama 
lengwevu, izinto azikhange zimhambele kakuhle. Wathi akubona uMthunzini amalinge akhe 
okubulalisa uZwelinzima akaphumelelanga, wancama wazifunela intombi kaDingindawo 
enguNozihlwele. Wambona uDingindawo wamlandelisa ngamakhwenkwe ambetha. Eso sehlo 
samenza uMthunzini waphulukana nomsebenzi. Ukungcola kwentliziyo yakhe kwaye 
konganyelwa kukungcola kwentliziyo kaDingindawo. Ekugqibeleni uZwelinzima lo 
ebevalelwa nguMthunzini, waphela efika ekhuselekile waze wakwazi ukuphatha waba yinkosi 
yaMaMpondomise. Apha izenzo zikaNtakana zivezwa njengesigqebhelo njengoko 
uDingindawo yena ebebhekisa kwizinto nakwigalelo lakhe elibe nempumelelo kwisizwe 
saMaMpondomise, kodwa elikaMthunzini livele lamjikela kwaye alaphumelela kwaphela. 
Oku kubonakalisa ukuba oku kukhonza kwakhe kunobugwenxa, kwaye buyachitha abakhi 
sizwe. Amanyange yiyo loo nto athe amkhusela uZwelinzima ukuze aMaMpondomise angabi 
ziinkedama ngenxa yokukhonzwa kwesizwe okungakhiyo okwenziwa nguMthunzini. Apha 
ngezantsi uphando luza kuhlalutya igama ixhego linika umzekelo ngexhogo 
elingumlinganiswa uFather Williams. 
 
4.5.3. IXHEGO UFATHER WILLIAMS 
 
Obunye ubulumko bomntu omdala olixhego buyabonakala kwakule ncwadi kaJordan (1940) 
ethi, Ingqumbo yeminyanya. Eli xhego nguFather Williams owaye engumphathi kwaNokholeji 
apho kwakufunda khona uZwelinzima. Eli xhego lizibalula ngobulumko balo ekucebiseni 
uZwelinzima malunga nobukhosi nokuphatha abantu. Uthi uZwelinzima xa akuzibona ukuba 
uxakene neendaba zokuba uyinkosi, ndaba ezize noMphuthumi owayesuka 
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kwelaMpondomiseni, ethunywa nguNgxabane noDabula, ukuba makaphuthume inkosi, 
uZwelinzima waya kuFather Williams waze wafika inyange lithandaza. UJordan (1940-37-38) 
uyabalisa ukuba. Eli gama inyange luphawu lobudala nokwaluphala. UZwelinzima 
uziphalazile iindaba zakhe kuFather Williams, ndaba ezo zokuba kufuneka abe yinkosi. 
UJordan (1940: 37-38) uthi: 
Akazanga ayilibale uZwelinzima intetho yelo xhego. Bahlala 
apho kwalila iinkukhu, eboniswa imfanelo yakhe nguBishophu. 
Yambalisela ngoonyana beenkosi zaphesheya, abebengafuni 
ukuthabatha izihlalo zobukhosi bakuba befile ooyise, imxelela 
ukuba ngabona bazikhonzayo izizwe zabo xa bade baphatha. 
Wathi ukuthetha: “Fan’ ukuba wena, mntwanam, uneentloni 
ukuyixela into yokuba akufuni ukuba yinkosi. Kanti mna 
ndiyavuya ungafuni nje, kuba loo nto indenza ndiqiniseke ukuba 
uyabuqonda ubukhosi ukuba kukukhonza isizwe- ngumthwalo 
ke, ngaloo ndlela. Nguwena-wena ufanelwe bubukhosi ke 
uyiqonda nje loo nto. 
 
Kweli binzana lingentla uBhishophu uWilliams uthetha ngamava noZwelinzima kuba emdala 
kwaye ezibonile izinto ekuphileni njengomntu omdala. UBhishophu Williams unamava kwaye 
uyayazi nembali yeenkosi zaphesheya kuba wayesele emdala ezibonile izinto emhlabeni kwaye 
waye enobulumko kuba waye engumphathi kwaNokholeji. Ukubalisa imbali ngeenkosi 
luphawu lwamava nobulumko. Uyakwazi ukuthetha noZwelinzima osengxakini yokoyika 
ukuba yinkosi amenze azive ngcono. La mava kaBhishophu ayanceda kuba uZwelinzima 
uyabamkela ubukhosi waphatha isizwe samaMpondomise. 
 
 
UBhishophu uveza inzondelelo yakhe njengomntu onamava. Ixesha alihleli noZwelinzima 
libonakalisa ukuba ungumntu onomonde, kwaye akananjongo zakumlahlekisa uZwelinzima 
koko umbonakalisa ngobuchule nangobunono ngendlela ekufanele ukuba ayihambe. 
Ukunyamezela kwakhe ahlale naye kukhombisa ukukwazi ukunyamekela nobuzali 
obungenaxanasi. Amava kaBhishophu abonakalisa ubungqondi bakhe ngokolwazi namava, 
kuba nako isenzo sikaZwelinzima ekwazi ukusoyamanisa nesenzo sezinye iiNkosi 
ezikwizikhundla uZwelinzima aza kuba kuso naye. Oku yindlela yomntu onamava 
yokukhuthaza umntu ukuze naye azibone efana naba bakhankanywayo abe nethemba lokuba 
naye uya kuphatha isizwe ngempumelelo. UZwelinzima wonganyelwe luloyiko angalwaziyo.  
UBhishophu amava akhe asetyenziswe ukukhulula olu loyiko lubonakale lusiza neziqhamo 
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eziyimpumelelo. UBhishophu ubonisana noZwelinzima ngokuba ukuba namathandabuzo 
noloyiko ngento ongayaziyo ngumfuziselo obonakalisa ukuba akasokuze ayidelele le ndawo 
aya kuyo njengokuba ebone engekayi ubunzulu nobunzima bayo. UZwelinzima lo mba 
akakhange awuthathe ngomoya wokubanga negunya koko uqale wazikisa nzulu ukucinga. 
Amazwi kaBhishophu amenza uZwelinzima womelela wabona ukuba makaye ayokuthabatha 
isihlalo sakhe sobukhosi. UZwelinzima ugqibela ngokusithatha isikhundla sobukhosi 
kuDingindawo. Apha ngezantsi uphando luza kuhlalutya ixhego laseMantshilibeni 
njengophawu. 
 
4.5.4. IXHEGO LASEMANTSHILIBENI 
 
Buyabonakala ubulumko nolwazi lwemvelo kwixhego lasemaNtshilibeni kwincwadi 
kaTamsanqa (1976) ethi, Ukuba ndandazile.  Obu bulumko bexhego lasemaNtshilibeni 
busekelwe kulwazi lwemveli olugqithiselwa kwizizukulwana ngezizukulwana. Oku 
kuyabonakala xa kukhala isikhova ngomhla wembizo, uTamsanqa (1967:60-61) uthi: 
 
Senzeni na madoda isikhova njengokuba niza kude nitshise   
ubuhlanti nje? Ubuzile utitshala uGqugqisa. “Akwazi na titshala 
ukuba isikhova siyahlola?” Libuzile ixhego lasemaNtshilibeni. 
 
Ixhego lasemaNtshilibeni lidala kwaye alinguye utitshala kodwa linabo ubulumko nolwazi 
ngenxa yobudala balo kunye namava. Oku luphawu lokuba iincwadi zasesikolweni azithethi 
okokuba umntu unabo ubulumko namava. Nanku utitshala ofundisa abantwana engayazi into 
yokuba isikhova siyahlola. Ngenxa yokuba utitshala eligqobhoka unako nokungakholelwa 
kwizinto zamaqaba. Uthi uPodile (1998:22) xa ecacisa igqobhoka enjenje:  
 
 Nevertheless, Xhosa-speaking Christians coin Xhosa orientated 
symbols in certain instances, that is, linguistic symbols which 
cannot be traced from the Bible, for instance, ukugqobhoka ‘to 
be perforated/penetrated’, with the nominal term amagqobhoka 
‘the perforated ones’. The symbol of being ‘perforated’ refers to 
the act of conversion to Christianity. According to the Xhosa 
church register the term ukugqobhoka signifies the abstract 
concept of the perforation of the heart by the Word of God which 
is seen as a spiritual sword. When it penetrates the heart all the 
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meditations which are unacceptable to the Christian norms and 
values are expelled from the heart. 
 
Oku kuthetha ukuba utitshala wayenenkolo yimbi le engafaniyo nexhego laseMantshilibeni. 
Kodwa xa liqhubeka ibali buyabonakala ubulumko bexhego kuba imihlola nokufa kuyehla 
kwincwadi kaTamsanqa (1967) Ukuba ndandazile. Amava eli xhego ahamba namava 
neenkolelo kwizinto zenkcubeko zabantu bakubo. Umbuzo wexhego lasemaNtshilibeni 
kutitshala udulisa ukuba utitshala lo akanawo amava ngeenkolelo kwakunye nenkcubeko 
yezinto ezimngqongileyo.  
 
Ixhego laseMaNtshilibeni libonakalisa ubulumko mhla likhuza kwaye likhalimela ukuba 
kulotyolwe ngenkomo emdaka. UTamsanqa (1967:180) uyabalisa ukuba lavakala lisithini eli 
xhego mhla kukhutshwa iinkomo zelobola: 
 
Noko mawethu mna ndedwa, ndingazi ke kwiingwevu ezi 
zekhaya ukuba ziyikhangela njani na le ndawo, andiyiqondi le 
nto yale nkomo imdaka. Ngokwesiko lasendulo kwaNtu inkomo 
elolu hlobo ibifakwa ekhazini ngesizathu. Inkomo elolu hlobo 
ibifakwa ekhazini xa sukuba kukho ubuhlobo phakathi 
kwabakulosoka nakulontombi ngeenjongo zokubulala obo 
buhlobo kudalwe obutsha. Bekusithi ke xa ingekho into 
enjengaleyo yobuhlobo kuthiwe inkomo engulo mbala 
mayingafakwa ekhazini kuba iyahlola. 
 
Ixhego lasemaNtshilibeni kule ntetho yalo libonakalisa amava kuba xa licebisa ngekhazi 
alicebisi nje kodwa liyabanika isizathu esivakalayo. Uyabaxelela nangamasiko nezithethe 
zakwaNtu ekubonakala ukuba inxalenye yabo ayisawazi ihambe namasiko aseNtshona. Eli 
xhego liveza amava nobulumko balo nendlela yokunqanda ilishwa elingekehli ngokuthi 
livakalise ulwazi lwalo ngezinto ezingqonge ikhazi. Olu lwazi uluveza ngokwendlela 
yokunxulumanisa isilwanyana nesiganeko ngokwendlela okukholelwa ngayo. 
 
 
Kwiziganeko zokulotyolwa ngenkomo emdaka kunye nenkqubo yamabhaso lajonga ixhego 
lasemaNtshilibeni labona ukuba kukhona okuza kwehla. UTamsanqa (1967:188) uyabalisa 
ngamazwi exhego lasemaNtshilibeni:   
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“Noko le nto ngathi yoba nento yayo,” lavakala lisitsho ixhego 
lasemaNtshilibeni xa kuxelwa inkqubo yamabhaso, phofu 
lingakhwazi lithethela phantsi. 
 
Ixhego lasemaNtshilibeni ngobulumko balo labukela xa kusenziwa amatshamba kuphiwa 
amabhaso inkosi uLindikhaya ingathi ngumtshato wakhe wokuqala kodwa ingowesibini. Kuba 
ixhego eli, linobulumko laqonda labona kwizenzo zabantu ukuba “ibhongo lingabalikhulu 
umbombo uyaqhosha”. Wayibona ukuba oku kuqhubekayo kulandelwa zizehlo ezibi.  Izehlo 
ezibi yaba kukufa nokungcwatywa kukaMahlathi umama kaNomazizi, nokugula 
kukaLindikhaya notata kaNomazizi, uNomakhosazana kunye noNomazizi ngenxa 
yokuchithwa komtshato nguNobandla. Amava exhego enza ukuba malibe namanakani ngenxa 
yolwazi elinawo njengoko libonakala lingonwatyiswanga yinkqubo yomtshato. Ngokwenene 
yabonakala impendulo yokukrokra kwalo njengoko amashwa alandelelana elinye emva 
kwelinye. Ilishwa lokuqala kukuba uNobandla ongumfazi wokuqala angasamkeli isithembu. 
Ekungasamkelini kwakhe wamisa umtshato. Xa emisa umtshato zifike ezo ndaba kunina 
wesithembu esinguNomazizi ukuba umtshato umisiwe ze awe asweleke angaphinde avuke. 
Loo nto yamphatha kakubi uLindikhaya oyinkosi ebekufanele uyatshata wagula wazama 
ukuzibulala ngetyhefu. Apha ngezantsi uphando luza kukwenza isishwankathelo malunga 
namaxhago acatshulwe kwiinoveli ezichongiweyo. 
 
4.6. ISISHWANKATHELO NGAMAXHEGO ACATSHULWE KWIINOVELI 
 
La maxhego aphawulwe apha ngentla (uNgxabane, uFather Williams, uyise-mkhulu 
kaMthunzini uNtakana kunye nexhgo lasemaNtshilibeni) amava awo abe negalela 
kwinkqubela phambili, ekwakheni nasekuvuseleleni isizwe. Kwakhona la maxhego anamava 
nobulumko abe negalelo ekuzameni intlalo-ntle yesizwe nasekubonakaliseni okulungileyo 
nokungalunganga. Akwazile ukubonakalisa inkxaso eyakhayo nelulutho kubantu abasondele 
kuwo. UNgxabane ukwazile ukumela umyolelo ukwenzela ukuba amaMpondomise 
angaziboni etshabalala ngenxa yokutyeshela umyolelo womntu ongasekhoyo, noko kunjalo 
umyolelo ulandelwe sekumva izinto sezenzekile. Uyisemkhulu kaMthunzini yena ube negalelo 
ekukhonzeni nasekubonakaliseni inkxaso kwizinto ezidla umzi. UFather Williams, ukwazile 
ukumenza uZwelinzima ukuba abuyele umva ayokuthatha isihlalo sakhe ngokuthi amxhobise 
ngamava akhe, kwabe ngolo hlobo iinjongo zikaZanemvula zokumzimelisa de kufikelele 
ixesha elifanelekileyo ziyaphumezeka. Ixhego lasemaNtshilibeni ngenxa yokuzilandela iinkolo 
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likwazile ukubona nokuva ukuba umba ohambelana neendibano zokuba inkosi uLindikhaya 
ithathe isithembu ujikelezwa zizinto ezingaqhelekanga ezishoba amashwa nto leyo ebemane 
eyivakalisa, ekugqibeleni izinto malunga nesithembu sikaLindikhaya azizange zihambe 
kakuhle. Apha ngezantsi uphando luza kuhlalutya umkhuluwa njengophawu. 
 
4.7. UMKHULUWA 
 
Umkhuluwa: Ngubhuti omdala. Eli gama luphawu lobudlelwane nokuzalana. Kumfana 
lingathetha umntwana wakowabo ongumfana ozelwe naye omdala kunaye. UHammond-Tooke 
(1962: 4-5) utyatyadula ngendima yobubhuti:  
A younger brother may not use the name of his elder brother but 
refers to him as mkhuluwa or bhuti, while the elder brother calls 
the younger by his name or mninawa, mfowethu, or yihlo. The 
elder brother stands to the younger in almost the position of a 
father and indeed, when the father dies, the elder will act in loco 
parentis to all the children of the household. This involves taking 
over all the duties of the father, inter alia becoming responsible 
for the maintenance of younger brothers, for the ikhazi cattle on 
their marriages, their burial if they predecease him, ritual 
killings for them, and generally for all their actions in the eyes 
of the law.  
Esi sicatshulwa singentla sicacisa ukuba ubhuti omdala/umkhuluwa lo ngumntu 
ohloniphekileyo ekhayeni kwaye uhlonitshwa nangabafana abancinci kunaye. Akapheleli 
ekuhlonitshweni kuphela kodwa uye athathe uxanduva xa uyise sele ewunabele uqaqaqa. 
Abantwana bakowabo uye abathwale bakwazi ukuzimela njengoko uyise ebeza kukwenza xa 
ebesaphila. Oku kuthetha ukuba eli gama lithi ‘mkhuluwa’ okanye bhuti omdala luphawu 
lobudala kunye noxanduva phakathi kwekhaya.  
 
Oku kuyabonakala kwinoveli kaJordan (1940) ethi, Ingqumbo yeminyanya  apho uDingindawo 
esenza amalinge amaninzi ezama ukubulala uZwelinzima. Okokuqala ukuze emke 
uZwelinzima ayokufihlwa kulonina eMthatha agcinwe nguGcinizibele, wayebalekiswa 
kuDingindawo umninawe kaZanemvula owayeyinkosi yamaMpondomise. Kusolwa ukuba 
uDingindawo wamthakatha uZwelinzima eselusana watyiwa yinja yakhupha isihlunu 
esalahlekayo. Esi sihlunu kusolwa ukuba sathathwa nguthikoloshe wasinika uDingindawo 
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wasinyanga ukuze kube nokufa uZwelinzima. UZanemvula wathumela amaphakathi akhe 
awathembileyo ukuba ayokufihla umntwana. Ilinge lesibini kuxa uZwelinzima sele emdala 
eyokuphuthunywa eMthatha ukuba abe yinkosi. Wathumela abantu ukuba bamlalele endleleni 
bambulale, ngethamsanqa wasinda nalapho. UDingindawo wayezama ukubulala uZwelinzima 
kuba esazi ukuba uza kubuya azokuthabatha onke amalungelo akhe awashiyelwa nguyise. 
Ngokomthetho wakwaXhosa, unyana omdala uba yindlalifa xa uyise  eye wasweleka loo nto 
ithetha ukuba uye athathe konke okushiywe nguyise. Ukuthabatha ezinyaweni zikayise 
kuhamba noxanduva. UHammon-Tooke (1962:140) ukungqina oku encwadini yakhe 
ngokwenjenje:  
 
Each house has certain stock allocatted to it which becomes the 
property of that house and which is inherited by the eldest son of 
that house on the death of the kraalhead. 
 
Kulo mhlathi uHammon-Tooke (1962) uyacacisa ukuba umkhuluwa angayindlalifa athabathe 
kwintloko yesibaya okanye ngamanye amazwi intloko yomzi enguyise. Oku kukwaveza 
nokuba ukuba ngunyana omdala akuthethi ukuthabatha uxanduva kuphela kodwa uye ufumane 
ilifa lomzi lowo xa kusweleka indoda yomzi (uyise). Kuthi xa abazali bewandulele lo mhlaba 
umzi uye ushiyeke kunyana omdala. Ke ngoku igama ubhuti omdala limele indlalifa 
ngokwesiko lakwaXhosa. Uthi uMostert noBennett ( 2012:228) xa becacisa indlalifa benjenje: 
Indlalifa to me is a person who automatically inherits, there is 
nothing attached to that…Indlalifa was used in the olden days to 
say indlaifa is the eldest and that is that.  
 
Ngokwesicatshulwa isengentla indlalifa ngomdala kwaye ngokwesiko lakwaXhosa yaye 
ibangunyana omdala. Inkulu ngumfana wokuqala ozelwe kuqala ze Indlalifa ibengulowo 
ofumana ilifa kodwa ngokwesiko lakwaXhosa inkulu idla ngokuba yindlalifa. Nalapha kule 
meko uZanemvula waye emdala kuDingindawo kwaye lonke ilifa laliza kuwela kuye kuquka 
nelifa lobukhosi. Xa aswelekayo elo lifa waye eza kulidlulisla kunyana wakhe omdala 
ngokwesiko kuphathe yena. UDingindawo wayesazi ukuba xa uZwelinzima efika uza 
kubuthatha ubukhosi kuba lilungelo lakhe, yiyo le nto waceba ukumbulala. UDingindawo 
ubiza uyise kaZwelinzima mkhuluwa ukubonakalisa imbeko kuZwelinzima nakuZanemvula 
ongasekhoyo. Eli gama lithi mkhuluwa libonakalisa ubudala bomntu oyindoda komnye 
oyindoda. UZanemvula wayemdala kuDingindawo engubhuti kuye ngokuzalwa kodwa kule 
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meko babengavani ncam abo bazalanayo kuba uDingindawo wayefuna ubukhosi bomkhuluwa 
wakhe. Uyabalisa uJordan (1940:71) enjenje: 
UZanemvula wafa sele engasamkeleki uDingindawo 
kwamkhuluwa wakhe.  
Waye engamkeleki uDingindawo ngenxa yokuba wayetyholwa ngokuthakatha umkhuluwa 
wakhe. UDingindawo wayengekhe akwazi ukuba yinkosi ekhona umkhuluwa wakhe kuba 
ngokwesiko lakwaXhosa unyana omdala uthatha endaweni kayise wakhe hayi umninawa. Eli 
gama lithi ‘mkhuluwa’ luphawu lobudala  noxanduva lobukhosi kuZanemvula. Umninawa 
uthatha xa umkhuluwa engasekho kwaye engenanyana ongathabatha ezantsi kwakhe. 
UDingindawo ungumninawa kaZanemvula waye sele engavani nomkhuluwa wakhe 
uZanemvula kuba waye enukiwe ligqirha ukuba inja eyaluma uZwelinzima eselusana kwaze 
kwalahleka isihlunu sengalo yakhe, yayiziziphumo zothikoloshe kaDingindawo, latsho 
igqirha. Oku kwaqalisa impixano encwadini. Impixano yokuba uZanemvula angamthembi 
uDingindawo, wabalekisa unyana wakhe uZwelinzima. UZanemvula njengoko engumkhuluwa 
ukutsho oko emdala kulindeleke ukuba ibe ngunyana wakhe oza kuthi athathe isihlalo mhla 
walala kobandayo. UZwelinzima ngulo nyana kaZanemvula ekulindeleke ukuba abe yinkosi 
xa lifikile ilixa. UDingindawo wayezama ukumsusa endleleni uZwelinzima ukuze yena athathe 
isihlalo ze xa ebhubhile sishiyeke kunyana wakhe uVukuzumbethe. UZanemvula wasebenzisa 
ingqiqo efanele isikhundla akuso ngokokuzalwa ngokuthi enze amalungiselelo engqiqo 
nobulumko esaphila ukulungiselela isizwe sakubo. Wenza kanye okulindelekileyo kubhuti 
omdala ukujongana nosapho kwaneemfuno zalo ukuze lungatshabalali lutyiwe ziintwala. .  
Apha ngezantsi uphando luza kuhlalutya ukubayindoda ngokoxanduva. Indonda inako 
ukubizwa uyise wesizwe okanye utata wesizwe ngenxa yoxanduva analo lobunkokheli 
ekuhlaleni.  
 
4.8. UYISE WESIZWE 
 
Ukuba nguyise wesizwe bubudlelwane phakathi kwabantu obenzeke ngenxa yoxanduva lowo 
obizwa ngoba nguyise. UZwelinzima Majola kwincwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya uzibona enguyise wamaMpondomise ngenxa yoxanduva awazalwa enalo 
lokubayinkosi yesizwe samaMpondomise. Ukulandwa kukaZwelinzima njengoyise 
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wamaMpondomise kuyavakala kumazwi kaMphuthumi. UJordan (1940:34) uthi wenjenje 
uMphuthumi xa eyokulanda uZwelinzima:  
Ndilapha nje ke namhlanje ndiphuthume uyise wezo nkedama. 
La mazwi akwesi sicatshulwa wayewenza uMphuthumi kuZwelinzima xa wayembizele 
kwindawo ababethanda ukuhlangana kuyo kwaNokholeji esemaweni ababeyibiza ngokuba 
yi“Black hill”. Phambi kokuba athethe la mazwi wamondlalela, wambonga kwaye wathetha 
naye ngentlonelo enkulu. Le ntlonipho ibonakalisa ukuba uZwelinzima ayingomntu nje. Le 
ntlonipho uyiphawule uZwelinzima kwincwadi ebhalwe nguMphuthumi emcela ukuba 
badibane. Washiyeka ezibuza uZwelinzima ukuba kutheni uMphuthumi embhalela 
ngentlonipho engaka ngokungathi ubhalela inkosi. Kanti ngokwenene uZwelinzima uyinkosi 
yamaMpondomise, uyise wesizwe samaMpondomise ngamanye amazwi. UZwelinzima naye 
unoxanduva lokuba nguyise wesizwe kuba indima kufunka ayidlalile kwisizwe 
samaMpondomise bufana nendima edlalwa nguyise ozala abantwana kwintlalo yekhaya. 
UPatrick (2006:30) xa ecaphula uBiddulph (2003:66) uthi xa ethetha ngotata: 
Fathers can offer a unique and irreplaceable contribution to 
parenting. He explains the role of the father as being important 
in the areas of teaching attitudes. 
Ngokwesicatsulwa esingentla kufuneka utata afundise indlela yokwenza. Umntu angafundiswa 
indlela yokwenza ngezenzo zakhe zenza phambi kwabo bantu abajonge kuye njengoyise. 
UZwelinzima njengoNobantu, akazange awakholise amaMpondomise omthonyama, yiyo loo 
nto ayekhala umhla nezolo ngendlela izinto azenza ngayo kuquka ukuhamba ngemoto xa 
ehambela izinto zobukhosi nto leyo ekhokelela ukuba amaphakathi enkosi aphulukane 
nokusindlekwa. UZwelinzima waphakamisa umba owashukumisa isizwe, ukuba iibhokhwe 
zitshatyalaliswe kuba zidala ungcoliseko lomoya, nto leyo ikukuphuca abantu impilo kunye 
nobutyebi babo. AmaMpondomise, kwakubonakala ukuba akholelwa ekubeni xa uZwelinzima 
athe wathatha intombi yasebukhosini uya kuyitshintsha indlela ahamba ngayo ngokuthi 
afumane amacebiso kumntu obuqhelileyo ubukhosi. UZwelinzima ufike wanguyise 
kumaMpondomise asesikolweni, ahlala ezinkedama amaMpondomise omthonyama kuba 
engazange abonakaliswe kwamkeleka. Yonke le nto yenza ukuba amaMpondomise ahlukane 
kubini, oko kwadala intswela mvisiswano nokuvukelana phakathi kwabo. Apha ngezantsi 
uphando luza kujonga uphawu lokuzalana ngakwicala lamabhinqa.  
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4.9. IBHINQA 
 
Ibhinqa ngumntu onelungu elahlukile lomzimba endodeni. Phantsi kwamabhinqa siyakwazi 
ukufumana amaxhewukazi, oomama abasebantsha abendileyo nabo bangendanga, omama 
ngokuba zezele abantwana nabo abangoomama ngoxanduva abanalo emhlabeni, umzekelo 
ukuba ngumama kuba unguMongameli okanye uyinkosikazi yeNkosi. Ingcaciso yesichazi 
ecacisa ibhinqa iWorld dictionary ithi:A woman or a girl; person of the sex that brings forth 
young. Apha ngezantsi uphando luza kuqale luhlalutye igama umakoti okanye umtshakazi. 
 
4.9.1. UMAKOTI OKANYE UMTSHAKAZI 
 
Kwinoveli kaJordan (1940) ethi, Ingqumbo yeminyanya mhla kwagqitywa ukulotyolwa, 
uZwelinzima umthabathile uThembeka ukuba abe ngumfazi wakhe. Ukufika kwakhe 
uThembeka emzini wakhe, wabizwa ngokuba ngumakoti.  Igama umakoti luphawu lokuba 
usanda kutshata okanye ungumntu omtsha emtshatweni. Akuzange kuphelele apho kodwa 
wanikwa igama elitsha lokuba nguNobantu. Olo luphawu lokuba sele engowomnye umzi 
ngoku. Igama elithi Nobantu lithetha ukuba ngumntu wabantu. Eli gama likwaligama elinika 
uxanduva ukuba aze athande kwaye akhathalele abantu bomzi wakhe nesizwe sakhe. 
UNeethling (2005: 146) uhlomla enjenje malunga nokuthiywa igama elitsha likamakoti: 
 
The names generally reflect the aspirations and expectations of 
the in-laws for the new addition to their family circle, and would 
typically emphasise aspects such as kindness to people, humility, 
fulfilment of their hopes and wishes and exertion for the sake of 
the home.  
 
Ngowesi sicatshulwa singentla uthiyo gama lukamakoti luveza iminqweno yabantu basemzini 
wakhe abanayo ngakumakoti. Njengokuba uThembeka etshatela kwinkosi uZwelinzima, 
kwakusaziwa ukuba emzini weNkosi kuza kungena abantu ngabantu ke ngoko kuya kufuneka 
azinikele ekubeni abakhathalele xa bethe beza enkosini ngeengxaki zabo. UHammond-Tooke 
(1962:144) ucacisa ngokuba ngumakoti: 
...they stress to the makoti that she is no longer a member of her 
fathers group, but of that of her husband. To emphasize this fact 
further she is given a new name which must be used exclusively 
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from now on, thus indicate linguistically the break with the old 
life.  
 
Ngokwesicatshulwa, igama elitsha luphawu lobomi obutsha bentombazana, ingena kubomi 
bobufazi. Yiyo le nto kwaXhosa umakoti enikwa igama elitsha ukuze angcwabe ubuntombi 
kwaye kubonakale ukuba ngowomnye umzi. UHammond-Tooke (1962:144) unaba ngakumbi 
ngomakaoti esithi: 
As soon as the umakoti comes to live finally at her husband’s 
kraal she enters into a new set of social relations with an entirely 
different group of people who now assume legal guardianship 
over her. 
 
Ngokwalo mcaphulo ungentla abantu bakulomyeni bamthabatha umakoti njengowabo 
ngokupheleleyo kuba bekhuphe ilobola eziinkomo. Umzekelo uyafumaneka kwincwadi 
kaJordan (1940:144) xa ebalisa ngokutshata kukaZwelinzima: 
 
Namhlanje amyala emdibanisa nomkakhe owayesel’ethiywe 
igama elinguNobantu. 
 
Esi sicatshulwa singentla siyacacisa ukuba emva kokwenda kukaThembeka ebesenguye 
uThembeka wakwaKhalipha kodwa wayenguNobantu waMaMpondomise ooJola. 
UThembeka uzalwa ngokutsha kumzi wakwaJola njengomama wesizwe samaMpondomise. 
Ukuyalwa luphawu lokuba ubani lowo oyalwayo uza kuthabatha uhambo olutsha. Amazwi 
eziyalo aluphawu lwezixhobo aza kuthi azidinge endleleni.  Abo bamyalayo bayamxhobisa. 
KwaXhosa kudla ngokuyala iingwevu zona sele zinamava ngobomi njengokuba iqhalo lisitsho 
ukuba “inyathi ibuzwa kwabaphambili”. Izenzo zikaNobantu azihambelani nomntu anguye, 
ukutsho oko  ukuba ngumakoti. NgokwakwaXhosa umakoti kulindeleke ahloniphe emzini 
wakhe kodwa uNobantu akazange abonakalise ntlonipho, wabamba inkomo endala yasemzini 
wakhe wayiphulula,  nkomo leyo oomakoti bekhaya kufuneka bebhinqile bacwezele kude kuyo 
xa beyibona. Kuyabonakala oku kumazwi kaJordan (1940:156) xa ebalisa esenjenje:  
Bafika ilele ngasendleleni [inkomo]  ke ooNobantu, isetyisa, ithe 
cwaka. Yayilulame ngokomntu, sekusele nje ukuba ithethe. 
UNobantu wayeyithanda ke ngaloo nto, ehlala eyiteketisa 
eyimbambazela ngokomLungukazi eteketisa inja...Le nto 
yokuteketiswa kwale nkabi yayihlala ikhalinyelwa ngamadoda 
alo mzi, esithi loo nkomo akudlalwa ngayo. 
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Ukuhlobana kukaNobantu  nentombi engendanga kuye kwanefuthe elibi, kuba bebe yaluza 
besehla besenyuka emzini enxibe ilokhwe engandilisekanga engathi yintombi yakwaMajola. 
UNobantu njengomakoti akabonakalisanga ntlonelo nantlonipho phakathi komzi wakhe.  
Izinto ezehlile emzini wakhe koku kwakusoyikwa nguyise xa esiva ukuba uza kwendela 
komkhulu kuba waye eyazi ntombi yakhe ukuba ayizange iyinanze kwakudala into 
yokunonophela ubucukubhede bamasiko nezithethe. Le ntswela ntlonipho kumntu ongumakoti 
wekhaya noze ngokhuko kubangele ulwabhice ebalini. Okokuqala uNobantu wayeyintombi 
yomntu omnyama, uphinde enze izingqi ezihambisa umzimba akufika emzini angathobeli 
amasiko omzi. Okwesibini ubulala isilo sakwaMajola kodwa waye exelelwe ngaso. Yaba 
sesona sehlo sokubonakalisa ukungahloniphi esabangela ukuba isizwe sigungqe kwade 
kwanyanzeleka ukuba uNobantu agoduswe okwexeshana. Yonke le nto yenza ukuba 
ukungavani pahakathi kukaZwelinzima namawabo kuthathe unyawo. AmaMpondomise 
omthonyama aqina ukuba afuna umama wabo oyinkosazana yakwaBhaca. Ngokunyanzelwa 
yimeko nokunqanda umlo nokubulalana phakathi kwesizwe esinye uZwelinzima 
wanyanzeleka engathandi enjalo koko ezama uxolo ukuba avume zikhutshwe iinkomo 
ziyokulobolela intombi yakwaBhaca. Oku ziziphumo zokudela umyolelo owashiywa nguyise 
uZanemvula ukuba aze azeke ebukhosini kuba wayesazi yena intombi yasebukhosini ikhuliswe 
ngemfundiso yasebukhosini. 
 
 
Kwinoveli kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko uphawu lobumakoti nomyeni 
luzotywe kuZoleka noZolile. Indlela abathi babonakale beyiyo njengendoda nomfazi ayiyo le 
ilindeleke ekuhlaleni.  Xa kutshatwayo ebusweni babantu babizwa indoda nomfazi kuba kuko 
okulindeleke kubo ngabantu ekuhlaleni. UJongilanga (1982:19-20) uchaza le mini yomtshato 
kaZoleka noZolile: 
 Waguquka umfundisi wajonga kumakoti wabuza kwala mibuzo 
ebeyibuze emyenini. 
 
Ngokwalo mqolo ungentla uJongilanga (1982: 19-20) uzoba umakoti onguZoleka otshata 
nomfana onguZolile. UZoleka noZolile babizwa ngokuba ngumakoti nomyeni kuba ngale mini 
batshata umtshato omhlophe kwaye uZoleka elotyoliwe ngokwesintu sakwaXhosa. Igama 
umakoti luphawu lobutsha emendweni. Indlela ababizwa ngayo abantu abakhe ubuhlobo 
beenkomo ithi itshintshe. Igama elithi ‘myeni’ libonakalisa  ukuba unomfazi kwaye 
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ulindelekile ukuba abe nomfazi okanye umakoti. Kaloku kwaXhosa ukutshata luphawu 
lokuhlangana kwamaqela amabini angazalaniyo ukwakha ubuhlobo kungajongwanga abo 
batshatayo kuphela. Kulindeleke ukuba bahlisane ngothando nomyeni wakhe kodwa apha 
encwadini akwenzeki oko. UZoleka wenza okuchaseneyo nokulindelekeyo kuye. Okokuqala 
ulapha phambi komfundisi uyatshata kodwa uyazazi ukuba akamthandi lo mfana. Kaloku 
uZoleka yintombi etshatiswa ngebhaxa nguyise. Eli gama umyeni nomfazi libonakala 
lisetyenziswa kubalinganiswa abangakuphili okulindeleke kumyeni nomfazi. Esi sibini 
sitshatileyo sibonisa okuchasene nokulindeleke kubantu ababizwa ngelo gama. Ngosuku 
lokuqala betshatile uZolile uzibona ecenga umfazi wakhe ukuba makalale kodwa akwenzeki 
njalo. Iincoko zabo kukungavisisani kwaye baxambulisane kunokuba bathethe izinto zothando 
njengabatshati. UJongilanga (1982:23) uhlomla enjenje ngoku: 
Usuku lokuqala lokudibana kukaZoleka noZolille, njengendoda 
nomfazi emva komtshato, yaba ngamahla-ndinyuka. UZoleka 
waye emoyika lo mfo kodwa wazimisela umxhaphisa 
amagwebu. 
Inene uZoleka wamxhaphisa ngokwenene kuba uZolile wathi ezama incoko wabe uZoleka 
embhoxa. Njengamakoti uZoleka emzini wakhe ulindeleke ukuba aziphathe njengomakoti. 
UHunter (1961:35) uchaza ngokulindeleke kumakoti emzini wakhe ngokwesithethe 
sakwaXhosa: 
The position of a wife in an umzi is very different from that of a 
daughter or a sister. The first virtue demanded of a bride is that 
she should be khuthele (diligent, eager). She arises at dawn, 
before anyone else, and goes to fetch water. ‘If the people are 
not up when she comes back she must not go to sleep again, but 
exert herself and sweep before she goes to the fields.’ 
UHunter (1961)  ubonakalisa ukuba umakoti kufuneka abe ngumntu okhutheleyo avuke kuqala 
kunabanye abantu ayokukha amanzi kwaye angabuyi alale aqhubeke esebenza. UZoleka yena 
wazixelela zisuka ukuba uza kuba ngumakoti onomahluko kuba ewuchasile umzi wakhe. 
Nezenzo zakhe zaye ziluphawu lokuchasa umzi. Wenza izimbo kusuku lokuqala etshatile 
noZolile. Uyala ukulala ebhedini nomyeni wakhe. Uvuka enze izimbo acothoze ukuya 
emfuleni. Iti uyenza ilanga  sele liphezulu abantu kudala bevukile. Uthi akubona ukuba 
uyekiwe aqinise ekwenzeni izimanga anabe ecaleni kwendlu angasebenzi, athule iqhiya, 
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ahambe ngempahla yangaphantsi ayokungena ebuhlanti. UHunter (1961:36) ucacisa 
ngokulindeleke kumakoti: 
She must never go near the cattle kraal in which her husband’s 
father or grandfather is burried and avoids the inkundla 
(country yard between huts and kraal) in which men sit.  
Okuchazwa nguHunter kuyakhabana nezenzo zikaZoleka ezilindeleke kumakoti, kuba uZoleka 
wenza okulisikizi ngokuthi  anyathela inkundla ibe iyinto embi kakhulu neyayingalindelwanga. 
Esi senzo luphawu lokudelela izinyanya nabaphilayo. Ekunyatheleni kwakhe inkundla 
kwakufana nokuba umbulele umyeni wakhe esaphila wanyhasha namasiko asemzini wakhe 
nesizwe sakhe.  
 
UZoleka uyaqhubeka abaleke emzini wakhe, akhangelwe afunyanwe abuyiswe. Akubuya 
ucinge ngokuzibulala ngezembe, izembe elo agqibele ngokulisebenzisa ngokuthi axabele ngalo 
umyeni wakhe elele, wanabele uqaqaqa. UZoleka ujike  wangumbulali womyeni wakhe 
kunokuba ngumthandi wakhe. Akakhange abonakalise nalunye uphawu lokuba ngumakoti 
othanda umzi wakhe kwaye ahloniphe. Uye wenza okuchasene kunoko kulindelwe kumakoti. 
Apha ngezantsi uphando luza kuhlalutya uphawu loba ngumama ngokoxanduva. 
 
4.9.2.  UKUBA NGUMAMA WESIZWE 
 
Eli gama umama wesizwe liyabonakala lisetyenziswa kwezi ncwadi zimbini zenoveli Ukuba 
ndandazile ngokubhalwe nguTamsanqa (1976) xa kubhekiselwa kuNobandla ongumfazi 
wenkosi enguLindikhaya kunye nakwincwadi Ingqumbo yeminyanya ngokubhalwe 
nguJordan(1940) xa kubhekiselwa kuNobantu ongumfazi wenkosi uZwelinzima. 
 
UNobandla njengomama wesizwe kwakulindeleke azale inkosi inkosana eya kuthi iphathe xa 
uyise engasekho. UNobandla akazange afumane bantwana, oko kwaqhubela kwinto yokuba 
uLindikhaya acetyiswe, ngokuthatha umfazi wesibini ngokwesiko lamaGcaleka. UNobandla 
akayamkeli indaba yesithembu ukhetha ukuwushiya umzi. Sithe sakungaphumeleli isithembu 
amaGcaleka afuna uNobandla abuye njengomama wabo kuba beqhele yena. Ukuhamba 
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kukamama emzini luphawu lokunikela umva abantwana. Kwelinye icala umama uhanjiswa 
yimeko anganekukwazi ukuyihlalela ngenxa yempatho mbi. Noxa kunjalo abafazi abendele 
ebukhosini abavumelekanga ukuba bawuqhawule umtshato ntonje umntu uye ahambe abuyele 
kowabo ukubonisa ukubalahla nokuyeka inkathalo ebenayo. Ukubuya kukaNobandla emzini 
wakhe luphawu lwendibano kwakhona. Luphawu lokuhlangana kwesizwe ebesilahliwe. 
Ikwaluphawu lokudibana kobuhlobo nothando ebesele luphasalaka.  
 
Le nto iyabonakala nakwinoveli kaTamsanqa (1967) xa amadoda endawo ethetha ngenkosikazi 
yenkosi. UTamsanqa (1967: 274) uchaza ngendlela  amaGcaleka athetha ngayo ngokushiywa 
nguNobandla : 
Nicinga ntoni na ngomama wethu? UNobandla ngumama wethu 
madoda, ndifuna ithi indoda ephendulayo iphendula ibe ithe thaa 
loo nto kuyo.  
Kwesi sicatshulwa singentla uNobandla ubizwa ukuba naye ngumama kuba ngexesha 
ebesekhona emzini wakhe ebebaphethe ngobubele abantu bakhe. Eli gama lithi ‘mama’ 
luphawu lokuba bebekwazi ukukhala kuNobandla ngoku ebekho emzini wakhe, ngoku 
ugodukile kwaye akusekho namntu ongabaququzelela ngeziselo nokutya xa bendwendwele 
inkosi. Kaloku emveni kokuba kusweleke uNomazizi nomama kaLindikhaya isizwe sasala 
singenamama kuba noNobandla ugodukile kuba uLindikhaya ethatha isithembu.  
 
Kwinoveli kaJordan (1940) ethi, Ingqumbo yeminyanya xa isizwe samaMpondomise  sifuna 
umfazi wesibini kaZwelinzima sikhala ngokuba sifuna uma waso. Eli gama “uma” lithetha 
umama apha lishunqulelwe. Eli gama likwabonakalisa ubuhlobo bokuzalwa ngokwesizwe kule 
imeko hayi ngokwegazi kuba akazi kubazala okanye akabazalanga qha kukuba isizwe sithi 
sijonge kwinkosi yaso njengoyise waso. Kwincwadi Ingqumbo yeminyanya kaJordan (1940: 
218) bathi xa befuna inkosi ibe nomnye umfazi wegazi: 
Labuya lisithi elamaMpondomise omthonyama, “Sifuna inkosi 
isizele noma wethu esambonelwa ngumfi inkosi uZanemvula.”  
Ngokwale miqolwana amaMpondomise afuna uZwelinzima athathe umfazi oyinkosazana 
yakwaBhaca njengoko umyolelo kayise uZanemvula usitsho. Abantu babhekisa kunkosikazi 
wenkosi njengoma wesizwe njengoko xa bebhekisa kuZwelinzima besithi nguyise wesizwe. 
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Eli gama ‘uma’ luphawu lokuzalwa. Xa abantu bephantsi kwaloo nkosi baye bafane 
nabantwana kwinkosi nenkosikazi yayo. Baye balindele ububele nothando kulowo 
ubaphetheyo, njengomama othanda abantwana bakhe. Kuye kufuneke xa abantu beso sizwe 
besiza nezikhalazo zabo bazive bamkelekile njengosana luyokukhala kunina. 
AmaMpondomise afuna “uma” wabo kodwa uZwelinzima akakholelwa kwinto yesithembu. 
Baphela bemfumana uma wabo amaqaba ngenxa yokuba uNobantu ebonakala esoyisakala 
ngezenzo ukuba ngumama wabo kuba ethi abulale isilo sakwaMaJola.  
Apha ngezantsi uphando luza kuthi lushwankathele le ndawo ebonakalisa ubuhlobo ngenxa 
yoxanduva.  
 
4.10. ISISHWANKATHELO SOKUBALULWE NGENTLA 
 
Ababhali uJordan (1940)  noTamsanqa (1976) bacacisa gca malunga nophawu lokuphathwa 
kwesizwe ngabantu ababini. Kwincwadi kaJordan (1940) ethi,  Ingqumbo yeminyanya 
kuyabonakala ukuba amaMpondomise akakhange akholwe kwaphela ngumama 
abamphathelwa yinkosi yiyo loo nto ebesoloko ekhala efuna owawo umama. Kanti kwincwadi 
Ukuba ndandazile, uTamsanqa (1976) umenze uNobandla, nangona engazali, waba yintombi 
yasebukhosini, yiyo loo nto zithe izinto azahamba kakuhle malunga nomba wesithembu. 
AmaGcaleka ebesifuna ngamandla isithembu kodwa ngenxa yemeko yokungalungi kwaso 
aphela ebona ukuba awanaye umntu wokuwakhathalela aphela esithi uNobandla umama wawo 
makabuye.  Bambuyisa kwelokuba nangona engazali kodwa ebesenza izinto ngokwendlela 
elindelekileyo kumfazi owendele eNkosini.  
 
Kwelinye icala uNobantu uwazalele inkwenkwe ebinokuthi ithathe isihlalo ukuze igama 
likaZanemvula lingacimi. Kodwa ibibonakala yona into yokuba yintombi yomntu omnyama 
engazange ikhulele ebukhosini, nto leyo ibisihlazisa isizwe samaMpondomise. Into leyo 
ebenze ukuba athi afuna umama wawo ongenguye uNobantu.  
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Kuyabonakala ukuba uZwelinzima noLindikhaya banjengooyise besizwe, bangabantu 
abakrobileyo esikolweni nto leyo eyenze ukuba basokolisane namawabo kumba wokuzeka 
isithembu. Ukuzeka kukaZwelinzima uThembeka  kuzise  ilishwa kwisizwe 
samaMpondomise. Kuye kwenza ukuba kungabikho mvano phakathi kwesizwe yonke le nto 
yaphela kubhubha abantu noZwelinzima. Ukanti yena uLindikhaya, ozikhethela intombi 
engeyiyo eyasebukhosini, yona ize namashwa phakathi kwamaGcaleka njengoko kuphume 
imiphefumlo yabantu.  Apha ngezantsi uphando luza kuhlalutya uphawu lokuzalana ngesilo 
sekhaya. 
 
4.11. UKUZALANA NGESILO SEKHAYA 
 
KwaXhosa abantu bakholelwa ekubeni kukho izilo zekhaya ezibakhuselayo kwaye 
nezikwayinxalenye yegazi labo . Isilo sekhaya ngumntu wekhaya kodwa ovela ebonakala 
esisilo. Umzekelo umaJola (inkwakhwa) ngumntu wekhaya kodwa ovela ngohlobo lwenyoka. 
Uthi uBongela (2001: 57) xa ecacisa ngomaJola: 
This is a well known totem amongst amaXhosa particularly those 
who are linked to the Mpondomise tribe. This light brown snake 
of the mole snake family is called uMajo. It is named after the 
Jola or Majola clan whose other clan names are Mphankomo, 
Ngwanya, Vukuzumbethe, Ndlebendlovu, Mpondomise, 
Qengebe, Mthwakazi, Mlanjeni, Mphahlwa and Jolinkomo. The 
snake has a characteristic of paying silent visits to the MaJola 
clan members particularly after events such as child birth and 
before or during family and clan functions or imicimbi. 
Ngokwesicatshulwa esingentla esi silo sakwaJola sihlangene nooJola amaMpondomise. 
Sikwayinxalenye yomnombo waso kwaye sivela kwabo basiduko snye kuphela. Abantu 
abangabantwana besi silo (uMajola okanye ooJola) abanako ukwendiselana kuba 
banomnombo omnye wegazi oko kuthetha ukuba baphuma kwisinyanya esinye njengokuba 
uphando belukukhankanyile oko kwiziduko. Isilo eso sivela kuba sizokunceda abantu bekhaya, 
ukubanika amathamsanqa, sivela ebatshakazini bekhaya xa besandula kubeleka. Siyabavelela 
xa kukho imicimbi efana nemigidi naminye equka amasiko.  
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Imizekelo yezi zilo ezaziwa njengezinyanya kwimizi ethile nakwiziduko zakwaXhosa 
iyafumaneka kuphando lukaBongela (2001:57). Inyoka ebizwa ngokuba yinkwakhwa xa 
ihlonitshwa (oomaJola), inkanyamba (amaGcaga), iinyosi (ooMadiba), inja (oomNkabane), 
oononkala (ooRhadebe), inqilo (Amanqilo okanye ooMlambo) unomyayi (ooNozulu) kunye 
noxam (ooNtshilibe). Ezi zilo zekhaya umphandi azikhankanyileyo apha zezo zidumileyo 
kwiziduko zakwaXhosa. Ingcaciso yesilo sekhaya ngokwengcali uFreud (2001:3) yenjenje:  
It is as a rule an animal (whether edible and harmless or 
dangerous and feared) and more rarely a plant or a natural 
phenomenon (such as rain or water), which stands in a peculiar 
relation to the whole clan.  In the first place the totem is a 
common ancestor of the clan; at the same time, it is their 
guardian spirit and a helper, which send them oracles, and if 
dangerous to others recognises and spare its own children. 
Ngokwesi sicatshulwa isilo sekhaya singumqondiso wesiduko sona sithi sibe luphawu apho 
iintsapho zingakhomba ingcambu yazo khona.  Oku kuyafumaneka kwincwadi kaJordan 
(1940:9) xa ebalisa  ngencoko yamadoda ayendwendwele kwaMzamo angooNgxabane 
nooDabula nabanye. Kwincoko yala madoda abalisa ngenyoka eyadutyulwa nguMhlonto 
eLusuthu ze akavumanentloko yayo ukuze axabane nenkosi yabeSuthu uLerothodi. UJordan 
(1940:9) uchaza le mbali enjenje: 
Le mbali yenyoka yabangela ukuba amadoda afune ukwazi 
ubunyani bale yakwaMajola inyoka, inkwakhwa. Wawaxelela 
uNgxabane ukuba inkwakhwa sisilo sakwaNgwanya, 
sakwaMajola.  
Esi silo kubaliswa ngaso ngabalinganiswa abakhankanywe ngentla sisilo esiluphawu 
lwezinyanya. Xa amaMpondomise esibona abona isinyanya sawo. Ke ngoko esi silo 
siyahlonitshwa naso ngabafazi xa besibona. Xa incwadi ethi,  Ingqumbo yeminyanya kaJordan 
(1940) iqhubeka, umbhali uyachaza ukuba esi silo sakwaJola siyathanda ukuvelela oomakoti 
bakwaJola ngakumbi xa beyokubeleka. UNobantu oyinkosikazi kaZwelinzima oyinkosi 
yakwaJola imvelele le nyoka qha wayibulala, kulapho ke isizwe samaMpondomise siye 
saxakaniseka khona. UNgxabane ude asifanise esi sehlo nokufa kwesizwe into engaphaya 
kwesihelegu. UJordan (1940: 173) xa ebalisa ngamazwi kaNgxabane wenjenje: 
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Le nto ingaphaya kwesihelegu. Kungasuka kuthiwe sisiqalekiso; 
kukufa; yimbubho yesizwe. Ngubani  onokuthetha xa isizwe 
sibhujisiwe?  
Ngokwesi sicatshulwa singentla isenzo sikaNobantu sifaniswa nesenzo sokutshabalalisa isizwe 
samaMpondomise. Kule meko babona ingathi kubulewe bona maMpondomise xa kubulewe le 
nyoka kuba bayithatha njengegazi labo. Inkwakhwa kaloku sesona sinyanya  sabo kwaye 
bakholelwa ekubeni nguJola uqobo. UPodile (1998:20) kwinqaku elisihloko esithi, Symbolism 
with Reference To The Xhosa Christian Language Variety uyakungqina oku: 
A snake symbol normally bears a negative connotation. It is 
associated with hypocrisy and animosity, most probably because 
of the biblical snake in the garden of Eden. However, it is 
interesting to learn that among the Jola clan of the Xhosa-
speaking nation, a snake known as Majola is treated with 
reverence when it ‘visits’ the families of this clan, for instance 
when it has come to see a newborn baby in the family. It is 
regarded as a supernatural guest who brings divine blessings to 
the new member of the family. 
Okuphawulwa ngentla inyoka yaziwa njengento embi ehlanganiswa nobuhana-hanisi nobubi, 
kodwa kwimeko yooJola ibonwa njengenyoka eza neentsikelelo. Apha kule meko inyoka 
uMajola luphawu lwezinyanya nentsikelelo. Le nto kuthethwa ngayo kwesi sicatshulwa 
singentla iyafumaneka kwincwadi kaJordan (1940) njengoko uMajola eye wandwendwela 
usana lukaNobantu noZwelinzima oyinkosi yamaMpondomise. UNobantu uye othuke akhale 
ayibethe ecinga ukuba inkwakhwa yinyoka enobungozi njengezinye iinyoka zasendle. Loo 
ntoyabangela ilifu elimnyama phezu kwesizwe samaMpondomise. UNobantu waphela 
ephambana waze wathatha ubomi bakhe nobomntwana wakhe ngokuzoyelisela emlanjeni. Lo 
ibe ngumqondiso obanakalisa ukuba ukufa kube yingqumbo yeminyanya njengoko kukholelwa 
ukuba izinyanya zooJola zisemanzini. 
 
UThembeka uyichasile inyoka kuba ligqobhoka. Amagqobhoka ngamagqobhoka kuba 
eguqulwe lilizwi likaThixo, iBhayibhile ukutsho oko. NgokweBhayibhile inyoka ayilunganga. 
Uthi uFerber (2007: 186)  xa engqina oku ngokucatshulwe eBhayibhileni:  
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In the Christian scheme the serpent of Eden became ‘‘the great 
dragon,’’ ‘‘that old serpent, called the Devil, and Satan, which 
deceiveth the whole world’’ (Rev. 12.9) 
 
Okuchazwa ngentla, inyoka ikwanguye noSathana, ingumkhohlisi. Ke ngoko kumagqobhoka 
akukho phawu luhle lubonwayo enyokeni njengoko kubo ilizwi likaThixo lilawula  iimpilo 
zabo. UBongela (2001: 149)  uphefumla ngoku athi: 
However, the objection raised by the people when their 
traditional religion was trampled upon by the agents of White 
civilisation can be summarised in the words of Jordan's 
character, Ngxabane who has always had some great concern 
and misgivings about the abandonment of the people's living 
heritages because of the interference of the Western civilisation. 
He vociferously states that the killing by Thembeka (who 
represents the civilised section of the population) of the Majola 
totem snake (which represents the Mpondomise traditional 
culture) meant the destruction of the entire nation. 
Oku kubulawa kwenyoka nguThembeka kushwankathelwa ngamazwi avela kuNgxabane 
kwincwadi kaJordan (1940:73) athi: 
UNgxabane: “Hayi, Jola, uthetha ngezihelegu wena. 
Ayisosihelegu esi: Izihelegu siyazazi. Le nto ingaphaya 
kwesihelegu. Kungasuka kuthiwe sisiqalekiso; kukufa; 
yimbubho yesizwe.  
Ngokwamazwi kaNgxabane akwisicatshulwa esingentla ukubulawa kwenyoka yakwaJola 
uMajola luphawu lokubulawa kwesizwe samaMpondomise. UThembeka yena uluphawu labo 
abamele ubugqobhoka obuchasene namasiko nezithethe zakwaNtu.  
 
Esinye isilo esikhankanywayo kwincwadi kaJordan (1940) sisilo samaGcaga. Ubalisa ngaso 
umbhali echaza ngomhla uZwelinzima eyokubona uThembeka obesele ehlala kwaDingindawo 
kuba emkelwe ziingqondo emva kweziganeko ezininzi ezifana nokubulala inkwakhwa 
nokulobola kukaZwelinzima elobola inkosazana yakwaBhaca owayenyanzelwa ngamawabo 
ukuba ayithathe njengomfazi kwaye ekwalandela nomyolelo kayise ongasekhoyo uZanemvula. 
UZwelinzima wawutyeshela umyolelo kayise wakhe ongasekhoyo uZanemvula waze watshata 
nentombi yomntu omnyama, intombi engazalwa emzini wobukhosi, uThembeka. UThembeka 
uye kugcinwa kwaDingindawo kuba eyingozi emntwaneni wakhe. Indlela ebemphatha ngayo 
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namtsala ngayo ngenxa yothando olugqithisileyo lobugeza yayingaginyisi mathe. UJordan 
(1940:230-231) uzoba imini uZwelinzima awasuka ngayo emva kokundwendwela 
uThembeka, waya emtshatweni wakwaGcaga: 
Le mini yaye inefuthe kucacaile ukuba kuza kududuma ukumka 
kwemini. Nabantu bomtshato babeze bephethe izinto 
zokuzikhusela emvuleni, kuba umtshato wakwaGcaga 
uyathandwa yimvula. Kaloku amaGcaga anesilo samanzi, 
inkanyamba. Ke xa kutshata umfana wakhona kuba khona 
imvula esisitshi neendudumo, kuba isilo somzi siza kube size 
kubona umolokazana! 
Okunene ukuthambeka kwelanga kwathi wungu-wungu amafu 
kwathi gubungu ngexeshana. Hayi ke labaneka lagqekreza, 
sagaleleka isitshikazi esikhulu, kwemka izindlu, kwaphuka 
nemithi yabubutyobo-tyobo, isitshi sabutha amabibi.  
Ngokweenkolelo zakwaXhosa inkanyamba luphawu lwezinyanya. Njengokuba kuchazwa 
kwesi sicatshulwa isehlo sokuba kubekho inkanyamba xa kutshata umfana wakwaGcaga, 
luphawu lokuba izinyanya zizokubona umakoti omtsha emzini wazo. Inkanyamba luphawu 
lwezinyanya zakwaGcaga.  
 
Kwiinzalelwane zosapho esi silo ikwayinto edibanisa izizalwane, umzekelo ukuba ngooJola 
badityaniswa yinkwakha, baze ooGcaga badityaniswe yinkanyamba. Kule mizekelo mibini 
yokuzalana ngesilo umbhali uyasibonisa ukuba ezi zilo zinendima eziyidlalayo ngokwenkolo 
yabantu ezayanyaniswa nabo. Oku kuthi kungqinwe yinto yokuba uNobantu ukufika kwakhe 
emzini waxelelwa ngesi silo sekhaya kodwa kwathi xa sibonakala wasibetha wasibulala nto 
leyo eba neziphumo ezibi. Inkwakha nenkanyamba kuyabonakala ukuba zizilo eziza 
nethamsanqa kula makhaya kuba xa kuzalwa umntwana inkwakha iyafika ize kumamkela 
njengokuba xa kutshatwa kwaGcaga inkanyamba ibonakala izokwamkela umakoti.Ukuba ezi 
zilo zithe azafika xa zilindelekile,  loo nto ingenza ixhala ebantwini kuba kuya kufana nokuba 
izinyanya zibafulathele.  
 
Eli sikizi lokubulawa kwenyoka lidala ukuba kungabikho xolo kwisizwe samaMpondomise. 
Nokuba uZwelinzima uyaxolisa, abadala abalwamkeli olo xolo bathi uNobantu akonanga bona 
wone izinyanya. Iziganeko ezibi ziyenzeka emveni kweso sehlo. UZwelinzima 
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uyanyanzeliswa ukuba athathe omnye umfazi angamfuniyo. UNobantu umkelwa ziingqondo 
ze azoyelisele emlanjeni nosana lwakhe. UVukuzumbethe unyana kaDingindiwo uzama 
ukubahlangula naye atshone asweleke. UZwelinzima akayamkeli le meko naye uyazibulala. 
Iphela le noveli  kubonakala ukuba ukubulawa kwenyoka enguMajola kuze nelifu elimnyama 
phezu kwesizwe samaMpondomise. Apha ngezantsi uphando luza kushukuxa iinkqubo 
ngentsomi okanye  amabali ngamampunge njengophawu. 
 
4.12.  IINKQUBO NGENTSOMI/AMAMPUNGE (MYTH) NJENGOPHAWU  
 
Uphando lujolise kwiintetho ezingenabo ubunyani okanye ezingamampunge (myth) kuba nazo 
ziveza ukumila nokwakheka kwamagama asebenza njengeempawu. Akho amagama afumana 
intsingiselo ngokuba evela kwinto eqhubeka kwintetho engangqinwanga ngobunyani, 
eyinkolelo nje okanye intsomi. La magama kuba nzima ukuwaqonda xa ungazi ukuba kuloo 
ntsomi kwakuqhubeka ntoni okanye kuloo kwelo bali lingenabunyani eliveza intsusa Apha 
ngezantsi kuza kuba kho umzekelo ovela encwadini obonakalisa elo gama.  
 
Umntu ukuze akwazi ukuyazi intsingiselo yelo gama kufuneka ayazi imbali eyenza ukuba kube 
kho elo gama. Loo nkqubo yokwazi imbali ibizwa ngokuba yimo yesakhiwo kulwimi 
[structuralism in language].  Iintsomi kunye nebali elingamampunge (myth) ziluhlobo lwezinto 
ezibaliswayo, oko kuthi ngamanye amazwi ziimbaliso. Uthi uMiruka (1994:134) xa anika 
ingcaciso yokubaliswayo: 
A narrative is basically a prose account of people, events, 
places, e.t.c. that may be factual of fictional. The account are 
principally handed down from person to person and generation 
to generation through word of mouth. The terms “tale” and 
“Folklore” have been used to donate the same concept.” 
 
Umsebenzi wokubalisa kukuba kudluliselwe inkcubeko, imbali, konwatyiswe kwaye 
kulunyukiswe nabantwana abasakhulayo ngezinto ezithile zobomi. Olu hlobo lokubalisa ke 
ngokweengcali luthathwa ngokuba luyanceda ekudluliseni izimvo, iinkolo kunye 
nengqeqesho. Le nkqubo kuthiwa bubunzululwazi ngeengcinga. Umzekelo webinzana 
elakhiwe kwibali elingamampunge kodwa livelise ntsingiselo ethile ngenxa yembali 
engaphaya okanye ibali elingamampunge, uyafumaneka kwincwadi kaJongilanga (1982: 8): 
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Ukuthi saa kwengqondo yomntu oxakanisekileyo kuzala 
iinkunzi zikaMinosi eziphindwe kasixhenxe. 
 
Oku kukwisicatshulwa kuthetha ukuba ukucinga kakhulu kuza neengxaki nenkohlakalo. 
Kaloku umbhali ubalisa ngolu hlobo xa uZoleka enengxaki yokwendiselwa kwisoka 
angalifuniyo abe yena efuna ukufunda. UJongilanga (1967) uchaza indlela ekunzima ngayo 
ukulala kuZoleka ecinga, ekhala kuba umzali wakhe onguyise wamkhupha sele eza 
kuphumelela isinala esikolweni wamnyanzela ngokwenda. Iingcinga zakhe ziza nenkathazo 
kuba uye acinge nzulu abone ukuba akukho sisombululo ngaphandle kokuba ende ze aziphathe 
kakubi ukuze aliwe yindoda. 
 
Isiganeko esibi sokuqala sesokuba iingcinga zikaZoleka zamqhuba ukuba angahloniphi emzini 
wakhe. Waye ecinga ukuba xa engahloniphi uya kukhululwa ahambe lize litshone ikhazi. Uthe  
uZoleka esakubona ukuba izinto azihambi ngokwecebo lakhe wabaleka emzini. Nezo nzame 
aziphumelelanga kuba uyise wamkhangela wamfumana wambuyisela emzini wakhe sele 
embethe kanobom. Esinye seziganeko esaba sibi kakhulu sesokuba uZoleka aphele sele ebulala 
umyeni wakhe ngezembe awaye ecinga ukuzibulala ngalo.  
 
Iingcinga zikaZoleka zizo ezidala ububi obubheka phambili kuba ngesenzo sokubulala 
wabanjwa. Akazange ancame uZoleka wazama iinzame zokuphuma entolongweni 
ngokubhalela isithandwa sakhe sakudala uZet ukuba amncede. Wamnceda uZet wamfunela 
igqwetha waphuma. Ekuhambeni kwebali noZet uyasweleka ngenxa yentokazi enguZodwa 
enesikhwele eye yambulala. UZoleka uyacinga ukuba kuza kuthiwa nguye agqibe kwelokuba 
azibulale. Konke oku kuqala kwiingcinga acinga ukuba ziza kumsa kwinkululeko yakhe. 
Iyaqala ingxaki xa kulapho.  
 
Nangona le ntetho isekelwe ezintsomini imeko kaZoleka iyenze le ntetho yafumana 
intsingiselo ebanzi nephuhlayo encwadini kaJongilanga (1982). Le ntetho uJongilanga (1982) 
uyisebenzise kakuhle kuba umfundi ingamenza abe nomdla wokuzazi ezi nkunzi zikaMinosi 
ukuba zihlangene ngantoni andule ukuqhubeka afunde. Kwinoveli kaJongilanga (1982) ethi, 
Ukuqhawuka kwembeleko iinkunzi zikaMinosi ziyabonakala ngokuqandusela kwezenzo ezibi 
zikaZoleka. Ziyakudulisa  ukuba iinkunzi zikaMinosi ziqandusela ingxaki. Izenzo eziyingxaki 
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athe wazenza uZoleka emveni kweengcinga zakhe ezimbi kukuba akazange ahloniphe emzini 
wakhe, waqhwesha, wafunyanwa nguyise wabuya waqhubeka akahlonipha, wacinga 
ukuzibulala waphela ngolo suku ebeza kuzibulala ngalo ebulala umyeni wakhe ngezembe elo 
ebecinga ukuzibulala ngalo. 
 
UJongilanga (1982:8) uthi xa ingqondo ixinene ingeza neengxaki kodwa oku kukwathetha 
ukuba sisikhohlakali. Umzekelo umntu angathi kwintetho yakhe “Nizenza iinkunzi 
zikaMinosi” oku kuthetha ukuba nizenza iingqovu, zezigonyela zamazimu. Inkunzi kaMinosi 
yaye iyingxaki kuba yayifuna ukutya abantu. Uthi uMakaryk (1993:22) xa enika ingcaciso 
ngenzululwazi ngeengcinga eziza namagama: 
 
...it is a comprehensive system of ideas, beliefs and values that 
influence human behaviour in any society...Ideological State 
Apparatuses which represent and reproduce the myths or beliefs 
needed to maintain a society’s existing mode of economic 
production.  
 
Le ntetho icacisa ukuba le nkqubo yezimvo zigcinwa  kwaye zidluliselwa nakwisizukulwana 
kuba ezi zimvo zakhiweyo ziyanceda ekubeni kungalityalwa imvelaphi ekuhlaleni kwaye 
kuphenduleke nemibuzo yokuba izinto ebomini zaqala kanjani. Ngokolwimi lwesiXhosa ibali 
elingamampunge libonwa njengohlobo lwentsomi. Intsomi ethi ifundise ngokuvela kwezinto, 
ukuba zavela njani xa kwakutheni ukuze ubani akwazi ukuqonda kwaye azingise ngoko. 
NgokwasesiXhoseni intsomi/intetho engamampunge ithathwa njengodidi lwentsomi. USatyo 
(1994: 14-15) uhlomla ngelithi:  
Njengoko ke negama lisitsho olu didi lwentsomi ludidi apha 
oluvelisa iinkolo zabantu malunga nemvelaphi yemvelo. Zidla 
ngokulanda ukuba ivelaphi na imvelo; ivela phi na le nto 
ikukufa, kuvela phi na ukuphila.  
Into ebuntsomi (myth) ihambiselana kakhulu nenkcubeko yethu. Ithi ibonise loo ndlela abantu 
belo lizwe abacinga ngayo. UFiske (1982:93) ucacisa ibali elingamampunge enjenje: 
A myth is “a culture’s way of thinking about something, away of 
conceptualising or understanding it”   
 
Uthi uBascom (1965: 3-20) xa eyicacisa le ntetho ibuntsomi:  
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Myths are prose narratives which, in the society in which they 
are told. Are considered to be truthful accounts of what 
happened in the remote past. They are accepted on faith; they 
are thought to be believed; they can be cited as authority in 
answer to ignorance, doubt, or disbelief. Myths are the 
embodiment of dogma; they are usually sacred; they are often 
associated with theology and ritual. Their main characters are 
not usually human beings, but they often have human attributes; 
they are animals, deities, or   cultural heroes, whose actions are 
set in an early world, when the earth was diferrent from what it 
is today, or in another world such as the sky or underworld. 
Myths account for the origins of the world, of man kind, of death, 
or for characterisics of birds, animals, geographical features, 
and the phenomena of nature.  
Esi sicatshulwa sicacisa ukuba intsomi ayinayo inyani egqibeleleyo ngenxa yendlela ebaliswa 
ngayo. Xa kuthethwa ngokungamampunge kuthethwa ngezinto ezenzeka mandulo, zona 
ziyakholeleka ekuphenduleni imibuzo ngezinto ezenzekayo kule mihla siphila kuyo. 
Umphandi-ngxoxo uphawula ukuba icaciswa ngokusebenzisa izilwanyana, ngokwale nto 
ibhaliweyo apha ngentla ibali elingamampunge alibasebenzisi abantu ukuchaza okuthile. Oku 
kuchazwa ngentla ngebali lamampunge kubalulekile kuba ubani akanako ukwazi ukuziqonda 
lulala ezinye iintetho kulwimi ngaphandle kokuba afumane ulwazi lweentsomi. Xa kwintetho 
ubani esebenzise isikweko angathetha ngenye into abe exela enye. Xa uJongilanga (1982:8) 
ethethe ngeenkunzi zikaMinosi kule meko akabhekisi kuzo. Intsingiselo ekumele iyafunyanwa 
yile elandelayo: “Ukuthi saa kwengqondo yomntu oxakanisekileyo kuzala iingxaki ezinkulu”. 
Iinkunzi zikaMinosi ziluphawu lweengxaki ezinkulu awaye enazo uZoleka ngenxa yokuba 
esendiswa ngenkani nguyise. Apha ngezantsi  kuza kushwankathelwa konke okuhlalutywe 
kwesi sahluko. 
 
4.13.  ISISHWANKATHELO 
 
Esi sahluko sibonisa ukuba isimiyotiki nemo yesakhiwo zadibana zaba yinto enye 
kwiinkulungwane ezadlulayo. Xa kuthe kwathethwa ngesimiyotiki ixesha elininzi kuhanjwa 
kungqutyekwe kwimo yesakhiwo kuba ukuze kutolikwe intsingiselo kakuhle kufuneka 
kufundwe kwaye kulandelwe inkqubo yesakhiwo. Esi sahluko sikwabonisa ukuba amagama 
abonisa ubudlelwane kwiintsapho zasekuhlaleni akwaluphawu lohlobo lobudlelwane, 
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amagunya, ilifa noxanduva. Abantu bayakwazi ukubizwa ngamagama aziimpawu 
zobudlelwane ngegazi, ubudlelwane ngeenkomo, ubudlelwane ngokwesizwe ngenxa yokuba 
ngaphantsi kwenkosi enye abayithatha  njengoyise wabo wesizwe sabo jikelele kunye 
nokuzalana okuboniswa sisilo. Esi sahluko siyibonisie nenkqubo yothiyo leyo eyenza ukuba 
amagama athile amele okuthile kwaye kulindeleke okuthile kwabo bathe bafumana loo 
magama azimpawu. 
 
Kwesi sahluko igama umkhuluwa  livelile kwaye licaciswe ngokwenkcubeko njengophawu 
olumele uxanduva phakathi kwabanye abantwana nonina walowo umdala xa engumhlolokazi. 
Xa ithe intloko (Indoda) yaloo mzi yasweleka unyana walo mzi omdala uthabatha lonke 
uxanduva lukayise engadanga wadxelelwa kodwa uza kuthi akwazi oko ngenxa yenkcubeko 
yakwaXhosa nendlela  yokuphila ekuhlaleni. Siphinde sibone kwesi sahluko ukuba igama 
uyisemkhulu luphawu lwamava kunye neminyaka emininzi umntu ayiphile emhlabeni. 
NjengoDingindawo ubonakala emamela uMphuthumi kuba esazi ubulumko bukayisemkhulu 
kwaye wayemhlonipha.  
 
Kuxoxiwe malunga negama “ixhego” okanye “ingwevu” ukuba asilogama nje koko limele 
amava, ubulumko kunye nokwazi imbali. Kuzekelisiwe ngamaxhego aye enezo mpawu 
zobuxhego afana noNgxabane owaye ebalisa imbali yeenkosi zamaMpondomise kwaye enika 
amava malunga nokuzekelwa kwenkosi, edanile ukuba amadoda angazi ukuba ubufazi 
asibobuhle kodwa bungeempawu ezifunekayo kuloo mzi. Kaloku kwaXhosa kukholeleka 
ukuba awendeli kulo noda kuphela kodwa nakubantu bomzi wakho. Apha kule meko 
kwakufuneka umtu okhulele ebukhosini nonolwazi ngezinto zasebukhosini. Kukwavezwe 
ukuba amaqhalo abubulumko kukholeleka ukuba avela kwiingwevu.  
 
Ingxoxo ngegama “ubudoda” yenziwe kwafunyaniswa  ukuba ubudoda luphawu lobulumko, 
ukomelela, izenzo ekuhlaleni, ukwazi ukuzibamba usingathe imicimbi yesizwe neyomzi 
wakho. Uphando luchaza ukuba indoda kwaXhosa yileyo ewakhathaleleyo amakhosi, 
iinkokheli kunye nezibonda zesizwe sakowayo. Ngokwentlalo yakwaNtu ayikho indoda ephila 
yodwa. Indoda nganye idibana namanye xa kukho izinto ezidla umzi. Iimbizo zizinto 
zamadoda elali; Iimfazwe ngokwamandulo yayizizinto zamadoda. Indoda ethobekileyo 
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nezibekileyo iinkokheli zayo ekuhlaleni nakwezobuzwe ithi ihlonitshwe ngokukuko kwezo 
ndwalutho zikwinkonzo yobuzwe.  Indoda sithi siyibone ukuba yindoda ngokuba 
izibandakanya kwimicimbi yasekuhlaleni nakwizinto okanye kwiindibano ezakhayo 
zobudoda. 
 
Ubudoda abukhulelwa nokuba umntu angade abe mdala alingane noMethusela kodwa ukuba 
izinto zakhe akazicingi ngendlela akayondoda. Indoda kufuneka iqiqe ngengqondo, ichubeke 
ngokwesimo ekhayeni nasekuhlaleni. Kukwaphicothwe neyokuba igama lilinye lingaluphawu 
lwezinto ezininzi, yiyo le nto igama ngalinye umphandi alicukucezayo ukuveza ezo ntsingiselo 
nomongo oqulathwe lelo gama njengophawu.  
 
Kula mabakala athe ajongisiswa anonga amabali umphandi ufumanise ukuba kwala mabakala 
aziimpawu eziqulethe intsingiselo eluncedo kakhulu ekufundiseni nasekunambitheni ibali elo 
lombhali. Kwesi sahluko uphando luxoxa ngentsingiselo yamagama okanye amabinzana evela 
kumabali angamampuge nembali. Siyachaza ukuba kukho iintetho ezithi ziqanjwe zitsho 
zifumane nentsingiselo ezeleyo ngenxa yembali ezisekelwe kuyo. La mabinzana afana nezi 
ntetho zithi “kukude eBhakubha” kunye “neenkunzi zikaMinosi”. Imbali kumabali 
angamampuge (myth) ekukholeleka ukuba yehla ze kwaphuma ezi ntetho nezinzulu 
kwinkcubeko yakwaXhosa kungokuba inxalenye yawo ivele ezintsomini okanye kumabali 
angamampuge. Kucaciswe ukuba umntu ukuze akwazi ukuyazi loo ntsingiselo yelo gama 
kufuneka ayazi imbali eyenza ukuba kube kho elo gama. Kwacaciswa ukuba loo nkqubo 
yokwazi imbali ibizwa ngokuba bubume besakhiwo kulwimi. 
 
 Iintsomi  namabali angamampuge ziluhlobo lwezinto ezibaliswayo oko kuthi ngamanye 
amazwi ziimbaliso. Kuchaziwe nokuba umsebenzi wokubalisa kukuba kudluliselwe 
inkcubeko, imbali, konwatyiswe kwaye kulunyukiswe nabantwana abasakhulayo ngezinto 
ezithile zobomi. Olu hlobo lokubalisa ke ngokweengcali luthathwa ngokuba luyanceda 
ekudluliseni izimvo, iinkolo  nengqeqesho. Le nkqubo ibizwa ngokuba yinzululwazi 
ngeengcinga. Ibali elingamampunge (myth) ichaza ibali ngemvelaphi yezinto ezithile kwindalo 
nakwizilwanyana.Loo nkqubo iqhubela ekubeni ubani afumane intsingiselo embaxa 
kumagama ambalwa, ibonakalise ubume besakhiwo, aze loo magama ambalwa abe luphawu 
kuloo ntsingiselo. Igama elisekelwe kwibali elingamampunge elithi “iinkunzi zikaMinosi” 
libonakale lifumana intsingiselo ebanzi ngokuba licaciseke ngeziganeko ezehla kwincwadi 
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kaJongilanga (1982) ngokususela kwiingcinga zikaZoleka owaye watshatiswa ngenkani 
nguyise. Eli gama livela libonisa ukuba kukho okubi okuza kwehla. Ziyenzeka iziganeko ezibi 
kule ncwadi kaJongilanga zokuba kufe umama kaZoleka, umyeni kaZoleka, uZet owaye 
encuma noZoleka esikolweni kwaye noZoleka uqobo uyazibulala. Uphando lubonakale 
lufezekisa ukubonakalisa iimpawu ezithi zibonakale xa uzijonga ngokwecala lengcingane 
yemo yesakhiwo. Iimpawu ezithe zahlalutywa kolu phando ziimpawu ezibonakala kwinkqubo 
eyasungulwa nguLevi-Strauss (1970) ezizezi: inkqubo yobuhlobo kunye nenkqubo yenkolelo 
engenabunyani. 
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ISAHLUKO 5 
ISIMIYOTIKI NEPRAGMATIKI 
 
5.1 INTSHAYELELO 
 
Uphando luza kushukuxa isimiyotiki nepragmatiki njengeengcingane ezisebenzisanayo 
ukuphuhlisa intsingiselo. Isimiyotiki lufundo-nzulu ngeempawu nemiqondiso, ze yona 
ipragmatiki ibe lufundo lwentsingiselo. Isimiyotiki nepragmatiki zithi zidibane zonke kuba 
ziqulethe iimpawu nemiqondiso ekhokelela kwintsingiselo leyo ethi ifumaneke xa 
kusetyenziswa amagama angaphantsi kwepragmatiki. Ingcaciso yepragmatiki ibalulekile 
ukwenzela ukuba siyiqonde intsusa yayo. UKelly (2015:12) ucacisa ipragmatiki athi: 
The word ‘pragmatics’ originally comes from the Greek word 
pragmatikos, via the Latin word pragmaticus and can broadly 
be translated as ‘fit for action’. ‘People do not always say what 
they mean’ might be an odd explanation of pragmatics, but it is 
what is said in the context that matters rather than in the actual 
words and this includes assigning sense to the words. Thomas 
describes pragmatics as something that “is not about meaning; 
it is about making meaning, about meaning potential and about 
showing how people negotiate meaning in interaction” 
 
Ngokwesi sicatshulwa singentla igama ipragmatiki intsusa yayo ivela kwigama lesiGrike elithi 
pragmatikos kodwa xa lijongwa ngesiLatini kwigama elithi pragmaticus lingaguqulelwa 
njengegama elithi ‘ulungele intshukumo’. UKelly (2015:12) uyanaba ukuba ‘abantu abasoloko 
bethetha oko bakutshoyo’, kwaye lo mqolo uyeyona nkcaza engaqhelekanga ecacisa 
ipragmatiki, kungoko ke kwipragmatki amagama ebonwa njengeempawu kuba amele oko 
umntu aza kuthi akubone njengentsingiselo. Le ntetho ingentla iyachaza ukuba ipragmatiki 
ayikho malunga nentsingiselo kuphela koko imalunga nangokuqulunqa intsingiselo kwaye 
ibonise ukuba abantu benza kanjani ukwenza intsingiselo kwiingxoxo zabo. UJemielniak 
(2014:50) uhlomla athi ngendima yepragmatiki kwisimiyotiki:  
Pragmatics focuses on the utility of sign, text and analyses 
possibilities of their specific application, with regard to the 
context of a particular utterance.  
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Ngokwesi sicatshulwa singentla ipragmatiki igxila kusetyenziso lweempawu, amagama ize 
ihlalutye indlela yosetyenziso oluthe ngqo, ngokuhlangene nomxholo othile. Kule ngxoxo 
imizekelo emininzi eza kuthi isetyenziswe iza kube ithathwa kwintetho-ntshukumo. Intetho-
ntshukumo leyo izizenzo ezenziwa ngamazwi. Uphando lulandele elo cala lokujonga iimpawu 
kwintetho-ntshukumo kuba noDascal (1983: 23) ucacisa ipragmatiki ebonakalisa kakhulu icala 
lentetho-ntshukumo esenjenje: 
The investigation of speech act; or the investigation of what 
merely ‘suggested’ or ‘implicity conveyed’ by a sentence or 
utterance, as opposed to what it explicictly say 
Ngokwesi sicatshulwa singentla ipragmatiki ibonwa njengophando olubanzi lwentetho-
ntshukumo. UChattah (2006:2) wenjenje xa ethetha malunga nesimiyotiki ehlanganiswe 
nepragmatiki:  
In practice, distinguishing the semiotic and pragmatic fields of 
study is as difficult as structuring a relationship between the two. 
In fact, separating the two modes of inquiry seems 
unrealistic…The point of interface between semiotics and 
pragmatics rests in their common search for meaning, either as 
embodied (semiotics) or specified by the context (pragmatics).  
 
Ngokwesi sicatshulwa singentla ukwahlula isimiyotiki nepragmatiki yeyona nto enzima 
ngokufanayo nokubonisa ukuma kobudlelwane phakathi kwezi zinto zombini. Eyona nto ethi 
idibanise ezi zinto zombini kukuba zijongene nokuphuhlisa iintsingiselo zombini. 
Zingakwenza oko ngokuba zikhangele intsingiselo equlathwe kwisimiyotiki okanye 
ngokujonga umxholo kusetyenziswa ipragmatiki. Njengokuba kubonakala ukuba ezi 
ngcingane ziyasebenzisana, iingcali zazama ukuba zizihlanganise ngokuba zakhe imigaqo 
yoluvo emithathu. UChattah (2006:2) uphefumla ngoku enjenje: 
In trying to construct a model that integrates the two disciplines, 
theorists have developed three different perspectives: 1) 
Semiotics as a subdiscipline of pragmatics (pragmaticism), 2) 
Pragmatics as a subdiscipline of semiotics (semioticism), 3) 
Semiotics and pragmatics as complementary yet independent 
disciplines (complementarism). 
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Ngokwesicatshulwa esingentla ekuzameni ukudibanisa isimiyotiki nepragmatiki abaphandi 
baza nezi zimvo zemigaqo zilandelayo: Isimiyotiki njengegatya lepragmatiki oko kubizwa 
ukuba yipragmathisizimu. Ipragmatiki njengegatya lesimiyotiki oko kubizwa ukuba 
yisimiyothisizimu kunye nesimiyotiki nepragmatiki njengezivumelanayo (ezivumelanayo). 
Uphando luza kuhlalutya ezi ncwadi zilandelayo ekaJordan (1940) ethi, Ingqumbo 
Yeminyanya, ekaD.M Jongilanga (1982) ethi, Ukuqhawuka kwembeleko nekaW.K Tamsanqa 
(1976) ethi, Ukuba ndandazile ngokwezimvo zeengcali ezibalulwe ngentla. Apha ngezantsi 
uphando luza kuqala lushukuxe banzi isimiyothizimu nepragmathizimu. 
 
5.2 ISIMIYOTHISIZIMU NEPRAGMATHISIZIMU 
 
Ipragmathizimu kuxa kujongwa isimiyotiki njengegatya lepragmatiki. UPatrolli (2017:3) 
uchaza ngemvelaphi yepragmathisizimu enjenje:  
In his Monist articles of 1905, Peirce took a distance from 
pragmatism as conceived by James and Schiller, and coined the 
substitute term ‘pragmaticism’ to mark the difference. He 
rejected the idea of ‘Doing’ as ‘the Be-all and the End-all of 
life’. Unlike vulgar pragmatism, meaning isconceived here in 
terms of a general law of conduct independently from the 
particular circumstances of action. Peirce worked at a theory of 
meaning that was general and communal. 
Ngokweli binzana lingentla ipragmathisizimu yasekwa nguJames noShiller beyibiza ngokuba 
yi-pramathisizimu yaze ingcali uPeirce yalisusa elo gama yaqala igama elitsha elithi 
pragmathisizimu ukubonisa ukuba zinako ukwahlukana. Waye wakhaba ezinye izimvo ezazize 
nezi noJames noSchiller. UPeirce kweyakhe ingcingane wasebenza kwingcinane yentsingiselo 
ethe gabalala kodwa iphinde ihlangane. Isimiyothizimu yona kuxa isimiyotiki ithatyathwa 
njengegatya lepragmatiki. UParret (1983: 11) ucacisa isimiyothisizimu enjenje: 
A last should be added on semioticism. It is defined as the set of 
the juxtaposed but not interpenetrating or intermediating 
subdicsiplines of semantics, pragmatics, and syntax. 
Semioticism is where the subdisciplines have only paratactic but 
not functional relationships, in semioticism, one abstracts from 
the teleogical ordering and placement characterizing the 
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integration of the three subdisciples within semiotics as a 
paradigm 
Ngokwesi sicatshulwa singentla isimiyothisizimu icaciswa njengeqela elithelekisiweyo kodwa 
elingagqobhoziyo okanye liphazamisane nemigaqo engaphantsi kwesemantiki, ipragmatiki 
nesintaksi. Isimiyothisizimu kuxa imigaqo engaphantsi kwayo ihambelana kodwa 
ingenabudlelwane ngokwemisebenzi. Oko kuthetha ukuba ubani unako ukujonga ipragmatiki 
eyijonga ngaphantsi kwengcingane yesimiyotiki. Uphando luza kuthi luthabathe amagatya 
esimiyotiki (uphawu nemiqondiso) liwahlalutye ukujonga ipragmatiki equlethwe kwezo 
mpawu nemiqondiso. UStyan (1965:118) uthi xa ecacisa umqondiso oyisimiyotiki enjenje: 
A symbol is both itself and the representation of something other 
than itself. 
Ngokwalo mgca ungentla umqondiso uba nguwo lowo uthi uwubone uphinde ibe ngulowo 
omele enye into ngaphandle kwale uyibonayo. Ipragmatiki ithi incede ekuvezeni intsingiselo 
efihlakeleyo, leyo equlathwe ngumqondiso. USkokupski (1976: 123) uhlula-hlula iindidi 
zemiqondiso, ngolu hlobo lungezantsi kumzobo wakhe: 
 
Iimpawu zendalo     Iimpawu ezingezizo ezendalo 
Clouds [amafu] 
Mean rain, etc [athetha imvula, njalo, njalo] 
Speech acts [intetho-ntshukumo] 
 traffic signs, etc [iimpawu zendlela, njalo, 
njalo] 
 DESIGNATORS 
 
Umzobo ngokukaSkokupski 1976 kwincwadi ethi Symbol and Theory kwiphepha 123 
Kulo mzobo ungentla uSkokupski (1976) uyacacisa ukuba ezinye iimpawu ziimpawu zendalo 
ezifana namafu aluphawu lwemvula eza kunetha kodwa zikhona iimpawu ezingezizo ezendalo 
ezenziwe ngabantu ezifumaneka phantsi kwentetho-ntshukumo, umzekelo, izibane zendlela 
namagama athethwa okanye abhalwe ngabantu. Kumahlelo amabini kaSkrorupski (1976) 
uphando luza kuhlalutya icandelo elinye elo lentetho-tshukumo efumaneka phantsi 
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kweempawu zendalo. UAkmajian, uDemers, uFarmer noHarnish (2001:394) bayicacisa 
intetho-ntshukumo ngolu hlobo lulandelayo: 
 Speech act are acts performed in uttering expressions 
Ngokwesi sicatshulwa singentla intetho-ntshukumo zizenzo ezenziwa xa kuthethwa. UKelly 
(2015:13) Ucacisa intetho-ntshukumo enjenje: 
Austin used the term ‘speech act’ to refer to an utterance, which, 
in today’s terminology, is the same as an illocutionary act. He 
claimed that all utterances can be said to have three dimensions, 
namely the illocutionary act, which is the force behind the words, 
locution is the actual word used in their syntax (which according 
to Austin is the simple encoding/ decoding of the utterance) and 
finally, perlocution, which is the effect of the illocution on the 
hearer/ receiver/ reader 
 
Ngokweli binzana lingentla ingcali uAustin yasebenzisa eli gama ‘intetho ntshukumo’ 
elibhekisa ekubizeni, oko kule mihla okubhekisele kwisenzo sokuthetha. UAustin uzahlula 
zibe ntathu iintlobo-ntlobo zentetho-ntshukumo athi kukuwisa intetho ngamazwi (locutionary 
act), intshukumo eqhubekayo (illocutionary act) kunye nemvakalo-ntshukumo 
(perlocutionary act). Uphando luza kuthi lushukuxe naluphi uhlobo lwesenzo kwezi 
zikhankanywe ngentla oluthi lubonakale luluphawu okanye umqondiso. Kwiimpawu zentetho-
ntshukumo uphando luza kuthi lushukuxe ezi zihloko zilandelayo: umqondiso wokupha 
nokufumana, umqondiso wokubulisa nokwahlukana, ukuxolisa njengophawu, umbulelo 
njengophawu nokukhalaza njengophawu. Apha ngezantsi uphando luza kunaba lucacisa 
ngophawu gabalala lunika nemizekelo kwiincwadi ezichongiweyo zenoveli. 
 
5.2.1. UPHAWU  
 
Uphawu lungaqondakala njengelungu elinentsingiselo ezimeleyo kwaye liquka amagama, 
imiboniso, ukungcamla nezandi. Uphawu lukwaquka iintshukumo zomzimba, imiqondiso 
esetyenziswa ukudlulisa iingcinga, iinkcazelo nemiyalelo kwinkqubo yonxibelelwano. 
Uphawu luthi lusetyenziswe ukugqithisa umyalezo othile ukuze ubani kufuneke aqonde 
intsingiselo yolo phawu. Zikhona iimpawu ezizotyiweyo, iimpawu ezizotywe ngamazwi, 
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iimpawu ezenziwa ngezandla okanye amalungu omzimba, neempawu ezenziwa yindalo. 
UElfenbein (2013:24) uthi xa ecacisa uphawu: 
A sign, or representamen, is something, which stands to 
somebody for something in some respect or capacity. It 
addresses somebody, that is, creates in the mind of that person 
an equivalent sign, or perhaps a more developed sign. That sign 
which it creates I call the interpretant of the first sign. The sign 
stands for something, its object. 
Ngokwesi sicatshulwa singentla uphawu yinto emele into kwaye intsingiselo efumanekayo 
ixhomekeke kwisithethi nalowo umameleyo. Iye yazise loo mntu ukuba iyintoni kwaye idale 
engqondweni yomntu uphawu olufanayo okanye uphawu olusele luphuhlile. Uthi uElfenbein 
(2013:24) olo phawu  ludalayo ulibiza ingcaciso yophawu lokuqala. Apha ngezantsi uphando 
luza kuxoxa banzi ngeentlobo ezahlukeneyo zeempawu: umenzi-phawu nomboni-phawu. 
 
5.2.1.1.Umenzi-phawu 
Umenzi-phawu ngulo mntu owenza uphawu aze omnye umntu afumane umyalezo kolo phawu 
alubonayo lwenziwe ngomnye umntu. UPetrilli (2016:7) ecacisa ngomguquleli  okanye lowo 
utolika uphawu wenjenje: 
There is no sign without an interpretant or an interpreter, for the 
interpretant is the effect of a sign on an interpreter. Indeed, given 
that the interpreter does not subsist as such if not as a 
modification ensuing from the effect of a sign in an open chain 
of interpretants, the interpreter is also an interpretant and, 
therefore, a sign. 
Ngokwesicatshulwa esingentla akukho phawu ngaphandle komguguquleli-phawu okanye 
umtoliki-phawu. Umenzi-phawu uye enze uphawu ze umguquleli-phawu akhuphe intsingiselo 
kolo phawu ngokokubona kwakhe namava akhe. Umzekelo uyafumaneka kwincwadi 
kaJongilanga (1982:20) xa kwakutshata uZolile noZoleka owendiswa ngenkani nguyise. Xa 
kulindeleke avume izethembiso phambi komfundisi ubonakala eyehlisa intloko aphinde 
ayenyuse ze umfundisi agqibe kwelokuba uyavuma kuba ngokwempawu zomzimba ukwehlisa 
intloko uphinde uyenyuse kukunqwala, oko kuthetha ukuvuma. UJongilanga (1982:20) 
utyatyadula enjenje ngoku:  
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Waphakamisa nje intloko wabuya wayithoba ngokungathi 
uyanqwala. 
 
Apha kulo mzekelo ungentla umenzi-phawu nguZoleka ngokuba  nguye ophakamise intloko 
waphinda wayithoba emva kwentetho kamfundisi ukwenza oku xa ebuza ukuba ingaba 
uyayithabatha na le ndoda ibe ngumyeni wakhe amtshate ngokwasemthethweni ukuze bahlale 
kunye ngokommiselo kaThixo. Ukunqwala intloko luphawu lokuvuma into ethethwa ngumntu. 
UZoleka apha kule meko wayengavumi ntonje wayethoba intloko yakhe ukufihla iinyembezi 
neentsizi emehlweni akhe, kodwa kuba umfundisi esazi ukuba ukunqwala intloko kukuvuma 
waqikelela ukuba uyavuma. Umfundisi ungumzekelo wokuba intsingiselo ixhomekeke kulowo 
otolika uphawu. Umfundisi ubonakala efumana intsingiselo eyeyakhe ngenxa yamava 
neemfundiso anazo zasekuhlaleni. Umfundisi ufumana intsingiselo yokuba uZoleka uyavuma 
kuba ibihleli iyimpendulo ayilindele kumbuzo wakhe.  Kaloku uZoleka wayithoba intloko 
emva kokuba umfundisi ebuze umbuzo wokuba uyamthabatha na uZolile njengomyeni wakhe. 
Njengokuba waye elindele impendulo umfundisi waqonda ukuba kunokuba yiyo, kanti 
akunjalo. Ukujonga phantsi kukaZoleka kubonakalisa isazela anaso sokubonisa 
ukungahloniphi iminqweno yabazali. Iintloni zikaZoleka zenziwa lifuthe lngaphandle 
(superego). UKwatsha (2007: 77) uyasinika ingcaciso yefuthe langaphandle (superego) 
enjenje: 
Freud believes that it internalises the influences of the parents. 
It represents the morals and standards of society that have 
become part of the development of personality. 
Ngokwesi sicatshulwa singentla isuperego lifuthe labazali kwaye imele umgangatho 
wokuziphatha okulindeleke ekuhlaleni oko bekuyinxalenye yendlela okhuliswa ngayo. 
Nalapha kule meko uZoleka uyayazi ukuba kumele ayithobele iminqweno yabazali bakhe 
kwaye azenze izifungo zomtshato ngokulindelekile kumfundisi nakubantu. Ukuthoba intloko 
kukaZoleka ngumfuziselo wokulindeleke ekhlaleni nakulowo umi esibingelelweni.UZoleka 
waye engafuni nokumbona lo mfana (uZolile) aziqhina naye ngeqhina lo mtshato kodwa 
wanyanzeliswa nguyise uZenzile. Iziphumo zoko ziye zabazibi kakhulu kuba uZoleka 
uyaqhwesha emzini. Xa ebuyiselwa inkani uphela ebulala uZolile lo atshate naye.  
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5.2.1.2.Umboni-phawu 
 
Umboni-phawu ngulowo obona uphawu olwenziwayo xa ethetha nomntu ze aluguqulele 
athabathe intsingiselo efumaneka kolo phawu. Umboni-phawu ngumfundisi xa wayetshatisa 
uZolile noZoleka kwincwadi kaJongilanga ethi, Ukuqhawuka kwembeleko. Umfundisi 
uyaqhubeka etshatisa kuba ebona uZoleka esehlisa intloko aphinde ayinyuse. Oko kukuthi 
umfundisi waqhubeka kuba yena ebona iluphawu oluthetha ukuvuma. Iimpawu ziyangena 
kumagama kuba uthi uTodorov (1982: 16) kwincwadi yakhe eguqulelwe esiNgesini nguPorter 
(1982: 16): 
Spoken words are the symbols of mental experience and written 
words are the symbols of spoken words.   
 
Esi sicatshulwa singentla siyacacisa ukuba amazwi athethwayo yimiqondiso yamazwi 
asengqondweni yesithethi.  Okwesibini xa umntu ebhala phantsi amagama ubonakalisa 
uphawu  lwento ethethiweyo okanye amagama athethwayo, yena ke umntu lo owathethayo 
amagama endaweni yokuba awabhale ubonakalisa uphawu loluvo olusengqndweni. Esi 
sicatshulwa siyamqondisa umphandi ukuba ukhona umahluko phakathi kwezi zinto zimbini 
kwaye imiqondiso iyangena kumagama nokuba ayabhalwa okanye ayathethwa. Uphando luza 
kuthi luqale lucacise amagama nentetho-ntshukumo aneempawu nganye-nganye. Apha 
ngezantsi uphando luza kuqalisa luxoxe ngomqondiso wokupha nokufumana phantsi 
kweendidi zeempawu ezifumaneka  kwintetho-ntshukumo.. 
 
5.2.2. UMQONDISO WOKUPHA NOKUFUMANA 
 
UFirth (1973: 375) ucacisa ngemiqondiso yokupha nokufumana ekhona emhlabeni jikelele. 
Uyaqhubeka echaza ukuba ukupha kuhlanganiswa nobudlelwane. Abantu xa benikela izipho 
baye badibane ubuso ngobuso. Ude acacise ukuba abanye xa begqithisa izipho ezithengiweyo 
bade baqhawule iphepha elibonisa ixabiso ukubonakalisa ukuba oku kunikezelwa 
ngokobudlelwane obunzulu, hayi ngokuxhomekeke kwixabiso elixhonywe evenkileni kodwa 
ngokobuNtu nothando. Kwinkcazelo yakhe uFirth (1973:377) uyaqhuba asixelele ngomzekelo 
wokuba kwiindawo zaseNtshona abantu baye baphathe isipho ngesandla sasekhohlo bashiye 
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esasekunene ukuze bakwazi ukubamba isandla salowo ofumana isipho ngaso. Le nto 
ibonakalisa ukuba indibano nobudlelwane bubalulekile ekupheni isipho. Izipho zibaluleke 
kakhulu njengomqondiso kuba azisuki zinikezelwe nje kusoloko kukho isizathu. Eso sizathu 
siso esiye sinike intsingiselo kuphawu lokupha. UFirth (1973:377) ucacisa ukubaluleka 
kokunikezela isipho ngolu hlobo: 
This symbolic significance of the gifts is manifested by the 
common convention of formal physical contact between the 
parties. 
Ngokwesicatshulwa esingentla ukubaluleka kophawu lwesipho kuye kubonakale xa abo banika 
isipho behlangana ubuqu. Loo ndibano yiyo eye ibonakalise ukubaluleka kwesipho. Uthi 
uMauss (1954:58) xa ecacisa isipho: 
The gift is thus something that must be given, that must be 
received... 
Ngokwalo mqolo ungentla isipho kufanele lowo uphayo asinikezele, ukuze lowo ofumanayo 
asamkele. Indlela leyo umntu aye abonakale eyiyo xa enikezela isipho naxa esifumana iye 
ibonise uphawu lothando, ukubaluleka, imincili, nobubele. Abanye abantu nokuba 
abakubambanga ngesandla, oluya ncumo novuyo umntu athi alubone okanye alufumane luye 
lube luphawu olubaluleke kakhulu kunxibelelwano nasekwakheni ubudlelwane. Ukuncuma 
novuyo kubonakalisa umbulelo nothando. Umzekelo obonakalayo encwadini kaJordan (1940) 
ethi, Ingqumbo yeminyanya ngokaThembeka owaye athi xa egodukile afumane izipho nezonka 
ezibhakiweyo. Eso senzo yaye ingumqondiso wothando nobudlelwane obuhle anabo nabantu 
bakowabo apho azalwa khona. Kodwa kwathi akuba uThembeka ebuyisiwe emzini ngenxa 
yenyala alenzileyo lokubulala uMajola, ezo ndaba zimbi zaduma ilizwe lonke 
lamaMpondomise zade zayokufikelela nakowabo apho azalwa khona. Ukuduma kwezo ndaba 
kwenza kungabikho namnye ozisa ezo zipho ababeqhele ukuzizisa xa egodukile. Ukuyeka 
kwabantu bakuloThembeka bangayenzi le nto ababeqhele ukuyenza yokuza kumbona 
bephethe izipho luphawu lokuba uthando ababenalo ngakuThembeka sele luphelile. Oku 
kungenzi njengesiqhelo ikwaluphawu lokuba abasafuni budlelwane okanye nto yakwenza 
noThembeka ingakumbi sele ebahlazisile.  
 
UThembeka owatshatela kwisithandwa sakhe sasesinaleni uZwelinzima owaqala ukuthandana 
naye engekamazi ukuba yinkosi yamaMpondomise ze wafumanisa sele kukudala bethandana. 
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Waye wathathwa wangunkosikazi wenkosi nangona waye eyintombi engazalwanga bukhosini. 
Emzini wakhe wabonakala engawahloniphi amasiko nezithethe ngokuphatha inkomo esisilo 
sasekhaya nokunxiba iilokhwe eziveza iingcondo. Wagqibela ngokubetha isilo somzi wakhe 
uMajola, ade ambulale xa waye ehamba kusana lwakhe uZululiyazongoma. AmaMpondomise 
akazange afune ukuxola kuba waye ebulele isinyanya sawo. Kwanyanzeleka kubizwe 
intlanganiso yamadoda omzi wakhe. Kwagqitywa ekubeni uThembeka makagoduke. 
Ekufikeni kwakhe kowabo wafika nabantu belali abamamkela njengesiqhelo kodwa nabo 
bamtyeshela. UJordan (1940:183) ugadlela enjenje ngesi sehlo: 
Kanti wayefudula ehanjelwa ziziqhu zabantu xa etyelele 
kowabo, aphathelwe izipho ngezipho, axhelelwe iinkomo 
neegusha, athwaliswe mhla aphindela emzini wakhe, 
kangangokuba impahla abuyela nayo emzini wakhe 
yayibotshelwa eyayo inqwelo geqe. 
 
Namhlanje iinkabi zeegusha ezimazinyo asibhozo azizanga 
zifike, izonka ezimnandi azizanga zibonakale, nabahlobo 
ababefudula bezizisa babemzimela, kuba babesithi ubahlazisile 
ekwendeni. 
 
Izipho zingumqondiso wobudlelwane, ukwakha ubudlelwane kunye nokubuqinisa. Xa ubani 
ebeqhele ukwenza oko sele engakwenzi, iza kuba ngumqondiso obonakalisa ubugwenxa 
nokungafuni (refusal). UMauss (1954:11) uhlomla ngokwala ukupha enjenje:  
To refuse to give, or to fail to invite, is- like refusing to accept 
the equivalent of a declaration of war; it is refusal of friendship 
and intercouse. 
Ngokwesicatshulwa esingentla xa ungaphi ufana nowala ubuhlobo nokwabelana. Kaloku 
ukupha luphawu lobuhlobo, uthando, ukudlulisela ubutyebi nokukhathala. Ukwala ukupha 
ikwaluphawu lokungachubeki nolokungakhathaleli buso bomnye umntu. Uthi uGoody 
(1978:66) xa echaza ubuso/ inkangeleko / image: 
Face is the public self-image that every member wants to claim 
for himself 
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Ngokwesi sicatshulwa singentla ubuso yimbonakalo ebonwa nguwonke-wonke leyo athi ubani 
azifunele yona kuye. Abantu baye bafune inkangeleko entle. Abantu xa benxibelelana 
kubalulekile ukugada ubuso bomnye njengophawu lokuchubeka. Ukwala ukupha umntu yenye 
yezinto engenza lowo ovinjwayo azibone enenkangeleko egwenxa. Umzekelo wokupha 
nokufumana uyafumaneka kwincwadi kaTamsanqa (1976) ethi, Ukuba ndandazile xa kuza 
kutshata unkosi uLindikhaya etshata nomfazi wesibini uNomazizi. Incwadi ivulwa ngengxoxo 
yamadoda amabini uMQwambi noMzangwa bexoxa malunga nenkosi yabo uLindikhaya 
(iTshawe) ongafumani bantwana kumfazi wakhe. Le ngxoxo imalunga nenkosi engafumani 
bantwana. Xa kuqhubeka ibali ziyaqhubeka ezi ngxoxo ziquke namanye amadoda 
asekuhlaleni. Kude kuhanjwe amagqirha kufunwa amacebo nezisombululo. Ingxaki 
yayiyinkosi yabo engafumani mntwana ongunyana oza kuphatha xa sele isukile esihlalweni. 
Ekuhambeni kweengxoxo kwagqitywa ukuba makathathe isithembu. ULindikhaya oyinkosi 
wazibonela intombi yasemaZizini uNomaZizi waze wagqiba ukuba uza kutshata yena. 
UTamsanqa (1976:187) ubalisa enjenje malunga nalo mhla wamabhaso: 
Ngomhla wamabhaso kulosoka yaba lukrozo abaphuma 
komkhulu eNqadu kuNgangomhlaba, indlw’enkulu 
yamaGcaleka, abafazi bethwele besiwa ngamacala, 
amakhwenkwe eqhub’ iinkomo neegusha besiyokugida. Yaba 
kwaseso abaphuma phesheya kweNciba kwaRharhabe ekunene, 
kuba lo mfana kaMtoto ebengengomntu ukuthandwa 
ngamawabo. 
Abantu babezikhupha bempha uLindikhaya ezi zinto ngenxa yothando abanalo kuye kungekho 
sinyanzeliso. Oku kubonakalisa ukuba isipho sihamba nemvakalelo kwaye sikwaluhlobo 
lokubonakalisa imvakalelo ngokuba uphe lowo umthandayo isipho. Ezi zipho zibonakalisa 
ukuchulumanca kwentliziyo nokwamkela isigqibo seNkosi sokuba ithathe isithembu 
ngokwesithethe sesizwe samaGcaleka. Ezi zipho zikwabonakalisa umbulelo kwiNksi 
ngokubahlonipha yezne abakucelileyo. Kwakhona zikwangumqondiso wokuba bayasamkela 
isigqibo senkosi sokuthabatha intombi egeyiyo eyasebukhosini. Izipho ziphuma kwizindlu 
ngezindlu zasebukhosini ukudulisa ubumbano nemvano kubukhosi nakubukumkani, nto leyo 
ebonisa babayixhasa iNkosi uLindikhaya kwisenzo sakhe sokutshata uNomazizi. 
 
UMauss (1954:60) uyanaba ezekelisa ngabahlali baseJamani okokuba xa besipha abantu izipho 
sukube bebonakalisa uphawu lwenzala yabo batsha batshatayo enjenje: 
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In places the abundance of these gifts is said to be a measure of 
the fertility of the young couple. 
Esi sicatshulwa singentla sichaza ukuba ubuninzi bezipho bubonakalisa ukuzala kwabo 
abasanda kutshata okanye batshatayo. Yiyo le nto unokubona kwiindawo ezininzi abantu  
abatshatayo bephiwa izipho, abantu banqwenela ukuba baqhame bande. Uphinde athi xa 
eqhubeka uTamsanqa (1967: 188) ebalisa ngamabhaso: 
Yathi xa idityaniswa inkqubo yamabhaso kwafumaniseka 
ikumakhulu esixhenxe eeponti ngaphandle kwempahla 
ehambayo into leyo eyatsho abantu bakhuza abalibala kuba into 
enjalo ayizange iviwe nasezimbalini. 
 
Lo mhlomlo ubonakalisa uphawu lwenkxaso engahexiyo kwisizwe ngokubanzi. Kanti 
ikwaluvuyo elihamba nethemba lokuba iNkosi iza kukhe nayo iphathe umntwana. Kwakhona 
zikwakho neenkolelo zokuba xa izipho zibaxekile ngolu hlobo olukhankanywe ngentla 
zingangumfuziselo wento entle okanye embi eza kwenzeka. Ngokwenene apha kule ncwadi 
kaTamsanqa (1976) iziphumo zalo mtshato ziye zafana nencindi yekhala njengokuba iNkosi 
uLindikhaya iphea ingatshatanga kuba unkosikazi yakhe yokuqala iwumisa umtshato. Eso 
sehlo simisele umama kaNomazizi ngentliziyo asweleke. Ngendlela awaye ethandwa ngayo 
uLindikhaya abantu bade bampha ngokwendlela le engazange ibonwe ngaphambili apho 
ngabahlali. La mabhaso aluphawu lothando abanalo ngakwinkosi yelizwe labo. 
 
 Olunye uhlobo lokupha izipho kwaNtu luhlobo lokugida xa ubani lowo enomsebenzi, umgidi, 
umtshato neminye imicimbi abathi abantu baze nezipho zokugida bencedisana nomntu lowo. 
Ukugida ke luphawu lobuNtu, umanyano, nothando. Lo mzekelo uyabonakala kwincwadi 
kaJongilanga (1982:17) ethi, Ukuqhawuka kwembeleko xa ebalisa ibali ngomlinganiswa 
uXatasi owendisa intombi yakhe uZoleka ngenkani. Uthi uJongilanga (1982:16) emzini 
kaXatasi kwakusoloko kuphithizelwa kunganqabanga nomntwana okufuneka athunywe 
evenkileni ngeentsuku zokusondela komtshato. Uqhuba athi, iimbiza zazinyinyitheka 
ngamafutha, enye iphekwe ngomhluzi wenye. Ngaphandle nje kokuba waye efumile lo mfo 
kodwa uJongilanga (1982) uyabalisa ukuba imigido yayifika ngokufika. Xa ebalisa 
uJongilanga (1982:17)  uqhuba enjenje: 
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Iimbiza zazinyinyitheka ngamafutha, kusophulwa enye ngenye, 
kuphekwe enye ngomhluzi wenye; kuba umfo lo waye efuyile, 
yaye imigido eyayivela kubamelwane ifika ngokufika.  
Ukuchichitheka kweembiza kubanakalisa ukutyeba kwenyama nokufuma kwendoda efuyileyo. 
Kukwabonakalisa nokukhathalelwa kwabantu abo bathe bazidina bazokuququzela phakathi 
komzi kaZenzile xa intombi yakhe itshata. Imigido luphawu lothando lwabantu ekuhlaleni. 
Imigido ikwaluphawu lokuxhasana ekuhlaleni bangamyeki uZenzile abulaleke yedwa 
ziindleko kuba etshatisa. KwaXhosa kukho intetho ethi, “isandla sihlamba esinye”. Oko 
kuthetha ukuba abantu bayancedana njengesandla esinceda esinye ngokusihlamba. Ukutshata 
kwentombi kaZenzile nabo bakuthathe bakwenza uxanduva lwabo njengabantu abaphilisana 
ngoxolo nemvisiswano. Apha ngezantsi uphando luza kuhlalutya umqondiso wokubulisa 
nokwahlukana. 
 
5.2.3. UMQONDISO WOKUBULISANA NOKWAHLUKANA  
 
Ukubulisa umntu xa uhlangana naye okanye ufika endaweni, oko luphawu nomqondiso 
wokwamkeleka ekuhlaleni. Ukwenza amazwi ambalwa xa uhamba endaweni olo luphawu 
lwesimilo nokukhathalela abo ubuhleli nabo. Xa ubani engakwenzi oko ingakwaluphawu 
nomqondiso wokungamkeli abantu nokungamkeleki ebantwini. UFirth (1973: 299) ucacisa 
banzi ngoku enjenje:  
Forms of greeting and parting are symbolic divices – or signs if 
they are just specifically descriptive – of incorporation or 
continuance of persons in a social scheme. A greeting or parting 
is often represented as conveying information expressing 
emotion – an announcement that one has come or is about to go, 
a statement of pleasure at someone’s arrival or sadness at his 
departure. 
Ngokwesicatshulwa esingentla iindlela zokubulisa nokwahlukana ekuhlaleni zizizixhobo 
zemiqondiso okanye iimpawu. Ukubulisa okanye ukwahlukana ngamaxesha amaninzi kudla 
ngokuboniswa njengesenzo esiveza iinkcukacha kwaye sibonisa imvakalelo. Ukubulisa 
nokwahlukana ikwasisaziso esichazayo ukuba kukho umntu ofikileyo okanye ukubonisa 
intlungu yokuba omnye uyahlukana nathi okanye uyasishiya. Ukubulisa okanye ukwahlukana 
kubonwa njengesixhobo sokugqithisa umyalezo okanye ukubonisa inkathalo. Oku kuthi 
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kubonakale kwintlalo yemihla ngemihla xa ubani exabene nomnye, oko kuye kubonakale 
ngokuba bangabulisani. Ukubulisa ngumqondiso wokuba uyambona umntu kwaye 
uyamamkela njengomhlali obalulekileyo phakathi kwabanye abahlali.  
 
Ukubulisa ikwangumqondiso woxolo nothando. Iindlela ke abantu abathi babulisane ngazo 
ziyahluka ngokobuhlobo nobudlelwane abanabo. Abanye abantu babulisana ngokuxhawulana 
izandla, abanye babulisane ngokwangana, abanye nje ngamazwi, okanye abanye 
ngokuphuzana. Iyanqaba into yokuba umntu xa ehlangana nodwendwe aqalayo ukulubona 
avele alange aluphuze,  oko kudla ngokwenziwa ngabahlobo nabo abathandanayo. Uhlobo 
lokubulisana olwamkelekileyo kwilizwe jikelele lolo lokubamba isandla. Xa ungambulisi 
umntu esitalatweni kuyafana nokuba awuvumi kumbona njengomntu ophilayo phakathi 
kwabanye abantu. Bangade abanye bayibeke ngokuba umphakamele awumjongeli ntweni, 
emehlweni akho ufana nje nongaphiliyo. Ngamanye amazwi uyala ukumamkela njengomntu 
phakathi kwabantu. 
 
 Uyabonakala umzekelo wokubulisa kwincwadi kaJordan (1940: 33) xa uZwelinzima eya 
kudibana nomhlobo wakhe wasesinaleni uMphuthumi. Ngelixa babeza kudibana uMphuthumi 
wayesele ezazi iindaba zokuba uZwelinzima yinkosi. UZwelinzima waye engenalwazi lokuba 
uMphuthumi uyayazi loo nto. Wafika uZwelinzima wabulisa njengesiqhelo wathi, “Yitsho 
sibali” (Jordan, 1940: 33). Wayembiza sibali kuba amantombi abo ancumisana nabo ayazalana 
kwaye ikwaluphawu lokuqhelana nelobuhlobo. UMphuthumi yena engqondweni yakhe ngale 
mini wayesele engamjonganga njengomhlobo kodwa wathi akumbona wabona inkosi 
yamaMpondomise wasuke wadanduluka wambonga. Uvale umbongo wakhe ngamazwi athi, 
“Bhota, Mntwan’ omhle! Bhota, Mntan’ eNkosi!!” (Jordan, 1940:33). Oku kwamenza 
uZwelinzima avele aqonde ukuba uMphuthumi sele ezazi ezi ndaba zokuba uzalwa yinkosi 
enguZanemvula. Le ndlela yokubulisa idla ngokusetyenziswa kwiinkosi. Ithi isavela iNkosi 
imbongi ivele idanduluke ukuyibonga. NoMphuthumi wenjenjalo ukubonga inkosi yakhe, aze 
kuyiphuthuma, uZwelinzima. UJordan (1940:33) uyaqhuba athi: 
Eso sandla solulwe nguZwelinzima ebulisa wasuka 
uMphuthumi wasamkela ngazo zozibini ezakhe, wasanga. 
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Le ndlela abulisa ngayo uMphuthumi ibonakalisa intlonipho, uthando kunye nobubele. Le 
ndlela yokubulisa ikwabonisa ukuba uMphuthumi akasamboni njengomhlobo wakhe 
uZwelinzima kodwa umbona njengenkosi yakhe, aphantsi kolawulo lwayo. Ngokwesiko 
lakwaXhosa inkosi ngumntu ohlonipheke kakhulu kuba akafani nabanye abantu. Inkosi 
kukholeleka ukuba izalelwe ukuphatha kwaye ubukhosi busegazini. Kwincwadi kaJordan 
(1940: 43) ethi, Ingqumbo yeminyanya luyabonakala olunye uhlobo lokubulisa ngokuphuzana 
kwabo bathandanayo: 
Wathi akufika kuye uThembeka warhola isandla engathethi, 
babambana, Wakhawuleza uZwelinzima waphosa amehlo 
macala onke, ekhangela ukuba akukho zaphuselana zikufuphi na 
kodwa. Kwakungavakali nesandi sesihlangu. Hayi ke bathi 
behlala baye bewolana bephuzana. 
Ukurhola isandla ubambe umntu luphawu lokumamkela umbulisa. Nalapha kwesi sicatshulwa 
singentla le nto iyabonakala isenziwa nguZwelinzima owaye eyokubona isithandwa 
uThembeka kwaNokholeji. Ukuwolana nokuphuzana kukaZwelinzima noThembeka luphawu 
lokubulisana nothando kwabathandanayo. Okwa kuwolana luphawu lokuba kudala 
bekhumbulana. Eli binzana lingentla libonisa iintlobo ezimbini zokubulisa eziluphawu 
lokuthandana nokukhumbulana. 
 
Ukubulisa akulophawu okanye umqondiso kuphela koko kuyafumaneka nakwingcingane 
yentetho-ntshukumo kuba ubani wenza ngamazwi kwaye ikwayindlela yokuchubeka. 
UHolmes (1992: 154) engqina oku wenjenje: 
Speech acts such as compliments, invitations and greetings are 
generally regarded as positive politeness. 
 
Ukubulisa kuyintetho-ntshukumo kuba ubani uye avule umlomo akhuphe amazwi abulisayo, 
athi mhlawumbi “molo”. Ukubulisa akuphelelanga ukuba luphawu okanye umqondiso okanye 
intetho-ntshukumo kodwa kuye kuphinde kubonakale nakwingcingane yokuchubeka. Ecacisa 
ukuphucuka uDlali (2001:1) uthi: 
Politeness theory as expounded by Brown and Levinson (1978) 
portray people as rational beings who attempt to maintain face. 
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They separate face into two wants: the desire to have one's 
personality and possessions approved by others (positive face), 
and the desire to maintain autonomy and be unimpeded by others 
(negative face). 
Ngokwesi sicatshulwa singentla xa abantu bechubeka bafuna ukukwamkeleka. Xa ubani 
ebulisa oko kungenza ukuba amkeleke kwabanye kwaye agcine uxolo nemvisiswano phakathi 
kwabo ahlangana nabo. Ukuchubeka okulungileyo kuthi kubonakale kakuhle ke ekubuliseni 
kuba ubonakalisa ukukwazi ukuhlala nabantu oku kukuthi uchubekile ngokubulisa. Indlela 
yokubulisa yabantu iyahluka ngenxa yezithethe zabo, amasiko okanye inkqubo yokuphila. 
Kodwa lukhona uhlobo oludume kwilizwe lonke lokwamkela iindwendwe, oko kukubamba 
isandla xa ubulisa. UO’connor noAirey (2007:25) benza umzekelo ngabantu ababini 
abahlangana kwinkomfa enkulu yeshishini ukuba bayaxhawulana. Ukuxhawula isandla 
kukunika ububele kodwa kunjalo kuyabonakalisa ukuba uyamamkela lowo umbulisayo. 
UJibreen (2010: 1) ucacisa ngentetho-tshukumo yokubulisa enjenje: 
The speech act of 'greeting' is one type of the expressive speech 
acts, which reflect the psychological states of the speakers 
specified in the propositional contents. Each speaker may find 
himself/herself tending to express pleasure many times daily at 
meeting or seeing a hearer. Therefore, 'greeting' is one of the 
expressive acts mostly used in our daily life. 
Ngokwesi sicatshulwa singentla intetho-ntshukumo yokubulisa luhlobo lokuzibonakalisa 
kwintetho-ntshukumo, oko kubonisa ubume bengqondo besithethi eso sichaziweyo. Olu hlobo 
lwentetho-ntshukumo lokuzibonakalisa lolona luthi lusetyenziswe imihla ngemihla ngabantu 
ekuhlaleni.  
 
Omnye umzekelo wokubulisa uyabonakala kwincwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya xa uNgxabane, uDabula, uMpayipheli noMphuthumi bendwendwele kwaMzamo 
eMthatha. Apho aba balinganiswa baphuthuma inkosi yamaMpondomise uZwelinzima 
owayegciniswe apho eselusana ezinyeliswa kuyisekazi wakhe uDingindawo kuba 
kwakukrokrelwa ukuba ufuna ukumbulala emva kokuba walunywa yinja eselusana. Uyise, 
uZanemvula wayalela amaphakathi akhe ukuba ayokumfihla kulonina ze abuye athi umntwana 
uswelekile. UJordan (1940: 4) ubalisa ngokwenzeka ekufikeni kwabo kulo mzi enjenje: 
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Lo mfazi wonda ngeendwendwe ezi phofu wonela ukuzibulisa 
ngomlomo; babeka iinkuni ababezithwele enkundleni, umfazi 
wavula, batshona endlwini bobabini nentombazana. Wathi quu 
nje endlwini umfazi, wakhulula umfinyezo, waphuma weza 
kubamba iindwendwe isandla. 
“Dlangamandla!” watsho ngezwi elizele bububele, esonda 
ngalaa mfo unesiqu wasemaTolweni. 
Waphendula umfo wasemaTolweni ekhupha isandla wathi, “He-
ke!” 
“Who! Nashiya nafik’ emini ke”, watsho uMaMiya ejikeleza 
ebabamba bonke. 
 
Esi senzo somlinganiswa uMaMiya sibonakalisa mhlophe ukuba uyazibona iindwendwe 
ngokuba avule umlomo abulise aze xa sele ekhululekile engabotshwanga ngumfinyezo  
akhawuleze ayokubabamba izandla ngokusesikweni nokubonakalisa imbeko nobuNtu. 
UMamiya ubonakalisa uphawu lokuba bebezilindele ekhaya apha ezi ndwendwe. UZeff (2016: 
2) uthi xa enika ingcaciso yokubulisa: 
A greeting can be as simple as a nod of the head or a wave of the 
hand. It also can be a statement that forms an adjacency pair, in 
that there is an initiation of contact followed by a response, both 
of which can be either verbal or nonverbal and may conclude 
with a warm embrace. 
Le migcana ingentla ukubulisa yinto elula efana nokunqwala intloko okanye ukuphakamisa 
isandla. Ukubulisa ingalilo negama elidityanisiweyo, phofu kuzanywa uqhagamshelwano 
kulandelwe yimpendulo. Oko kungenziwa ngamazwi okanye ngaphandle kwamazwi kwaye 
kungaquka ukwamkelana kakuhle. 
 
Kunqabile ubani ukuba asuke aqalise ngencoko engabulisanga okanye asuke anike umntu 
ukutya engalenzanga ilizwi lombuliso. Ukuba ubani angenza njalo abanye bangoyika nokutya 
oko kutya, becinga into eninzi ngenxa yesenzo sokungabulisi. Ukungabulisi kaloku nako 
kubonwa njengomqondiso wokungamkhathaleli loo mntu.  UJordan (1940: 4-5) ubalisa enjenje 
ngentetho kaMzamo xa ebona abantu emzini wakhe: 
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“Ngamahashe oobani la selezalis’ umzi kaMpayipheli? MaMiya, 
ngooban’ aba?” Wathi ewubuza lo mbuzo waye selefikile 
kubahambi. 
“O! Dlangamandla!” wabulisa ehleka esiya kuDabula. 
“Usenje nangoku ukugeza, kwedini Mzamo?” kutsho omnye 
umfo wakwaNozulu. 
“Inkwenkwe ngubani, Maqhubela?” wabuza uMzamo elingisa 
ngemvubu. Yayise ihleka yonke inkundla ngoku, uMzamo 
ejikeleza ebulisa amadoda aseMbokothwana ngobo bubele 
bakhe bobugeza. Amakhulu wayewabiza ngeziduko, amancinci 
ewaqhula, ewabiza ngamagama obutsha.  
Kwesi sicatshulwa singentla uMzamo ubonakala ebulisa iindwendwe emzini wakhe. Le ndlela 
abulisa ngayo uMzamo iluphawu lobudlelwane nobubonakalisa ubuntanga nobuhlobo. 
Ukuvuya kwakhe luphawu lobubele nokuvuyela iindwendwe zakhe awazigqibela kudala. 
Ukuqhula luphawu lobubele nokudlalisa oontanga bakhe. UMzamo nangona eqhula kodwa 
uyabahlonipha abo badala kunaye kodwa kuko konke oko ubulisa ngobubele ekugqibeleni 
bonke baziva bamkelekile. Uthi uMoropa noNokele (2008: 40) xa becacisa igama inkundla 
njengokuba likhankanyiwe kwesi sicatshulwa singentla benjenje: 
Inkundla is a courtyard of a homestead. It is a place where 
matters of importance to the clan or tribe are discussed. Legal 
cases are also discussed there but in a different way from how it 
is done by the law courts. It is a place that is revered by 
amaXhosa. For instance umakoti, a young bride, cannot go there 
without permission, or without being properly dressed. 
Sometimes inkundla refers to the people who sit and discuss 
burning matters of the homestead, clan or tribe. The extract from 
the ST page 202 has words like ebandleni, which means ‘from 
the congregation’, and zomzi, which means ‘of the house’. These 
words have been translated as inkundla in the TT to make the 
reader aware that inkundla does not only refer to a place or 
setting, but to people as well 
 
Nalapha la madoda akwaMzamo ayinkundla kwaye ahambele umcimbi otshisa ibunzi. 
UDabula uze kuxoxa umyolelo kaZanemvula ngoku besaphila kuba bobabini sele boluphele. 
 
207 
 
Xa singena kumqondiso wokwahlukana kwakule ncwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya, ukwehlukana singakuchaza njengomqondiso wosizi. Oko kubonisa imvakalelo 
yabantu ngaphakathi. Usizi luyabonakala xa uThembeka eshiywa nguZwelinzima kowabo. 
UThembeka owendele kwinkosi yamaMpondomise ooJola engumntwana womntu omnyama  
(engengowasebukhosini) engazi masiko nazithethe zamaMpondomise, waye wabulala isilo 
somzi wakhe (uMajola) xa wayendwendwele usana lwakhe lulele phantsi komthunzi womthi 
emzini wakhe emini ilanga litshisa.  
 
Uthi uJordan (1940) xa esibalisela, uThembeka okwanguNobantu igama lasemzini waye 
esaluka ijezi yobusika yomntwana njengoko ubusika babuza kulandela.  Kufuphi naye 
kwakuhleli amadoda amakhulu encokola noDingindawo phantsi komthi. Kuthe kusenjalo, 
uThembeka wawabona la madoda sele ethule eqwalasele emntwaneni aqalisa anqula kanti 
abona umajola kumandlalo womntwana emqamelweni ngakwintloko yakhe. UThembeka naye 
uyajonga athi akubona umajola aphambane amthi hlasi umntwana wakhe ekhala esithi 
“inkwakhwa! inkwakhwa”. Kuthe kanti ngelixa esithi hlwi! umntwana wakhe umajola uye 
wawa phambi kwendlu ebaleni akakwazi ukukhawuleza azimele. Uthe uThembeka xa ephuma 
endlwini ekhala wonda ngaye waphinda endlwini wabuya nentongakazi yokubulala uMajola. 
Azamile ukumnqanda amadoda embamba, wathi uThembeka makayekwe abulale inkwakhwa 
efuna ukutya umntwana wakhe. Waqhubeka wathi umntwana wakhe khange anqandelwe 
makayekwe. Amyekile amadoda wazenzela kumajola embulala. Abafazi babesele bebaleke 
bangena endlwini bazigquma ngamasikizi. Wabe wenze into embi, elinyala nenkulu 
engenziwayo kwilizwe lamaMpondomise. Ngeli lixa kusenzeka yonke le nto uZwelinzima 
wayengekho. Wathi efika, uVukuzumbethe wamchazela kwaye naye wenza ngale ndlela 
axelelwe ngayo nguVukuzumbethe. Kwanyanzeleka amgoduse uThembeka nomntwana kuba 
waye engazi ukuba baza kwehlelwa yintoni xa elapho kwelo lizwe lamaMpondomise. 
Wamgodusa ngokumsindisa engozini. UJordan (1940:177) ubalisa enjenje: 
Kwaba lusizi ukwahlukana kukaZwelinzima nentsapho yakhe. 
UThembeka wazama ukuziqinisa xa babulisanayo, wathetha into 
adla ngokuyithetha encokola kuVukuzimbethe xa ezi nkosana 
zimshiya ekhaya zisiya ezimbizweni, wathi, “Bhuti, uncede 
wethu undigcinel’ olu sana lunguZwelinzima lungalahleki.” 
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Woyisakala uThembeka xa uZwelinzima abulisa unyana wakhe. 
Wathi akolula isandla uZwelinzima ebulisa umntwana 
esezingalweni zikanina, wasuka umntwana weza ngawo wonke 
umzimba ongasentla, ngohlobo lomntwana kakade xa efuna 
ukuthatyathwa ngumntu. Akaba nakuzinceda uZwelinzima 
wamthabatha. UThembeka wamnikela kuyise, wakhawuleza 
wafulathela, ukwenzela angabonwa xa alilayo, kodwa wasuka 
wathamba amadolo wawa phantsi elila ngokulusizi. 
Lo mzekelo ungentla uyabonisa ukuba ukushiya umntu kuye kubonakalise usizi ngokwenyani 
kuba apha uThembeka nomntwana wakhe zange bakwazi ukuzibamba balila xa beshiywa 
nguZwelinzima. Ukohlukana kukaZwelinzima noThembeka ngalo mhla luphawu 
lokwahlukana nolumingimingi oluza kuqhubeka ngokwenyani kuba ukuphindi encwadini 
kuthiwa balala gumbi linye kwaye abaphinde babenaye omnye umntwana. UZwelinzima use 
alobole inkosazana yakwaBhaca engekaphindi adibane noThembeka kude kube bahlulwa 
kukufa. UThembeka uphela ezibulala ngokusiphosa kumlambo iBhedlana.  
 
UJordan (1940: 44) uphinde asibalisele ngoNomvuyo obulisa uZwelinzima embiza negama 
lesiqhulo ngokuthi Major, sibali: 
“Hi Major, sibali wam, nisezimbekweni ningatsho nje? Whosh! 
Inene niphucukile, ndinincamile” Watsho ehleka esiya kubo, 
wafika wathi, “Hayi cousie, bamba nasi isandla sam, mnta’ 
kabawo. Uyinto ngobunto.”  
Apha ngentla indlela yokubulisa kukaNomvuyo ibonakalisa ubuhlobo nokwazana. Babizana 
ngeziqhulo behleka. Uphinde uNomvuyo abonakalise uzalwano kuba ebiza uThembeka cousie 
ngendlela eshunqulelweyo yolwimi lwesiNgesi oluthetha umzala ngesiXhosa. Nokumncoma 
uThembeka athi “Uyinto ngobunto” emveni kokuba embulisile wabamba isandla oko 
kubonakalisa uxolo nothando oluphakathi kwaba babini.  USearle noVanderveken (1985:215). 
Bacacisa ngokubulisa benjenje: 
...'greetings' are marginally illocutionary acts since they have no 
propositional contents. For example, in saying 'Hello', one 
indicates recognition in a courteous fashion. 
Therefore,'greeting' is defined as a "courteous indication of 
recognition, with the presupposition that the speaker has just 
encountered the hearer". 
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Ngokwesi sicatshulwa singentla 'imibuliso' yenzelwe izenzo ezinobunzima ngenxa yokuba 
zingenakho okuqulethwe ngaphakathi. Okubhalwe nguMkonto noKwatsha (2014:36) 
kwisikhokelo sabafundi malunga nezibuliso zesiXhosa koku kulandelayo: 
Isibuliso: A! molo! molweni! rhonani! (U-molo =no-
rhonani basuka kwisiAfrikansi (isiBhulu)) bhota! bayethe! 
oloyi! 
Ngokwesi sicatshulwa singentla amaXhosa akasukanga athi “molo” ngenxa yokuba axubana 
nabantu abathetha isiBhulu athi xa ebulisa “Goeie Morê” kusasa acaphula eliya gama u- 
“more”. Kuba ke igama u “r” singenalo esiXhoseni kubonakala ukuba kutheni sele baphela 
besithi “molo”. Xa sibulisa ke esiXhoseni sithi “bhotani”, bayethe okanye “oloyi”. 
Ngokomzekelo, ukuthi 'molo, bhota, rhonani, bayethe, oloyi', komnye kubonisa ukumqaphela 
ngokwendlela efanelekileyo.  
 
Omnye umzekelo wokubulisa ubonakala mhla uZwelinzima eyokulandwa 
ngamafelandawonye kwaGcinizibele. UJordan (1940:103) ubalisa enjenje: 
Wakhawuleza ebulisa, ejikeleza ewabamba ngesandla, phofu 
engathethi, wathi akugqiba wawajikeleza onke ngeliso 
elibukhali elikhawulezayo, weegwiqi waphuma. 
Indlela yokubulisa kukaZwelinzima ibonakalisa ukungonwabi nokungakhululeki. Imini 
ebikade ixelwa yokuba aze kuphuthunywa ngamafelandawonye ifikile. Intliziyo yakhe 
ibonakala ibuhlungu kuba eza kushiya ngemva impilo ebeyazi ubomi bakhe bonke nabazali. 
UZwelinzima ukwabonakalisa nokungaqiniseki nokungazi nokuba abathembe kusini na aba 
beze kumlanda njengoko engabazi. Ukubabamba ngesandla ngumfuziselo wokubahlola 
ngokuva ubushushu bezandla zabo. Uthe akugqiba ukwenza njalo waqwela ngokubajonga 
ehlola amehlo abo. UZwelinzima usebenzisa izinto ezimbini zoqhagamshelwano ukubamba 
ngesandla nokujonga ngamehlo kuba kulapho utshaba ukwazi ukulubona khona nengokuba 
ebengabathembanga abo bebezokumlanda. Ukwehlukana kukaZwelinzima noGcinizibele 
noMamBhele  kubonakala ilusizi olukhulu. UJordan (1940:107) uyabalisa ukuba enjenje: 
UZwelinzima yena akazanga avume konke ukubhekisa zi. 
Wasuka waya kuGcinizibele, wabambelela kuye entanyeni, 
wathetha elila wathi, “Sala kakuhle, tata wam. Andisayi kuze 
ndinilibale ninoma nokuba sendiphi.” 
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UZwelinzima ubonakalisa uphawu lokuba ukhathazekile ngokuba athethe elila. Iinyembezi 
luphawu lweentlungu zangaphakathi nosizi. Kubuhlungu kuZwelinzima ukususwa kubazali 
okuphela kwabaziyo kuba uZanemvula lo kubaliswa ngaye akazange wambona kwaye uva 
ngokuxelelwa ukuba nguyise kodwa akazange akhe budlelwane nankumbulo zimnandi ngaye. 
UZanemvula wakhawuleza wasweleka uZwelinzima eselusana ke ngoko kuphela kwabazali 
abaziyo ubomi bakhe bonke uZwelinzima aba abashiyayo. Iinyembezi zikaZwelinzima 
ikwaluphawu loloyiko kuba esuswa kwabona bantu ebebathembile esiwa kwilizwe labantu 
angabaziyo kwaye angabazi nokuba baza kumphatha njani. Uyaqhubeka uJordan (1940:107) 
ebalisa ngokwehlukana kukaZwelinzima noGcinizibele noMamBhele enjenje: 
Avakalelwa amaFela-ndawonye kakhulu ukwahlukana 
kukaZwelinzima noMamBhele. Bathi xa babulisanayo, suka 
bawolana kungekho uthethayo. uMamBhele wamanga 
kwizidlele zozibini, wambamba ngamagxa, wamchaselisa 
phaya, wamjonga ebuseni, wabuya wamwola, wamsongela 
intloko esifubeni, wammbambazela ngokungathi uthuthuzela 
usana, engathethi ngalo lonke elo xesha. Wathi ukusuka apho 
wamyeka wabaleka waya kuzivalela endlwini engabanga 
sabulisa kwabanye, engabanga sambona noZwelinzima xa 
akhwela emotweni ehamba.  
Indlela uMamBhele noZwelinzima abawolana ngayo izoba iimvakaleo ezinzulu eziuka kude 
ezathi zakheka ngokokuhamba kweminyaka kuba uZwelinzima wamkhulisa eselusa. 
Lemvakalelo ikwaluphaw lentlungu ajongene nayouMamBhele yokwehluthwa usana okuphela 
kwalo alaziyo emhlabeni nowakhe wafumana inceba yokulikhulisakubayena noGcinizibela 
babengenabo abantwana abangababo. Iinyembezi zikaMamBhele luphawu lwentlungu ayivayo 
xa esahlukaniswa nethemba, nentsikelelo ebesele eyizuzile. Indlela uMamBhele noGcinizibela 
ababulisa ngayo uZwelinzima xa besahlukana luphawo lothando olubanzi olungazenzisiyo. 
Uthando leminyaka olomzali olungaqalanga izolo kuba kaloku uZwelinima wafika kubo 
eselusana bamkhulisa wade wayindoda le ayiyo namhlanje. Ukubaleka kukaMamBhele 
engababulisanga abanye luphawu lwentlungu anayo kuba bezomthathela oyena nyana obesele 
elithemba kuye noGcnizibele. Oku ikwauphawu lokungafuni ukwamkela imeko ngendlela 
eyiyo. Luphawu lokungafuni ukuqonda nokuxola ngokwenzekayo. Ukuba ebexolile ngeyiye 
wababulisa wabahiya bonke ngobubele obubonakalisa ukuxola. UMamBhele noGcinizibee 
baziva belahlekelwe ngoyena nyana. Ekuhambeni kwencwadi kuyabonakala ukwahlukana 
kwabo ukuba kwakufana nokwehlukana kokufa kuba abazange baphinde babonane kuba 
uZwelinzima uphela ezibulala kungekho ndawo apho kuthiwa ebekhe wathetha noMamBhele 
noGcinizibele kwakhona. 
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Omnye womzekelo wokubulisa uyabonakala xa uDingindawo ebulisa uZwelinzima xa ethe 
waphumelele wafika kwilizwe lamaMpondomise ngokuphuthunywa ngamafelandawonye. 
Icebo likaDigindawo yaye ikumbulalela endleleni kodwa akhaphumelela. Uyabalisa uJordan  
(1940: 114) ukuba uDingindawo xa esiva ukuba uZwelinzima ukhona kwaDabula wafuna 
ukuyobulisa. UJordan (1940:114) uthi: 
Isimanga sezimanga! Wasuka uDingindawo walahla umpu 
phaya, wantywizisa wasondela kuDabula, wabambelela 
egxalabeni, wathi “Dabula, Dlangamandla, ndincede’ undise 
kumntwan’ omkhuluwa ndiye kubulisa.  
Oku kufuna ukubulisa kubonakala kusisimanga kuba kungekudala ebefuna ukumbulala 
ethumela abantu eMthatha, emthiyele ezindleleni nasezibhlorhweni. Uyabalisa uJordan (1940: 
115) ngokufika kukaDingindawo kwaDabula uyokubulisa enjenje: 
Wangeniswa ke uDingindawo, selethundezwa 
ngokomkhuhlane. Wathi ukuba ambone uZwelinzima, waya 
selekhasa, wawa ngobuso phambi kwakhe, wamanga unyawo. 
UDigindawo uguqa ngamadolo azililise ingathi umsulwa. Uzama ukufumana usizi 
lukaZwelinzima ibengathi yena ngoyena mntu othembakeleyo ongosula nenyawo zakhe. 
Uyakhasela emazanti ukubonakali uphawu lokuba yena uZwelinzima umbona njengeNkosi 
yakhe yena akayonto. Le ndlela abulisangayo sisenzo sokuzama ukuvala amehlo uZwelinzima 
angakuboni okubi abone ixhoba lentetho ezibubuxoki zabantu. Uyamanga unyawo ukumbulisa 
ngokudlulisa umyalezo wokuba yena ungaphantsi le kuZwelinzima akafanelekanga noyijonga 
ebusweni inkosi yakhe. Uyazehlisa isidima asise kumgangatho ofane nowenja xa ethelekiswa 
noZwelinzima. Amalunge kadingindawo ukuhanahanisa uZwelinzima ayaphumelela kuba 
uyamphakamisa amamkele ebomini bakhe. Oku kuza kukaDingindawo ngelinye icala elifana 
nengcuka yambethe ufele lwegusha luyaqhuba kuba umane efunzela ngooJongilanga okokuba 
batshutshise uZwelinzima. Akabuvezi ubunyoka bakhe kude kubesekugqibeleni uZwelinzima 
azibulale. Udingindawo utyiwa sisazela abaleke kwisizwe samaMpondomise.  
 
UJordan (1940: 116) uyabalisa ukuba noVukuzumbethe ongunyana kaDigindawo naye 
wabulisa xa ebona uyise sele esingathe uZwelinzima. UJordan (1940:116) ubalisa enjenje: 
UVukuzumbethe wafika wafuna ukungena aqonde ukuba uyie 
wenziwani na endlwini. Wathi akungena abone uyise nonyana 
womkhuluwa wakhe besingathene wasuka naye wankenenkene, 
waya elila kuZwelinzima, wambulisa, embiza ngazo zonke 
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iziduko nezibongo zamaMpondomise. Yena waye ngenzi 
nkohliso. Wayevuya ukubona ukuba unomntakwabo ongaka, 
onje ukufaneleka. 
Iinyembezi zikaVukuzumbethe ziinyembezi zovuyo nokwamkhela ngothando uZwelinzima. 
UVukuzumbethe uyabonakala ukuba waye engazenzisi kuba ukuqhuba kwencwadi 
uyabonakala uVukuzumbethe exhasa uZwelinzima ngokwenene kuyo yonke into. Uyamcebisa 
ukuba makathini xa kwehle isihelegu sikaThembeka sokubulala inkwakhwa. Ude asweleke 
ezama ukuhlangula usapho lukaZwelinzima xa uNobantu noZululiyazongoma besimka 
nomlambo iBhedlana. Le ndlela yokumbulisa nokumamkela luphawu lobubele, uthando 
lokwenene kunye nophawu lwentliziyo elungileyo kaVukuzumbethe. UVukuzumbethe waye 
engenankohliso nankohlakalo entlizweni yakhe njengoyise kuba wayengajonganga nto 
yesihlalo sobukhosi. Umntu owayefuna isikhundla ngenkani nguDingindawo. Ukumbiza 
ngeziduko nezibonga xa abulisa uZwelinzima luphawu lokuba uyamhlonipha njengeNkosi 
kwaye isikhundla sakhe uyasazi.  
 
Umzekelo ukuthi “Hello” komnye ubonakalisa okokuba ubukho bam njengomntu 
buyabonakala. Ke ngoko ukubulisa kucaciswa njengesenzo esihle sokubonakalisa ukuba 
uqatshelwe, kwaye ikwaluphawu lokuba isithethi sisanda kumbona lo mntu simbulisayo. 
Uyafumaneka umzekelo wokubulisa nokwahlukana kwincwadi kaJongilanga (1982) ethi, 
Ukuqhawuka kwembeleko apho uZoleka waye engabonani iminyaka emininzi nesithandwa 
sakhe uZwelakhe kuba wayendiswe ngenkani nguyise uZenzile. Uzamile ukuqhwesha emzini 
kodwa oko akwabiyimpumelelo waphela sele ebulala umyeni wakhe esiya ejele. UJongilanga 
(1982:92-93) ubalisa ngokudibana kukaZoleka noZwelakhe xa sele ephume ejele eseMonti 
eGompo Institute enjenje: 
Ubulisile uZwelakhe. “Hallow! “Eshee-! Abantu!” Ukhuze 
watsho uZoleka. Wamwola uZwelakhe emanga ithuba elide 
njengomhambi entlango esela amanzi omthombo emva 
kokunxanxwa iintsuku eziliqela. 
Esi sifaniso singentla somhambi entlango siluphawu lokuba uZoleka kwakukudala  
elangazelela loo mini apho baya kuze badibane kungekho ziphazamiso. Ikwaluphawu lokuba 
kudala bekhumbulana. Ngokwasebalini olu suku lokudibana kwesi sibini lufana nephupha 
elifezekisiweyo. Bobabini badlule kwizinto ezininzi ukuze bakwazi ukudibana. UZoleka 
udlule kumendo awayenyanzelwa kuwo ngenkani nguyise kunye nejele awangena kuyo kuba 
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ebulele umyeni wakhe awayendiselwe kuye ngenkani. UZwelakhe ugqithe kwimeko kayise 
owaye engafuni ukuba makatshate ngexesha wayefuna ukutshata uZoleka. Wadlula kwintombi 
yakhe uZodwa owayenesikhwelekazi ekhweletela uZoleka osejele.  
 
Igama “Hallow” ligama lesiNgesi eliluphawu lokubulisa umntu xa uhlangana naye kwaye 
ikwaluphawu lokwamkela lowo uhlangana naye ngonxibelelwano lwefoni. Olu hlobo lophawu 
lufumaneka kwintetho-tshukumo eluhlobo lokuzichaza (Expressive speech act). Uthi uRonan 
(2015:30)  xa ecacisa olu hlobo lwentetho-ntshukumo enjenje: 
Expressive speech act verbs, they argue, usually either express 
good or bad evaluations, and they are hearer centred (ibid.). 
Examples of expressive speech act verbs are e.g. apologize, 
console, congratulate, lament, praise, greet or welcome. 
Ngokwesi sicatshulwa singentla igama u “Hallow” lingena ngaphantsi kwezibuliso. Ukubulisa 
luphawu lokubonakalisela ukuba lowo uhlangana naye uyamamkela, uyambona kwaye 
uyamva. Lo “Hallow” ophuma kuZwelakhe ikwaluphawu lokuvuya.Kuyabonakala oko kuba 
wamwola emveni kokumbulisa, wamanga ixesha elide. UZeff (2016: 3) ubhala enjenje 
ngentetho-ntshukumo yokubulisa: 
The form a greeting takes, as with all speech acts, depends 
mostly on the context of the encounter (Ellis 1994). Context 
considers the relationship of the people—are they friends, 
acquaintances, or perfect strangers? Is there a power difference, 
as with a boss and employee? 
 
UZeff (2016:3) uthi uhlobo lokubulisa luxhomekeka kumxholo lowo ngokufanayo nezinye 
iintlobo zentetho-ntshukumo. Umxholo uye ujonge ubudlelwane babantu okokukuba  ingaba 
ngabahlobo, bayazana nje okanye abazani kwaphela, ingaba ukhona umahluko wamagunya, 
nomahluko ngokomsebenzi. Umntu indlela abulisa ngayo iyaluveza ulwazi lwakhe lokuba 
ngubani na lo ambulisayo. Xa ubani esazi ukuba ngoku ubulisa umongameli ayinakufana 
nendlela abulisa ngayo umhlobo wakhe osenyongweni, UZwelakhe kwindlela abulise ngayo 
buyabonakala ubudlelwane ukuba aba babini bayathandana ngokuthi bawolane. Kwalapha 
kwincwadi kaJongilanga (1982) ukubulisa oku kukwalulo nophawu lobudlelwane. 
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Buyabonakala xa uZwelakhe ebulisa uZodwa ehamba nomhlobo wakhe edlula kuye eme 
nabanye abafana. Uyabalisa uJongilanga (1982: 95) ngoku enjenje: 
Athe xa la mantombazana elungelelene nabafana abo, wee 
qabavu uZwelakhe yedwa waselebulisa, “Mtshanam! Khawuv’ 
apha. Kutheni unqabe kangaka nje?” uqokele wabuza. 
“Malume!” evuma omnye. 
 
Kwindlela ababulisana ngayo ungaze ucinge bazalana ngokwegazi kuba kaloku umalume 
ngokolwimi lwesiXhosa uthetha umnakwabomama wakho okanye lowo ongumfana ozalwa 
nomama wakho. Kule meko xa incwadi iqhubeka kufumaniseka ukuba kukho ubudlelwane 
bokuthandana kwentombi nendoda, akukho kuzalana. UZodwa lo waye esesinye 
isinqandamathe sikaZwelakhe.Ukungaqhayisi kukaZwelakhe ngothando lwabo koko enze 
ingathi bayazalana kubonakalisa ukuba akananjongo ziyephi ngoZodwa kuba uphela ecela 
uZoleka owayebanjiwe ukuba amtshate. Kulapho kuvela khona isikhwele sikaZodwa lowo 
obuliswa ngokuba ngumtshana. UZodwa akubona ukuba uZwelakhe ukhetha uThembeka, 
uthelela uZwelakhe ityhefu etywaleni ambulale. Apha ngezantsi uphando luza kuxoxa 
ngokuxolisa njengophawu. 
 
5.2.4. UKUXOLISA NJENGOPHAWU 
 
Ukuxolisa sisenzo esiluphawu lokuzithoba kuba ufuna uxolelo okanye uxolo xa uthe wona 
umntu. Xa ubani exolisa sukube ebonisa ukuba uthobekile, uyabuvuma ubugwenxa bakhe. Uthi 
uLazare (2004:23) xa ecacisa ukuxolisa: 
“Apology” refers to an encounter between parties in which one 
party, the offender, acknowledges responsibility for an offense 
or grievance and expresses regret or remorse to a second party, 
the aggrieved. Each party may be a person or a large group such 
as a family, a business, an ethnic group, a race or a nation. The 
apology may be private or public, written or verbal, or even at 
times, nonverbal. 
Ngokwesicatshulwa esingentla ukuxolisa yinto eyenzeka phakathi kwabantu ababini okanye 
amaqela amabini. Lowo othe wona omnye uye azibone ubugwenxa axolise. Oko kungenziwa 
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bucala okanye phambi kukawonke-wonke. Oku kuyabonakala kwincwadi kaJordan (1940) 
ethi, Ingqumbo yeminyanya xa uZwelinzima ezithoba kumawabo exolisa ngokungamameli 
nokulahla umyolelo kayise ongasekhoyo uZanemvula, umyolelo wokuba aze azeke intombi 
eyinkosazana yakwaBhaca. Uyaphinda uZwelinzima axolisele isenzo sikaNobantu sokubulala 
isilo sakwaJola. Uyazithoba kwimbizo yabantu bonke besizwe lakhe beze kuzimasa loo mbizo. 
UJordan (1940: 201) ubalisa ukuba uZwelinzima wathetha wenjenje:  
Kanti ke, phambi kokuba ndive izicelo zenu, ndicinga ukuba 
kuya kulunga ukuba ndiqale ngokucelela umfazi wam, 
uNobantu uxolo kuni, mawethu ngesihelegu esi sibangel’ ukuba 
nibe lapha namhlanje.  
Apha ngentla uZwelinzima ubonakala esenza isenzo sokuxolisa exolisa kumaMpondomise 
ngesenzo senkosikazi yakhe. UZwelinzima ulucela esidlangalaleni uxolo ukubonakalisa 
ukuhlonipha kuba esazi ukuba uNobantu wonile. Ukwabonakalisa ukuzithoba nokuthi 
sisihelegu kubonakalisa ukuba lo mba akawudelele kwaye akawujongelanga phantsi. Kwimeko 
kaZwelinzima amaMpondomise ayala ukumxolela. Ukwalelwa nokwala yenye yezinto ezenza 
ubuso obugwenxa ngokwengcingane yokuchubeka. Uthi uTanck (2002:2) xa ecacisa oku 
enjenje: 
Refusal is a face-threatening act to the listener/requestor/inviter, 
because it contradicts his or her expectations, and is often 
realized through indirect strategies.  
Ngokwesi sicatshulwa singentla ukwalelwa kuye kungavumelani nokulindelwe ngulowo 
oxolisayo okanye ocelayo. UJordan (1940) ubonakalisa ukuba isenzo esenziwa nguNobantu 
asifanele kuxoliselwa kwabo baphilayo koko kwabo abalele ukuthula njengokuba inkwakhwa 
iluphawu lezinyanya kumaMpondomise. Bebengalwamkeli uxolo kuba bebengenalugelo 
lokwenza njalo. NoZwelinzima ulindele ukuxolelwa xa exolisa kodwa amawabo ayala. 
Uyabalisa uJordan (1940: 201-202) ukuba balandula benjenje: 
…Mntwan’ eNkosi; kubuhlungu nakuthi. Ukuba besinawo 
amandla okumxolela ngesimxolela. Uxolo lucelwa kumntu 
oqunjisiwe. UNobantu akonanga thina wone iminyanya.” 
La mazwi angentla ayethethwa nguJongilanga ebhekisa kuZwelinzima lowo wayelindele 
ukuxolelwa. Uthi uLazare (2004:1) xa ethetha ngokuxolisa: 
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Apologies have the power to heal humiliations and grudges, 
remove the desire for vengeance, generate forgiveness on the 
part of the offended party. 
Ngokwesi sicatshulwa singentla isenzo sokuxolisa sinamandla okupholisa ukuhlazeka kunye 
nesixhiba, kususe umdla wokuziphindezela kwaye senze uxolo kulowo othe woniwa. 
Kwimeko kaZwelinzima akazange akufumane oku kukhankanywe ngentla kuba ooJola 
abazange bafune ukulwamkela uxolo lukaZwelinzima kwaphela. Inye qha bona into 
ababeyifuna kukuba uZwelinzima alandele amasiko nezithethe ngokuba enze ngokomyolelo 
kaZanemvula wokuba azekelwe intombi yenkosi yakwaBhaca. Kaloku ngokwesiko inkosi 
ayikwazi kuzibonela umfazi, koko iyabonelwa ngamawabo. Bamcela ukuba uZwelinzima 
avume isiko lesithembu ze athathe umfazi wesibini kuba isithembu lelinye lamasiko 
amkelekileyo kwaXhosa nalindelekileyo enkosini. Nangona ukuxolisa iluphawu kodwa isenzo 
sokuxolisa siyafumaneka nakwezinye iingcingane ezifana nengcingane yentetho-ntshukumo 
nengcingane yokuchubeka. Iingcali uSearle, uKiefer noBierwisch (1980:1) becacisa ukuba 
ingcingane yentetho-ntshukumo iveza izenzo ezenziwa ngamazwi benjenje:  
The theory of speech acts starts with the assumption that minimal 
unit of human communication is not a sentence or other 
expression, but rather the performance of certain kinds of act, 
such making statements, asking questions, giving orders, 
describing, explaining, apologizing, thanking, congratulating, 
etc. 
Ngokwesi sicatshulwa singentla ukuzithoba kukwayintetho-ntshukumo. Xa uxolisayo 
uyazithoba ngokwegunya kulowo uxolisa kuye kwaye ikwasisenzo sokuchubeka njengomntu. 
Xa ubani exolisa sukube ezama ukwenza uxolo oluza kuthi lwenze intliziyo kunye nobuso 
bomntu omameleyo buswabuluke. Kodwa ukuxolisa kuye kunyanzele isithethi sizithobe sibe 
ngaphantsi kwalowo sixolisa kuye ngegunya. UHolmes (1995: 193) echaza abantu abaxolisayo 
ubhala athi: 
Apologisers put themselves one down in the status hierarchy. 
 
Lo mqolo ungentla uyachaza ukuba ubani uye angazenyusi xa axolisayo koko uyazithoba 
kwabo axolisa kubo ngokwegunya nangomoya. URonan (2015: 29) uthi xa ecacisa ukuxolisa 
akuchaze kanje: 
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Apologizing, where an agent [that is a] speaker expresses 
negative feelings towards a patient [that is an] addressee to 
appease them. 
Ngokwesicatshulwa esingentla ukuxolisa kuxa isithethi sibonakalisa imvakalelo engentle 
kulowo athetha naye ukubaxolisa. Omnye umzekelo wokuxolisa ubonakala xa uMthunzini 
exolisa kuDingindawo ngokuba eze ngamaqhinga enkosini angasuke athethe inyani ngako 
akuzele apho. UJordan (1940: 78) ubalisa ukuba uMthunzini wathetha wenjenje: 
“Ngxe, Mhlekazi. Nditarhuzis’ ameva Mntwan’ eNkosi. Inja 
yakho yonile ngokuzama ukwenza amamene-mene xa icinga 
ukuba ize ngesihle.  
Igama “ukutarhuzisa” ligama elithetha ukuxolisa ngamanye amazwi. Ukuxolisa 
kukaMthunzini kubonakalisa intlonipho enkulu anayo ngakwinkosi yakhe. Ude azifanise nenja 
athi, “Inja yakho yonile...” Jordan (1940:78). Kaloku yinja eyaziwa ngokumosha emakhaya xa 
abantu bephumile okanye xa ingabonwa itye amaqanda. Xa uMthunzini ezibona njengenja 
kaDingindawo, loo nto luphawu lokubonakalisa umgangatho ophantsi wakhe ukuze kugqama 
ubukhulu bukaDingindawo njengeNkosi. UMthunzini ukhethe esona silwanyana sasekhaya 
sijongelwa phantsi ngabantu wazibona eyinja  ngokomgangatho xa ethelekiswa 
noDingindawo. UMthunzini uzama ukuveza noluvo lwakhe lokuba nangona eqale 
ngamaqhinga kodwa uze ngesihle. Uyayikhankanya loo nto ukuze ayiqonde uDingindawo 
angaxabani naye.  
 
Omnye umzekelo wokuxolisa uyafumaneka kwincwadi kaJongilanga (1982) ethi, 
Ukuqhawuka kwembeleko xa uZodwa exolisa ngokukhathaza uZoleka. UJongilanga (1982: 98) 
ubalisa ukuba uZodwa wafika wathi: 
“Uxolo wethu ngokukukhathaza, unguZoleka?” Iquphe yabuza. 
“Ungubani wena?” waphendula uZoleka. 
“Igama lam alinanto yokwenza nalo mbuzo wam. Phofu 
bendizibuzisa nje nana, ndiyakwazi.” 
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Olu xolo lukaZodwa luxolo olunxaxhileyo. Uzodwa ebefuna nje ukutsala umdla kaZoleka 
ukuze afumane ithuba lokumgezela, nokukhuphela konke akumithiyo. Olu asiloxolo 
lokuzitjoba koko luxolo lokuhanahanisa nelokuphemba uchuku nodushe. Lo mzekelo 
uyabonisa ukuba ubani unako ukwenza into ngamazwi kodwa esingisele kwenye egwenxa. Le 
nto ifundisa ukuba isenzo singachasana neenjongo. Ngokwasekuhlaleni ukuxolisa 
kudityaniswa nesenzo sokwenza uxolo, ulonwabo, ubuhlobo kwaye sihlanganisa abo 
bangavaniyo. Kodwa kulo mzekelo ongentla kuyabonakala ukuba umntu unako ukulisebenzisa 
eli gama lithi “ndiyaxolisa” kuba nje efuna umnike indlebe. Kulo mzekelo ungendla uZodwa 
uthi “Uxolo wethu ngokukukhathaza” kuba efuna ukumanyelwa nguZoleka. Emveni koko 
uyamfungela emgrogrisa ukuba ahlukane noZwelakhe. Izigrogriso zikaZodwa zidala 
imbambano phakathi kwakhe noZoleka. Ukusetyenziswa kweli gama apha akunanjongo 
zakuzisa xolo namvisiswano. Ukuxolisa luhlobo lwentetho-ntshukumo olungaphantsi kohlobo 
olubizwa ukuba yintetho-ntshukumo yokuzibonakalisa. URonan (2015: 26) ucacisa olu hlobo 
lwentetho-ntshukumo enjenje: 
They are speech acts that express the speaker’s feelings about 
themselves or the world (Searle 1976: 12). Norrick (1978: 279) 
specifies that expressive speech acts express psychological 
conditions, and thus not beliefs or intentions, which arise to 
given states of affairs. Some expressive speech acts have also 
been discussed by Taavitsainen and Jucker (2010), who treat 
18th century English, and concentrate on the use of politeness 
and on thanking, and who define expressives as expressing the 
state of mind, the attitudes, and the feelings of speakers.  
 
Olu hlobo lwentetho-ntshukumo luhlobo olubonisa imvakalelo yesithethi okanye imvakalelo 
yelizwe. URonan (2015:34) ucaphule noNorrick (1978:279) xa ecacisa intetho-ntshukumo 
yokuzibonakalisa esithi, olu uhlobo lwentetho-ntshukumo lubonakalisa ubume bengqondo, 
hayi iinkolo okanye iinjongo ezivela kuloo meko ithile eveziweyo. Luphinde lubonakalise 
ubume bengqondo, imeko yentliziyo kunye neemvakalelo zesithethi. Umzekelo woko 
uyafumaneka kwincwadi kaTamsanqa (1976) ethi, Ukuba ndandazile. Xa uXabiso exolisa 
kuMzolisi omnye wamadoda abeye nawo kwigqirha beyokuvumisa ngomhlola wenkosi 
uLindikhaya ongafumani bantwana. UXabiso uxolisa ngokuba isiqhulo sakhe siyikhathaze le 
ndoda. UTamsanqa (1976: 45) ubalisa ukuba uXabiso wathetha wenjenje: 
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“Ndithi uxolo mfondini, ngxe ukuba intetho yam ithe 
yakutsarha. Xola Sikhomo, xola Rhudulu, xola Nxuba, Xola 
Ngcengane, eneneni ibingenjongo zam ukukwenzakalisa 
bendikuqhula.” 
 
Apha uXabiso uveza iinjongo zakhe zokuba ibingezizo ezigwenxa okanye ezokukhathaza 
mntu. Uyazibonakalisa ngendlela axolisa ngayo, kuba ude abize uMzolisi ngeziduko zakhe. 
Kaloku kwaXhosa indoda ingabizwa ngezinyanya zayo kuthintwa kuyo emazantsi entliziyo 
ngokuba kuchukunyiswe ubuni bayo nemvelelaphi ebanzi yayo. Isenzo sikaXabiso sokuxolisa 
ikwaluphawu lokuzithoba nokuvuma impazamo yakhe ebonakalisa ukuba akathandi ukuba 
uMzolisi amkhathaze ngesiqhulo. UXabiso ubonakalisa ukusidanela isenzo sakhe. Lo nto 
ibubungqina besikhundla asibambileyo ekuhlaleni njengoko eyindoda exatyisiweyo 
nehlonitshwayo. Yiyo lo nto akwaziyo ukuvuma xa one omnye umntu njengoko eliliso 
kwisizwe samaGcaleka. Ungumhlanguli wesizwe xa kukho ingxaki, nakalokunje uphethe 
umcimbi wokungenziwa kwesiko lesiThembu yiNkosi uLindikhaya. Ngokuba eyindoda 
enesikhundla akanako uzingca xa one omnye umntu njengoko umsebenzi wakhe 
iluxolelwaniso. Apha ngezantsi uphando luza kuxoxa ngokubulela njengophawu.  
 
5.2.5. UKUBULELA NJENGOPHAWU 
 
Umbulelo sisenzo sokuzibonakalisa ukuba uyakubona kwaye uyakubulela oko kwenziwe 
ngomnye umntu okanye oko ukunikwa ngomnye umntu. Umbulelo okwayiyo nempendulo 
entle oyibuyisayo kwisenzo esihle okanye kwinto othe wayifumana. Ungabulela kuloo mntu 
ongumphi okanye lowo osisithethi okunike amazwi amahle, awakhayo okanye acebisayo. 
UZarei (2011:140) uthetha enjenje ngombulelo: 
The word “thank you” expresses emotional attitude and there 
are several phrases, which may be used by speakers in thanking. 
Ngokomqolo ongentla igama uenkosi” libonakalisa indlela ubani aziva ngayo kwaye maninzi 
amagama angasetyenziswa zizithethi ukubulela. Apha esiXhoseni sinokubalula amagama 
u’enkosi’, ‘ndiyabulela’, ‘nangamso’ okanye ukubizwa kwesiduko salowo uphayo okanye 
uthethayo. Kwincwadi kaJongilanga (1982:32) uyafumaneka umzekelo womntu obulelayo xa 
uZenzile ebulela uNcaphayi ngokuba ezise iindaba zokuba uZoleka uqhweshile emzini wakhe 
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lowo ebendiselwe kuwo ngenkani. Uthi uJongilanga (1982:32) xa ebalisayo uZenzile wathetha 
la mazwi alandelayo wenjenje: 
“Sivile.” Siyabulela ngokuthi nisazise ngale nto msinyane 
singekaziveli ngokwethu kumahambanandlela.  
Isenzo sokubulela sikaZenzile sibonakalisa ukuba esi senzo sikaZoleka asidalanga thanda kubo 
bengabazali koko kuza kubakho intsebenzisiswano yokukhangela uZoleka abuyiselwe emzini 
wakhe. Ubulela ukuba abazanga kuxoxiswa ngabo koko bazokubikelwa into leyo ebonakalisa 
ukuba uZoleka lo usafunwa emzini wakhe. UZenzile ubonakalisa ukubulela kuba abakhozi 
bakhe bengakhange bathule malunga nezenzo zentombi yakhe bamazisa. Uyabulela kuba 
uNcaphayi ethe wazidina wathabatha ixesha lakhe wabonisa ukubahlonipha ngokubazisela 
iindaba ezimalunga nabo bangeva sele behletywa beyintlekisa ekuhlaleni. Ubulela ukuba 
bengayithathelanga kubo into yokumehlwaya uZoleka koko bazokumbika kowabo. 
Ukwabulela into yokuba uNcaphayi akathi uze kulanda ilobola nto leyo bonakalisa ukuba 
ukuzalana ngokwendiselana kusekhona. Oku kubulela kukaZenzile ukukhokhelise ngebinzana 
elithi ‘sivile’, nto leyo ebonakalisa ukuba akho amanyathelo aza kuwenza ngokwenene uye 
waphum iphulo wayokukhangela uZoleka kwelaseMonti naseQonce wamfumna wabuya naye. 
UZarei (2011:141) ngokubulela uthi: 
Leech's classification (1983), the illocutionary goal of thanking 
is defined as appreciation, creating a friendly and polite 
atmosphere 
UZarei (2011:141) xa ecaphula amazwi kaLeech (1983) ucacisa injongo yesenzo sentetho- 
ntshukumo njengesenzo esibonisa umbulelo, kwaye senza imeko yokuhlala ibe mnandi. Umntu 
obulelayo ubonakalisa ukuchubeka. UMills (2003:6) ucacisa ukuchubeka enjenje: 
Politeness is the expression of the speakers’ intention to mitigate 
face threats carried by certain face threatening acts toward 
another.   
Ngokwesi sicatshulwa ukuthetha chubekileyo yinjongo yokuzibonakalisa kwesithethi 
ukwehlisa izoyikiso zobuso ezithwelwe zezinye iintshukumo zezoyikiso zobuso komnye 
umntu.   
 
221 
 
Isenzo sikaZenzile sokubulela senza uNcaphayi azive esamkeleke ngobubele kwaye phakathi 
kwabo kubekho uxolo. Isenzo sikaZenzile sisenzo esichubekileyo. UJongilanga (1982: 41) 
uphinde asibalisele ngesenzo sokubulela xa uZenzile ebekhangela uZoleka kwidolophu 
yaseQonce njengokuba ebalekile waze wabona intombi efana naye wayilandela. Uyilandele 
yayokungena kumzi womlungu, watyiwa yinja kwataka nempahla kude le. UJongilanga (1982: 
41) uyabalisa ukuba kwavela umlungu wathi: 
“Ufuna ntoni Madala?” ubuzile umLungukazi. 
“Ayikwenzakalisanga lenja?” Watsho eqokelela impahla 
kaZenzile emnika. Wazamkela impahla ezo uZenzile 
esangcangcazela. Wabulela kwinkosikazi leyo, wacela ukuba 
akhe abone intombazana le iqeshwe nguye. 
Umbulelo kaZenzile ubonakalisa ukuba uyakuvuyela okwenziwe ngumlungukazi ukuba 
amnqandele inja, amcholele iimpahla zakhe amnike. Ukwabonisa umbulelo wokuba 
umlungukazi amnike indlebe amamele ingxaki yakhe njengomntu. UZenzile ufumanise ukuba 
le ntombi ayilandele yaya kungena kumzi womlungu asinguye uZoleka nangona ebeyilandela 
eqinisekile ukuba umfumene uZoleka. UZenzile akaphelanga amandla waqhubeka 
nokukhangela kwelaseQonce waze wadibana nomhlobo wakhe wakudala uTesana wamnika 
indawo yokufihla intloko. Uye wamfumana uZoleka kwasebumelwaneni bukaTesana. 
UJongilanga (1982:53) ubalisa enjenje: 
Watyibela ke ebulela uTesana, “indlela ondisize ngayo 
andinakho nokuyibalisa mfo kaTesana. Undifundise into 
ebendingayazi le yokuba esona sihlobo sakho senene asimntu 
uzalana naye owegazi lakho, koko ngulowo uthi wakuba sisicaka 
seengxaki neentsizi akuvele, akuxhase, ngulowo othi wakuba 
sengxingweni akunyule nalapho.  Ndisuke ndixakwe ukuba 
ndingasuka ndithini na ukubulela Ntshangase, kambe le nto 
iyindoda ayinconywa isiva isaphila. Linye nje mandithi 
nangamso.”  
UZenzile udlulisa amazwi ombulelo asuka emazantsi entliziyo yakhe ekubeni esengxakini 
yokuhambe efuna intombi yakhe ezimele emzini. UZenzile ubulela indawo yokulala, 
ukwabulela nokuthi kanti uye wamfumana lo mntana ebemfuna. Umbulelo wakhe ubonakalisa 
ukuba uyakubulela ukuncedwa ngumntu ongazalwa naye ngokwegazi kuba uTesane isiduko 
sakhe enguNtshangase ze yena uZenzile abeTshangisa. UZenzile ubulela isenzo sobuntu 
esenziwe nguTesana. Kaloku kwaXhosa ububele nobuntu abupheleli kwabo uzalwa nabo 
kodwa ubuntu yinto eyenziwa kuye nabani umntu ophilayo. Yiyo loo nto kwaXhosa kukho 
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intetho ethi “Umntu ngumntu ngabantu”. UZenzile uyabulela ukubonakalisa ukuba akayithathi 
kancinci into eyenziwe nguTesana yokumvulela indlu yakhe iintsuku aphinde amane empha 
nento esiwa phansti kwempumlo ntsuku zonke. Ukwabulela nobubele uTesana athe 
wabubonakalisa kuye emenzela obo bubela engenanjongo zakuzuza nto. Ukubulela 
kukaZenzile kumenza uTesana ashiyeke esazi ukuba izenzo zakhe ziselwe so nguZenzile 
kwaye ububele bakhe ayikhange ibe lilize. UZarei (2011: 141) ucaphula uEisenstein 
noBodman (1968) xa besithi: 
If expressions of gratitude are used appropriately, they can 
provide feelings of warmth and solidarity among interlocutors. 
Expressions of gratitude can be grouped as simple, phatic 
utterance to lengthy communicative events developed by both 
giver and recipient of a gift, favor, reward, and service. 
 
Esi sicatshulwa singentla siyacacisa ukuba xa iindlela zokubonakalisa umbulelo zisetyenziswe 
kakuhle zingamenza umntu azive kamnandi ngesenzo sakhe kwaye zidale nomanyano phakathi 
kwabo banxibeleleneyo. Ukubonakalisa umbulelo kungabekwa njengentetho elula ende 
eyakhiwe ngumnikezi nomamkeli wesipho, umamkeli wenceba, imbuyekezo okanye inkonzo. 
Nalapha kule mizekelo ingentla umbulelo kaZenzile kuNcaphayi ongumkhozi wakhe, 
umbulelo kaZenzile kumlungukazi omnqandele izinja kunye nombulelo kaZenzile 
ngakumhlobo wakhe uTesana ngokumpha indawo yokulala nokutya. Kuzo zonke ezi meko 
uZenzile nguye owamkela inceba, ububele, ukwamkeleka kamnandi noncedo. UNcaphayi, 
umlungukazi noTesana ngabo abenzi bobubele, inceba nobuntu kuZenzile. 
 
Omnye umzekelo wombulelo uyafumaneka kwincwadi kaJordan (1940) ethi, Ingqumbo 
yeminyanya xa uMphuthumi ebulela inyama ayiphiwa nguDabula xa bendwendwele 
kwaMzamo. UJordan (1940: 6) ubalisa okwenzekayo athi: 
 Kwesi sithuba uMzamo watsiba endlwini, waphuma ephethe 
ilungwana lenyama ngesitya- ithambo elifuphi- wabeka phambi 
koDabula, waqoma, wathi, “Uya kusel’ ubon’ umfana lowo 
wakho ungaseliyo ke, Zulu,” watsho wayokuhlala 
kwangakumlingane wakhe. Kwasondela amabini kuphela kula 
madoda enyameni; amanye ayephuzisana kwela lala lotywala. 
“Bamba kwedini,” watsho uDabula esikela uMphuthumi. 
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Wathabatha umfana, wabulela, wabuya wayokuhlala endaweni 
yakhe. 
Nalapha kulo mzekelo ungentla uMphuthumi wenza umbulelo kuba enikwe into etyiwayo 
(inyama). UMphuthumi ubonakalisa intlonipho nokungaziphakamisi njngokuba engumntu 
wasesikolweni. Oku kubonisa ukuba ukubulela yindlela elungileyo yokubonisa ukuba 
uyakwamkela kwaye uyakuvuyela okufumana komnye umntu. URonan (2015:29) unika 
ingcaciso yokubulela enjenje: 
Thanking, where the speaker expresses positive feelings to the 
addressee, who has done a service to the speaker. 
Ngokomqolo ocatshulwe ngentla ukubulela kuxa isithethi sibonakalisa imvakalelo ngakulowo 
sithetha naye malunga nokuthile akwenzelwe ngulowo athetha naye. UJordan (1940: 201) 
ubalisa ngoJongilanga obulela uZwelinzima emveni kwezikhalazo ababenazo embizweni 
ngoZwelinzima. UJordan (1940: 201) ubalisa enjenje: 
Kwaphendula uJongilanga wathi, “Mntwan’ eNkosi, 
siyakubulela Jola, ngokuvelana nathi ezikhalweni zethu, saye 
sizibulela nezithembiso zakho. 
Oku kubulela kukaJongilanga ebulela uZwelinzima luphawu lokumkhumbuza uZwelinzima 
ngokuzibophelela kwakhe ukuze angabisajika kwinto ebeyithethile. UJongilanga umfaka 
ingcinezelo nesazela uZwelinzima ukuze abambelele kwisithembiso sakhe. Ufuna angabisajika 
kwinto ebeyithethile yokuba namaqaba uza kuwakhathalela abaphathele umama wabo. 
Nangoku encwadini uZwelinzima uphela ekhupha iinkomo eyokulobola inkosazana 
yakwaBhaca ngokomyolelo kayise uZanemvula. UJongilanga ubonisa uphawu lokuchubeka 
ukuba ayibulele inkosi xa ithe yavelana nabo emveni kokuba bengakhathalelekanga.  
 
Umzekelo wokubulela uyafumaneka kwincwadi kaTamsanqa (1976) ethi, Ukuba ndandazile 
xa uNtozakhe ebulela uXabiso namanye amadoda ngotywala athe uXabiso wabapha bona. 
UTamsanqa (1976:56) uyabalisa ukuba wathetha uNtozakhe wenjenje: 
Ngalinye nto kaZaqhekeka ayabulela amadoda akokwenu, athi 
tshotsh’ ube  kho, amade ngawetyala makuselwe… 
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Apha kulo mqolo ungentla uNtozakhe ubonakalisa ukuchubeka ngokuba enze isenzo 
sokubulela ebulelela nabanye abantu xa bephiwe nguXabiso utywala ebonakalisa ububele 
nobuntu ukuze abantu bangahambi belambile kwakhe. UNtozakhe ubulela kwimbizo 
eyayibanjelwe kwaXabiso malunga neNkosi uLindikhaya owaye engafumana mntwana 
ongunyana. UXabiso wenza umsebenzi wesizwe sakhe sokuqinisekisa ukuba iNkosi inaye 
umntu oya kuthatha endaweni yakhe xa sele ingekho. Lo mbulelo kaNtozakhe uluphawu 
lokuba bayazibona izenzo ezihle azenzela isizwe samaGcaleka uXabiso. Oku kubonakalisa 
ukuba umbulelo yindlela yokuphendula kwisenzo esihle esisuka komnye umntu. Oku kuyafana 
nonxibelelwano kuba umntu uphendula kuba ubani ethe mhlawumbi wabuza umbuzo. 
Umahluko kule mpendulo kukuba ubani uphendula kwisenzo hayi kwintetho. Apha ngezantsi 
uphando luza kujongisisa ukukhalaza njengophawu. 
 
5.2.6. UKUKHALAZA NJENGOPHAWU 
 
Ukukhalaza sesinye sezenzo zentetho-ntshukumo ezingaphantsi kohlobo olubizwa ngokuba 
yintetho-ntshukumo yokuzibonakalisa (expressive speech act). Olu hlobo lwentetho 
ntshukumo lulo olwenza umsebenzi wokubonakalisa imvakalelo. UTanck (2004: 3) ucacisa 
isenzo sokukhalaza enjenje: 
The speech act of complaint occurs when a speaker reacts with 
displeasure or annoyance to an action that has affected the 
speaker unfavorably (Olshtain and Weinbach, 1987). Like a 
refusal, it is also a face-threatening act for the listener, and often 
realized through indirect strategies. 
Ngokwesi sicatshulwa singentla intetho-ntshukumo yokukhalaza yenzeka xa isithethi sibonisa 
ukungoneli okanye ukudikwa kwisenzo esithe sasiphazamisa. Umzekelo ukwalelwa into 
kungamenza umntu ukuba akhalaze.  UTabatabaei (2015: 126) ucacisa ukukhalaza enjenje: 
Complaint is an expression of a psychological state of being 
dissatisfied or unhappy about something. 
Ngokwesi sicatshulwa singentla ukukhalaza yindlela yokubonakalisa ubume bengqondo 
obuveza ukungoneli okanye ukungonwabi ngenxa yokuthile. Uyafumaneka umzekelo 
wesikhalazo kwincwadi kaJordan (1940: 199-200) apho amaqaba ekhalazela ukunganakwa 
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nguZwelinzima njengenkosi yawo. UJordan (1940:199) uyabalisa ukuba kwaphakama 
uJongilanga embizweni enezikhalazo waqala intetho yakhe wenjenje: 
Mntwan’ enNkosi, siyakhala. Isikhalo sethu sidala kangokuba 
amazwi selatsha.  
Oku kubonakalisa ukuba sekulithuba bethetha into enye eNkosini bengamanyelwa. Nangona 
kunjalo abakhange baphele mandla bathe bengavakali kunjalo baqhuba bafaka ulwamvila 
eNkosini. UJongilanga usebenzisa isibaxo sokuba nelizwi selade latsha kukukhalaza. 
Uqhubeka echaza konke abakhalaza ngako oko wafika uZwelinzima waphatha njengenkosi. 
Into ephambili kwizikhalazo zabo yinto yokuba ingathi izinto zamaqaba azikhathalelwanga 
kukhathalelwe ezabo bafundileyo. UJordan (1940:200) uyabalisa ukuba umlinganiswa 
uJongilanga ugqibe intetho yakhe ngala mazwi alandelayo: 
Mntwan’ oMhle, nathi singabantwana bakaNgwanya; nathi 
singabantwana bakho. Oko wafika apha wondle eli wele lifana 
nawe likhumshayo. Khawondle thina ke ngoku. 
Esi sikhlazo sidulisa umkhethe abengubo abawukhalazelayo kuZwelinzima. Lo mkhethe 
ungqinelana nemvelaphi nendlela akhule ngayo uZwelinzima njengoko ekhulele esikolweni 
ngokuncaza nenkcubeko yakhona. Loo nto yayimenza angabaveli ntweni abengubo xa 
bekhalaza kuba akaziqondi kakuhle izinto abakhala ngazo. UJongilanga uthetha ngamawele 
amabini. La mawele luphawu lobuqaba nobugqobhoka. Uthi uZwelinzima ukhathalele 
amagqobhoka kunamaqaba nabo ke ngoku bafuna ukondliwa. Uthi eli wele ligqobhoka elifana 
naye kuba ubugqobhoka buquka imfundo nobuKristu ke ngoko uZwelinzima uhoya abo 
bafundileyo nabangamaKristu. UJongilanga unika uphawu lokungonwatyiswa yimpatho 
kaZwelinzima njengokuba ekhalaza. UJongilanga usebenzisa uhlobo lokukhalaza oluthe ngqo. 
UGhaznavi (2015:1) unika iindidi ezimbini zentetho-ntshukumo yokukhalaza athi: 
There are two kinds of complaints: direct and indirect. Direct 
complaints are facethreatening acts through which speakers 
make complaints about someone or something that is present in 
the speech act scene. Indirect complaint can be described as a 
non-face-threatening speech act in which the responsible party 
or object of the complaint is not present during the interaction 
within which the speech act is performed. 
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Ngokwesicatshulwa esingentla zimbini iindidi zokukhalaza: kukukhalaza okuthe ngqo 
nokukhalaza okungathanga ngqo. Izikhalazo zinako ukuba malunga nomntu okanye into kweso 
senzo senzekileyo esithe saveza isikhalazo. Isikhalazo ngokungathanga ngqo sinokuchazwa 
njengesingagrogrisi buso (non-face threatening). Eso sikhalazo esingathanga ngqo seso apho 
lowo kukhalazwa ngaye engekho. Ubuso bubonakala kwindlela umntu aphendula ngayo 
kwisenzo eso. Umntu akana kukwazi ukukhalaza aveze ubuso kwabo akhalaza ngabo 
bengekho ke ngoko ubuso kule meko buye bungabonakali. 
 
Ukukhalaza okungathanga ngqo kuyafumaneka kwincwadi kaJordan (1940) ethi, Ingqumbo 
Yeminyanya, xa uZwelinzima ekhalaza malunga nabafundi ekukudala bekwanokholeji. 
UJordan (1940: 47) usibalisela ngobomi bukaZwelinzima ekwaNokholeji enjenje: 
Wayekholisa ngokuba kumaqela empikiswano, athethe ade ange 
uza kulila, emke ngamanye amaxesha ekhalaza esithi aba bafo 
sebephambili emfundweni ngamagwala. Benento yokusuke 
baqobisele bona bafiki ezingxoxweni ngokumana 
bebakhumbuza ukuba abakazazi iiPsychology neeEthics 
neeLogic.  
Olu luphawu olubonakalisa ukuhlakanipha kwengqondo kaZwelinzima. Ebengumntu 
onengqndo ebalekayo nekhawulezayo. UZwelinzima ebeneliso lokuyibona into egwenxa 
eyenzekayo. Ukukhalaza luphawu lokungonwabi ncam yimeko leyo eqhubekayo. Kaloku 
uZwelinzima naye wayengonwabanga ngamaqhinga enziwa ngabo sele kudala belapho xa 
bebaleka ukoyiswa kwiingxoxo. UKhalifah (2013: 3-4) ucazulula banzi ngokukhalaza enjenje: 
The verbal strategy of complaint response has twenty two sub 
strategies, they are explicit denial responsibility, implicit denial 
responsibility, justification, blaming someone else, attacking the 
complainer, minimizing the degree of offence, querying 
preconditions, blaming someone else, Implicit 
Acknowledgement, Explicit Acknowledgement, expression of  a 
lack of intent, expression of self deficiency, expression of 
embarrassment, explicit acceptance of the blame, implicit 
explanation, explicit explanation, expression of regret, offer of 
apology, request for forgiveness, Expressing Concern for 
Hearer, Promise of Forbearance and offer of repair strategies. 
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Ngokwesi sicatshulwa singentla uKhalifah (2013: 3-4) uchaza iindlela ezingena ngaphantsi 
kokucwangcisa iimpendulo zezikhalazo ezizezi:  
 ukuphika uxanduva 
 ukugwegweleza  
 ukuzama ukucacisa isenzo 
  ukukhomba umnwe komnye esweni,  
 ukuhlasela lowo ukhalazayo 
  ukucutha imbonakalo yobubi  
 ukubuzisisa imiqathango ebekiweyo kwangaphambili 
  ukugxeka omnye umntu 
 ukubonisa ukuba oko ubukwenzile awukwenzanga nganjongo 
  ukubonakalisa ukuphoxeka, 
 ukwamkela ityala ngokucacileyo  
 ukuthembisa ukuxolisa 
 ukucela uxolo 
 ukubonakalisa ukukhathalela lowo ophulaphuleyo 
 ukwenza isithembiso, ukunyamezela okuthethwayo   
 nokuthembisa ukuba loo meko uza kuzama ukuyilungisa. 
 
Kwincwadi kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko uyafumaneka umzekelo 
wokukhalaza okungathanga ngqo xa uZoleka nodadewabo uThandeka babekhalazela uyise 
ngezigqibo awazenzayo zokubendisa bengathandi. UJongilanga (982: 11) ubalisa ukuba 
uThandeka wade wavakala ethetha la mazwi alandelayo ukuxolisa udadewabo uZoleka 
ongonelisekanga sisigqibo sikayise wenjenje: 
Uyamazi nawe utata ukuba lilitye lenyengane, iqhina 
aliqhinileyo alinakubuya likhululwe mntu; umthetho wakhe 
ungqongqo, waye ngaphezulu asinja idla nambundlwana. 
UThandeka ufanisa uyise nelitye lenyengane, oko kuthetha ukuba uyise uneenkani 
akanakufane ajikwe mntu kwisigqibo sakhe. Esi sikhalazo sibonisa uZenzile njengomntu 
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onecala elingekho lihle. UZenzile usebenzisa ubuntloko ukutshatisa intombi zakhe ngenkani. 
Esi sikhalazo asibonakali sigrogrisa buso kuba senziwa uZenzile engekho kodwa ukuba 
ebhekho besingangena kakubi. Into entle ngesi sikhalazo esingathanga ngqo yinto yokuba 
asigrogrisi buso (Face is not threatening) xa kuthelekiswa nesikhalazo esithe ngqo sona 
sigrogrisa ubuso (Face threatening). UKhalifah (2013:3) uhlomla enjenje ngokukhalaza: 
Complaint can naturally cause offence and highly threaten the 
social relationship between the speaker and the hearer. 
Therefore, it is very important for people to be able to use 
appropriate strategy to perform complaint in order to avoid or 
minimize personal conflicts in communication. 
 
Ngokwesicatshulwa esingentla ukukhalaza kungadala ukukhubeka kwaye kubeka 
emngciphekweni omkhulu ubudlelwane obuphakathi kwesithethi nalowo uvayo. Ngoko ke, 
kubaluleke kakhulu ukuba abantu babe nako ukusebenzisa isicwangciso esifanelekileyo 
ukwenza isikhalazo ukuze baphephe okanye banciphise iingxaki zobuqu kunxibelelwano. 
Sinako nokubeka ubudlelwane besithethi nalowo umameleyo emngciphekweni. UUmar 
(2006:13-14) uchaza banzi ngokukhalaza enjenje: 
…“complaint” is categorized as “expressive”. This is the case 
where the speaker expresses disappointment, joy, like, dislike, 
etc. 
Ngokwengcaciso esiyinikwe ngentla isikhalazo sibalwa njengentetho-ntshukumo 
yokukhululeka uzibonakalise kokuvayo. Oku kunjalo apho isithethi sibonakalisa ukuphoxeka, 
uvuyo, ukungathandi, njalo, njalo. Apha ngezansti uphando luza kushukuxa ukufunga 
nokuthembisa njengophawu. 
 
5.2.7. UKUFUNGA NOKWETHEMBISA NJENGOPHAWU 
 
Ukufunga sisenzo sokuqinisekisa umntu ngoko uqiniseke ngako noko ukuthembisayo ukuba 
uyakwazi okanye kuza kwenzeka. Uthi uFinlayson (1999: 225) xa ecacisa ukufunaga enjenje: 
… word: -funga Take an oath, swear. These two [Xhosa] words, 
both being translated as swear in English, are very different and 
even they don’t cover all the meanings of the English word. 
229 
 
“Swearing” is a word, which can be used in three ways in 
English. Either (i) one can swear in anger, disgust or surprise; 
or (ii) one can swear at someone; or (iii) one can swear an oath. 
Ngokwesi sicatshulwa singentla eli gama ukufunga lineentsingiselo ezimbini ezahlukeneyo. 
Eyokuqala kukuthuka, eyesibini kukufunga inyaniso okanye ubuxoki. Apha kwesi sahluko siza 
kushukuxa malunga nokufunga inyaniso. UJordan (1940) kwincwadi yakhe ethi, Ingqumbo 
yeminyanya usibalisela ngokufunga xa uNgxabane ebalisela amadoda ahleli nawo kwaMzamo 
ngembali yamaMpondomise. UNgxabane ufunga aphikise oko akholelwa ukuba bubuxoki 
obuthethwa nguMzamo xa esithi babequbha kumlambo iThina besengamakhwenkwe. UJordan 
(1940:8) ubalisa ukuba uNgxabane wathetha wenjenje: 
“Uyaxoka, ndifung’ amaMpondomise.” Latsho ixhego. 
“Nanigalel’ intakazana phezu komlambo. Naningadadi. 
Ngewungekhw’ aph’ ukuba wawudadile, ndiyakuxelela. 
UNgxabane ufunga ebonakalisa kwaye ebeka umnwe kulwazi analo ngeziphumo xa ubani ethe 
wadada kulo mlambo. Ubonakalisa ubungozi obuthi balamane nabo bathe badada kwiThina. 
UNgxabane ufunga bonakalisa ukuba unolwazi olukhulu ngale ndawo. Esi sifungo 
sikaNgxabane ikwaluhlobo lwesiqinisekiso kuMzamo sokuba ngeyingekho apha ukuba waye 
edadile kumlambo iThina. UNgxabane obonakala ethetha eqinisekile ngenxa yolwazi analo 
malunga nomlambo iThina. UNgxabane ubonakala eqinisekile kuba ulwazi analo luza namava. 
UNgxabane sele elixhego elalupheleyo ngoko ke kudala ezibona izinto eziqhubeka emhlabeni 
ngaloo ndlela wazuza ulwazi.  
 
Omnye umzekelo wokufunga uyafumaneka kwakule ncwadi kaJordan (1940:24) xa 
uMthunzini wayefungele uMphuthumi kuba evana noThembeka waze wazisa uZwelinzima 
kuThembeka baphela sele bethandana. UJordan (1940:24) ubalisa enjenje: 
Yathi ingaphelanga icawa elandelayo uMthunzini weva udaba 
olwamxhelayo lokuba uThembeka uthandana noZwelinzima 
Majola, umlingane omkhulu kaMputhumi. Waba nomsindo 
wafunga, wasonga isisongelo sokuba akasayi kuze amxolele 
uMphuthumi ngokumphosanisa nale nzwakazi.  
UMthunzini ufunga esithi akasayi kumxolela uMphuthumi. Esi sifungo singasibona 
njengesigqebelo kuba oyena mntu abonakalisa ukumzonda nangenaxolo kuye nguZwelinzima. 
UMthunzini ineneni wabonakalisa ukubazonda kuba xa kuqhubeka ibali wenza iyelenqe 
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lokuzama ukubulalisa uZwelinzima ngokuba ebe kwi-suitcase kaMphuthumi iileta 
zembalelwano yabo xa beceba amacebo okubuyela kukaZwelinzima ayokuthabatha isikhundla 
sakhe sobukhosi kuDinginawo. UMthunzini wazinika uDingindawo ngqo ezi leta ngomqweno 
wokuba uDingindawo uza kumvingcela endleleni esuka eMthatha eya kuTsolo aze ambulale. 
Iinjongo zikaMthunzini kukuba ukufa kukaZwelinzima uza kukwazi ukuthatha uThembeka 
amenze inkosikazi yakhe. Uphinda afunge uMthunzini xa edibana noThembeka kwisikolo 
saseMthwaku apho waye eyokuhlohla khona nogxa wakhe uMphuthumi, bafika uMthunzini 
sele efundisa apho. Ufungela ukuba uza kumpheka emophula uThembeka ukuze ade avume 
ukwamkela uthando lwakhe. UJordan (1940:52) ubalisa enjenje: 
Wathi kodwa sele evuswa yile ngxolo wabe selefungile 
ngaphakathi, wathi “Asazi ke namhlanje, kuba loo Major 
webhongo akakho. Le ntombi ndiza kuyipheka ndiyophula. 
Ndifung’ uma.” 
Ukufung’ uma kukufunga ngomama wakho. UMthunzini wade wafunga ngoyena mntu 
osondele kakhulu entlizweyi yakhe. Kaloku umama ngumntu obaluleke kakhulu kumntwana 
ngamnye. Xa ufunga ngoyena mntu osenyongweni kuwe oku kubonakalisa ukuba le nto 
uyifungelayo uyifuna ngenene kwaye uyihloniphile. Kunjalo ke nalapha kuMthunzini xa ebona 
uThembeka ubona umntu afuna ukumenza undofa naye, nto leyo ibonakalisa ukumthanda 
nokumxabisa kananjalo. Kodwa ke umnqweno wakhe wawa phantsi kuba akazange ayizuze le 
nzwakazi. 
 
 Uyaphinda afunge uMthunzini ukuba akabuyi mva emveni kokuba ebe iimbalelwano 
eziphakathi kukaZwelinzima noMphuthumi. Uthe akubona ukuba ilinge lakhe lokufuna 
uThembeka liwa phantsi wabhenela ekubeni enze elinye icebo, cebo elo alifumana emva 
kokuba efunde ezi mbalelwano. Uqonde ukuba ezi indaba zikwezi ncwadi ezingokuphila 
kukaZwelinzima zingenza ukuba uZwelinzima abulawe nguDingindawo. Ugqiba kwelokuba 
azise kuDingindawo ngqo ukuze uZwelinzima abulawe ashiyeke yena efumana uThembeka. 
UJordan (1940: 68-69) ubalisa ukuba uMthunzini wafunga wenjenje:  
Ngomso ndiya kwaDingindawo nokuba sekumnyam’ entla. 
Ukuba ndiyalilahla ithub’ elinje ndifanel’ ukusuka 
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ndinqunqelwe izinja.” Watsho umfo kaNtakana eyinqinda 
kanobom itafile. 
UMthunzini uxolele nantoni ukuba amyeke nje uZwelinzima angahlawuli ngokuthatha intombi 
afuna ukuyitshata enguThembeka. Uyafunga kuba uxolele ukufa kuba xa enqunqelwa izinja 
ngekhe angafi. UMthunzini waye esazi mhlophe ukuba uDingindawo akufumana ezo ndaba 
azizukumphatha kakuhle. UJordan (1940:80) ubalisa ukuba uDingindawo wathetha wenjenje 
akufumana iileta: 
Nene-nene lo Zwelinzima akazanga afe!! “Ndifung’ 
amaMpondomise, uya kuza kuphatha ndifile.” Wagqibela 
ngokutsho. 
UDingindawo ufunga amaMpondomise lawo angookhokho bakhe kuba yeyona nto inkulu 
ebomini bakhe kwaye ngabo ekufanele abakholise ebomini bakhe. UDingindawo njengenkosi 
elizweni lakhe kufanelekile akholise amaMpondomise aphilayo nalawo angasekhoyo. Yiyo le 
nto efunga ngawo. Ufunga ngelithi uZwelinzima uya kuza efile kodwa izifungo zakhe 
aziphumeleli emveni kwemigudu ezama ukumbulala ade atyale amadoda akhe kwidolophu 
yaseMthatha, ezibhlorhweni nasezindleleni anokugqitha kuzo. UZwelinzima usinda apho ade 
ayokungena kwilizwe lamaMpondomise kuTsolo afike engenawo nomkrwelo, afikele 
kwaDabula. Ukufunga kukaDingindawo kwabangamampunge kuba kungazange kwenzeke. 
UFinlayson (1999: 226) uyachaza ukuba ukufunga kunako ukubayinyaniso okanye ibe 
ngamampunge athi: Swearing (-funga) is to swear to truth or to swear falsely. UDingindawo 
ngelakhe wayecinga unyanisile kodwa uZwelinzima waphatha esaphila engafanga tu.  
 
Omnye umzekelo wokuthembisa okunemiqathango uyabonakala. Kwincwadi kaJordan 
(1940:218) uZwelinzima unika isithembiso esinemiqathango enjenje: 
“…Ukuba eli bandla lithembisa ukuba aliyi kuphinda lenze 
kungcola, ndizimisele ukwenza nantoni na elithi mandiyenze.” 
Apha ngentla uZwelinzima uthembisa amaMpondomise akubo lawo awaphetheyo ukuba xa 
athe aziphatha kakuhle ayeka ukulwa nokubulalana angawenzela nantoni ayifunayo, Ngenxa 
yoko uZwelinzima awayekuthethile kwanyanzeleka awagcine amazwi akhe esithembiso kuba 
ekuhambeni kwencwadi amaMpondomise ayatshintsha athi afuna “umama” waso. Ngenxa 
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yokuba wayethembisile uZwelinzima uphela esithatha isithembu esiyintombi yakwaBhaca. 
Ngokuthi ‘nantonina’ uZwelinzima ebezimisele ukuzibophelela nokusebenzisana 
namaMpondomise omthonyama kwaye ufuna ukubona kukho uxolo kwesizwe 
samaMpondomise. Esi sifungo sakhe sibeneziphumo zokuba uZwelinzima avume ukwenza 
into engahambelani nenkolo yakhe yobugqobhoka (ubuKristu).  
 
Kwincwadi kaJongilanga (1982) ethi, Ukuqhawuka kwembeleko, uyafumaneka umzekelo 
wesifungo ikwasiso nesithembiso. Oku kubonakala mhla uZolile Xatasi wayetshata uZoleka 
Funca owendiselwe kuye ngenkani ngabazali bakhe. UZoleka noZolile babonakala betshata 
umtshato omhlophe wobuKristu befungiswa amazwi okutshata ngumfundisi. UJongilanga 
(1982: 19) ubalisa ukuba umfundisi wabuza uZolile phambi kwesibingelelo xa atshayo 
wenjenje: 
UKhwalo umZangwa omkhulu, umfundisi wasePirie kuloo cawe 
isentabeni, waziqhuba izithembiso wenjenje ebhekisa emfaneni: 
“Uyayithabatha na le nkazana ibe ngumfazi wakho omtshatileyo 
ngokwasemthethweni ukuze nihlale kunye ngokommiselo 
kaThixo…?” waqhuba umfundisi wayokuthi tyaa. Yaphendula 
indoda, “Ndiya kwenje njalo.” 
Apha ngentla ukutshata sisenzo esenziwa ngamagama. Xa abatshati befunga phambi 
kwebandla sukube besenza isenzo sokutshata. Le nkazana abhekisela kuyo umfundisi 
nguZoleka. Lo mbuzo awubuzayo luphawu lwesenzo sokubopha iqhina lomtshato kwabo 
bahlanganiswe nguThixo ngokwenkolo yobuKristu nabo abathandanayo. Esi sithembiso 
esenziwa nguZolile sisithembiso esasilindelekile nesasifuneka ukuba siviwe ngabantu ababeze 
kuzimasa lo mtshato wakhe noZoleka njengamagqina phambi komfundisi noThixo. 
Isithembiso esenziwa kumtshato luphawu lokubophelela abo babini njengendoda nomfazi bade 
bohlulwe kukufa. UZolile yena wavuma ukutshata kwade kwabasekufeni. Umntu ongazange 
athembise nguZoleka lowo waphela embulala uZolile emkhupha kwiqhina lomtshato 
elalibadibanisile.  
  
Omnye umzekelo wokufunga uyabonakala kule ncwadi kaJongilanga (1982) ethi, 
Ukuqhawuka kwembeleko, xa uZenzile efungela uZoleka xa engafuni kuphakama emveni 
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kokumbetha kanobom embethela ukuqhwesha emzini. UJongilanga (1982:57) uthi wathetha 
wenjenje uZenzile: 
Phakama! Ukuba ndikhe ndasuka apha uya kulicula 
elandincamisayo. Liya kutshona eli usemzini wakho, ndifung’ 
uNozintombi.” 
 
UZenzile ugrogrisa uZoleka ngokumbuyisela emzini wakhe kuba esazi akakuthandi ukuya 
apho. Ude afunge ngonina ukuba xa engaphakami uZoleka lakutshona ilanga esemzini wakhe. 
Ude aqhweshe kuloo mzi lowo angafuni kwendela kuwo uZoleka kuba ufuna inkululeko yakhe. 
Isifungo sikaZenzile siluphawu lwegunya analo ukuba akukho mntu unokumlawula emzini 
wakhe. Oko ayalela ukuba makwenziwe makwenziwe. Esi sifungo ikwaluhlobo 
lwesiqinisekiso esithembisayo ukuba akakwenzi oko uZoleka ngenene ngenene yena Zenzile 
uya kumvisa ubuhlungu bokuba amhambise engathandanga. 
 
Omnye umzekelo, ngumzekelo kaZodwa xa efungela uZoleka ngamazwi athi, “Ndisaphila 
akusayi kuze umve uZet.” (Jongilanga; 1982:98) la mazwi uwatsho xa ebona ukuba baqale 
ukuthandana apho bayeka khona. Esi ikwasisithembiso esenziwa nguZodwa ozama ngazo 
zonke iindlela ukusifezekisa. Uthi xa ebona uZoleka akakhathalelanga koyikiswa nguye. 
Uyaqhubeka nokuthandana noZet, abone ukuba kungcono uZet afe kunokuba afunyanwe 
nguZoleka. Ukwenza oko ngokumtyisa ityhefu. Isifungo sikaZodwa siyafezekiseka xa uZet 
esifa ekhephuza amagwebu kuba etye ityhefu amfakele yona etywaleni. 
 
5.3 ISISHWANKATHELO   
 
Kwesi sahluko uphando luxoxa ngesimiyotiki ihlangene nepragmatiki. Uphando lufumanise 
ukuba ezi ngcingane zombini ziyasebenzisana. Xa isimiyotiki ijongwa njengegatya 
lepragmatiki oko kubizwa ngokuba yipragmathisizimu, ze xa ipragmatiki ijongwa njengegatya 
lesimiyotiki oko kubizwe ngokuba yisimiyothisizimu. Xa ezi ngcingane zombini zisebenzisana 
oko kubizwa ngokuba lusetyenziswano. Kule meko kuxa ezi ngcingane zombini zisebenza 
ngokulinganayo enye ingajongwa njengegatya kodwa zijongwa njengeengcingane ezizimeleyo 
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kodwa ezisebenzisanayo. Uphando luthe lwashukuxa uphawu nemiqondiso phantsi 
kwesimiyothisizimu nepragmathisizimu. Ezinye iimpawu nemiqondiso ezithi zifumaneke 
eziboniswa ezincwadini ezichongiweyo kukubulisana nokushiyana, ukupha nokufumana, 
ukubulisa nokwahlukana, ukuxolisa njengophawu, ukubulela njengophawu, ukukhalaza 
njengophawu nokufunga njengophawu. 
 
 Ngokweenoveli ezichongiweyo kuphando kuyabonakala kwimpilo yabalinganiswa ukuba 
kubalulekile ukubulisana ekuhlaleni njengophawu lokukhathelela omnye umntu. Iindlela 
ezamkelekileyo zokubulisa kukubulisa ngamazwi, ukubamba isandla, ukwanga nokuncamisa. 
Kodwa ke xa abantu bengabahlobo abakhulu baye bavele neendlela ezintsha ababulisana ngazo 
ezaziwa ngabo beqhulana behleka. Naxa abantu behamba endaweni kuye kubonakale kulungile 
ukuba ubani ashiye amazwi ngokusesikweni okuba uyahamba, abanye mabasale kakuhle.  
 
Ukungabulisi ingaluphawu lokuba loo mntu uyamzonda okanye awumboneli ntweni, oku 
kukuthi umphakamele. Esi sahluko sikwakuvezile ukuba ukubulisa luphawu lokwamkela 
umntu njengomhlali ekuhlaleni, umzekelo wokuqala uyafumaneka kwincwadi kaJordan (1940) 
ethi,  Ingqumbo yeminyanya xa umaMiya ezibulisa ngokusesikweni iindwendwe ezibamba 
isandla ezikhahlela nokuzikhahlela. Nomlinganiswa onguGcinizibele ubonakalisa obo bubele 
obubonakaliswe yinkosikazi yakhe xa efika abulise aqale ngokuqhula kuba ebaqhelile oogxa 
bakhe. Ukubulisa kuye kubonakalise imvakalelo yokuvuya nochulumanco xa umntu efika, ze 
ukwahlukana kubonise ukudakumba okanye ukukhathazeka xa omnye ehamba. 
 
Esi sahluko sophando sifumanise ukuba xa usipha kufuneke kubekho lowo wamkelayo. Xa 
ungamkeli ufana nalowo owala ubuhlobo nokwabelana. Sikwafumanise ukuba ukupha 
luphawu lobuhlobo, uthando, ukwabelana ngobutyebi nokukhathalelana kwabantu. Ukupha 
izipho ke kunqabile ukuba kwenzeke kwabo bazondanayo. Xa omnye umntu enika omnye 
isipho kuye kubekho okwakuhlangana nokutshintsha amazwi ngamanye amaxesha. KwaXhosa 
ukuphana izipho kuyinxalenye yesithethe ngakumbi umntu xa etshata, enesisusa, kunye 
nomgidi. Kukwabonakele ukuba izenzo ezifana nokubulisa nokuxolisa ezikwafumaneka 
phantsi kwengcingane yentetho-ntshukumo ikwaziimpawu zokuzithoba nokwamkela abanye 
ekuhlaleni. Ezi mpawu zikwabonakalisa nokuchubeka njengomntu. 
235 
 
 
Uphando luxoxe lwahlalutya umqondiso wokupha nokufumana othi ufumaneke kwiinoveli 
ezichongiweyo. Lo mqondiso uyabonakala xa uThembeka inkosikazi kaZwelinzima iphiwa 
izipho ngabantu besizwe sakhe xa esiya emzini wakhe wasebukhosini. Ezi zipho ziluphawu 
lothando, ubuhlobo nenkxaso. Omnye umzekelo wokupha kuxa uLindikhaya efumana izipho 
xa etshata isithembu esinguNomazizi. Abantu besizwe sakhe bampha iinkomo namabhaso. 
 
Uphando luxoxe kwavokotheka ngesenzo sokubulela njengophawu. Luchazile ukuba 
ukubulela sisenzo sentetho-tshukumo esingaphantsi kwengcigane yepragmatiki. Esi senzo 
sikwaluphawu olubonakalisa ukuqaphela okuhle okwenzelweyo, esenza umntu azive 
enobuhlobo kwaye kubonakalisa nokuchubeka.  
 
Uphando lushukuxe nophawu lokuxolisa. Ukuxolisa sisenzo sokubuyisela uxolo 
nemvisiswano phakathi kwabantu abathile okanye amaqela athile. Esi senzo sikwalungisa 
ubuhlobo, sibonise ukuba omnye akazanga ngobubi okanye imfazwe. Ukuxolisa ikwasisenzo 
sokuchubeka apho omnye athi azithobe kumgangatho ebekuwo afikeleleke. Ukuxolisa kuxa 
omnye athi ajongisise izenzo zakhe okanye amazwi akhe abone ubugwenxa ze abuvume 
kulowo ochaphazelekayo kwisenzo eso.  
 
Ukukhalaza njengophawu lolunye lweempawu ezithe zahlalutywa banzi kolu phando. 
Ukukhalaza sisenzo esibonakalisa ukungoneli okanye ukungeva kamnandi sisenzo somnye 
ochaphazelekayo. Umntu ochaphazelekileyo uye abone ukuba athabathe amanyathelo ukuze 
kuvakale imvakalelo yakhe ngemeko leyo okanye isenzo eso senziwe ngomnye. Ukukhalaza 
kungavakala kumxholo okanye kungathi ngqo xa omnye ethe wangqala wazixelela ukuba uza 
kwenza eso senzo.  
 
Uphando luye lwahlalutya ukufunga njengophawu. Ukufunga sisenzo apho ubani abonakalisa 
ukuqiniseka nokuzinikelo kuloo nto. Ubani unako ukufunga xa esenza isithembiso ngento 
aqinisekileyo ukuba uza kuyenza kwilixa elizayo. Naxa abantu betshata baye bafungiswe 
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kwaye oko bakwenze oko phambi kwabantu ukubonakalisa ukuzinikela kwabo emtshatweni 
wabo nasekuphileni kunye kude kube ngunaphakade. Umntu xa ezixelele ukuba uza kuyenza 
into ude afunge ngezinto ezibaluleke kuye kakhulu ebomini bakhe. Abanye baye bafunge 
ngabazali babo abakhoyo nangabangasekhoyo, bafunge ngookhokho babo kanti bangafunga 
nangesizwe sabo. 
 
Esi sahluko sisonke siphumelele ekuduliseni ukuba yintoni ipragmatiki kwaye idibana njani 
nesimiyotiki. Kubonakele kwesi sahluko ukuba intetho-ntshukumo engaphantsi kuhlobo 
lwepragmatiki kuyo kungafumaneka izenzo ezenziwa ngamagama.  Ezo zenzo zibonakalisa 
izinto ezahlukeneyo. Kwesi sahluko kuye kwaphuhla ukuba isenzo esenziwa ngamagama 
singabonakala siluphawu olunetsingiselo ebanzi.  
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ISAHLUKO 6 
ISISHWANKATHELO 
 
6.1 ISISHWANKATHELO SENGXOXO IPHELA 
 
Le ngcingane yesimiyotiki isafuna ukuphuhliswa ibonakale kwiilwimi zonke kwaye izimele 
phakathi kwezinye iingcingane kuba kwezinye zeencwadi zeengcingane ayiveli. Isimiyotiki 
iyabonakala emisebenzini, ezindleleni, kwimidlalo yeqonga, kumabonakude, kwimizobo, 
kumaphephandaba nakwezinye iindawo ekuhlaleni jikelele. Ithi isimiyotiki ibonakale kwezi 
ndawo zikhankanywe ngentla kuba kuzo kusetyenziswa iimpawu kodwa awunakuze uwubone 
umbhalo othi “simiyotiki” ubhalwe endleleni. Isimiyotiki yingcingane ethe yakhelwa kwizinto 
ezazihleli zikhona, iimpawu nemiqondiso. Uphando luthe lwasinika inkcaza yemvelaphi 
nabasunguli besimiyotiki. Iingcali ezathi zaduma kwaye zaziwa njengabasunguli yinzalelwane 
yamaFrentshi uFerdinand de Saussure nenzalelwane yaseMelika uCharles Sanders Peirce. 
Uphando luyivezile into yokuba ezi ngcali ezi ngcingane zazizibiza ngeendlela ezimbini 
ezahlukeneyo. USaussure waye eyibiza ngokuba yisimiyoloji kodwa uPierce emile kwigama 
isimiyotiki. Nangona zibizwa ngokwahlukana kodwa ingcingane inye yisimiyotiki oko 
ukutsho; ufundonzulu ngeempawu nemiqondiso. Ingxoxo yahlulwe ngezahluko ngezahluko 
ezo zithi zichazwe apha ngezantsi ukuba ziqulathe ntoni.  
 
Ingcingane yesimiyotiki ithi ixhaswe yingcingane yesemantiki, yesintaksi  neyepragmatiki. Ezi 
ngcingane ziyahambiselana kuba zonke zinento enye ezifana ngayo - ziyathetha ngeempawu 
nemiqondiso ngokwahlukana kwazo. Isimiyotiki ithi isetyenziswe ukuhlalutya ezi ncwadi 
zintathu zilandelayo zaba babhali: ekaJordan (1940) ethi, Ingqumbo Yeminyanya, Ukuqhawuka 
kwembeleko nguD.M Jongilanga (1982) noUkuba ndandazile nguW.K Tamsanqa (1976).  
 
Uphando  lwahlulwe ngezahluko ezithandathu; isahluko sokuqala sinika ingcaciso yophando 
luphela, isahluko sesibini singena nzulu sicacise ingcingane esetyenzisiweyo yesahluko kunye 
nezo ziyixhasayo, kwisahluko sesithathu uphando luphicotha nzulu isimiyotiki kwinkcubeko, 
kwisahluko sesine uphando luphicotha imo yesakhiwo nesimiyotiki, ze kwisahluko sesihlanu 
uphando lushukuxe ipragmatiki nesimiyotiki, kwisahluko sesithandathu kushwankathelwe 
okanye kuqukunjelwe yonke into ethe yaqhubeka kolu phando kunikwa neengcebiso eluntwini. 
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Uphando luphela luzivelela iinkalo ezininzi zesimiyotiki kwaye luphendula nemibuzo 
yophando, lwafezekisa iinjongo zophando, lwafaka nomcelimngeni kwabanye abaphandi 
abasaza kuphanda ngesimiyotiki. 
 
Kwisahluko sokuqala uphando luye lwanikaisikhokelo snto yonke eza kwenziwa kuphando, 
luchaza iinjongo zokuba kusungulwe olu phando, imibuzo ekufuneka iphenduliwe, 
okuphembelele olu phando, lunika nezishwankathelo zeencwadi ezichongiweyo kuphando 
lweenoveli, lwanika iinkcazelo ngababhali beenoveli ezo zichongiweyo, lwaze ukuqukumbela 
lwanika ingcaciso yesigama esetyenziswe kolu phando. 
 
Kwisahluko sesibini uphando lunike ingxoxo epheleleyo malunga neengcingane zesimiyotiki 
ikhatshwa ziingcingane eziyixhasayo, isintaksi, isematiki, ipragmatiki nemo yokumila. 
Kulandwa imvelaphi yesimiyotiki kumaGrike, kwiinzululwazi ezifunda ngolwimi, ubomi 
kunye neengqondo zabantu.  Yathi yaqulunqwa yandiswa ngaba babhali: uCharles Sanders 
Peirce, Ferdinand de Saussure, uThomas Sebeok, uYuri Lotman, uThure von Uexkull, 
uUmberto Eco, uThure von Uexkull (1908-2004), uRoland Barthes (1915-1980), noThomas 
A. Sebeok (1920-2001) nabanye abangakhankanywanga. 
 
Isimiyotiki ithi iqalele kwisimiyoni. Isimiyoni iba sisiqalelo sesimiyotiki ngokuba iphuhlise 
isimiyotiki kuba xa kuthethwa ngesimiyoni kuthethwa ngeempawu nezinto (objects). Nangona 
isimiyoni ithetha ngezi zinto zombini ezichazwe ngentla ezibalula iimpawu kodwa bezingekhe 
zibe kho ngaphandle komsebenzisiphawu. Oku kubonisa ukuba umsebenzisiphawu ubaluleke 
kakhulu. Ukuze ibe kho kwaye ibonakale isimiyotiki kufuneka iimpawu nabantu abasebenzisa 
ezo mpawu ekuhlaleni, kumaqumrhu, kuncwadi, ezindleleni njalo, njalo. 
 
Kwisahluko sesibini uphando luthe lwacacisa ingcingane yesimiyotiki kunye neengcingane 
ezinxulumene nayo ezinjengepragmatiki, isimatiki, isintaksi kunye nemo yokumila. Njengoko 
isimiyotiki ime ngeempawu nemiqondiso uphando lukuvezile ukuba uphawu yinto emele into 
enentsingiselo ethile okanye efihlakeleyo. Uphando lusibonisile umahluko phakathi 
kweempawu luchaza banzi ukuba kukho iimpawu zendalo kunye nezo zenziwa ngabom. 
Uphawu lunika umyalezo kube kho nalowo ekufuneka efumene umyalezo. Kuninzi okuthi 
239 
 
kucaciswe yisimiyotiki ngeempawu kolu phando kuquka into yokuba igama nalo 
ikwaluphawu.   
 
Uphando luthe lwacacisa umahluko phakathi kophawu nemiqondiso. Kwisahluko sesibini 
uphando lushukuxe banzi ingcingane yesimiyotiki, ipragmatiki, isintaksi  nemo yesakhiwo. 
Phantsi kwengcingane yesimiyotiki uphando luthe lwashukuxa luxoxa ngengcali nganye ethe 
yanegalelo elibonakalayo kwisimiyotiki. Uphando luye lwanika ingaciso ebanzi ngemiqondio 
neempawu. Uphando lucacise nzulu nangesimiyotiki yenkcubeko, ngeyophawu nemiqondiso 
kuba kuza kuthi kumacandelo alandelayo kugxilwe kakhulu kuzo. 
 
Kwisahluko sesithathu uphando lujonga kakhulu izinto eziluphawu lwenkcubeko yakwaXhosa 
ezithi zibe nomahluko kwezinye iindawo. Kolu phando inkcubeko ibonakala kwiindawo 
ezahlukeneyo: ingavela ngokokuhlala; ngokwasedolophini okanye ezilalini. Inkcubeko 
ibonakala kwimiqondiso yenkolo, nkolo leyo evela kulwazi lwemveli oluthe lwadluliselwa 
kwizizukulwana ngezizukulwana. Ababhali besiXhosa boncwadi lwemveli uBongela (1996) 
noMakuliwe (1995) bayayingqina le miqondiso esukela kwinkolo. Amagama okanye iziduko 
nazo ziyakwazi ukuma njengophawu olubonisa imvelaphi yomntu kuba kakade neziduko 
zakhiwe ngamagama ookhokho. Uphando lufumanise ukuba imiqondiso emininzi iye ifumane 
intsingiselo ngenxa yeenkolo zelo qela labantu nezithethe zabo. Xa abantu bekholelwa kuloo 
miqondiso ezo nkolo ziye zidluliselwe kwizizukulwana ngezizukulwana ngolwazi lwemveli, 
yiyo le nto uphando lunike nengcaciso ezeleyo yolwazi lwemveli ekudibaneni nemiqondiso.  
 
Kwisahluko sesithathu uphando luphinde lwathetha nangeminye imiqondiso efana 
neyamaphupha, ilifu, eyobumnyama neyenyoka. Ubumnyama bona bubonwa njengomqondiso 
wokufa, wokungalawuleki nowemfihlo embi. Uphando luchaze ilifu njengobubi obuza 
kwehlela uThembeka (Jordan 1940) ngokuba ebenoxinzelelo lwengqondo lide ibali liphele 
ezibulele ngokuzoyelisela emanzini nomntwana wakhe uZululiyazongoma. Kwakuso esi 
sahluko sesithathu uphando lubone iphupha njengomqondiso ofihlakeleyo kodwa osebenza 
njengesango elivulela eminye imiqondiso. Iphupha likwabonwa njengomqondiso wobugcisa 
oveza intsingiselo yokusengqondweni esemva engasetyenziswayo okanye engacingwayo 
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(unconscious mind). Kuncwadi, amaphupha angabonwa njengenxalenye yeentsomi kwezininzi 
ezibaliswayo. 
 
Isahluko sesine kolu phando sibonakalise isimiyotiki nemo yesakhiwo zadibana zaba yinto 
enye kwiinkulungwane ezadlulayo. Xa kuthe kwathethwa ngesimiyotiki ixesha elininzi 
kuhanjwa kungqutyekwe kubume besakhiwo kuba ukuze kutolikwe intsingiselo kakuhle 
kufuneka kufundwe kulandelwe inkqubo yokumila. Uphando lubonisile ukuba amagama 
abonisa ubudlelwane kwiintsapho zasekuhlaleni, ekwaluphawu lohlobo lobudlelwane, 
amagunya, ilifa noxanduva. Abantu bayakwazi ukubizwa ngamagama aziimpawu 
zobudlelwane ngegazi, ubudlelwane ngeenkomo, ubudlelwane ngokwesizwe ngenxa yokuba 
ngaphantsi kwenkosi enye abayithatha njengoyise wabo wesizwe sabo jikelele kunye 
nokuzalana okuboniswa sisilo (totem).  
 
Kwisahluko sesine uphando luxoxe ngesilo sasekhaya njengophawu lokuzalana. Uphando 
luyivezile into yokuba esi silo naso yinxalenye yosapho kuba sisinyanya esiza njengesilo (non-
human). Uphando luthe lwadwelisa nemizekelo esukela encwadini efana nesilo sakwaJola, 
inkwakhwa. Luthe lwachaza nangeminye imizekelo ebonakalayo ekuhlaleni jikelele yezilo 
kuba kukholelwa ukuba iinyosi sisinambuzane (isilo) sakwaMadiba, unonkala sisilo 
sooRhadebe nezinye izilo njalo, njalo. 
 
Isimiyotiki nemo yesakhiwo zithi zibonakale kakuhle kwinkcubeko kuba inkcubeko yabonwa 
ziingcali ezininzi njengenkqubo eluphawu kwayona okanye njengengqokelela yemiqondiso. 
Uphando lungqinile ukuba ibali elingamampunge ngumqondiso weenkolelo zabantu kuba 
befuna ukukhomba imvelaphi yako konke abakholelwa kuko. Ibali elingamampunge ibanceda 
ukuba bakwazi ukufumana iimpendulo ngendalo kwaye bakwazi ukuqondisisa neentetho 
zasekuhlaleni zemihla ngemihla.  
 
Kwakwesi sahluko sesine kucazululwe amagama afana negama umkhuluwa [okanye ubhuti 
omdala] livela kwaye licaciswa ngokwenkcubeko njengophawu olumele uxanduva phakathi 
kwabanye abantwana nonina walowo umdala xa engumhlolokazi.  Xa ithe intloko yesibaya 
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(indoda yomzi) yaloo mzi yasweleka unyana omkhulu waloo mzi uthabatha lonke uxanduva 
lukayise engadanga waxelelwa kodwa uza kuthi akwazi oko ngenxa yenkcubeko yakwaXhosa 
nendlela yokuphila ekuhlaleni. Uphando lubonise igama uyisemkhulu ukuba luphawu 
lwamava neminyaka emininzi umntu ayiphile emhlabeni. NjengoDingindawo ubonakala 
emamela uMphuthumi kuba esazi ubulumko bukayisemkhulu awayemhlonipha.  
 
Isahluko sesine kolu phando sicacise ukuba igama ubudoda liluphawu lobulumko, ukomelela, 
izenzo ekuhlaleni, ukwazi ukuzibamba usingathe imicimbi yelizwe neyasemzini wakho 
njengendoda. Uphando luchaza ukuba indoda kwaXhosa yileyo ezikhathaleleyo iinkosi, 
iinkokeli kunye nezibonda zezwe lakowayo, ngokwentlalo yakwaNtu ayikho indoda ephila 
yodwa. Indoda nganye idibana namanye xa kukho izinto ezidla umzi. Iimbizo zizinto 
zamadoda elali, imfazwe ngokwamandulo yayiyinto yamadoda. Indoda ethobekileyo 
nezibekileyo iinkokeli zayo ekuhlaleni nakwezobuzwe ithi ihlonitshwe ngokukuko kwezo 
ndwalutho zikwinkonzo yobuzwe. Yonke ke loo nto sithi siyingqine ngokuthi siyibone indoda 
izibandakanya kwimicimbi yasekuhlaleni nakwizinto okanye kwiindibano ezakhayo 
zobudoda. Uphando luthe lwaqhubeka kwesi sahluko lwajonga nemo yesakhiwo ukuveza 
iimpawu.  
 
Kwisahluko sesihlanu uphando lushukuxa ipragmatiki nesimiyotiki. Apha  kugxilwe kwizibizo 
zentetho-ntshukumo ezithi zibonakalise iimpawu ezithile. Ezo mpawu ezithi zifumaneke 
kwintetho-ntshukumo zezi: ukubulisana nokushiyana, ukupha njengophawu, ukupha 
nokufumana, ukuxolisa njengophawu, ukubulela, ukukhalaza nokufunga. 
 
Ezichongiweyo kukubulisana nokushiyana kakuhle, nokupha izipho. Kuyabonakala kwimpilo 
yabalinganiswa ukuba kubalulekile ukubulisana ekuhlaleni njengophawu lokukhathalela 
omnye umntu. Iindlela ezamkelekileyo zokubulisa kukubulisa ngamazwi, ukuxhawula, 
ukwanga nokuncamisa. Kodwa ke xa abantu bengabahlobo abakhulu baye bavele neendlela 
ezintsha ababulisana ngazo ezaziwa ngabo beqhulana behleka. Naxa abantu behamba endaweni 
kuye kubonakale kulungile ukuba ubani ashiye amazwi ngokusesikweni okuba uyahamba 
kwaye abanye mabasale kakuhle. Ukungabulisi ingaluphawu lokuba loo mntu uyamzonda 
okanye awumboneli ntweni oku kukuthi umphakamele. Uphando lukuphuhlisile okokuba 
242 
 
ukubulisa luphawu lokwamkela umntu njengomhlali ekuhlaleni. Umzekelo wokuqala 
uyafumaneka kwincwadi kaJordan (1940) Ingqumbo yeminyanya xa umaMiya ezibulisa 
ngokusesikweni iindwendwe ezibamba ngesandla kwaye ezikhahlela nokuzikhahlela. 
Nomlinganiswa onguGcinizibele ubonakalisa obo bubele obubonakaliswe yinkosikazi yakhe 
xa efika ebulisa aqale ngokuqhula kuba ebaqhelile oogxa bakhe. Ukubulisa kuye kubonakalise 
imvakalelo yokuvuya xa umntu efika, ze ukwahlukana kubonise indakumbo okanye 
ukukhathazeka xa omnye ehamba. Uphando luyivezile into yokuba ukwehlukana luphawu 
lwentlungu nophawu lokwahlukana ngonaphakade kuba abanye abalinganiswa bephela 
besweleka encwadini. Intlungu kaMamBhele noGcinizibele yokwehlukana nomntwana 
abamkhulisa eselusana uZwelinzima ithe yakugqina oko. Indlela uMambhele walila ngayo 
noZwelinzima kubonakele ukuba akumnandanga kwaye le ntlungu inzulu. 
 
Ukupha izipho ke kunqabile ukuba kwenzeke kwabo bazondanayo. Xa omnye umntu enika 
omnye isipho kuye kube kho okuya kuhlangana nokutshintsha amazwi ngamanye amaxesha. 
KwaXhosa ukuphana izipho kuyinxalenye yesithethe ngakumbi umntu xa etshata, umgidi 
njalo, njalo.  
 
Isahluko sesithandathu lushwankathela uphando lulonke. 
 
6.2 IINJONGO EZIPHUNYEZWE LUPHANDO 
 
Uphando luthe lwangena nzulu ngokuphanda ngentsingiselo yeempawu nemiqondiso 
kwiinoveli zesiXhosa ezichongiweyo ezizezi: Ingqumbo Yeminyanya ebhalwe nguA.C Jordan 
(1940), Ukuqhawuka kwembeleko ebhalwe nguD.M Jongilanga (1982) noUkuba ndandazile 
nguW.K Tamsanqa (1976). 
 
Uphando luye lwaveza intsingiselo kwiimpawu nemiqondiso yenkcubeko ngokuba luhlalutye 
intlalo yabalinganiswa kwiinoveli ezichongiweyo. Uphando lukuxoxe lwahlalutya isimiyotiki 
yolwimi kumxholo wesiXhosa nenkcubeko ngokuba lujonge izinto ezifana neempawu 
ezisetyenziswayo ukwahlula iinkosi ebantwini, izinto ezenziwayo nezinxibo xa 
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kwendiselwana njalo njalo. Uphando luye lwabonisa lwaxhasa ukudibana kwesimiyotiki nemo 
yokumila ngokuba lujonge ulwimi olufana nentetho-ntshukumo, iintsomi okanye amabali 
angeyonyani, iileta ezifumaneka kwezi ncwadi zichongiweyo njalo njalo. 
 
6.3 IMIBUZO EPHENDULWE LUPHANDO 
 
Kwizahluko ezahlukeneyo zolu phandolwazi  le mibuzo elandelayo iye yaphendulwa:  
Umbuzo othi, “ingaba ababhali bayidulise njani intsingiselo yeempawu nemiqondiso 
kwiinoveli ezichongiweyo zesiXhosa?” Lo mbuzo uphenduleke kakhulu kwisahluko 
sesithathu, esesine kunye nesesihlanu apho uphando beluqhuba uhlalutyo lweenoveli 
ezichongiweyo kuphando lusebenzisa iingcingane yesimiyotiki.   
 
Umbuzo othi, “zeziphi iimpawu nemiqondiso efumaneka ngakwicala lenkcubeko xa 
kuphononongwa iinoveli ezichongiweyo?” Uphando lukwenze oko kwisahluko sesithathu 
esishukuxa isimiyotiki nenkcubeko kwiinoveli ezichongiweyo zesiXhosa. Kwakwesi sahluko 
ngaphambi kokuba uphando luphendule lombuzo luyayicacisa inkcubeko.   
 
Umbuzo othi, “ingaba zithini iimpawu nemiqondiso esetyenziswa ngababhali beenoveli 
ezichongiweyo ukudlulisa iimiyalezo ethile? Lo mbuzo uphenduleke kakhulu kwisahluko 
sesithathu, esesine kunye nesesihlanu apho uphando beludulisa iimpawu nemiqondiso 
efumaneka kwinkcubeko, lwaphinda kwisahluko sesine lwadulisa iimpawu nemiqondiso 
efumaneka kwimo yesakhiwo, lwaze lwaqwela kwisahluko sesihlanu ngokujonga iimpawu 
nemiqondiso kwisimiyotiki ehambiselana pragmatiki.  
 
Umbuzo othi “ingaba ivela njani isimiyotiki kulwimi olusetyenziswe kwiinoveli  
ezichogiweyo? Lo mbuzo uphenduleke kwisahluko sesine xa uphando lujonga inkqubo 
yokwakhiwa kwamagama ngokwemo yesakhiwo. Lwaphinda lwajonga ulwimi lwepragmatiki 
kwisahluko sesihlanu ukuphononga lo magama ukuba amele ntoni. Imo yesakhiwo ayijongi 
phawu kuphela kodwa nokuba kuhanjwe njani ukuba kufikelelwe esigqibeni sokuba elo gama 
likhankanyiwe luphawu. 
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Umbuzo othi “yintoni ingcingane yesimiyotiki ngokuhlangene noluncwadi?” uphendulwe 
kwisahluko sesibini uphando lungena nzulu ukuba yaqalaphi, yasungulwa ngoobani, kwaye 
inawaphi amagatya. 
 
6.4 IZIPHUMO ZOPHANDO 
 
 Zibonakele iimpawu nemiqondiso ethe yasetyenziswa ngababhali kwiincwadi 
ezikhethiweyo eziziinoveli ukudlulisa imiyalezo ethile engaphaya kophawu. 
 Kubonakele uphawu lungasebenza kakhulu ukudlulisa umyalezo ongathethwanga 
ngamazwi. 
 Iinkcubeko ibonakele ukuba iyingqokelela yeempawu kunye nemiqondiso. 
 Uphando luyivezile imbali yesimiyotiki kwaye lwathetha lwanaba ngeengcali 
ezasungula le ngcingane 
 Abonakele amasebe asebenzisana nesimiyotiki afana nenkcubeko, simantiki, 
pragmatiki nesintaksi 
 Kufumanisekile ukuba intetho-ntshukumo nayo ikwaluphawu nomqondiso kwezinye 
iimeko ke ngoko ufundo ngolwimi lunendima enkulu kwisimiyotiki. 
 
6.5 IINGCEBISO ELUNTWINI 
 
 Abafundi nabantu jikelele abazifundela iincwadi mabaziqwalasele iimpawu 
nemiqondiso encwadini nasebomini bemihla ngemihla kuba ziqulethe intsingiselo 
engaluncedo ekubeni baqonde izinto ezithile ngobomi.  
 Kubalulekile ukufunda amabali kuba aqulathe imfundiso engaluncedo ebomini 
nakubani onokuthi ayifunde. Ukufunda kunceda ukuba ukwazi ukuqonda izinto ezifana 
nemiqondiso neempawu. 
 Kubalulekile ukuphanda imbali yamagama owabona esetyenziswa eluntwini ukuze 
ukwazi ukuwasebenzisa ngokufanelekileyo kwaye uqonde nobumbaxa bamagama. 
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6.6 IINGCEBISO KUBAPHANDLILWAZI BONCWADI 
 
 Kubalulekile ukuba abaphandilwazi bazivelele zonke iinkalo zeempawu nemiqondiso 
namanye amacandelo kwezinye izahluko kolu phandolwazi ukwandisa ulwazi kunye 
nogalelo kwicala labo abaza kube bephanda ngalo. 
 Kubalulekile ukuba umphandi aqale ngokufunda uphando olusele lwenziwe ngabanye 
ngaphambili ukuze abone apho kuqhwalela khona ze avale eso sikhewu okanye azame 
ukuphendula loo mibuzo ayibona ivela emveni kokufunda kwakhe. 
 Kubalulekile ukuthetha ngezinto ezinxulumene nengcingane leyo esetyenziswa 
luphando. 
 Kubalulekile ukuba xa ebejongisise loo ngcingane kwiinoveli nomnye akhe ajonge 
ukuba kwicala lakhe akulo nokuba yimidlalo yeqonga okanye kanomathotholo ajonge 
ukuba le ngcingane ingaba ayikho na kwaye ukuba ikhona ibonakala njani. 
 Kubalulekile ukuba abaphandi xa bebhala bangalibali ukuba abanye abantu abazi kuba 
nalo ixesha lokufunda zonke iingcingane kodwa bazame kangako banako ukunikezela 
ngolwazi olwaneleyo oluza kumshiya lowo ofundayo ecacelwe. 
Umphandi-ngxoxo ubona ukuba uphando gabalala luthe lwayivula ingqondo yakhe ngokuba 
umbonise ukuba phantse yonke into emhlabeni luphawu, igama, oonobumba, inkcubeko 
nomntu uqobo zonke ezo zinto ziimpawu. Kumvuyisile ukufunda ukuba iimpawu ziguqulelwa 
ngeendlela ezahlukeneyo ngenxa yamasiko, iindawo nezithethe ezahlukeneyo. Okubonwa 
kukuhle kwenye indawo ingaluphawu lokubi kwenye. Okunye okuthe kwaqatshelwa 
ngumphandi-ngxoxo kukuba ezinye iimpawu nemiqondiso zinemvelaphi esuka kwamanye 
amazwe okanye kwezinye iinkolo.  
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